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Editorial 
 

We will finish, with this issue, our detailed examination of Clause VII of 

the BASF.  This month we shall focus on the third promise of this clause:  

the promise of the Kingdom made to David, and that his son would sit 

upon his throne forever.  This is a promise repeatedly made, in the 

Scriptures, referenced by Mary, the mother of Jesus at his birth, and again 

clearly stated by Jesus himself when testifying of himself before Pilate.     

 

VII.--That He inaugurated this plan by making promises to 

Adam, Abraham, and David, and afterwards elaborated it in 

greater detail through the prophets. 
 

The promise to David is quite clear. 

2 Sam. 7:12-16  And when thy days be fulfilled, and thou shalt sleep 

with thy fathers, I will set up thy seed after thee, which shall proceed 

out of thy bowels, and I will establish his kingdom.  He shall build an 

house for my name, and I will stablish the throne of his kingdom for 

ever. I will be his father, and he shall be my son. If he commit 

iniquity, I will chasten him with the rod of men, and with the stripes 

of the children of men: But my mercy shall not depart away from him, 

as I took it from Saul, whom I put away before thee.   

 

And again: 

1 Chron. 17:11-14  And it shall come to pass, when thy days be 

expired that thou must go to be with thy fathers, that I will raise up 

thy seed after thee, which shall be of thy sons; and I will establish his 

kingdom.  He shall build me an house, and I will stablish his throne 

for ever.  I will be his father, and he shall be my son: and I will not 

take my mercy away from him, as I took it from him that was before 

thee:  But I will settle him in mine house and in my kingdom for ever: 

and his throne shall be established for evermore.  



663 

 

1 Chron. 22:9-11  Behold, a son shall be born to thee, who shall be a 

man of rest; and I will give him rest from all his enemies round about: 

for his name shall be Solomon, and I will give peace and quietness 

unto Israel in his days. He shall build an house for my name; and he 

shall be my son, and I will be his father; and I will establish the throne 

of his kingdom over Israel for ever.  Now, my son, the LORD be with 

thee; and prosper thou, and build the house of the LORD thy God, as 

he hath said of thee.  

 

Of course the world around us who generally look to a kingdom in the 

skies argue that this promise was to Solomon, not to Jesus.  Further, they 

argue, that any reference to Jesus as King must refer to a kingdom in 

heaven.  But note that in all three verses in which this great promise is 

made, the duration of the reign is to be “for ever.”  So this could not 

possibly have applied to Solomon, son of David, but rather Solomon, or 

the Peaceful One, or Man of Peace.  He shall build the temple which shall 

last for ever, as described in the last nine chapters of Ezekiel. 

 

Concerning this great covenant which God made with David, He said: 

Jer. 33:15-22 “In those days, and at that time, will I cause the Branch 

of righteousness to grow up unto David; and he shall execute 

judgment and righteousness in the land. In those days shall Judah be 

saved, and Jerusalem shall dwell safely: and this is the name 

wherewith she shall be called, The LORD our righteousness.  

 

“For thus saith the LORD; David shall never want a man to sit upon 

the throne of the house of Israel; Neither shall the priests the Levites 

want a man before me to offer burnt offerings, and to kindle meat 

offerings, and to do sacrifice continually. And the word of the LORD 

came unto Jeremiah, saying,   

 

“Thus saith the LORD; If ye can break my covenant of the day, and 

my covenant of the night, and that there should not be day and night 

in their season; Then may also my covenant be broken with David my 

servant, that he should not have a son to reign upon his throne; and 

with the Levites the priests, my ministers.”  

 

Those who believe God will not fulfill this promise on earth should 

consider the time, and the context of these verses.  God told this to 

Jeremiah in the tenth year of Zedekiah, King of Judah.  This was within 

one year of the time in which it would appear to all the world, that God 

abandoning his promises and removing the throne of David, along with 

ending the line of the sons of David upon it.  Zedekiah had rebelled against 

Nebuchadnezzar, King of Babylon who had set him upon David’s throne.   
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So in the following year, the eleventh year of Zedekiah, one year after 

affirming God’s intent, to keep His covenant with David, Babylon 

destroyed Jerusalem, its temple, killed Zedekiah’s sons, and carried him 

blind to Babylon, and also deported most of the citizenry to Babylon.   

 

If ever there was a time when it appeared that God would cancel the 

covenant He made with David, this was it.  But what does God affirm to 

Jeremiah: 

“If ye can break my covenant of the day, and my covenant of the 

night, and that there should not be day and night in their season; Then 

may also my covenant be broken with David my servant,” 

 

Here is the message to the whole world, not just to Israel, that though God 

will not be mocked by a people called by His name who have degenerated 

into disobedience matching the immorality of the nations, yet He will still 

realize His plan.  Hence the words of the angel to Mary at the birth of 

Jesus: 

Luke 1:30-33  And the angel said unto her, Fear not, Mary: for thou 

hast found favour with God. And, behold, thou shalt conceive in thy 

womb, and bring forth a son, and shalt call his name JESUS.  He shall 

be great, and shall be called the Son of the Highest: and the Lord God 

shall give unto him the throne of his father David:  And he shall reign 

over the house of Jacob for ever; and of his kingdom there shall be 

no end.  

 

In December, the paganized Christian world around us celebrates Christ-

mass, a blending of the Pagan feast of Saturnalia with an imagined date 

for the birth of Christ.  We say imagined because the Scriptural testimony 

is that the shepherds were in the fields at the birth of Christ, which they 

would not be in the middle of winter in the Middle East.  Also, it was a 

time of collecting taxes.  This is a function performed by the rulers at the 

end of harvest when people have the money they earned that year, and 

before the winter set in, making travel difficult for taxer and the taxed. 

 

But at this time of the year, the world arounds us repeatedly sings hymns, 

and perform plays and recitals based upon Isaiah 9:6-7.  But it is clear that 

they do not understand what they are saying.  They look for a kingdom in 

heaven.  Isaiah prophesied: 

Isa 9:6-7  For unto us a child is born, unto us a son is given: and the 

government shall be upon his shoulder: and his name shall be called 

Wonderful, Counsellor, The mighty God, The everlasting Father, The 

Prince of Peace. Of the increase of his government and peace there 

shall be no end, upon the throne of David, and upon his kingdom, to 

order it, and to establish it with judgment and with justice from 
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henceforth even for ever. The zeal of the LORD of hosts will perform 

this.  

 

Isaiah says this will take place “upon the throne of David.”  The simple 

question is, where was the throne of David?  And the only possible answer 

is in Jerusalem.  Did David have another throne in heaven, after his death?  

If he did the apostles did not know it: 

Acts 2:29-30  Men and brethren, let me freely speak unto you of the 

patriarch David, that he is both dead and buried, and his sepulchre is 

with us unto this day. Therefore being a prophet, and knowing that 

God had sworn with an oath to him, that of the fruit of his loins, 

according to the flesh, he would raise up Christ to sit on his throne;  

 

And that throne will ultimately be in Jerusalem. 

 

 

“WILT THOU AT THIS 

TIME RESTORE THE 

KINGDOM TO ISRAEL?” 

DR. THOMAS’S.—FROM THE “INVESTIGATOR,” 1844. 

“LORD,” said the apostles to Jesus, who had promised them that they 

should sit on thrones, judging the Twelve Tribes, “wilt thou at this time 

restore the kingdom to Israel?” This was their earnest hope and 

expectation—a hope which was founded on the promise of God, and one 

in which all Israel shared with them, and to which the whole nation hoped 

to attain. The hope was not a false hope; they erred, not as to the object of 

their desire, but as to the time when they should realize it. 

 

The national hope was that the Most High should set up a kingdom which 

should be everlasting, of which Israel should be the possessors, and to 

which should be attached all dominions, which should serve and obey their 

king. This king, whose appearance they expected, they designated as the 

Great King, whose city Jerusalem was.—(Matt. 5:35). It was in that city, 

the vision of Peace, on Mount Zion—they hoped to see him reign “before 

his ancients gloriously.” (Isaiah 24:23). Some of the Jewish nation 

recognised in Jesus this king, whose kingdom and glory had been for so 

many centuries the theme of prophetic inspiration and song. Mistaking the 

time, and imagining that they were to set up this kingdom, they essayed to 

take Jesus and to make him king.—(John 6:15). But he eluded their 

violence upon that occasion, though he at length fell a victim, testifying 
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his right and title to the royalty of that kingdom which God would set up 

at the appointed time. 

 

He suffered death because he maintained that he was born King of the 

Jews.—(John 19:21). This was the cause of his death, as expressed in the 

superscription nailed to the cross, and written in Hebrew, Greek and Latin. 

This is Jesus of Nazareth, the King of the Jews. “Write not,” said the chief 

priests, “The King of the Jews, but that he said ’I am the King of the Jews.” 

Now when he was arraigned before Pilate, Pontius asked him “Art thou 

the King of the Jews?” to which he replied, “I am a King—to this end was 

I born.” Could anything be more explicit? He avowed that he was King of 

the Jews, though he gave Pilate to understand that his kingdom was not of 

that age contemporary with Tiberius Cæsar, or his servants would have 

given battle to prevent his being a prisoner in his hands. From this Pilate, 

seeing that he had nothing to fear from his ambition, pronounced him 

innocent of any designs against the state, saying, “I find no fault in him,” 

and from thenceforth sought to release him.  

 

But the tumult was not to be thus appeased.—“If thou let this man go,” 

said the Jews, “thou art not Cæsar’s friend. Whosoever maketh himself a 

king, speaketh against Cæsar.” Whereupon Pilate brought him forth, 

saying “Behold your king!” But they cried out “Crucify him!” “What!” 

said Pontius, “shall I crucify your King?” And their priests answered “we 

have no king but Cæsar.” 

 

“To this end was I born:” I came into the world that I might be a king, and 

sit upon the throne of David my Father, and rule over the house of Israel 

for ever. This is the truth, and I bear witness to the truth. Everyone that is 

of the truth understandeth this my declaration. Few, then, however, 

understood how this reign over Israel was to be brought about. He was put 

to death, and with him the hopes of all his friends. “We hoped that it had 

been he who would have redeemed Israel” from this bondage to the Roman 

power; but in this his disciples were mistaken. The day of national 

redemption was not then. The king was prepared but the citizens were not 

enrolled; the charter was given, but the throne of David was and still is in 

ruins. 

 

All hearts in Israel were fixed upon the kingdom of God. They regarded it 

as Paradise, in which was the Tree of Life, and all the delights spoken of 

in the prophets as connected with Messiah’s reign. With them the kingdom 

of Messiah, or Jehovah’s anointed king, and Paradise were synonymous, 

or words signifying the same thing. Hence, when the male-factor prayed 

to be remembered when Jesus came into the kingdom of which the 

superscription announced him to be the king, our Lord replied to him that 

he should be with him in Paradise at the time to which he referred. 
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We might stop here and argue against a popular error, which supposes 

Jesus and the thief to have been both in Paradise on that self-same 

crucifixion day! But of what use is it to argue with prejudice? The kingdom 

of Jesus had no existence in form or feature. Jesus entered his Father’s 

house by a resurrection from the dead, and none can meet him there unless 

they tread the same “path of life,” or are transformed. Paradise is entered 

from the grave by a resurrection unto life. The thief did not rise before 

Jesus, for he is the first begotten, nor is it testified that he is risen since; 

and we are certain they met not in the presence of the Father before the 

third day; for till after that day, Jesus did not ascend to heaven. The truth 

is the kingdom is not yet restored to Israel; and until it is, neither Abraham, 

David, nor the thief will be with Christ in Paradise. 

 

It was for this national hope that Paul stood before Agrippa. He terms it 

“The hope of the promise made by God unto our Fathers, unto which our 

Twelve Tribes, instantly serving God day and night, hope to come.” And 

that this hope embraced the resurrection of the dead is obvious from Paul’s 

apostrophe to the king: “Why should it be thought a thing incredible with 

you that God should raise the dead?” The hope of the resurrection and the 

hope of Paradise, or of Messiah’s kingdom, in all its glory, were two 

features, then, of the Hope of the Twelve Tribes. 

 

Again, when in Rome a prisoner in chains, Paul told the chief men of the 

Jews, that for the hope of Israel he was bound. This, in his letter to the 

Ephesians he styles the “hope of God’s calling and the riches of the glory 

of his inheritance among the saints.” He terms these “the unsearchable 

riches of Christ,” which were a secret or mystery, and “hid with God” until 

He revealed them to the apostles and prophets by His Spirit. That there 

may be no doubt as to the identity of “the hope of Israel” and the “hope of 

God’s calling,” Paul styles them “the one hope of your calling”—

Ephesians in Christ, among whom were Jews as well as Gentiles. He tells 

them of Colosse that “this hope is laid up for them in heaven,” and that it 

is set forth in “the word of the truth of the gospel;” and hence it is styled 

“the hope of the gospel,” which in less than thirty years after the Day of 

Pentecost, was preached “to every creature under heaven.” 

 

The hope of the gospel is something of vast interest and importance. The 

subject of it was unknown to the world for upwards of 4,000 years. Paul 

styles it “the mystery which had been hid from the ages and generations; 

but now (in his day) is made manifest to his saints, to whom God would 

make known what is the riches of the glory of this mystery among the 

Gentiles, which is Christ in you, (Colossian disciples), the hope of glory.” 

Glory, then, is a matter of hope, and he tells us when we shall attain to it 

in these words—“your life is hid with Christ in God. When Christ our life 
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shall appear, then shall ye also appear with him in glory.” Life and glory 

are to be brought to us at that time, namely, at his appearing on earth again. 

If to this we add that the apostle says to the disciples in Rome, that “God 

will render to them eternal life, who by a patient continuance in well-doing 

seek for glory, honour, and incorruptibility—we cannot fail to perceive 

that glory, honour, immortality, and eternal life being all promised to the 

faithful, they are all equally parts of that whole, which constitutes the one 

hope promised before of God unto the fathers of the Jewish nation. 

 

But if the hope of Israel consisted of no more than personal attributes, there 

would be a manifest deficiency. A glorious, honourable, incorruptible and 

eternally existent community of people would be an anomaly in such a 

system as the celestial, teeming as it does throughout Jehovah’s immensely 

spacious dominion with material globes, the inheritances of intelligences, 

superior, co-ordinate, or inferior to man, without a habitation, or dwelling-

place, adapted to them as the sons of God. To what orb of heaven, then, is 

this general assembly of glorious immortals directed as their glorious 

abode during the countless ages of eternity? Is it to the splendid orb of day, 

to the silver Queen of Night, to the broad ringed Saturn, or to the wide-

belted Jupiter? What right has man, I would ask, to claim these, or any 

other of the celestial planets, satellites, or suns as his estate, habitation or 

inheritance? Does the Book of Eternal Destiny anywhere proclaim, that 

the heaven of heavens is for Jehovah, but the sun, moon, or stars hath He 

given to the sons of men? Nowhere. These spheres are the celestial 

mansions of the sons of God and of the morning stars; of those 

intelligences whom God permitted to view the earth, when formed for the 

sons of men, according to this saying, 

Where wast thou, O. Job, when I laid the foundations of the earth? 

When the morning stars sang together, 

And all the sons of God shouted for joy? 

 

From this we learn, that before man dwelt upon the earth, numerous joyous 

intelligences peopled the provinces of heaven. Some of them are termed 

“morning stars” because they were some of the sons of God who inhabited 

the morning stars. According to a well-known metaphor the dwelling-

place is put for its inhabitants; hence the stars are said to sing, that is, the 

population of the stars sang together when they beheld this new effort of 

the Lord their God or King as displayed in the perfection of the work of 

the six days’ creation. These were some of the favored hosts of heaven 

who perfectly obeyed His will—squadrons of light horse robed in the 

splendour of His Majesty, who swept the boundless fields of space, and 

ranging around his glory, echoed through the vales of earth, and rent the 

air, with joyous shouts and melodious strains, in loud sounding praise of 

the power, and riches, and wisdom, and strength of their imperial Lord. 

Never has earth witnessed so brilliant a review as this. Our feeble 
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imaginations cannot conceive the glory of that field-day of heaven’s hosts, 

marshalled by the Great Ruler of the unwise. Having beheld the glories of 

this new world, the retreat was sounded and they sped to their celestial 

abodes. From that time until the annunciation of the birth of Jehovah’s 

King, the sons of God visited the earth but seldom, and at most by two or 

three at a time. But on that occasion, when the foundation corner stone of 

the new creation was laid, a multitude of the heavenly host again appeared, 

praising the Most High, and saying: 

“Glory to God in the highest heaven, 

And on earth, peace, goodwill to men.” 

 

When men shall attain to the rank of sons of God by a resurrection into 

life, they will be as these the angels of God; for “they which shall be 

accounted worthy to obtain that world, or age and the resurrection from 

the dead, are equal unto the angels, and are the children of God, being the 

children of the resurrection.” Those of men, then, accounted worthy will 

become angels, or glorious, honourable, incorruptible and ever-living 

corporeal intelligences, of the same fashion as the glorious Jesus, to whom 

“we shall appear.” But concerning the dwelling-place, or inheritance, of 

this new community of angelized men, it is manifest from the Scripture, it 

will not be on any of the orbs, revolving in distant regions of space. 

 

Wherever the right hand of the majesty in the heavens may be, where Jesus 

now dwells, terrestrial immortals will not be translated thither en masse. 

Enoch, Moses and Elijah are gone temporarily as visitants to some remote 

sphere; but whether they be with Jesus, or guests of a different angelic 

community in the heavens we are not informed. Suffice it to say, that the 

Scriptures everywhere announced the return of Messiah to Earth, and not 

the translation of the citizens of his paradisaic Kingdom to him. They pay 

the debt of nature; they are deposited in the earth; the grave consumes their 

form and they mingle with the dust. In this it is “appointed” for them to 

make their bed; there they recline their appointed time, the dreamless 

sleepers of the tomb. No voice disturbs them, no care corrodes them, no 

trouble breaks their rest. Enviable tranquility of the dead in Christ! Time 

is a point with them, without parts, magnitude or extension. Asleep, 

insentient, dead, they repose for ages of ages until the voice of the 

Archangel, and the last loud sounding blast of the seventh trumpet of God, 

start them into being. The prolific womb of earth, teeming with the living 

sons of God, “cast out the dead;” who come forth resplendent, “like dew 

from the womb of the morning.” For the first time, thousands behold him 

in whom all nations of the earth are blessed. The brightness that surrounds 

him, the flashing lightnings, and the mighty angels which attend him, 

display a scene of grandeur, equaled only at the birth of the old creation. 

Brilliant with light, his new formed battalions “meet him εις αερα.” What 

a splendid induction will that be of the earth-borns into the ranks of the 
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celestial array! Who can imagine the intensity of that voice of the great 

multitude that welcomes them to the standard of the king and captain of 

their salvation, saying: 

“Alleluia! For the Lord God Omnipotent reigneth; 

Let us be glad and rejoice, and give glory to him, 

For the marriage of the Lamb is come, 

And his wife hath made herself ready. 

 

Scarcely hath this died upon the breeze, when the order of immortals raise 

their voices to the praise of him that is faithful and true, saying, 

 

Worthy art thou; 

For thou wast slain and hast redeemed us to God by thy blood, 

Out of every kindred, and tongue, and nation, 

And hast made us unto our God kings and priests; 

And we shall reign on earth.” 

 

Many other passages might be adduced to show that the earth is the theatre 

upon which will be developed the heavenly constitutions of things. God 

hath given this orb of the solar system to men as the sons of God for ever, 

while He reserves to Himself the highest heaven. This is abundantly 

proved by the record which testifies that 

“The highest heavens are for Jehovah; 

But the earth He hath given to the sons of men.” 

 

This was a noble gift, and it remains only for Him to remove the curse 

under which it lies, to make it a heaven indeed. The earth progressively 

renovated, and placed under the constitutions of the second and third 

heavens, is unfolded to our view in the Scriptures of truth, as an 

“inheritance” to which our hopes are continually directed. “Whatsoever ye 

do,” saith Paul, “do it heartily to the Lord, and not unto men; knowing that 

of the Lord ye shall receive the reward of inheritance;” and again he saith 

that “by faith Abraham, when he was called to go out into a place or 

country, which HE should afterwards receive for an inheritance, obeyed, 

and sojourned in the Land of Promise as in a strange country, dwelling in 

tents with Isaac and Jacob, the heirs of the same promise; for he looked 

for a city, or state, which hath foundations, whose builder and maker is 

God. These all having obtained a good report through faith, received not 

the promise, God having provided some better thing for us—that they 

without us should not be made perfect.” Here, then, is an inheritance 

pointed out as the nucleus of a new world or order of things upon earth; 

for Paul saith “the promise that he should be the Heir of the World was not 

to Abraham or to his seed through the law, but through the righteousness 

of faith.” From which it appears that the apostle considered the promise of 

Palestine to Abraham and his seed was equivalent to promising them a 
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world. Yea! and what a splendid world it will be that has the Holy Land 

for its demesne, Mount Zion for its throne, Messiah for its High Priest and 

King, the whole earth for its territory, patriarchs, prophets, apostles, and 

the righteous from the dead for its subaltern rulers, under the King of 

Kings and Lord of Lords, its constitution righteousness, and its covering, 

knowledge as the waters of the sea. This world of which we speak is 

founded in Abraham and his seed, as sons of God, or angels, by “the 

adoption—to wit, the redemption of the body. For we are saved by hope. 

But hope that is seen is not hope; for what a man seeth, why doth he yet 

hope for it? But if we hope for that we see not, then do we with patience 

wait for it.” 

 

In selecting Palestine, Abraham, and his seed as the nucleus of a new 

world, God has adopted a practice common among the kingdoms of the 

earth. In these the monarchs select a tract of country, and style it a lordship, 

barony, earldom, dukedom, or princedom, as the case may be. To this tract 

they attach certain properties, which are inseparable, or which can only be 

obtained by having possession of the land. Thus, to one tract are connected 

certain rights, privileges, and immunities, which confer upon the owner of 

the soil, nobility, exemption from arrest, precedency, title, revenue, office, 

&c.; so that a peasant, who can prove his right to the inheritance, takes his 

stand at once among the nobility of the realm, robed in ermine, adorned 

with a coronet, and brilliant in all the attributes of his order. Or, this man 

may have sons; the law of primogeniture, however, excludes all but the 

eldest? It remains for them, therefore to prove who is the senior, and in so 

doing, they determine whose are the estate and all the honours thereunto 

attached. A stranger may claim the lordship, but unless he can prove he is 

the peasant’s heir, he can have no interest in the inheritance. 

 

Upon this principle God has acted in relation to the future world. He has 

selected a certain tract of country, which he has defined as bounded by the 

Mediterranean on the west, the Dead Sea on the east, the Euphrates on the 

north, and the river of Egypt on the south. He has constituted it a kingdom, 

all of whose citizens are kings and priests. Of the King who is to reign over 

it, among other things he has affirmed that he shall sit upon the throne 

thereof for ever. The rights, privileges, immunities, honours, glories, &c., 

attached to this land are abundantly set forth in the prophets who have 

spoken of Messiah’s reign. Glory, honour, peace, purity, incorruptibility 

and eternal life are qualities that belong to those who can prove their right 

to share in the soil of the Holy Land. Hence Peter, in view of the grand 

development when Messiah comes in his kingdom, styles it, “an 

inheritance incorruptible, undefiled, and that fadeth not away;” and speaks 

of it as “reserved in heaven ready to be revealed at the appearing of Jesus 

Christ,” when “according to His promise,” God will organize “a new 
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heavens and a new earth,” i.e. a new constitution of things in Palestine, 

wherein dwelleth righteousness. 

 

THE COVENANT MADE WITH 

DAVID TO BE REALISED IN THE RE-

ESTABLISHMENT OF THE 

KINGDOM OF ISRAEL UNDER 

CHRIST 
BY ROBERT ROBERTS 

 

WE HAVE seen that “the promises made unto the fathers,” in remote Old 

Testament times, form the groundwork of the scheme which God is 

developing through Christ. 

 

Of these, orthodox religion takes no cognizance. Who ever hears of them 

in modern sermons, or religious tuition of any kind? 

 

We now propose to consider another matter, having an equally essential 

reference to the scheme, and of which there is a similar entire absence in 

all systems of modern religion. 

 

We refer to the covenant made with David, which may be considered in 

the light of a clause in the greater covenant established with the fathers, 

settling an important matter of detail which is covered by, but not 

expressed in, the older general promises on which the whole scheme of 

God’s purposed goodness towards mankind rests. 

 

The fact that God made a covenant with David, having reference to Christ, 

is placed beyond all doubt by the statement of Peter on the day of 

Pentecost:— 

“Therefore … being a prophet, and knowing that GOD HAD SWORN 

WITH AN OATH TO HIM, that of the fruit of his loins according to the 

flesh, HE WOULD RAISE UP CHRIST to sit on His throne” (Acts 

2:30). 

 

Preliminary to a consideration of the subject, we invite attention to the 

following further allusions to the oath referred to by Peter:— 

“I have made a covenant with my chosen; I have sworn unto David 

my servant. Thy seed will I establish for ever, and build up thy throne 

to all generations” (Psa. 89:3, 4). 
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“The Lord hath sworn in truth unto David; He will not turn from it; 

Of the fruit of thy body will I set upon thy throne” (Psa. 132:11). 

“My covenant will I not break, nor alter the thing that is gone out of 

my lips. Once have I sworn by my holiness, that I will not lie unto 

David. His seed shall endure for ever, and HIS THRONE AS THE 

SUN BEFORE ME” (Psa. 89:34–36). 

“Of this man’s (David’s) seed hath God ACCORDING TO HIS PROMISE, 

raised unto Israel a Saviour, Jesus” (Acts 13:23). 

“And hath raised up an horn of salvation for US IN THE HOUSE OF HIS 

SERVANT DAVID, as He spake by the mouth of His holy prophets, 

which have been since the world began” (Luke 1:69, 70). 

These quotations of Scripture establish the fact—first, that God entered 

into some pledge or undertaking with David, king of Israel, to uphold His 

kingdom in an unlimited future; and, second, that the pledge, covenant, or 

oath had reference to Jesus. David’s “last words” (II Sam. 23:1–7), 

confirm this conclusion—“HE HATH MADE WITH ME AN EVERLASTING 

COVENANT, ordered in all things, and sure; for this is all my salvation and 

all my desire.” The identity of this covenant with that referred to in the 

Scriptures quoted above, is evident from the immediate context:— 

“The Spirit of the Lord spake by me, and His word was in my tongue. 

The God of Israel said, the Rock of Israel spake to me; HE THAT 

RULETH OVER MEN must be just, ruling in the fear of God. And he 

shall be as the light of the morning when the sun riseth, even a 

morning without clouds; as the tender grass springing out of the earth 

by clear shining, after rain. Although my house be not so with God, 

yet—” 

 

Then follows the declaration first quoted. 

 

David was an old man when he penned these words by the Spirit, and it is 

evident that, to the mind of the Spirit, the covenant was not realised in the 

state of things prevailing at the time. Solomon, a young man of promise, 

was about to ascend the throne, but although David himself recognised in 

this a preliminary fulfilment of the covenant, it is evident that this was not 

the event contemplated. The Spirit in David points forward to a period 

when it would be fulfilled in the rule of one who should rise upon the 

world, like a morning without clouds; and when “all David’s salvation and 

all his desire” would be accomplished in connection with that great event. 

This did not come to pass in David’s day. We have the testimony of the 

words immediately succeeding those quoted. David’s house was not at that 

time in the position guaranteed by the promise: “Although my house BE 

NOT SO WITH GOD, yet He hath made with me an everlasting covenant.” 
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Solomon’s reign was, doubtless, the meridian of Israel’s glory; but it was 

not a morning without cloud—it was not the realization of the covenant. 

Solomon sinned and led Israel astray, and ultimately dealt injustice to the 

nation. David’s salvation was not in any sense secured in Solomon’s 

achievements. Contrariwise, his crown was tarnished and his kingdom 

rent, through the perversion of a son who departed from God, multiplied 

wives, and turned aside to the worship of heathen gods. His very name was 

brought into abhorrence with the bulk of the nation, through the 

oppressions of one who falsified the expectations created by the 

commencement of his royal career as the wisest of men. 

 

It was not to such a feature that “the last (spirit) words of David” had 

reference as the consummation of “the everlasting covenant” in all David’s 

salvation and all his desire. There was visible to the mind of the spirit, in 

the dim distance, far beyond the days of Solomon, the form of one whose 

name should endure for ever—who should descend like the gentle rain 

upon the new-mown grass, diffusing life and fragrance, in whom men 

should be blest all the world over (Psalm 72:17), who, while the destroyer 

of the wicked, the conqueror of kings, the avenger of injustice, should be 

a refuge for the poor, a shadow from the heat, a covert from the tempest, 

and rivers of water in a dry place (Isaiah 32:2). 

 

Let us now look at the covenant itself. We cannot do better than quote 

entire that passage in the history of David in which it occurs:— 

“And it came to pass, when the king sat in his house, and the Lord 

had given him rest round about from all his enemies, that the king 

said unto Nathan the prophet, See now, I dwell in a house of cedar, 

but the ark of God dwelleth within curtains. 

 

“And Nathan said unto the king, Go, do all that is in thine heart; for 

the Lord is with thee. 

 

“And it came to pass that night, that the word of the Lord came unto 

Nathan, saying, Go, and tell my servant David, thus saith the Lord, 

Shalt thou build me a house for me to dwell in? Whereas I have not 

dwelt in any house since the time that I brought up the children of 

Israel out of Egypt, even to this day, but have walked in a tent and in 

a tabernacle. In all the places wherein I have walked with all the 

children of Israel, spake I a word with any of the tribes of Israel, 

whom I commanded to feed my people Israel, saying, Why build ye 

not me a house of cedar? 

 

“Now, therefore, so shalt thou say unto my servant David, thus saith 

the Lord of Hosts, I took thee from the sheepcote, from following the 
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sheep, to be a ruler over my people, over Israel: and I was with thee 

whithersoever thou wentest, and have cut off all thy enemies out of 

thy sight, and have made thee a great name, like unto the name of the 

great men that are in the earth. Moreover, I will appoint a place for 

my people Israel, and will plant them that they may dwell in a place 

of their own, and move no more; neither shall the children of 

wickedness afflict them any more, as before time; and as since the 

time that I commanded judges to be over my people Israel, and have 

caused thee to rest from all thine enemies. 

 

“Also the Lord telleth thee that he will make thee a house. And when 

thy days be fulfilled, and thou shalt sleep with thy fathers, I will set 

up thy seed after thee which shall proceed out of thy bowels, and I 

will establish his kingdom. He shall build a house for my name, and 

I will establish the throne of his kingdom for ever. I will be his father, 

and he shall be my son. If he commit iniquity, I will chasten him with 

the rod of men, and with the stripes of the children of men. But my 

mercy shall not depart away from him, as I took it from Saul, whom 

I put away before thee. And thine house and thy kingdom shall be 

established for ever before thee; thy throne shall be established for 

ever” (II Sam. 7:1–16). 

 

Now, before proceeding to look narrowly at the significance of these 

words, it will be well to meet a preliminary objection which is sometimes 

urged with considerable force, viz., that as they were fulfilled in the reign 

of Solomon, they cannot be legitimately understood of Christ. That the 

things affirmed had a parallel in the events of Solomon’s reign cannot be 

denied. Both David and Solomon apply them in this way (see I Kings 5:5; 

8:20; 11:38; I Chron, 22:7; 28:3). Solomon was David’s son; God, in a 

sense, was his Father, for He took him under His special care, and 

endowed him with a degree of wisdom that made him famous above kings. 

He sat on the throne of David “before” (that is, in the presence of) David, 

being elevated to the crown before David’s decease, by David’s own 

instructions, and continued after David was gathered to his fathers. He 

built the temple of God at Jerusalem, according to plans drawn out by 

David under the influence of inspiration (I Chron. 28:12, 19). He was a 

man of peace. He committed iniquity and was chastened in the divine 

displeasure by means of adversaries raised up toward the close of his reign; 

but God’s mercy did not depart away from him as it did from Saul, for he 

was allowed to reign till death removed him. 

 

To this extent, the covenant with David was verified in the days of 

Solomon; but to say that this parallel was the substance of the things 

promised, is to go in the teeth of Scripture testimony, both Old and New. 

David and Solomon’s application of the covenant, as recorded in the 
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Scriptures referred to, does not interfere with this testimony. David and 

Solomon may be presumed not to have known its full scope. The prophets 

generally did not understand the full effect of their words (I Peter 1:10–

12). Paul applies the terms of the covenant to Christ in Heb. 1:5: “I will be 

to him a Father, and he shall be to me a Son.” Peter, as we have already 

seen, expressly says that the covenant had reference to him (Acts 2:30). 

Jesus applies David’s language to himself: “The Lord said unto my Lord, 

Sit thou at my right hand, until I make thine enemies thy footstool” (Psa. 

110:1), and furthermore, he says of himself, “I am the root and the 

offspring of David” (Rev. 22:16), and that he has the key of David for the 

purpose of opening that no man may shut (Rev. 3:7). In the days of his 

flesh, he was known and described as “the son of David”; the whole nation 

of the Jews looked for a son of David to be the Messiah; all the prophets 

speak of him as a descendant of David, variously styling him “a rod out of 

the stem of Jesse (father of David)” (Isa. 11:1); “a righteous Branch raised 

unto David” (Jer. 23:5); “a child born and a son given to sit upon the throne 

of David and his kingdom” (Isa. 9:6), and so on. 

 

It is, therefore, a vain thing for anyone to attempt to avert the application 

of the “everlasting covenant, ordered in all things and sure,” to Jesus, 

David’s son and Lord, the “greater than Solomon,” on the mere strength 

of a view taken by David and Solomon, which does not exclude this 

application, but which merely declares that the covenant made with 

reference to Jesus was incipiently fulfilled in Solomon. 

 

It may be a question for consideration how it is that a prediction can have 

two fulfilments, so far separated by time and the nature of the event. The 

fact is evidence of the comprehensiveness of the divine word, but no 

disproof of the fact that the prediction in its ultimate and complete bearing 

has reference to Jesus. This is proved in too many ways to leave room for 

a moment’s doubt. 

 

Assuming this to be settled, let us see, first, how much of the covenant has 

been fulfilled in the career of Christ, as so far developed; and, second, what 

Christ will have to do at his future manifestation, in order to fulfil that part 

of the covenant which was, unquestionably, not realised at his first 

appearing. 

 

The facts bearing on the first point may very briefly be summarized: 

David’s days having been fulfilled, and he being “asleep with his fathers,” 

Jesus was born in Bethlehem, the city of David, of Mary, a virgin, 

descended in the line of David, and espoused to a man named Joseph, who 

was of the house and lineage of David. The event was announced by an 

angel to shepherds in the neighborhood, watching their flocks by night, in 

the following language:— 
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“Fear not; for, behold I bring you good tidings of great joy, which 

shall be to all people. For unto you is born this day, in the city of 

David, a Saviour, which is Christ the Lord” (Luke 2:10, 11). 

 

Zacharias, the father of John, notices the event in the following 

language:— 

“Blessed be the Lord God of Israel, for He hath visited and 

redeemed His people; and hath raised up an horn of salvation for 

us in the house of His servant David, as He spake by the mouth 

of His holy prophets, which have been since the world began” 

(Luke 1:68–70). 

 

Jesus, as we have seen in a previous lecture, was born without human 

paternity; his conception was due to the power of the Holy Spirit 

overshadowing Mary. “Therefore,” said the angel, “he shall be called the 

Son of God.” Thus, in a sense far transcending the case of Solomon, were 

the terms of the covenant realised—“I will be to him a Father, and he shall 

be to me a Son.” In fact, the divine sonship of Jesus is the crowning feature 

of his position as the Messiah. No man can Scripturally believe that he is 

the Christ, while denying that he is the Son of God. A Scriptural confession 

of his name involves the recognition of the two facts expressed in the 

words of Nathaniel—“Thou art the Son of God; thou ART THE KING OF 

ISRAEL” (John 1:49). John says, “Who is he that overcometh the world, 

but he that believeth that Jesus is the Son of God?” (I John 5:5). The divine 

testimony to Jesus, uttered at his baptism, and again at his transfiguration, 

was couched in these words—“This is my beloved Son, in whom I am well 

pleased: hear ye him” (Matt. 17:5). Hence, the most striking feature in the 

covenant made with David shines out in Jesus, who was both Son of God 

and Son of David and in view of it, it is easy to understand the language 

of David in the 110th Psalm, in reference to which Jesus confounded the 

Pharisees so that they could not answer again. He said:— 

“What think ye of Christ? whose son is he? They say unto him, The 

son of David. He saith unto them, How, then, doth David in spirit call 

him Lord, saying, the Lord said unto my Lord, Sit thou on my right 

hand, till I make thine enemies thy footstool? If David then call him 

Lord, how is he his Son?” (Matt. 22:42–45). 

 

This was a question which the Pharisees could not answer from their point 

of view, because, on the supposition that the Messiah was merely to be a 

natural son of David, on no principle admissible in Jewish practice could 

David have addressed him as Lord, for that would have been to accord to 

him a position and a deference which could never be recognised as proper 

to be yielded to a son by a father. But in view of the truth, the question 

admits of an easy solution: Christ is the son of David by the flesh of Mary; 

but he is also David’s Lord, because of a higher parental origin than David; 
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“God hath committed all judgment unto the Son; that all men should 

honour the Son, even as they honour the Father” (John 5:22, 23). 

 

The next feature in the history of Christ corresponds to the next feature in 

the covenant made with David. He did not commit iniquity; but he was 

“chastened with the rod of men,” and with the stripes of the children of 

men. The original Hebrew of this part of the covenant, according to Dr. 

Adam Clarke, is more correctly translated as follows:—“Even in his 

suffering for iniquity, I will chasten him with the rod of men and with the 

stripes of the children of men.” This is intelligible as applied to the death 

of Christ:— 

“Surely he hath borne our griefs and carried our sorrows, yet we did 

esteem him stricken, smitten of God, and afflicted. But he was 

wounded for our transgressions, he was bruised for our iniquities; the 

chastisement of our peace was upon him; and with his stripes we are 

healed.… The Lord hath laid on him the iniquity of us all” (Isa. 53:4, 

6). 

 

But the mercy of God did not desert him as it did Saul, who was rejected, 

and as we might presume it did in the case of Solomon, whose last days, 

so far as we have any record, were spent in disobedience. Christ was 

forsaken on the cross; but it was only for a moment; God’s favour returned 

with the morning which saw his deliverance from the grave of Joseph of 

Arimathea, and was to him an eternal river of joy. His relation to Deity in 

the whole transaction cannot be better expressed than in the words of the 

16th Psalm, which Peter, on the day of Pentecost, applied to him:— 

“I have set the Lord always before me; because he is at my right hand, 

I shall not be moved. Therefore my heart is glad and my glory 

rejoiceth: my flesh, also. shall rest in hope. For thou wilt not leave 

my soul in hell, neither wilt thou suffer thy holy one to see corruption. 

Thou wilt show me the path of life; in thy presence is fulness of joy; 

at thy right hand there are pleasures for evermore” (Psa. 16:8–11). 

 

In Psalm 89 the covenant with David is repeated in substance, and here the 

following language is used, which could not be applied to Solomon:— 

“Also I will make him my firstborn, higher than the kings of the earth; 

my mercy will I keep for him for evermore … his seed also will I 

make to endure for ever; and his throne as the days of heaven” (verses 

27–29). 

 

In no sense was Solomon Jehovah’s firstborn; while of Jesus, the 

following statements are made:— 

“He is the Head of the body, the Church, who is the beginning, THE 

FIRSTBORN from the dead, that in all things he might have the 

preeminence” (Col. 1:18). 
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“For whom he did foreknow, he also did predestinate to be conformed 

to the image of His Son, that he might be THE FIRSTBORN among 

many brethren” (Rom. 8:29). 

 

“Christ the FIRSTFRUITS” (I Cor. 15:23). 

 

In this respect, he fulfils a condition of the covenant made with David, 

which is in no sense satisfied in Solomon. And he is indeed “higher than 

the kings of the earth,” for Paul says:—“God also hath highly exalted him, 

and given him a name which is above every name; that at the name of 

Jesus every knee should bow” (Phil. 2:9–10). 

 

But when we pass on to consider other things said in the covenant of the 

son promised to David, we find that Jesus has not yet fulfilled them. The 

first item may be stated in the words of Peter, “That he should sit upon the 

throne of David.” In no sense can Jesus be said to have done this. The 

throne of David is in ruins. Its condition is described in the following 

language:— 

“Thou hast cast off and abhorred; Thou hast been wroth with thine 

anointed. Thou hast made void the covenant of thy servant; Thou hast 

profaned his crown by casting it to the ground. Thou hast broken 

down all his hedges; Thou hast brought his strongholds to ruin. All 

that pass by the way spoil him; he is a reproach to his neighbours. 

Thou hast set up the right hand of his adversaries; Thou hast made all 

his enemies to rejoice. Thou hast also turned the edge of his sword, 

and hast not made him to stand in the battle. Thou hast made his glory 

to cease, and cast his throne down to the ground” (Psa. 89:38–44). 

 

This state of things was predicted by Ezekiel in the following terms:— 

“And thou profane, wicked prince of Israel, whose day is come, when 

iniquity shall have an end, thus saith the Lord God, Remove the 

diadem and take off the crown; this shall not be the same. Exalt him 

that is low and abase him that is high. I will overturn, overturn, 

overturn it; and it shall be no more UNTIL HE COMES WHOSE RIGHT IT 

IS, AND I WILL GIVE IT HIM” (Ezek. 21:25, 27). 

 

This prediction was uttered in the reign of Zedekiah, the last Israelitish 

king in the line of David, 593 B.C.; and ever since that time the kingdom 

has been overturned. It was overthrown by Nebuchadnezzar in the lifetime 

of Zedekiah, and was afterwards trampled down by Greece and Rome. 

Since the destruction of Jerusalem by Titus, it has had no existence. The 

land is in the possession of the enemy, and the people are scattered as 

fugitives throughout the earth. 
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In view of this, what conclusion is to be drawn from the covenant made 

with David, which expressly guarantees the perpetual continuance of 

David’s throne and kingdom, under that son of his who was to be the 

firstborn of Jehovah? There is only one conclusion admissible in the 

premises, and that is, that at some future time, Jesus must return and re-

establish the kingdom of David, and preside therein for God, as David did: 

and to this agree the words of the prophets, as it is written: “After this I 

WILL RETURN, AND WILL BUILD AGAIN THE TABERNACLE OF DAVID, 

WHICH IS FALLEN DOWN; and I will build again the ruins thereof; and I will 

set it up” (Acts 15:16). The testimony confirmatory of this conclusion is 

very express. There are the well-known words of Isaiah:— 

“For unto us a child is born, unto us a son is given; and the 

government shall be upon his shoulder; and his name shall be called 

Wonderful, Counsellor, the Mighty God, the Everlasting Father, the 

Prince of Peace. Of the increase of his government and peace there 

shall be no end; UPON THE THRONE OF DAVID, AND UPON HIS 

KINGDOM, to order it and to establish it with judgment, and with 

justice, from henceforth even for ever” (Isa. 9:6–7). 

 

Then there are the words of the other prophets, of which the following are 

only a meagre sample:— 

“In those days, and at that time, will I cause the branch of 

righteousness to grow up unto David, and he shall execute judgment 

and righteousness in the land, ” etc. (Jer. 33:15). 

“Behold the days come, saith the Lord, that I will sow the house of 

Israel, and the house of Judah with the seed of man, and with the seed 

of beast. And it shall come to pass, that like as I have watched over 

them, to pluck up, and to break down, and to throw down, and to 

destroy, and to afflict; so will I watch over them, TO BUILD AND TO 

PLANT, saith the Lord” (Jer. 31:27, 28). 

“For thus saith the Lord; like as I have brought all this great evil upon 

this people, so will I bring upon them ALL THE GOOD THAT I HAVE 

PROMISED THEM” (Jer. 32:42). 

“Behold the days come, saith the Lord, that I will perform that good 

thing which I have promised unto the house of Israel and to the house 

of Judah” (Jer. 33:14). 

“In that day, saith the Lord, will I assemble her that halteth, and I will 

gather her that is driven out, and her that I have afflicted; and I will 

make her that halted, a remnant, and her that was cast off, A STRONG 

NATION; and the Lord shall reign over them in Mount Zion from 

henceforth even for ever” (Mic. 4:6, 7). 
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“Thus saith the Lord God, Behold I will take the children of Israel 

from among the heathen, whither they be gone, and will gather them 

on every side and bring them into their own land. And I will make 

them ONE NATION in the land upon the mountains of Israel; and ONE 

KING shall be King to them all; and they shall be no more two nations, 

neither shall they be divided into two kingdoms any more at all” 

(Ezek. 37:21, 22). 

“And they shall build the old wastes, they shall raise up the former 

desolations, and they shall repair the waste cities, the desolations of 

many generations” (Isa. 61:4). 

These predictions will not be realised in the absence of Jesus Christ from 

the earth. This appears upon the face of the testimonies themselves, but is 

proved in a way that excludes the possibility of mistake, by Peter’s 

declaration, recorded in Acts 3:20–21:— 

“He shall send Jesus Christ, which before was preached unto you; 

whom the heaven must receive UNTIL the times of restitution of all 

things, WHICH GOD HATH SPOKEN BY THE MOUTH OF ALL HIS HOLY 

PROPHETS SINCE THE WORLD BEGAN.” 

 

From this it follows that the work of restoration so abundantly described 

by the prophets does not occur till Jesus returns and reappears on earth. 

This will account for Paul’s connecting Christ’s appearing and kingdom 

as coincident events, in the words “Jesus Christ shall judge the quick and 

the dead at his appearing AND his kingdom” (II Tim. 4:1). When he 

appears, his kingdom will come; for it is his return to the earth that causes 

his kingdom to be established. Hence we can understand the statement that 

“when the Son of man shall come in his glory, THEN shall he sit upon the 

throne of his glory” (Matt. 25:31). This statement Jesus repeats in another 

form, which only makes its identification with the re-establishment of the 

kingdom of Israel more certain. He said to his disciples:— 

“Verily, I say unto you, that ye which have followed me, in the re–

generation (which is equivalent to the restitution spoken of by Peter) 

WHEN the Son of Man shall sit in the throne of his glory, ye also shall 

sit upon twelve thrones, JUDGING THE TWELVE TRIBES OF ISRAEL” 

(Matt. 19:28). 

 

When this comes to pass, there will be fulfilment of the words addressed 

to Mary: “And he shall reign over the house of Jacob for ever; and of his 

kingdom there shall be no end” (Luke 1:33). And when these words are 

verified, the covenant made with David will find a fulfilment over which 

no obscurity can be cast. 
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The covenant guarantees the Messianic establishment of David’s kingdom 

in David’s presence. The words are, “Thine house and thy kingdom shall 

be established for ever before thee.” As we have seen, this was partially 

fulfilled in David witnessing Solomon’s ascension to the throne before his 

own death; but it is easy to see how much more completely and 

substantially it will be fulfilled in the kingdom of David in the hands of 

Jesus. The kingdom of Israel, as ruled by Christ, will be the kingdom of 

God. The promise to all the faithful is that they shall inherit the kingdom 

of God (Luke 22:29, 30; Matt. 19:28; James 2:5; Luke 13:28, 29; 12:32, 

36; II Peter 1:11). Hence David, who was a man after God’s own heart, 

will be among those of whom Jesus says, in one of the foregoing list of 

references, that Abraham, Isaac, and Jacob, and all the prophets—of whom 

David was one—will be seen in the kingdom of God. 

 

This cannot mean heaven; for Peter expressly says, “David is not ascended 

into the heavens” (Acts 2:34). It is the kingdom to be set up in the territory 

of the Promised Land, when the little stone descends from heaven to break 

in pieces all other kingdoms. David, looking forward to this time, said in 

prayer, immediately after hearing the words of the covenant, “Thou hast 

spoken also of Thy servant’s house for a great while to come.… Therefore 

now let it please Thee to bless the house of Thy servant, that it may 

continue for ever before Thee” (II Sam. 7:19, 29). This prayer is answered 

in the words of Jeremiah (chapter 33:17, 25, 26); “For thus saith the Lord: 

DAVID shall never want a man to sit upon the throne of the house of Israel 

… If my covenant be not with day and night, and if I have not appointed 

the ordinances of heaven and earth, then will I cast away the seed of Jacob; 

and DAVID MY SERVANT, So that I will not take any of his seed to be rulers 

over the seed of Abraham, Isaac, and Jacob. For I will cause their captivity 

to return, and have mercy on them.” 

 

The time for this is now not far off, and David himself will be in the land, 

rejoicing in the greatness of his Son, who will be a triumphant witness of 

the truthfulness of Jehovah’s word. Every nation will come to an end, 

except the nation of Israel (Jer. 30:11), and every royal family will 

disappear and be forgotten, except the family of David, which will be in 

everlasting remembrance, because an everlasting and glorious institution, 

by the ransomed inhabitants of the globe. Thus will be fulfilled the promise 

that the house of David shall continue for ever. 

 

We have next to observe a feature of the covenant which few modern 

readers of the Bible have been able, in any sense, to apply to Jesus. We 

refer to the first clause of the thirteenth verse; “He shall build an house for 

my name.” Understanding this to mean the erection of a place in the earth 

for the worship of Jehovah, it may be considered incredible that such a 

performance should form any part of Christ’s work. At first sight, such a 
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thing may seem preposterous and degrading to the dignity of Christ, but, 

looking closely into the subject, we discover a different complexion in it. 

We shall see that not only is the building of a temple, to which nations 

may periodically repair for worship, one of the incidents of the age to 

come, but that the performance of this work is connected with the noblest 

mission of the kingdom of God. 

 

We will first call the reader’s attention to the evidence which proves that 

what is affirmed in the covenant made with David will be realised in the 

kingdom of Christ. It begins with a statement in Zech. 6:12, to the 

following effect:— 

“Behold the man whose name is the Branch, and he shall grow up out 

of his place, and he shall build the temple of the Lord … and he shall 

bear the glory, and shall sit and rule upon his throne. And he shall be 

a priest upon his throne.” 

 

The applicability of this to Jesus might be doubted from the context were 

it not that the statement cannot be understood of any other than he who 

bears the title occurring in it. The Messiah is uniformly described as THE 

BRANCH, and he alone is to be “a priest upon his throne,” combining in 

himself, like Melchizedek, the double function of rule in temporal matters 

and intercession in things pertaining to God. Were this the only 

consideration, however, to justify the application of the prophecy to Jesus, 

it would fall short of proving the point. We therefore proceed to weightier 

considerations. 

 

It is said of the time when Jesus shall reign on the throne of his father 

David, that “many people and strong nations shall come to seek the Lord 

of Hosts in Jerusalem, and to pray before the Lord” (Zech. 8:22). This is 

expressed by Jeremiah as a gathering of the nations to the name of the Lord 

to Jerusalem; in consequence of which they walk no more in the 

imagination of their evil heart (Jer. 3:17); and by Isaiah, as the going of 

many people, saying, “Let us go up to the mountain of the Lord, TO THE 

HOUSE OF THE GOD OF JACOB; and He will teach us of His ways, and we 

will walk in His paths,” etc. (Isa. 2:3). Zechariah describes this in the 

following language:— 

“And it shall come to pass that every one that is left of all the nations 

which came against Jerusalem shall even go up from year to year, to 

worship the King, the Lord of Hosts, and to keep the feast of 

tabernacles” (Zech. 14:16). 

 

That these things are true of Christ’s reign on earth and nothing else, must 

be evident from the fact that they are associated with a time when the 

nations shall cease from war, and when men shall no longer follow the 

bent of their evil inclinations. Such a state of things has never been realised 
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in the history of the world. If, then, nations are to go periodically to 

Jerusalem for the purpose of worship, it stands to reason that there will be 

a place in which this act can have suitable effect. It is not to be imagined 

that a motley assemblage of people could conveniently, comfortably, or 

profitably bring their devotion to bear without those customary means of 

approach, which, in all past times God has furnished to those whom He 

has invited to do homage to Him. Why should nations come to Jerusalem, 

if there were no temple there? If their worship was simply to consist of the 

sentiment of devotion, this could as well be cultivated in the countries they 

inhabit as at the holy city. 

 

The necessity of the case requires that there should exist a machinery of 

worship adequate to the grandeur of the dispensation, in which Jerusalem 

is the religious metropolis of the whole world. It is evident from attention 

to the limited testimony quoted, that this will exist. Mark, for instance, the 

expression, “Let us go up to the house of the Lord.” Again, “the pots in the 

Lord’s house shall be like the bowls before the altar” (Zech. 14:20). “The 

glory of THIS LATTER HOUSE shall be greater than of the former, saith the 

Lord of Hosts; and IN THIS PLACE will I give peace” (Hag. 2:9). “Then 

shall Jerusalem be holy.… And a fountain shall come forth of THE HOUSE 

OF THE LORD, and shall water the valley of Shittim” (Joel 3:17, 18). 

 

We quote these indirect evidences not so much to prove the point in 

question as to introduce the great and crowning evidence before which all 

others pale into insignificance. We now refer to the vision of Ezekiel, 

contained in the last nine chapters of the book bearing his name. This 

portion of the Scripture has baffled all Bible commentators, for the simple 

reason that popular theology can make no use of it. To what purpose is the 

establishment of a temple ritual at Jerusalem, if death sends men for final 

weal or woe, to God or the devil, and if the presumed millennium is simply 

to be a prevalence of “evangelical religion”? 

 

The chapters referred to were written after the destruction of Solomon’s 

temple by Nebuchadnezzar, and disclose a state of things which has never 

since that time existed under heaven. The temple was rebuilt at the return 

of the Jews from Babylon. But Ezekiel’s prophecy was not realised in that 

event, as may be seen by a comparison of Ezekiel’s prophecy with the 

facts connected with the second temple. The rebuilt temple, so far from 

being greater than the first, was vastly inferior to it. This cannot be better 

proved than by quoting the following passage from Ezra 3:12, 13:— 

“But many of the Priests and Levites, and chief of the fathers, 

who were ancient men, that had seen the first house, when the 

foundation of this house was laid before their eyes, WEPT WITH A 

LOUD VOICE; and many shouted aloud for joy; so that the people could 

not discern the noise of the shout of joy from the noise of the weeping 
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of the people; for the people shouted with a loud shout, and the noise 

was heard afar off.” 

 

Ezekiel’s temple is to be contemporary with a division of the Promised 

Land to the twelve tribes of Israel (Ezekiel 48). The educated reader does 

not require to be informed that this has never taken place since the day of 

the Babylonish captivity. The restoration from Babylon was but a return 

of the two tribes of Judah and Benjamin, and but a small portion of them. 

The ten tribes constituting the Kingdom of Israel, were removed by 

Shalmaneser the king of Assyria, to countries beyond the river Euphrates, 

and have never returned. The conclusion is self-evident; the land has never 

been divided to the twelve tribes of Israel, as it is to be when Ezekiel’s 

temple is reared. 

 

Another fact proving the futurity of the prophecy, is, that at the time 

foreseen by Ezekiel a portion of the country, measuring at the least forty 

miles by forty, is to be set apart for divine purposes as “a holy oblation” 

(Ezek. 45:1, 4). In this stand the temple, the holy city, and the habitation 

of the priests. Such a thing, as everyone knows, has never happened in the 

history of the Holy Land; from which it follows that the state of things 

depicted in the chapter under consideration lies in the future. This 

conclusion is established beyond all question by the concluding statement 

of the prophet; that “the name of the city from that day shall be, THE 

LORD IS THERE.” 

 

In view of the certainty that Ezekiel’s prophecy is unfulfilled, it becomes 

interesting in the highest degree to glance at what Ezekiel describes. He 

says, in the visions of God he was brought into the land of Israel, and set 

upon a very high mountain, from which he beheld the frame of a city to 

the south. He finds himself in the company of a man, “whose appearance 

was like the appearance of brass, with a line of flax in his hand, and a 

measuring reed.” This man, whom he sees standing in the entrance gate of 

the temple enclosure, addresses him as follows: 

“Son of man, behold with thine eyes, and hear with thine ears, and set 

thine heart upon all that I shall shew thee; for to the intent that I might 

shew them unto thee, art thou brought hither; declare all that thou 

seest to the house of Israel” (Ezek. 40:4). 

 

Ezekiel then becomes attentive to his guide’s operations, and beholds him 

proceed with a series of measurements which he records with great 

minuteness, in the first five chapters. Without following the intricacies of 

these, let us briefly state that Ezekiel is shown a temple exceeding anything 

ever realised in the history of Israel or any other nation. The temple is a 

gigantic building, with every appliance required in the worship of which 

it is the centre. The outside wall (measuring about a mile-and-a-quarter 
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each way), is pierced with many gates, each gate being flanked with 

chambers for the temple service, and entered by an upward flight of steps. 

Mounting the steps, the prophet sees an inner wall, about 150 feet nearer 

the temple; the space lying between the inner and the outer wall being 

described as “the outer court,” and forming a spacious promenade or 

pavement. The inner wall has gates after the pattern of those in the outer 

wall. These gates open by eight steps into the inner court, in which stands 

THE TEMPLE—an immense circle of lofty arched and latticed building, 

capable of holding a million worshippers. This is the centre-piece of the 

vision. For height, breadth, and elaborateness, it exceeds anything devised 

in human architecture, and is only surpassed in interest by the event which 

the prophet witnessed after surveying the external approaches to the 

building. This event, which he saw from the eastern gate of the outer wall, 

he describes in the following language:— 

“Behold the glory of the God of Israel came from the way of the east, 

and His voice was like a noise of many waters, and the earth shined 

with His glory … And the glory of the Lord came into the house by 

the way of the gate whose prospect is toward the east” (ch. 43:2, 4). 

 

Ezekiel is then conveyed by the spirit into the inner court, standing in 

which he beholds the house filled with the glory of the Lord. He then hears 

the divine voice addressing him as follows:— 

“Son of Man, the place of my throne, and the place of the soles of my 

feet, where I WILL DWELL IN THE MIDST OF THE CHILDREN OF ISRAEL 

FOR EVER, and my holy name shall the house of Israel no more defile; 

neither they nor their kings, by their whoredom, nor by the carcases 

of their kings in their high places” (verse 7). 

 

Afterwards, Ezekiel is taken back by the way of the eastern gate, and 

observes that it is shut, in reference to which the following explanation is 

given:— 

“This gate shall be shut, it shall not be opened, and no man shall enter 

in by it; because the Lord, the God of Israel, hath entered in by it, 

therefore it shall be shut; it is for the prince; the prince, he shall sit in 

it, to eat bread before the Lord. He shall enter by the Way of the porch 

of that gate, and shall go out by the way of the same” (ch. 44:2–3). 

 

At a later stage, Ezekiel received the following information in reference to 

the same gate:— 

“The gate of the inner court that looketh toward the east shall be shut 

the six working days; but on the Sabbath it shall be opened and in the 

day of the new moon it shall be opened. And the prince shall enter by 

the way of the porch of that gate without, and shall stand by the post 

of the gate. And the priests shall prepare his burnt offering and his 

peace offerings; and he shall worship at the threshold of the gate; then 
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he shall go forth; but the gate shall not be shut until the evening. 

Likewise the people of the land shall worship at the door of this gate 

before the Lord, in the Sabbaths and in the new moons” (ch. 46:1, 2, 

3). 

 

The temple, we are informed, stands in the centre of an area of country 

measuring forty-two miles from east to west, and about seventeen miles 

from north to south; which is to be occupied by a class described as “the 

sons of Zadok,” who were faithful in ancient times. To the south of this, 

there is a similar tract of country measured off for the Levites, whose duty 

it will be to perform the menial and laborious duties connected with the 

temple worship. Again, to the south of this, measuring forty-two miles 

from east to west, and between nine and ten miles from north to south, a 

strip of country is allotted for the city and land for fields and gardens. 

 

The measurements of the city show it to be the most extensive and 

magnificent that has ever been built. Lying four-square, it will occupy an 

area of about eighty square miles. Each wall, east, west, north, and south, 

measures about nine miles, the total circumference being, therefore, about 

thirty-six miles. In each wall, there are three gates, at equal distances, each 

gate being named after one of the tribes of the land. The land lying east 

and west of the city, appropriated for the raising of produce, contains about 

two-hundred-and-seventy square miles, forming an adequate provision for 

the wants of the stupendous city, which will be known from that day by 

the name—Jehovah-shammah, the Lord is there. 

 

The temple stands on the site of ancient and modern Jerusalem, crowning 

the hill of Zion; of which it is testified in Psalm 132:13–14:—“The Lord 

hath chosen Zion; He hath desired it for His habitation. This is my rest for 

ever; here will I dwell, for I have desired it.” The city lies about thirty-two 

miles to the south of the temple. The whole territory apportioned is a 

magnificent square, measuring about forty-two miles each way, and 

forming the tabernacle of Jehovah, as it will be pitched in the age to come. 

 

These details leave no doubt as to the reality of the temple to be erected in 

the day when the fallen tabernacle of David is upreared by the Son of 

David. The reason that orthodox interpreters are unable to see this, is, that 

they are ignorant of the kingdom of which the temple and its service form 

a part. 

 

Another reason is probably to be found in the fact, that the sacrifices 

superseded by the death of Christ are in this temple found restored; burnt 

offerings and sin offerings, of “bulls and goats,” are required with all the 

minute ceremonial observed under the law of Moses. This, to the majority 

of people, is a great stumbling block. They reason against the possibility 
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of sacrifices being restored after the accomplishment of the anti-typical 

sacrifice of “the Lamb of God which taketh away the sin of the world.” 

 

A little reflection, however, will dissipate the force of this difficulty. It is 

evident that the reign of Christ on earth is a priestly one. This is stated in 

the testimony that “he shall be a priest upon his throne”; and is further 

evident from the statement in Rev. 1:6: “He hath made us kings AND 

priests unto God and his Father,” a double function which appears from 

Rev. 5:10, to have reference to the time when Christ shall reign on earth: 

“Thou hast made us unto our God kings and priests; and we shall reign on 

the earth.” If, then, the millennial dispensation is a priestly one, it is 

according to the fitness of things, that the people should have somewhat 

to offer in token of their obedience; and the priests, something to present 

on their behalf. 

 

But it will be asked, how can the sacrifice of animals be revived, when he 

who was slain is present in the earth as a perfected mediator between God 

and man? and since Christ’s priesthood is in force even now, without the 

use of material sacrifices on the part of those for whom he officiates, viz., 

his own household, why need there be material sacrifices in the age to 

come, when his priesthood is but transferred from his own household to 

the world? 

 

The answer to this must take a general form. As the sacrifices under the 

law of Moses pointed forward to the death of Christ, so the sacrifices under 

the “prophet like unto Moses,” may point backward to the death of Christ. 

In the law of Moses, the sacrifices were prospective and typical of that 

which was to come. Under the law of Christ, they may be retrospective 

and commemorative of that which has been: after the manner of the Lord’s 

supper, which, in Christ’s absence, is a standing memorial of his broken 

body and shed blood. Whatever explanation of the fact may be suggested, 

there can be no doubt of the fact itself, that sacrifices form part of the 

institution of the age to come. We gather this, not only from Ezekiel, but 

from a variety of Scripture testimony, of which we cite the following 

examples:— 

“For from the rising of the sun even unto the going down of the same, 

my name shall be great among the Gentiles; and in every place 

incense shall be offered unto my name, and a PURE OFFERING; for 

my name shall be great among the heathen, saith the Lord of Hosts” 

(Mal. 1:11). 

 

“The multitude of camels shall cover thee, the dromedaries of Midian 

and Ephah; all they from Sheba shall come, they shall bring gold and 

incense; and they shall shew forth the praises of the Lord. All the 

flocks of Kedar shall be gathered together unto thee; the rams of 
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Nebaioth shall minister unto thee; they shall come up with acceptance 

on mine altar, and I will glorify THE HOUSE OF MY GLORY” (Isa. 

60:6, 7). 

 

“And the Lord shall be known to Egypt, and the Egyptians shall know 

the Lord in that day, and shall do sacrifice and oblation; yea, they 

shall vow a vow unto the Lord, and perform it” (Isa. 19:21). 

 

“For the children of Israel shall abide many days without a king, and 

without a prince, and without a sacrifice, and without an image, and 

without an ephod, and without teraphim. AFTERWARD shall the 

children of Israel return and seek the Lord their God, and David their 

king, and shall fear the Lord and His goodness in the latter days” 

(Hosea 3:4, 5). 

 

“Yea, every pot in Jerusalem and in Judah shall be holiness unto the 

Lord of Hosts; and all they that sacrifice shall come and take of them 

and seethe therein; and in that day there shall be no more the 

Canaanite in the House of the Lord of Hosts” (Zech. 14:21). 

 

“God is the Lord, which has shewed us light. Bind the sacrifice with 

cords, even unto the horns of the altar” (Psa. 118:27). 

 

At first sight, it may appear incongruous that the glorious administration 

of power and righteousness characteristic of the reign of Christ should be 

mixed up with a ritual which has been obsolete for centuries, and between 

which and the truth there scarcely exists the element of affinity. There is, 

however, a view of the matter which reveals wisdom in the arrangement. 

 

It is part of eternal truth that without faith and trial, it is impossible to be 

accepted with God. This principle is unaffected by time or circumstances; 

it will be as true in the future age as now. Men and women, who live as 

subjects of the Messiah’s kingdom, will have to obtain a right to eat of the 

tree of life by faith and obedience, as much as those who now have to 

struggle in the absence of an open vision. But how can their faith be 

exercised, and how can their obedience be tested in the presence of the 

overpowering fact of God’s visible government of the nations through 

Jesus and the saints? Does it not seem as if all scope for faith would be 

shut out by the sublime and incontestable facts of the time? And as if 

obedience would be eclipsed and superseded by the practical compulsion 

brought to bear upon men by the existence and supervision of divine 

government? 

 

As it appears to us, the restitution of sacrifice supplies an answer to the 

question. Called upon to perform acts in the worship of God, which in 
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themselves appear needless and unsuitable, the faith and obedience of men 

will be put to as powerful a test as in ancient days, when similar things 

were required at the hand of Israel. Their minds will be educated to submit 

to the divine will, and to have faith in the divine intentions by a ritualism 

unreasonable enough to have no hold upon the mind, except such as arises 

from a recognition of divine authority; while, at the same time, their 

intellects will be enlightened by the lessons taught by it in allegory. We 

must remember that in the age to come, the nations subject to Christ and 

his people will be composed of men and women constituted as men and 

women are now: and, therefore, standing in need of spiritual education. 

 

The kingdom of God, in its millennial phase, is an adaptation to this 

necessity. By the aid of this fact, we are enabled to see the wisdom of a 

dispensation which would be out of keeping in a generation spiritually 

perfect. Nations will have to be disciplined in first principles, and 

exercised continually in a divine direction. Left without external stimulus 

or object of occupation, the human mind becomes listless and 

retrogressive. The most brilliant moral impressions will fade in a state of 

inactivity. Degeneration of this description will be effectually prevented 

by a system of universal compulsory religion, which will require the 

presence of every man once a year at the centre of divine government and 

worship, and which, for every offence against the laws, will exact the 

token of penitence afforded in the sacrifice of an animal of his property. 

The mind of all the world will be kept in continual motion in a spiritual 

channel. By this means, mankind, as a whole, will be turned from the ways 

of ignorance and evil, while the powerful hand of governmental 

repression, brought to bear upon everything antagonistic to the temporal 

and spiritual welfare of the people, will secure a situation admitting of the 

full and effective operation of these ameliorating influences. 

 

Thus we see a beauty and a force in that clause of the covenant made with 

David, which assigns to the Messiah the duty of building a house to the 

Lord of all the earth. The mechanical part of the process will, of course, 

be performed by the alien. The manual labour required to elaborate the 

splendid and spacious architecture exhibited to Ezekiel, will be furnished 

by the stranger; but the work will be executed under the supervision of 

Christ, as the temple of Solomon was built to David’s directions:— 

“The sons of strangers shall build up thy walls and their kings shall 

minister unto thee; for in my wrath I smote thee, but in my favour 

have I had mercy on thee … The sons also of them that afflicted thee 

shall come bending unto thee, and all they that despised thee shall 

bow themselves down at the soles of thy feet; and they shall call thee 

the city of the Lord, the Zion of the Holy One of Israel. Whereas, thou 

hast been forsaken and hated, so that no man went through thee, I will 
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make thee an eternal excellency, a joy of many generations” (Isa. 

60:10, 14, 15). 

 

“And they shall build the old wastes, they shall raise up the former 

desolations, and they shall repair the waste cities, the desolations of 

many generations. And strangers shall stand and feed your flocks, and 

the sons of the alien shall be your ploughmen, and your vine-dressers” 

(Isa. 61:4, 5). 

 

“Thus saith the Lord God, Behold I will lift up mine hand to the 

Gentiles, and set up my standard to the people: and they shall bring 

thy sons in their arms, and thy daughters shall be carried upon their 

shoulders. And kings shall be thy nursing fathers, and their queens 

thy nursing mothers: they shall bow down to thee with their face 

toward the earth, and lick up the dust of thy feet: and thou shalt know 

that I am the Lord: for they shall not be ashamed that wait for me” 

(Isa. 49:22, 23). 

 

It will be the peculiar honour of Jesus to bring all nations to worship before 

God: and this he will do in virtue of the covenant made with David. 

 

Little remains to be said in illustration of the remaining provisions of the 

covenant. That God will establish the throne of His kingdom for ever, in 

the hands of Jesus; and, under Him, give to Israel the sure dwelling-place 

from which they shall never be removed, has been made evident in other 

lectures. These two conclusions are amongst the most copiously attested 

doctrines of the Word of God. In the light of them all prophecy is 

intelligible; without them, the Old Testament is what orthodox people 

practically find it to be—a dark vision, and a dead letter. 

 

For this, the Apostasy is responsible. By intermixing pagan dogmas with 

the doctrines of revelation, it has succeeded in mystifying the oracles of 

God to an extent which is hopeless as regards the majority of people. It’ 

has drawn a thick veil over their faces; it has made the Bible unintelligible, 

and brought it into ridicule and contempt with many who, with a better 

understanding, would bow before the sublimity and splendour of the 

scheme it unfolds for the redemption of this fair planet from the evil that 

now reigns. This lamentable result cannot be remedied to any material 

extent at present. A few here and there will surrender to the power of 

judgment and testimony; but the great majority will continue in bondage 

to the power of error numerically supported. 

 

Seduced by the deception practiced upon their senses by the circumstances 

existing in society, they are deaf to the voice of reason; they look around 

them, and behold a crowd walking in the stereotyped ways of popular 
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religion; and, though, taken man by man, they could estimate their 

opinions at their proper value—which, in the majority of cases, from the 

ignorance that prevails, is no value at all—yet the mere deadweight of 

numbers gives the collective sentiment a power which they cannot resist, 

and they allow themselves to be dragged like manacled slaves at the 

chariot wheels of a system of faith which will not stand for a moment when 

tried on its own merits. Every one man in the crowd sees the rest as a 

crowd, and overpowered by the sight of the crowd, he bows to the 

collective opinion, though it be but a mere traditional bias, and not a 

conviction on evidence. In this way, each man in the great orthodox 

communities, is held in bondage by all the rest, and the bondage is riveted 

hard and fast by the influence of the church, chapel, college, vestry, school, 

bazaar, tea party, private interest, and the whole machinery of the system. 

 

Nothing will break into this intellectual slavery but the iron rod of the Son 

of David. When he comes to vest, in his single person, the authority now 

exercised by all the kings and parliaments of the world; when he lays hold, 

with unsparing hand, upon the vested interests which obstruct the path of 

general progress; and shivers to atoms the rotten fabrics of respectable 

superstition; when he overturns the institutions which foolish crowds fall 

down and worship, through the mere power of antiquity; when he sends 

forth to all the world the decrees of a divine and omnipotent absolutism; 

when he sets up a system of worship to which he will command conformity 

on pain of death; and demands the allegiance of every soul to be personally 

tendered at Jerusalem, the city of the great king; when he comes to sweep, 

from the face of the earth, the tangled cobweb of existing institutions 

which shelters ignorance, vice, and misery; while professedly based on 

right, religion, and morality; and to deal, with even hand, the swift and 

powerful awards of unerring justice; when he, in fact, breaks in pieces the 

whole constitution of human society, as now put together, and substitutes 

for it a new order of things, having the revived kingdom of David, in the 

land of Palestine, as its centre and basis of operations—then, and not till 

then, will mankind see their folly, and “come from the ends of the earth, 

and say, Surely our fathers have inherited lies, vanity, and things wherein 

there is no profit” (Jer. 16:19). There is no hope till then. He will “judge 

the people righteously, and govern the nations upon earth” (Psalm 67). “In 

that day there shall be one Lord, and his name One.” (Zech. 14:9). 
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The Prince of Peace 
By bro. G. V. Growcott 

ISAIAH CHAPTERS SEVEN, EIGHT, AND 

NINE TO VERSE SEVEN 

 

These chapters are very much about Christ- 

Chapter 7: “A virgin shall conceive, and bear a son . . .” 

Chapter 8: “I and the children Yahweh hath given me . . .” 

Chapter 9: “Unto us a child is born . . .” 

 

It was in the time of king Ahaz of Judah, son of the good Jotham, father of 

the good Hezekiah. Ahaz himself is pictured as the worst king Judah ever 

had, even worse over-all than Manasseh- 

2 Chron. 28:2-3 “He made molten images for Baalim . . . He burnt 

in-cense in the valley of the son of Hinnom . . . he burnt his children 

in the fire after the abominations of the heathen whom the Lord had 

cast out”  

 

Yet it was to him that these marvelous prophecies were given. 

It was about 758 BC: three hundred years after David’s day. Under Uzziah 

and Jotham, Judah had been very strong. But under Ahaz, God brought it 

very low. Syria defeated him and carried away a great multitude of 

captives, and took much territory. Israel fought him, and slew 120,000 in 

one day. Edom smote him and carried away captives. The Philistines took 

away much of his land (2 Kgs. 16:6; 2 Chr. 28:5-6, 17-20). 

 

As Isaiah chapter 7 opens, Syria and Israel (v. 1) have combined to finally 

crush Judah and set up their own king there, and it appears many in Judah 

itself were sympathetic to this design. Ahaz and all the people are deathly 

afraid (v. 2). At this point, God sends Isaiah to tell Ahaz not to fear (v. 3). 

God had used Israel and Syria to punish wicked Judah, but when they plan 

to destroy the House of David and set up their own king (v. 6), they went 

too far. Even heathen rulers, when in their conquests they appointed kings 

of Judah, kept to the royal line of the House of David. This would be God’s 

over-ruling Providence, because of His promise. 

 

Ahaz is assured (v. 8) that within sixty-five years, Ephraim (Israel) would 

be completely blotted out. Actually the nation was destroyed as such, and 

much of the people carried captive to Assyria within 35 years, in the early 

years of Ahaz’s son Hezekiah, but many were left, who later mocked the 

appeals of Hezekiah (2 Chr. 30:10). The sixty-five years include later 

attritions by Assyria, and the bringing in by the Assyrian king Esarhaddon 

of an alien people to fill the land (who became known as the Samaritans). 
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“If ye (Ahaz) will not believe (this promise of protection and 

deliverance), surely ye shall not be established” (v. 9). 

 

Judah was in terrible straits: powerless, greatly diminished, and threatened 

with extinction. Faith at such a time was difficult, especially for a wicked 

and faithless man like Ahaz: so God made him a tremendous offer never 

made to anyone else, before or since- 

“Ask any sign you wish: in the depth, or in the height” (v. 11). 

 

But Ahaz said: “I will not tempt the Lord” (v. 12). This was absolute 

hypocrisy. He did not want the sign. He did not want to believe. He did 

not want to submit to God, which accepting the offer would involve. He 

wanted to go his own way. God was very angry (v. 13). Then, surprisingly, 

comes one of the major prophecies of the entire Scriptures- 

“Behold, a virgin shall conceive, and bear a son, and shall call his 

name IMMANUEL” (v. 14). 

 

It is notable (v. 13) that God had addressed Ahaz as the “House of David.” 

As an individual he was a miserable nothing, but officially he comprised 

in his day the House of David, which is great in God’s Purpose. This sign 

was the sign of all signs to that House. Hezekiah would be about ten years 

old at this time, and would very likely be present. It was a Sign for all 

generations: especially those since its fulfillment in Christ. 

 

This unique event of all history-the central Key to the Divine Plan-was 

hinted at from the very beginning, in the Promise to Eve that the Savior of 

mankind should be the Seed of the Woman, rather than of the Man. But it 

had never before been plainly expressed. 

 

And not only was he to be the child of a virgin (a special creation, outside 

the course of nature): he was to be more-his Name was to be Immanuel: 

“God With Us”: the Divine Mystery of God-Manifestation, first in Christ, 

then in a multitude of his brethren. 

“Butter and honey shall he eat, that he may know to refuse the evil, 

and choose the good” (v. 15). 

 

It is notable that the Child of the virgin had to go through a process of 

learning to enable him to refuse evil and choose good. It is also notable 

that he was potentially able to choose the evil. Neither of this could 

possibly be true of an eternal, omnipotent “Trinitarian” god pretending to 

be a man. God knows all things eternally; God cannot be tempted. 

 

The meaning of “butter and honey” is clear from the fact that they are what 

gave Christ the knowledge to choose the way of right. That can only be 

the Word of God. There are many references in Scripture to eating, 
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digesting, assimilating and ruminating upon the Word, so the figure is both 

clear and familiar. Honey is the sweetness, butter is the richness, of the 

Word. The Spirit of Christ in the Psalms says- 

“Thy words are sweeter than honey to my mouth” (119:103). 

 

We are familiar with the expression: “The sincere (pure) milk of the 

Word.” Butter, of course, is the best and richness of the milk. In the Song 

of Songs, the Bridegroom says to the Bride- 

“Honey and milk are under thy tongue” (4:11). 

-referring to speaking in pure harmony with the Word and mind of God. 

Christ alone perfectly fulfilled this choosing of good and refusing of evil. 

That perfection was the heart and essence of his power and his victory: his 

outstanding characteristic and qualification. No one has ever approached 

near to him in this respect. 

 

“Before the child shall know to refuse the evil and choose the good, 

the land that thou abhorrest shall be forsaken of both her kings” (v. 

16). 

 

What land and what kings? It might appear to refer to Syria and Israel, the 

then combined enemy. And doubtless it did refer to them in an immediate 

sense. But their two separate kingdoms did not constitute a “land” or 

“nation.” And clearly, in speaking of Christ, and of events seven hundred 

years distant, God is speaking on a larger scale. The land “abhorred” or 

despised by the faithless Ahaz was the Land: and before the infancy of 

Christ, both the kingdoms of Israel and Judah should be terminated, and 

so they were. In the Divine Purpose, Syria was a non-entity. The two 

wicked kings were those of Israel and Judah: including Ahaz himself. This 

would appear clear from the next verse- 

“The Lord shall bring upon thee, and thy people, and thy house” (v. 

17). 

 

And what was the Lord to bring? “The king of Assyria.” At this time, about 

747 BC, under the mighty Tiglath-pileser, or Pul, Assyria’s last great 

period of power began, until it declined about 627 BC, and Babylon 

destroyed Nineveh in 612 BC. This immediate period contains the first 

scriptural reference to Assyria since Genesis (except Balaam’s prophecy 

in Numbers 24:22-24). 

 

In the rejection of the Immanuel Sign was the beginning of the end of the 

nation’s entity, just as the rejection of Immanuel himself was the 

culmination of that end. Ahaz, faced with the greatest offer of evidence 

ever made by God, chose to reject God and rely on man. He called on 

Assyria to help him (2 Kgs. 16:7). This was a fatal step. Judah never again 

was truly free from the dark shadow of foreign domination (though under 
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Josiah, when Assyria weakened, there was practical independence, for a 

twilight period, in the closing mercies of God on the nation). 

 

But for Ahaz, the helper immediately became the master. The call for help 

was an offer of submission and vassalage. It is possible Ahaz had already 

made contact with Assyria, when Isaiah brought the Divine message. It 

appears certain that the course was at least in his mind and determination. 

So it was decreed that his sin should be his downfall, and his unholy 

alliance should become his bondage- 

“The Lord shall bring upon thee . . . the king of Assyria” (v. 17). 

 

Little did Ahaz realize the dreadful scourge he had called forth.  God refers 

(v. 18) to the Assyrian and Egyptian armies He would bring, as bees and 

flies. Not the mild flies as we know them, but a voracious devouring insect 

that constituted one of the deadly plagues, and is to this day a terrible 

scourge in Africa. And not our relatively mild bees, but the lethal wild 

killer bees of Africa and the Mideast, which attack without provocation 

anything that moves, and that are today an imported and growing plague 

in South America. There is clearly an interesting relation of thought 

between the famed honey of the Holy Land-both temporal and spiritual-

and the fierce, God-sent Assyrian bees which would take it all away. 

“The Lord shall shave with a hired razor, even the king of Assyria” 

(v. 20). 

 

To shave is to make absolutely bare, to utterly remove the glory, for hair 

and beard are symbols of beauty and dignity. To shave is to purify, as the 

Nazarite and leper (Num. 6:18; Lev. 14:8). 

 

Ahaz himself had hired the razor, robbing the Temple to raise the tribute 

(2 Kgs. 16:8), so this was the instrument God used for his and Judah’s 

punishment. There is a powerful lesson for all here. In perfect justice God 

allows our own willfulness and folly to chasten us, and (hopefully) to teach 

us the wisdom that exactly as we sow, we reap. 

 

The rest of this chapter (Isa. 7:21-25) is both interesting and obscure. 

Clearly it speaks of the desolation of the land, and the coming of invaders. 

But it also obviously speaks in veiled language of spiritual things: promise 

as well as judgment-a remnant that prospers in a certain way amid the 

general desolation; a fruitfulness amid a barrenness. 

 

“It shall come to pass in that day (the day of heathen oppression), 

that a man shall nourish a young cow, and two sheep” (v. 21). 

 

“Young cow” is “heifer” elsewhere, and our minds go to the “red heifer” 

whose sacrificial ashes cleansed from defilement: clearly a type of Jesus. 



697 

 

“And two sheep”: the two folds of the faithful that make up the one true 

flock. 

 

The “butter and honey” (v. 22) that all the remnant eat who remain “in 

the land” must be the same butter and honey that guided and nourished 

Immanuel in verse 15. 

 

The “briars and thorns” are the wicked nation, reverted to its fierce and 

useless and destructive natural animal state. “Briars and thorns” is a 

common scriptural symbol of wild and unfruitful people, especially those 

upon whom cultivation has been expended without result (v. 23). 

 

The “arrows and bows” (v. 24) are the invaders God sends upon the land 

because of the briar-and-thorn condition. 

 

But still (v. 25) above the lower level of briars and thorns that cover the 

land in general, “hills” arise that are diligently cultivated and productive, 

and where the briars and thorns cannot come and are not feared. These 

little hills of faithful fruitfulness in the general barrenness of the nation, 

are for the “sending forth of oxen,” the zealously laboring apostles and 

preachers of the Gospel. And the “lesser cattle” (Revised Version: sheep) 

are the flock of the redeemed-  

“Feed my sheep” (Jn. 21:16). 

 

Chapter 8 begins a new but related matter. It deals with the birth of Isaiah’s 

second son (another sign), which is both a type of, and contrast with, the 

virgin’s son Immanuel. 

“Take thee a great roll, and write in it with a man’s pen” (v. 1). 

 

Actually, it should be “tablet,” as in Revised Version, and not “roll.” And 

it should be “graving tool,” as it is translated in Exodus 32:4, not “pen.” 

It is a “great” tablet: it is important, and it must be clear and prominent. 

 

“A man’s graving tool.” This is a direct contrast with Immanuel, whose 

graving was of God, and not man- 

“Upon one stone shall be seven eyes. Behold, I will engrave the 

graving thereof, saith the Lord of hosts. And I will remove the iniquity 

of that land in one day” (Zech. 3:9). 

 

No “man’s graving tool” could be used on God’s Altar (Ex. 20:25). 

“Write concerning Maher-shalal-hash-baz” (the son’s name: “Speed the 

spoil: hasten the prey.”) (v. 1). 

 

And (v. 2) he took “faithful” (sure, dependable) witnesses, Ahaz’s own 

men, Uriah (2 Kgs. 16:10) and Zechariah (2 Chr. 29:1), for this was a sign 
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to Ahaz. He went in unto the prophetess (v. 3), and she bore him a son, to 

be named Maher-shalal-hash-baz. In less than two years (v. 4), before this 

child could say “Mother” or “Father,” the king of Assyria would subdue 

and plunder both Syria and Israel. This would be of God, without Ahaz 

making himself dependent on Assyria. Ahaz need but trust and wait. But 

he did not. He trusted on the cruel and treacherous Assyrians, the power 

of the world, rather than on the living and faithful God. So God continues- 

“Forasmuch as this people refuseth the waters of Shiloah that go 

softly . . . the Lord bringeth up upon them the waters of the river (the 

Euphrates) . . . even the king of Assyria” (vs. 6-7). 

 

The “waters of Shiloah” were Jerusalem’s water supply, arising from 

never-failing springs in the rock under the Temple area, between Mts. Zion 

and Moriah: the Royal mount and the Priestly mount. Shiloah means 

“Sent.” There is much significance and fitting type here. Clearly these 

gentle, steady, life-giving waters of the Holy City portray the Word-both 

written and incarnate. And the Name Shiloh or Shiloah is appropriately 

applied to Christ, who was “Sent” for Salvation and Life by the love of 

God to man. These waters, used exactly as instructed, in believing 

obedience to Christ, gave sight to the blind (Jn. 9:7). 

 

The Euphrates goes back to the beginning of the Bible story. It was part of 

the life-giving waters of the Garden of Eden, and will be part of that 

Garden again. But in Isaiah’s day it was the enemy, the mighty Assyrian 

nation at crest-flood: a rushing, overflowing torrent, drowning all the 

surrounding nations. 

 

The Assyrian was a military, plundering desolator, who boasted of his 

plundering (Isa. 10:13-14). In more recent times the overflowing 

Euphrates stood for another plundering desolator, the once-fearsome Turk 

now dried up and impotent, according to the infallible divine fiat. 

 

Isaiah plainly told Ahaz (v. 8) what his newly-bought “friend” would do: 

overflow Judah “even to the neck,” and “fill the breadth of thy land, O 

Immanuel.” This he did in Ahaz’s son Hezekiah’s day, up to the neck, but 

the head was saved by the miraculous destruction of the Assyrian army. 

This was typical of the victory of Messiah’s day, when the latter-day 

Assyrian would again overflow the land even to the neck. And the prophet 

looks forward to that time (v. 9), challenging the whole Assyrian world, in 

the spirit of Psalm 2, to associate against God’s King on His holy Zion 

hill, and declaring their utter destruction. 

 

“Take counsel together, and it shall come to nought. Speak the word, 

and it shall not stand: for Immanuel-G0D IS WITH US!” (v. 10). 
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The struggle between the Assyrian and the Holy City has raged from that 

day to this, with the Assyrian always in the ascendancy. But Immanuel 

will at last prevail. It is the picture we find so often, as Micah 5- 

“This Man shall be the peace, when the Assyrian shall come into our 

land. And when he shall tread in our palaces, then shall we raise 

against him seven shepherds, and eight princes of men. And they shall 

waste the land of Assyria with the sword” (Mic. 5:5-6). 

 

Beginning at verse 11, the chapter goes into spiritual things, and has 

largely to do with the mission of Christ, past and future- 

“Walk not in the way of this people” (v. 11). 

 

That is, Come out, be separate. The nation would reject Immanuel, as we 

see in the next few verses, but the faithful remnant is called out. 

 

“Say ye not, A confederacy: neither fear ye their fear” (v. 12). 

 

Heed no calls for defensive or apprehensive union with the worldly and 

ungodly; nor even fear the fears that motivate these moves. The flesh fears, 

and associates for strength. The people of God fear nothing, and have calm 

confidence; “Perfect love casteth out fear” (1 Jn. 4:18). 

 

Keep separate, and (v. 13) “Sanctify” (that is, promote the holiness on 

earth of) the Lord, by your separateness and holiness, and make Him alone 

your (reverential and circumspect) fear. 

 

Clearly Isaiah is looking forward prophetically to the time under Christ 

when the Covenant will not be national but individual: a great change for 

Israel, so rooted in their national privilege. 

 

“And he shall be for a sanctuary” (v. 14). 

 

A Sanctuary is a place of God’s appointment where He is manifested, and 

can be approached in worship. Here is the Mystery of God-Manifestation. 

The Sanctuary, or Dwelling-place, of God is Christ; first personal, then 

multitudinous. Isaiah is foretelling the Word made flesh. 

“A sanctuary-but a stone of stumbling to both the houses of Israel” 

(v. 14). 

 

And so he was, and has been ever since. It is the tragedy of Israel. The 

rejected Cornerstone (Psa. 118:22), the Precious Stone of God’s engraving 

(Zech. 3:9) to which the cries of “Grace!” will ascend (Zech. 4:7). 

“And many shall stumble, and fall, and be broken”  

(v. 15). 

-even the whole nation, unto this day. 
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“Bind up the testimony; seal the law among my disciples” (v. 16). 

 

To bind up and seal is to guard and preserve, to defend and maintain, to 

keep from change or corruption or loss. The nation would be lost, but not 

the Law and the Testimony, nor the eternal Divine Purpose. In Messiah’s 

day, as the nation was cast aside, the Law and Testimony were especially 

“bound up and sealed” by the Holy Spirit: guiding the apostles in all truth 

in their preaching and writing, and causing to be completed-and sealed as 

complete (Rev. 22:19)-the whole “Volume of the Book” which is our 

inestimable treasure unto this day. 

“I will WAIT upon the Lord, Who hath hidden His face from the 

house of Jacob, and I will look (or watch) for Him” (v. 17). 

 

As the great majority turn from God, and God in retribution hides His face 

from them, this is the faithful remnant, represented by the prophet, waiting 

in patience, and watching in faithfulness, regardless of what others do, or 

of how many broaden the path, or fall away. 

 

“Behold, I and the children whom the Lord hath given me are for 

signs and for wonders in Israel from the Lord of hosts” (v. 18). 

 

In the first instance, this applies to Isaiah and his day. His two sons, Shear-

jashub and Maher-shalal-hash-baz, were signs to Israel, in their names and 

in the events surrounding them. Their names mean “A remnant shall 

return” and “Speed the spoil, haste the prey.” Here is both promise and 

judgment. The spoil is the riches taken; the prey are the people overcome. 

Even in this name of judgment there is promise, for these sons represent 

the mighty ones who will take the spoil and prey. 

 

Isaiah includes himself in the sign: “I and.” His own name means 

“Salvation of God” or “God Saves,” and is simply another form of the 

elements of “Jesus” or “Joshua.” Isaiah held forth salvation to Israel, both 

temporal and eternal. They could be of the faithful returning remnant; they 

could share the glorious spoil of a world brought to submission to God. 

 

Paul (Heb. 2:13) applies this verse directly to Christ and his brethren: “I 

and the children whom God hath given me.” They are the waiting and 

watching disciples, preserving the Testimony. And they are the “Sons” 

who shall be Signs and Wonders in Israel in the great coming Day of glory 

and manifestation as “Sons of God”- 

“He shall see his seed (his sons brought forth in righteousness, born 

of baptism, then of the Spirit), he shall prolong his days” (Isa. 53:10). 
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Established in power in Jerusalem-the remnant returned, the spoil taken-

they will be Signs and Wonders that neither scattered Israel nor the 

heathen Gentile world can then miss or ignore. 

 

“He shall divide the spoil with the strong, because he hath poured 

out his soul unto death” (Isa. 53:12). 

 

So saith the Spirit of the suffering, dying, and then glorified Servant of 

Yahweh. And God through Zephaniah addresses the meek of the earth- 

“Wait upon Me until the day that I rise up to the prey, for My 

determination is to gather the nations, to pour on them My fierce 

anger” (Zeph. 3:8). 

 

In verse 18, Isaiah and his sons were Signs and Wonders from God to 

Judah: evidence of God’s hand, and guidance from Him in the Way of 

right. In verse 19, Isaiah appeals to Judah not to listen to any other voice, 

to any of the wisdom of man, to any who claimed to have supernatural 

powers, or communications with the dead. 

 

Ahaz was a pre-eminent sinner in this respect. He served other gods in 

abundance, and did all the superstitious abominations of the heathen. But 

the warning is for all time. To pretend special powers and/or to 

communicate with the dead is the stock in trade of all man’s religions. We 

see it particularly in Catholicism, with its professed priestly powers, and 

the dead guides they seek to and call “saints.” But it is not just Catholicism. 

It is universal, based on the superstition of dead “saints” and the 

immortality of the soul. 

 

Verse 20 is one of the bulwarks of the Truth- 

“To the law and to the testimony: if they speak not according to this 

word, it is because there is no light in them.” 

 

There are various translations of the latter part, but they signify the same, 

and, as usual, the Authorized Version expresses it best. We have the Word 

of God, and it is an inestimable treasure. It is our wisdom to use every 

opportunity we have to learn more of it, and to test everyone and 

everything by it. 

 

It is easy to slip into the conceit that because we are Christadelphians, we 

are automatically on our way to life-a few accepted doctrines our painless 

privileged passport to perpetuity-and we do not need to constantly study 

and learn and check our course and conduct. 

 

We must keep the Word pre-eminent. The scriptural picture is that the 

Word is essential daily food for the spiritual man within us, without which 
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he will inevitably weaken and die. If God guides us in answer to our 

prayers, it will be through the Word. He has appointed that as the meeting-

place with Him, and if we neglect that, we shall find Him nowhere. 

 

“They shall pass through it hardly bestead (distressed) and hungry: 

and they shall curse their King and their God” (v. 21). 

 

Isaiah is clearly speaking of those mentioned throughout the chapter as 

rejecting the Word and stumbling at the Stumbling-stone. But to what time 

or occasion does it apply? In the first instance to the terrible calamities 

inflicted by Assyria, warned of in verse 8. Though Hezekiah and Jerusalem 

were saved, and the few chosen in the city, the whole country was 

devastated and thoroughly looted. Sennacherib claims to have carried off 

200,000 captives from Judah on just one occasion, and incalculable 

amounts of cattle and spoil. Doubtless cursing their King and their God, 

and vainly “looking upward” for deliverance occurred many times over in 

these dark times, and those that followed. 

 

But its ultimate and major fulfillment was in the rejecting and cursing of 

their Messiah, who was their God-appointed King, and Immanuel: “God 

with us”-“God manifest in the flesh” (1 Tim. 3:16). The chapter ends- 

“...dimness of anguish; and they shall be driven to darkness (v. 22). 

 

Darkness fell over the land at the coming of the gentile destroyers and the 

complete obliteration of the Kingdom of God: darkness in many ways for: 

“The sun went down over the prophets, and it was dark unto them”-as 

Micah (3:6) (who prophesied at this same time) foretells. For over four 

hundred years there was no word at all from God. 

* * * 

 

Chapter 9 is a new beginning: a wonderful new beginning: the new 

beginning. Verse 1: Zebulun and Naphtali-the land of Galilee-suffered the 

most and the longest in the heathen invasions. They were the gateway to 

the land, and took the full brunt of the invader every time. The darkness 

struck them first and hardest, but it was to them that the Light most 

especially came. 

 

Immanuel’s home and headquarters were in Galilee. Most of his labors 

were there. Most of his followers were Galileans, and to speak with 

Galilean accent was to identify one as associated with him, as we see in 

the case of Peter (Mk. 14:70). And the angel addressed the up-gazing 

disciples who watched him ascend, as “Ye men of Galilee” (Acts 1:11). 

 

Galilee was known as “Galilee of the Gentiles” (Matt. 4:15), because of 

its mixed and cosmopolitan character, so different from the rigid and 
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legalistic Jerusalem. Jesus’ seeming origin in, and association with, 

Galilee was a great stumbling-block to the Jewish leaders- 

“Search and see: for out of Galilee ariseth no prophet” (Jn. 7:52). 

 

“The people that walked in darkness have seen a great light” (v. 2). 

 

Matthew leaves no doubt of the meaning in telling us (4:16) that this Light 

was Immanuel in their midst. 

 

“Thou hast multiplied the nation, and NOT increased the joy” (v. 3). 

 

The margin give “to him” for “not,” and Revised Version follows this, 

though “not” is best supported textually, and it’s hard to see how “not” 

could creep in, if it were not the original, but the change the other way is 

easy. 

 

If we accept the “not,” then it’s clearly a contrast of the past with the new 

joyful Light of righteousness. The nation had been “increased” in the past, 

as in the splendid days of Solomon, but without real and lasting joy, which 

can only be founded on righteousness. But this new Light of “God with 

us,” and what he accomplished, guarantees eternal joy: for the nation of 

Israel, and for the whole world. 

 

“For Thou hast broken the yoke of his burden . . . the rod of his 

oppressor, as in the day of Midian” (v. 4). 

 

The “days of Midian” refer back to the marvelous and typical victory of 

Gideon and his little band of three hundred (Jdgs. 7). “Thou hast broken” 

is certainly prophetic: the prophetic past speaking of the future, because of 

its surety in the Purpose of God. When the Great Light Immanuel had 

completed his mission in his first advent, and his death had been 

swallowed up in victory, the oppressor’s yoke was indeed broken. But this 

will not be consummated in its fulness until the last enemy, death, is 

destroyed at the millennium’s end (1 Cor. 15:26). 

 

This verse refers, too, to the final destruction of the Assyrian on the 

mountains of Israel by Immanuel returned: the man who shall be the Peace 

when the Assyrian comes into the land for the last time (Mic. 5:5), for the 

next verses lead on into the glory of his Throne and Kingdom. 

 

“For every battle of the warrior is with confused noise, and garments 

rolled in blood, but this shall be with burning and fuel of fire” (v. 5). 

 

Here again, the detailed translations are various, and the Revised Version 

varies considerably, but the basic picture is clear. Here is the final 
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worldwide conflict, when God sets His King upon His holy hill of Zion 

(Psa. 2), when Christ descends from heaven in flaming fire taking 

vengeance (2 Thess. 1:8), and when the King of kings and Lord of lords 

treads the winepress of the wrath of God (Rev. 19:15-16). 

 

The Revised Version translation, which seems here to get closer to the 

sense, emphasizes the result of this climactic battle in the burning up of all 

the instruments of war: the removal of war from the earth. 

 

“For unto us a child is born, unto us a son is given” (v. 6). 

 

Here is the Hope of mankind-from among mankind, but by the special 

initiative of God, the special control and guidance of God, the special 

personal manifestation of God in a unique, chosen vessel from Adam’s 

fallen race. This is the great “Mystery of Godliness”-Immanuel-“God with 

us.” This appears in the wonderful names he bears. 

 

“The government shall be upon his shoulder” (v. 6). 

 

Here is the Son of David, to sit upon his regal throne, ruling from the River 

to the ends of the earth (Psa. 72:8). Here is the Seed of Abraham, to have 

universal dominion over his enemies, to possess their gates, and bring 

blessing to all the nations (Gen. 22:17-18). 

 

“His name shall be called WONDERFUL” (v. 6). 

 

No more fitting term could begin the description of him: his “Name” or 

character or identification. All God’s works are wonderful, and we do well 

to revel constantly in the glory of their wonderfulness. But of all the 

wonders of Creation, Christ is the most wonderful of all. Using the same 

word, the Psalmist prays (119:18)- 

 

“Open Thou mine eyes that I may behold wondrous things out of Thy 

law.” 

 

Let that be our constant search and desire. It is wholesome, and purifying, 

and beautifying, and productive of great joy. 

 

“ . . . COUNSELLOR . . .” (v. 6). 

 

That is, Guide, Teacher, Instructor, Advisor. How great is this need! And 

how perfectly he fills it!-not only the Perfect Teacher, but the Perfect 

Example of his own teaching. Let us realize how much we need teaching 

in everything: how little we know at very best, how little we are able alone 

to direct our own way in wisdom and well-being. 
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His being Counsellor is inseparably related to his being the Word made 

flesh. All the Word is about him, and centers wholly around him. We find 

him in a multitude of ways on all its pages. Here is where we learn of him, 

and get to know him, and are “counselled” by him. 

 

“ . . . THE MIGHTY GOD . . .” (v. 6). 

 

We need have no difficulty with this title. It is the essential foundation. 

His Name would be incomplete without this aspect. There are two 

considerations that explain it- 

 

1. The term “God” (Ail or El in the original) is applied by God to others 

than Christ, as Christ himself pointed out from the Psalms in defending its 

application to himself (Psa. 82:1, 6) 

“God (Elohim) judgeth among the gods (elohim) . . . I (God) have 

said that ye (Israel) are gods (elohim), and all of you are children of 

the Most High.” 

 

2. But the second consideration (actually related to the first, but of specific 

and unique application to Christ) is the most relevant here: he was 

Immanuel-“God with us”- 

“God was manifest in the flesh . . . God was IN Christ . . . He that 

hath seen me hath seen the Father” (1 Tim. 3:16; 2 Cor. 5:19; Jn. 

14:9). 

 

This manifestation is an essential part of his glorious Name. 

 

“ . . . THE EVERLASTING FATHER . . .” (v. 6). 

 

This should be “Father of the Future,” or “Father of Eternity.” The Hebrew 

is Abi-Ad. He is Father of all Future Eternity in that all springs from him. 

He laid the foundation in his perfect life and death, and so opened the way 

for the future. He alone was worthy and able to open the Seals of the 

Divine Plan of the Ages (Rev. 5:5). Without him, there could have been 

no future. And individually, without him no one has any future. He is the 

“Beginning of the (New) Creation” (Rev. 3:14; Col. 1:15). 

 

“THE PRINCE OF PEACE . . .” (v. 6). 

 

His culminating title. He is Prince of Peace in every sense, truly. External, 

universal, calm, tranquil peace on earth: all nature and all mankind in 

perfect harmonious accord. But far more than that, he is Prince of the 

Peace of God that passeth all understanding, the inner Peace, the Perfect 

Peace- 
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“Great peace have they which love Thy law . . . Thou wilt keep him 

in perfect peace, whose mind is stayed on Thee” (Psa. 119:165; Isa. 

26:3). 

 

“Be careful-concerned, anxious, worried, troubled- for nothing, but 

in everything by prayer and supplication with thanksgiving let your 

requests be made known unto God. And the peace of God, which 

passeth all understanding, SHALL keep your hearts and minds 

through Christ Jesus” (Phil. 4:6-7). 

-for he is the Prince of Peace. 

 

“The zeal of Yahweh of hosts WILL perform this” (v. 7). 

 

A Throne in the Heaven 

“I was in spirit: and behold A THRONE was established in the 

heaven.”—Revelations 4:2 

 

The word throne is from the Greek thronos, an elevated seat with a 

footstool; and derived from thrao, to sit, metonymically, it signifies 

imperial and regal power. In the text before us it stands for “the dominion, 

glory, and kingdom,” which Daniel says “was given to the Son of Man, 

that all peoples, and nations, and languages might serve him”—Rev. 7:14. 

 

As soon as the invitation was given to ascend to the heaven, John was “in 

spirit.” Immediately upon this he saw a throne in the heaven, which had 

not been there before in such glorious manifestation. It had many ages 

anterior to his time, occupied a place in the heaven contemporarily with 

the thrones of Tyre, and Egypt, and Sheba, and Babylon; but, while he was 

in Patmos, and for many ages before and since, even to this day, there is 

no such throne in the heaven. When it existed there of old, it was occupied 

by David and Solomon as the kings of Yahweh over Israel. It was then 

styled “the throne of Yahweh,” and the throne of the kingdom of Yahweh 

over Israel”—1 Chron. 28:5; 29:23.  

 

By the covenant of the Olahm, or Hidden Period, this throne was 

established in the family of David. The proof of this is found in numerous 

places of the Scripture. Thus in 2 Sam. 7:12–16, the covenant to David 

reads: 

 2 Sam. 7:12-16 “YAHWEH will make for thee a house. When thy days 

shall be completed, and thou hast slept with thy fathers, I will cause 

to raise up after thee thy seed who shall proceed out of thy bowels; 

and I will establish his kingdom. He shall build a house for my name; 
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and I will establish the throne of his kingdom ad-olahm, during the 

hidden period;” that is, the Millennium.  

 

“I will be to him for a father, and he shall be to me for a son; whom, 

in his being caused to bow down, I will chasten with a sceptre of men, 

and with stripes from the sons of Adam; but my mercy I will not take 

from him as that I put away from with Saul, whom I removed from 

before thee. And thy house and thy kingdom shall be established 

during the Olahm before thy face; thy throne shall be set up for the 

Olahm,” or the thousand years. 

 

Now when David’s days were about completed, he thus expressed himself 

in reference to this covenant of the throne and kingdom. In 2 Sam. 23:1, it 

is written:  

“Now these words of David, the last, are an oracle of David, son of 

Jesse; even an oracle of the mighty man enthroned, concerning an 

Anointed One of the Elohim of Jacob; and the pleasant theme of 

Israel’s songs. 

 

“Yahweh’s spirit spake by me, and His word was upon my tongue; 

Elohim of Israel spake to me, and the Rock of Israel discoursed, 

saying, There shall be a Ruler over mankind, ruling in the righteous 

precepts of Elohim. And as brightness of morning, He shall rise the 

Sun of an unclouded dawn, shining forth after rain upon tender grass 

out of the earth. 

 

“Though my house is not so with AIL, yet He hath appointed for me 

THE CONVENANT OF THE OLAHM, ordered in everything and sure: 

truly this is all my salvation, and all my delight, though he cause it 

not to spring forth. 

 

“But the wicked shall be all of them as a thorn-bush to be thrust away; 

yet without hand shall they be taken; nevertheless A MAN shall smite 

upon them. He shall be filled with iron and the shaft of a spear; but 

with fire to burn up while standing, they shall be consumed.” 

 

The above testimonies I have translated from the Hebrew. The reader can 

compare them with the English version, and adopt which he thinks the 

more intelligible and correct. He will find that both renderings agree in 

affirming this: 

1. That a dynastic house was guaranteed to David; 

2. That the kingdom and throne of this dynasty should be established 

during a future period; 

3. That the commencement and duration of that period were hidden 

from David; 
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4. That said kingdom and throne should be established by AIL; or, as 

Daniel says, by “the Eloah of the heavens;” 

5. That the occupant of said throne should be a resurrected seed of 

David and Son of the Deity; 

6. That this seed should come to his death by the violence of his 

enemies; and be pierced with a spear: 

7. That the establishment of said kingdom and throne should come to 

pass after David’s sleep with his fathers, and before his face; so that 

the establishment of the throne and kingdom would be after David’s 

resurrection from among the dead; 

8. That this Covenant of the then, and yet, Hidden Period, ordered in 

all things and sure, contained all that constituted the salvation looked 

for by David; and in which was his delight; 

9. That He who should be at once seed of David and Son of the Deity 

should be Ruler over mankind, ruling them in righteousness and in 

glory, when occupying the covenanted throne; and, 

10. That he should utterly destroy the power of the wicked. 

 

When these things were revealed to David, concerning his royal 

descendant and his kingdom and throne, they became the anchor of his 

soul both sure and steadfast behind the veil of a future undefined. Now, 

David was a great poet; we may say, the greatest poet that ever lived; for 

the Songs of Israel were from his pen indited under the inspiration of 

Yahweh’s spirit which spake by him, putting divine words upon his tongue. 

The covenanted seed, and the glorious things to him belonging, were “the 

pleasant theme of Israel’s songs.” In these songs, that which was “all his 

salvation and all his delight” was always prominent; and made them, not 

merely David’s, but Yahweh’s songs, which “Israelites indeed,” found 

difficult to sing when captives in a strange and foreign land Psalm 137:4. 

In the eighty-ninth of these songs, the Rock of Israel discoursed 

concerning the covenant, saying: 

 “A hidden period of mercy shall be builded; thy faithfulness in them, 

the heavens, thou wilt establish. I have devised a covenant for my 

chosen one; I have sworn to David my servant, saying, during a 

hidden period I will establish thy seed; and I will build thy throne for 

a generation of the race.”  

 

And in verse 24,  

“In my name shall his horn be exalted. And I will set his hand in the 

sea; and his right hand in the rivers. He shall call upon me, saying, 

Thou art my Father, my AIL, and the Rock of my Salvation. Yea, I 

will appoint him the Firstborn, the Most High to the kings of the earth. 

For the hidden period I will keep my mercy for him; and my covenant 

shall be steadfast for him. And I have appointed his seed la-ad, for 

eternity and his throne as the days of the heavens.”  
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Once have I sworn by my holiness, verily I will not lie to David: his 

seed shall be for the hidden period; and his throne as the sun before 

me. As the moon it shall be established a hidden period; and as a 

witness steadfast in the firmament”—ver. 35.  

 

“As the sun” the throne will always be; but “as the moon,” as a 

priestly throne, it shall continue only for the thousand years, until sin 

and death shall be destroyed. 

 

Now, when we look into the heaven we behold no such throne and 

kingdom as those covenanted to David among the powers. We see there 

the Papal throne, the thrones of the Romish kingdoms, the imperial thrones 

of the Austrian, and Russian, and Turkish dominions, and so forth; but no 

kingdom and throne of David over Israel in the promised land. Is this 

present condition of the heaven permanent and final? Are these thrones 

and governments of the eastern and western hemispheres, always to rule 

the nations, and is there never to exist a throne and kingdom of David 

occupied and governed by his immortal household, as the kings and priests 

of the Deity? Whoever affirms these things, in so saying avers that 

Yahweh’s spirit has “lied to David.” He charges the Deity with falsehood; 

and in so doing proves, that he himself is like his father the devil, “a liar, 

and that the truth is not in him.” But no. The existing order of the heaven 

is not final. The things which are seen there are only temporary: ta 

blepomena proskaira—2 Cor. 4:18. These thrones are to be cast down 

when the Ancient of Days shall sit; and judgment shall be executed by the 

saints—Dan. 7:9, 22. When “his throne as a fiery flame” shall be 

manifested it will be established in the heaven, and not withhold its 

“lightnings, and thunders, and voices,” till every one of them shall be in 

the possession of the seed covenanted to David. 

 

But the absence of the throne and kingdom of David from the heaven for 

a long series of ages anterior to his resurrection was contemplated and 

expressly declared by the spirit in David and the prophets. In view of their 

suppression the spirit says in the psalm quoted, “But thou hast cast off and 

rejected; thou hast been very wroth with thine anointed one. Thou hast 

made void the covenant of thy servant; thou hast profaned his crown to the 

earth; thou hast broken down all his defenses; thou hast reduced his 

strongholds to ruins. All who pass by the way spoil him; he hath been a 

reproach to his neighbors. Thou hast exalted the right hand of his 

adversaries; all his enemies thou hast made glad: yea, thou wilt turn the 

edge of his sword, and make him not to stand in war; thou hast made his 

brightness to cease, and his throne thou hast cast down to the earth. The 

days of his youth hast thou shortened; thou hast covered him over with 



710 

 

shame. How long, O Yahweh? Wilt thou hide thyself la-netzach, 

perpetually?” 

 

Such was the condition of things in relation to the throne in John’s day as 

in our own. David, John, and all the saints from their time to ours, are all 

interested in the inquiry “How long?” Until when shall the kingdom and 

throne of David and David’s Lord, be prostrate in the dust, and exist only 

as a matter of hope? This question has been long since answered by 

Ezekiel, who in ch. 21:27, says, the throne shall not exist “until He come 

whose right it is,” and Yahweh Elohim will give it him. Jesus being the 

Christ, is He whose right it is. This is evident from Gabriel’s word in Luke 

1:3, saying to Mary, “Thou shalt call his name Jesus. He shall be great, 

and shall be called the Son of the Highest; and Yahweh Elohim shall give 

unto him the throne of his father David: and he shall reign over the house 

of Jacob eis tous aionas, during the Aions, and of his kingdom there shall 

not be an end. The right to the throne, then, belongs to Jesus. But when he 

came into the world it was not in existence, nor while he remained here; 

and when he departed from the earth, instead of possessing a throne, “he 

went into a far country to receive for himself a kingdom;” and having 

received it “to return,”—Luke 19:12. He has not yet returned, which is a 

proof that he has not “received for himself a kingdom.” But he will 

certainly receive it according to Daniel’s vision of the night—ch. 7:13, 14; 

and when he returns in power and glory, and all the holy angels with him, 

then will he build again the tabernacle of David which is fallen down; and 

build again the ruins thereof, and set it up as in the days of old; and occupy 

the throne, which will then be the throne of his glory—Matt. 25:31; Amos 

9:11; Acts 15:16. And this is that throne which John beheld “established 

in the heaven.” 

 

But it may be asked, in what terrestrial locality will this throne in the 

heaven be established? What is the topography of the substance, or reality, 

of the vision John beheld “in spirit?” The answer is MOUNT ZION IN 

JERUSALEM. This is where the Davidian covenant locates it, in saying to 

David, “THY kingdom shall be established during the Olahm before thy 

face; THY throne shall be set up for the Olahm,” or hidden period of a 

thousand years duration. When these words were spoken to David he was 

reigning in Mount Zion in Jerusalem in the presence of ancients, the 

princes of Israel. Deeply impressed with this truth, as the poet of the House 

of Jacob, he celebrated the glory of Zion when he should behold her full 

of palaces tenanted by the saints, the Elohim of Israel. Hence, the psalms, 

are not only styled “Yahweh’s Songs,” and “Israel’s Songs,” but “the 

Songs of Zion.” The following is a specimen of the teaching of the spirit 

concerning Zion and Jerusalem. 
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“Yahweh’s foundation is in the mountains of holiness. He loveth the gates 

of Zion more than all the dwelling places of Jacob. Glorious things are 

spoken of thee, O city of the ELOHIM. Selah. This Man (the foundation-

stone laid in Zion) was developed there: even to Zion it shall be said, the 

man, even THE MAN, was brought forth in her; and He the Most High, will 

establish her. In enrolling the peoples Yahweh will reckon (that) this Man 

was born there. Also singers as well as musicians (Apoc. 5:8, 9; 14:2; 15:2, 

3) there: all my springs are in thee—Psa. 87. 

 

Again. In Psalm 48 it is written, “Great is Yahweh, and greatly to be 

praised in the city of our Elohim, the mountain of his holiness. Beautiful 

of situation, the joy of all the earth, is the mountain of Zion, the sides of 

the north, the citadel of the Great King. Elohim in her palaces has been 

known for a defence. For behold, the kings (under Gog) were assembled, 

they perished together. They beheld; so were they in consternation; they 

were terrified, in terror they hasted away. Trembling seized upon them 

there, and anguish as a parturient woman. With a wind of the east thou wilt 

wreck the ships of Tarshish. As we have heard so have we seen in the city 

of YAHWEH TZ’VAOTH, in the city of our ELOHIM. Elohim will establish 

her ad-olahm, during the hidden period,” or MILLENNIUM. 

 

Again. In Psa. 50 “AIL, Elohim, YAHWEH spoke and made proclamation 

to the earth from the rising of the sun unto its going down. Out of Zion the 

perfection of beauty Elohim shined forth. Our Elohim shall come, and not 

keep silence. A fire before him shall devour, and it shall be very 

tempestuous around him. He will make proclamation to the heavens from 

above, and to the earth for to vindicate his people: saying, Gather ye to me 

my saints, the separatists of my covenant by the sacrifice. And the heavens 

shall declare his righteousness; for He, the Elohim, is judge. Selah.” 

 

In Psa. 46:4, also it says: “There is a river whose channels shall gladden 

the city of Elohim, the holy place of the tabernacles of the Most High. 

Elohim in her midst, therefore she shall not be moved. Elohim shall help 

her at the opening of the dawn. The nations were enraged; the kingdoms 

were moved. He uttered his voice and the earth shall melt. Yahweh 

Tz’vaoth is with us; a fortress for us the Elohim of Jacob. Selah.” 

 

In Psa. 122 it is written, “Our feet shall stand within thy gates, O 

Jerusalem—Jerusalem! that is builded as a city compactly joined together. 

Whither have gone up the tribes, the tribes of Yah, a testimony for Israel, 

to give thanks to the name of Yahweh; because there they have established 

thrones for judgment, the thrones of the House of David. Seek ye the peace 

of Jerusalem; they shall prosper who love thee.” 
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Lastly, in Psa. 132:11, it is written, “Yahweh swore to David the truth; he 

will not turn from it, saying; Of the fruit of thy body I will set upon the 

throne for thee. If thy sons will keep my covenant and my testimony which 

I will teach them; their sons also shall sit in the throne for thee adai-ad, 

until the beyond” (see diagram on p. 131, vol. 1). For Yahweh has chosen 

to be in Zion; he has desired it for a dwelling for himself. This is my rest 

until the beyond. Here I will dwell, for I have desired it. Blessing I will 

bless her provision; her poor I will satisfy with bread. Also her priests I 

will clothe with salvation, and her saints shall shout aloud for joy. There I 

will cause a HORN to bud for David; I have prepared a LAMP for mine 

anointed. His enemies I will clothe with shame; but upon him shall his 

crown flourish.” 

 

Such, then, is merely a specimen of what is testified in “the songs of Zion” 

of the relation she is destined to hold to Messiah’s kingdom, when he shall 

sit and rule as a priest after the Order of Melchizedec, upon the throne to 

be established in the heaven, and shall bear the glory of his Father’s house. 

The vision in the fourth chapter of the Apocalypse is of the “GREAT WHITE 

THRONE” of David’s Son, encircled by the judicial thrones of the House 

of David, to be occupied jointly with him by the apostles and saints in 

general, as his ancients, according to his promise. They are the thrones to 

be established in the Era of Regeneration; when the Son of Man shall sit 

upon the throne of his glory, and the apostles upon twelve thrones 

governing the twelve tribes of Israel (Matt. 19:19), “then shall Jerusalem 

be called THE THRONE OF YAHWEH: and all the nations shall be gathered 

unto it, to THE NAME OF YAHWEH, to Jerusalem (Jer. 3:17); and because of 

its superior glory, majesty, and power, compared with any other throne 

that ever was on earth, or ever shall be for a thousand years; the luminaries 

of the political expanse which now shed their rays upon the earth of subject 

nations, peoples, and tongues, shall be darkened with a total and 

permanent eclipse, according to the testimony of the Spirit that “the moon 

shall be confounded, and the sun ashamed, when Yahweh Tz’vaoth shall 

reign in Mount Zion, and in Jerusalem, and before his ancients 

gloriously.”—Isa. 24:23. 

 

Is the Church the Kingdom? 
 
Overwhelmingly, the paganized Christian world around us believes that 

the Kingdom of God and Christ will not be the reestablishment of David’s 

throne in Jerusalem, but rather has now already come into existence as the 

Christian Church, such as it exists today.  Throughout this issue, we have 

dealt with this argument and shown that it has no basis.  But we might 

consider for a minute, where this doctrine came from. 
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The doctrine came from a Catholic priest known in history as Augustine 

of Hippo, and was developed in the fourth Century.  Augustine was very 

instrumental, and today celebrated by Catholics as a saint, for introducing 

pagan concepts into Christianity, having been trained as an accomplished 

philosopher in neo-platonic thought.  (Neo-platonic literally means new 

Plato, and referred to looking at the pagan Plato’s explanation of the 

immortality of the soul of man, and combining Plato’s thoughts into 

Christian thought, in a new and slightly different way.)   Augustine also 

was able to merge pagan thought on Trias, into the Christian Trinity in a 

way that became popular in the rapidly corrupting church.  As individuals 

began to protest the growing abominable teachings and practices of the 

Church, they began to form congregations outside the jurisdiction of the 

church who refused to fellowship with the Church.  Augustine used a false 

interpretation of the parable of the wheat and the tares to justify 

persecuting those Christians who withdrew, and refused to associate with 

Catholicism.   

 

“The wheat and the tares must grow together till harvest,” claimed 

Augustine.  Failure to comply with this command is rebelliousness against 

Christ, and subject, even to capital punishment.  John Carter wrote of this 

teaching by Augustine in his book “Parables of the Messiah” under a 

chapter entitled simply “The Tares.”  He wrote: 

TARES:  “Of all the parables, that concerning the tares has been the 

cause of the most contention.  Its interpretation played an important 

part in the contentions that arose at the time of the Donatists.  The rise 

and work of this body is noticed in Eureka II, chapter vii.  The 

Donatists opposed the corruptions which had grown up in 

Christendom and denied that many who claimed to be Christians were 

entitled to be so described.  They particularly opposed the growing 

association of Church and State, and consequently by the decrees of 

Constantine suffered the loss of their buildings used for worship, 

banishment, and in some cases death.  They were opposed by the 

leaders of the corrupt church, particularly by Augustine, who has the 

distinction, more than any other of the ‘fathers,’ of establishing the 

doctrines of the immortality of the soul and that the Church was the 

Kingdom of God as accepted tenets of the Church.  The Donatists 

were exclusive, and one of the arguments used against them was 

based upon the interpretation of the parable of the Tares, that Jesus 

taught that the wheat and tares had to grow together until the harvest 

and that the discipline which the Donatists called for was not 

scriptural.  The Donatists’ reply was a denial of the application made 

by the Augustinians.  The latter taught that ‘the field’ was the church 

where the ‘wheat and tares’ should remain together; the Donatists 

insisted that in the interpretation given by Jesus the field was ‘the 

world;’ and the lesson of the parable had nothing to do with the 
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question whether spurious and heretical Christians should be 

excluded from the Church. 

 

“It is a safe rule in the interpretation of a parable that no meaning 

shall be attached to it that conflicts with the plain teaching of the 

Scripture.  Judged by this, Augustine was as erroneous in his views 

on church discipline as on the nature of man.  The teaching of Jesus 

lays down the method to be employed in reclaiming any in error.  If 

recovery was not achieved the offender had to be as ‘a heathen man’ 

(Matt. 18:17).  Fuller instruction on this matter is naturally to be 

found in the epistles and particularly those dealing with ecclesial 

organization.  Paul’s counsel concerning the rejection of a ‘heretic’ 

after the second admonition (Titus 3:10) appears to have the words of 

Jesus in mind.  In other epistles he is quite explicit about the duty of 

ecclesias ‘to avoid,’ ‘have no company with,’ ‘put away,’ ‘reject,’ 

those that were teachers of errors or who were persistently evil in their 

ways (2 Thess. 3:6; 1 Cor. 5:11; 1 Tim. 6:3-5; 2 John 8-10. It is quite 

clear from these commandments given by the apostles who were 

authorized to teach by their Lord, why it would be a wrong 

interpretation of the parable to attempt to deduce from it rulers of 

men’s duty when there is laxity in a community of professing 

believers.  It cannot mean that false teachers should be allowed to 

retain their place in ecclesial life.” 

 

I’m sure we can all marvel at the knowledge which once came from John 

Carter, and his followers.  The idea that the ecclesia was the world, and 

that the tares and wheat had to grow together in the ecclesial world was 

labeled in 1947 (when this book was printed) as just as erroneous as the 

teaching of the immortal soul.  What a change has taken place!  Now we 

find the following in the modern Hymn Book of Carters descendants: 

We ourselves are God’s own field, 

Fruit unto His praise to yield; 

Wheat and tares together sown, 

Unto joy or sorrow grown; 

First the blade and then the ear, 

Then the full corn shall appear: 

Grant, O harvest Lord, that we 

Wholesome grain and pure may be. 

 

Now Jesus begins this parable this way: 

Matt. 13:24   Another parable put he forth unto them, saying, The 

kingdom of heaven is likened unto a man which sowed good seed in 

his field:  
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So this parable is clearly explained by Christ to be about the Kingdom of 

heaven.  If we are ourselves are the field, as the first line of this verse in 

the hymn suggests, then Augustine is right, and the ecclesia or church is 

the Kingdom of Heaven.  And this parable is about tares and wheat 

growing together till harvest.  Consider what that means to the doctrine of 

fellowship.   

 

If the wheat and the tares are to grow together till the judgment, then there 

can never be a reason to have left the Catholic Church.  The parable 

teaches that the wheat and tares grow together, until separated by the 

angels.   With such a teaching, no individual or ecclesia could have any 

ability to control the teachings, beliefs, and behavior of its members.  No, 

John Carter was right when he wrote this paragraph.  (We would note that 

he wrote it at a time when he was trying to convince the Bereans to join 

with him,)  Such a doctrine makes much of Jesus’ teaching impossible.  

And it obscures the true kingdom of heaven which will be set up on 

David’s throne in Jerusalem, 

 

Of course the true explanation of the parable as explained by bre. Roberts 

and Thomas, is that the field was the nation of Israel in which Jesus, the 

sewer of the seed worked.  The burning of the tares took place in the 

obliteration of Jerusalem in 70 AD., and the gathering to the barns will 

take place at the judgment. 

 

Brisbane Baptism Questions: 

THE COVENANT MADE WITH 

DAVID 
 

“‘It is a light thing that thou shouldest be my servant to raise up the 

tribes of Jacob, and to restore the desolation of Israel: I will also give 

thee for a light to the Gentiles, that thou mayest be My salvation to the 

ends of the earth’ (Isaiah 49:1-3, 5, 6, 8). The Lord Jesus, the servant of 

YAHWEH, then, is in reserve at the right hand of the Majesty in the 

heavens, for the purpose of a future manifestation, not to destroy the 

earth and to burn up the wicked, but to fulfil the covenants of promise; in 

putting an end to the desolation of Canaan, restoring the tribes to their 

native land, re-establishing the commonwealth of Israel, enlightening the 

nations, regenerating society, filling the earth with the glory of the Lord, 

establishing his sovereignty in the world, and in rewarding the saints. All 

this is to be accomplished when the Lord comes. The God of the fathers 

will then remember the covenants which he began to fulfil when he called 

Israel out of Egypt under Moses; and when he called Jesus out of Egypt 

in the days of Archelaus. These were but earnests of the good things to 
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come, in the manifestation of which the promises will be perfected in 

every jot and tittle of the word…”. 

 

“If Jew or Gentile aspire to this glorious station in the Age to come, ‘the 

prize’ is attainable on the simple condition of believing the things 

concerning the kingdom and the name of Jesus Christ, and of being 

baptized; and thenceforth walking as becomes men, who are to be, not 

only the rulers, but the companions of Christ, and examples to the nations 

in righteousness, equity, and faith. The time, however, for collecting 

together the nobility of the kingdom is almost elapsed. It has been 

continuous with the desolation of Jerusalem. She was to be ‘trodden down 

of the Gentiles until the times of the Gentiles should be fulfilled’ (Luke 

21:24). These times are almost accomplished. Only a few more years 

remain, and then ‘the accepted time and day of salvation’ will have 

passed. The door into the kingdom will be shut, and no more can obtain a 

right to enter in. Men who may survive the worse than Egyptian plagues 

coming upon them, may live in the future age in hope of immortality when 

the age has passed away; but in the glory and honor of Shiloh's 

‘everlasting dominion’, they will have neither part nor lot in the matter.” 

(Elpis Israel Part 2 chapter 5, ‘Things concerning the Name of Jesus 

Christ’ pg. 318 – 311). 

 

Who did Yahweh appoint to replace Saul and what sort of man was 

Saul’s replacement? 

 

David, the son of Jesse, of the tribe of Judah, was a man after Yahweh’s 

own heart. (1 Samuel 13:14; Acts 13:22; 1 Kings 15:5). 

 

Did David ever sin? 
Yes. Principally in the matter of Uriah’s wife but David sincerely repented 

of this and humbly submitted to Yahweh’s correcting hand. (2 Samuel 12; 

Psalm 51 & 32).  

 

David knew that there was no provision in the Law of Moses, which 

could redeem him from his great sin but he implicitly believed 

Yahweh was able to go beyond law in the manifestation of His grace 

and forgive. What principle does this speak to us of? 
The righteousness of faith, which is imputed to us when we are baptized 

into Christ through Whom our iniquities are forgiven and our sins covered 

if like David we manifest his belief and repentance. (Romans 4:5-8). 

 

What was the covenant Yahweh made to David concerning the 

everlasting nature of his kingdom and throne? 
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Yahweh through the prophet Nathan said to David, “And when thy days 

be fulfilled, and thou shalt sleep with thy fathers I will set up thy seed after 

thee, which shall proceed out of thy bowels, and I will establish His 

kingdom. He shall build a house for My Name, and I will establish the 

throne of His kingdom forever. I will be His Father, and He shall be My 

Son. Even in suffering for iniquity I will chasten Him with the rod of men, 

and with the stripes due to the children of Adam. But my mercy shall not 

depart away from him as I took it from Saul, whom I put away before thee. 

And thy house and thy kingdom shall be established forever before thee: 

thy throne shall be established forever.” (2 Samuel 7:11-16; Adam 

Clarke’s Translation quoted by Dr. Thomas – Elpis Israel Part 2 chapter 5 

‘The Priesthood of Shiloh’ pg. 310 & 320).  

 

What was the substance of this promise referred to in Isaiah as “an 

everlasting covenant, even the sure mercies of David” (Isaiah 55:3) 
This covenant which has reference to the throne and kingdom of God was 

all David’s desire and his hope of salvation because it promised him a 

resurrection to eternal life. David was given this assurance of eternal life 

by being promised that his house, kingdom, throne and king, who would 

sit upon his throne, would be God’s son as well as David’s descendant and 

all this would be established in David’s presence, forever ( Psalm 89:3, 

4,19-28, 34-37).   

 

How did Yahweh say this was to be accomplished? 
Though this son of promise was to be raised up in the condemned line of 

Abraham and David, the covenant states that this Son was also to be 

begotten of God – Emanuel, ‘God with us’. This gave him a predisposition 

to the mind of God that he might do His Father’s will, and thereby set forth 

that He was truly God’s Son. He obtained a title to resurrection by perfect 

obedience – his faith made perfect through suffering, and by the sacrificial 

death required to declare the righteousness of God, abolished the law of 

condemnation for himself, and all who like David, believe and obey God’s 

word. David was therefore promised that by this exalted son, his house and 

kingdom would be established for ever before him (2 Samuel 23:5; Psalm 

132:11, 89:3-4, 24 & 37; Isaiah 53:4,5; Refer Clauses 7-10 of the 

Statement of the Faith; Elpis Israel Part 2 Chapter 5 pg. 309-323).  

 

These promises are referred to as “an everlasting covenant, even the 

sure mercies of David,”(11 Samuel 23:3-5) because of the eternal 

nature of its blessing and the fact David was and will be the recipient 

of Yahweh’s grace, righteousness being imputed to him in the way 

earlier discussed. Who is the Seed referred to in the covenant through 

whom this blessedness will be eternally realized to David? 
The Lord Jesus Christ. (Matthew 1:1; Acts 2:29-36; Romans 1:1-4; 

Hebrews 1:1-5; Revelation 22:16). 
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Wasn’t the covenant made with David fulfilled in Solomon? 
It was typically fulfilled in Solomon. Its real fulfillment is to be in Christ 

who was made of the seed of David according to the flesh that “sin in the 

flesh,” might be condemned. Christ would be declared Son of God and 

heir to David’s throne by His resurrection from the dead. Solomon could 

not have been the seed of promise, for David speaking of the “everlasting 

covenant,” which was his “salvation” and all his “desire,” saw Solomon 

sit upon his throne over Israel before he died. Nevertheless, David said 

concerning the promise that “He (Yahweh) make it not to grow (in his 

lifetime).” (1 Kings 8:20; Acts 2:29-30; Luke 1:32; Romans 1:2-4; 2 

Samuel 23:3-5). 

 

What is implied by the words of the promise when Yahweh speaking 

to David says, “Thy house and thy kingdom shall be established 

forever before thee”? 

The everlasting establishment of David’s throne and kingdom has not been 

realized from the death of David to the present day because the promise is 

that it must exist perpetually “before” or in the presence of David. The 

Apostle Peter said, “David is both dead and buried, and his sepulcher is 

with us until this day.” “He is not ascended into the heavens.” Therefore 

the covenants of promise remain unfulfilled. David was, like Abraham, 

promised a resurrection from the dead and a change of nature to 

immortality. (2 Samuel 7:16; Acts 2:29 & 34; Hebrews 11:32 & 39-40; 1 

Corinthians 15:13-14 & 17-23). 

 

How can we be assured this will occur and when will it happen?  

These things have been assuredly established by the resurrection of Christ, 

which gave assurance to all men that Yahweh has appointed Christ as the 

Holy One of Israel, to rule the tribes of Israel as His kingdom and the world 

in righteousness, as His kingdom’s empire. This will occur at Christ’s 

second appearing. (Isaiah 9:7; Jeremiah 33:15, 6 & 3:17; Isaiah 24:23 & 

2:3; Daniel 7:14; Acts 17: 31; Matthew 25:31). 

 

There are, as we have seen, two everlasting covenants of promise upon 

which the kingdom of God is based - the one made with Abraham and the 

other with David. The Abrahamic Covenant gives the land of Canaan to 

their Seed (that is Christ) forever. The Davidic Covenant promises that the 

kingdom and throne established upon it will be established forever in the 

presence of a resurrected immortal David. They are called David’s 

because his family or house alone can possess the kingdom.  

 

How do we become a part of David’s house and heirs according to the 

Davidic Covenant? 
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By belief in the Gospel preached to Abraham and David and by being 

baptized into their Seed, the Lord Jesus Christ. By this means we become 

part of Abraham’s seed and “heirs of the kingdom.” At Christ’s return He 

will, says the prophet Amos and Apostle James, “set up” David’s 

kingdom, which will then be in “ruins” and all Gentiles will seek after 

Yahweh, “upon Whom My Name is called.” The people for the Lord’s 

Name are the saints (Jew and Gentile) who are the “heirs of the kingdom.” 

(Galatians 3:26-29; Matt.1:1; Amos 9:11-12; Acts 15:14-17; James 2:5; 

Revelation 5:9-10; Isaiah 49:1-3, 5-6 & 8; Elpis Israel pg. 304 - 311). 

 

 The kingdom and throne of David does not exist beyond the skies in 

heaven as the churches teach, it must then once have existed and is not 

just a matter of promise? 
As previously stated the kingdom Christ comes to “set up” is the “building 

again,” “restore again,” “the tabernacle of David,” “the kingdom of 

Israel,” which was “the kingdom of God.” (Psalm 22:28, 114:1-2; 2 

Chronicles 13:8; 1 Chronicles 29:23; Acts 15:16 & 1:6). 

 

When the Lord Jesus was on earth, what does the Gospel Record state 

He went from city to city preaching? 

The things concerning the kingdom of God. (Luke 4:43 & 8:1; Matthew 

6:33). 

 

What is the kingdom of God? 
As other earthly kingdoms it will have a king, a territory (the first 

dominion i.e. the land covenanted to Abraham), and a secondary dominion 

or empire which will encompass the whole earth, an aristocracy and 

subjects. As stated in Daniel chapter 2, the stone power (Christ and the 

immortal Saints) “shall break in pieces and consume all these kingdoms, 

and it shall stand for ever”. This stone power that smites 

Nebuchadnezzar’s image (the kingdom of men) shall become a great 

mountain, and fill the whole earth. (Daniel 2:44 & 7:13-14; Micah 4:8; 

Haggai 2:22; Zechariah 14:9; Revelation 11:15). 

 

For what purpose will Yahweh send Jesus Christ personally to the 

earth, at the close of the times of the Gentiles? 

Christ will come to set up Yahweh’s kingdom on the earth. (Acts 3:20-21; 

Psalm 102:16 & 21; 2 Timothy 4:1; Acts 1:6, 11; Daniel 7:13-14). 

 

Where will the kingdom of God be set up? 
It shall be established on the territory covenanted to Abraham and his Seed 

(the Christ) as an everlasting possession – the land of Canaan. (Genesis 

13:14-17, 15:18; Ezekiel 36:34-36; Isaiah 60:14-15, 61:4-5 & 62:1-4). 
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Hints For Bible Markers 
The Psalms 

Psalm 10:6 
“He hath said in his heart, I shall not be moved:  

for I shall never be in adversity.” 

 

Although these verses typify the unbelieving spirit of those who work not 

in the truth, those who serve their own lusts, the lust of the flesh, the lust 

of the eye, and the pride of life which constitute the world, they especially 

personify those of the clergy who actively work against the teaching of 

God through his holy written word of truth. At the peak of this pile of 

rubbish sits the Mother of Harlots who in his heart believes “I shall never 

be in adversity.” Or as the Man of the Earth reasons in Revelation 18:7, 

“for she saith in her heart, I sit a queen, and am no widow, and shall see 

no sorrow.” This Man of Sin and his emissaries, whether they be “priest,” 

“clergyman,” “minister,” or “layman,” serve sin unto death. “They are of 

the world: therefore speak they of the world, and the world heareth them.” 

(1 John 4:5).  
 

The verses quoted from Psalms and Revelations are remarkably similar to 

what was said to Babylon in Isaiah 47:7, “And thou saidst, I shall be a lady 

forever: so that thou didst not lay these things to thy heart, neither didst 

remember the latter end of it.” It is unquestionable that “the kingdom of 

men” exists, and that this is the kingdom of confusion, or Babylon and the 

Pope is the head, living in a city called “eternal”! It is a civil and 

ecclesiastical arrangement which history shows to be the destroyer of 

God’s heritage, the Jews, the saints, Jerusalem, and the land of Israel. 

  

Psalm 10:7 
“His mouth is full of cursing and deceit and fraud:  

under his tongue is mischief and vanity.” 

 

 It was well said by the apostle Paul when he wrote to Timothy saying, (1 

Timothy 4:1-2) “Now the Spirit speaketh expressly, that in the latter times 

some shall depart from the faith, giving heed to seducing spirits, and 

doctrines of devils; (2) Speaking lies in hypocrisy; having their conscience 

seared with a hot iron;” The world is full of Doctors of Divinity, Reverend 

Divines, speaking lies in hypocrisy for a very profitable income. If they 

were Abraham's seed they would do the works of Abraham. (John 8:39).  

 
Continued next month should the Lord will                                                                               

bro. Beryl Snyder  


