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Ecclesial News 
HOUSTON, Texas 

We are happy to announce that another of Adam’s race has 

answered the High calling  and entered the waters of baptism after 

giving a good confession of his faith in Christ Jesus.  David Solis, the 

son of Bro. Eustorgio and Sis. Maria Solis was interviewed and 

baptized on April 8
th
, 2017 in Houston, Texas.  

This event was attended by many members in the Houston ecclesia 

and Bro. Glenn and Sis Julie Rhoades of the Goldthwaite ecclesia, as 

well. The right hand of fellowship was given to Bro. David the 

following day. He resides at 12339 Coulson Str. in Houston, Tx 77015 

if anyone would like to send books or correspondence.   

Please welcome Bro. David on his walk toward Zion as we await 

our Master’s return. 

Bro. Mark Dylla, Recorder, Houston 

 

 

GATHERINGS & ACTIVITIES 
(To be held Yahweh Willing) 

LAMPASAS FRATERNAL GATHERING.….….………..……..June 9–11, 2017 

Bro. Ricky Hurst, PO Box 1381, Goldthwaite TX 76844,    325-451-4075 
RICHARD FRATERNAL GATHERING............................June 30–July 3, 2017 

Sis. Christine Jones, RR1, Richard, Sk, S0M2P0, Can. Sc.jones@sasktel.net 1-306-246-4468 
HYE FRATERNAL GATHERING…….….…………….…....…...July 23-30, 2017 

Bro. Mark Braune, 209 Ranger Dr, Buda TX, 78610 512-577-1119, 
markbraune@gmail.com, Study on Ezekiel 25-48 
BOSTON FRATERNAL GATHERING.......................................Oct 28-29, 2017 

Bro. Jim Sommerville, jsommer393@msn.com   

 

Tribulation Worketh Patience 

"I will show him how great things he must suffer 

for my Name's sake"—Acts 9:16 

IN Acts 16 and 17 we are again traveling with Paul. At the close of 

chapter 15 he set out with Silas on the second of his three great 

journeys of proclaiming the Gospel to the world. It was about 50 AD, 

20 years after Jesus' crucifixion and resurrection. 

He suggested to Barnabas that they revisit the ecclesias they had 

established in western Asia Minor on the first journey. From this arose 

the dispute over taking Mark, who had left them and turned back on the 
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first journey. This disagreement between Paul and Barnabas could not 

be settled, so after working together for over 15 years, they parted. 

Paul and Barnabas had been close from the beginning. It was 

Barnabas who introduced Paul to the brethren at Jerusalem, when they 

were afraid of him. And it was Barnabas who got Paul to go to Antioch 

to help him with the work there. 

Both these men had the Holy Spirit in great measure. Of Barnabas 

it is said he was "full of the Holy Spirit" (Acts 11:24). At the beginning 

of the first journey, the Holy Spirit specifically selected Barnabas and 

Paul (mentioning Barnabas first) to go forth together to preach to the 

Gentiles (Acts 13:2).  

Yet still, they could not solve this point at issue between them, and 

this divinely appointed team broke into two. There is much food for 

profitable thought here, and much comfort for our present dark day. 

Why did they not appeal to God, and why did not God settle it for them 

by the direct guidance of the Spirit? 

Doubtless they DID fervently appeal to God, and doubtless He DID 

settle it, but not necessarily in the way we might desire or expect. Of 

another trouble of another kind at another time, Paul said it had worked 

out "to the furtherance of the Gospel" (Phil. 1:12). 

So here. Two expeditions set out instead of one. Of Barnabas we do 

not hear again, but this is no reflection on him, for the record is 

concerned with Paul and we hear very little about any other at all. 

Of Mark, Paul later speaks very highly more than once. In Col. 

4:10-11, he was with Paul in his first imprisonment in Rome, and Paul 

says he was a "comfort to him." And in 2 Tim. 4:11, at the very end of 

Paul's life, again in prison in Rome, the one person he tells Timothy to 

bring to him is Mark, and he speaks of him as "profitable to him for the 

ministry." 

Of these two Holy Spirit-filled men, Paul and Barnabas, which was 

to blame? Which was wrong? 

Not necessarily either. Nor is there any evidence that either 

behaved in an unChristlike way. The word in Acts 15:39, translated 

"contention" is more often used in a good sense than a bad one. It 

denotes very strong feeling, but not necessarily wrong feeling. It is the 

word translated "provoke" in— 

"Provoke unto love and good works" (Heb. 10:24) 
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It is the word used for "stirred" in Acts 17:16 where Paul's heart 

was compassionately and zealously stirred by the ignorance of the 

Athenians' pitiful, intense worship of what they knew not. 

There was very strong feeling on both sides of this disagreement, 

each for his own unshakably determined course of action. Paul was 

determined he would not take Mark on this trip. Barnabas was 

determined he would not go without Mark. Both may have been 

perfectly right in their judgment. We are not specifically told their 

reasons, but they seem quite clear and both legitimate. 

Paul would not take him because he had failed them on the first 

trip. Paul's reason may have just as much out of love and consideration 

for Mark as Barnabas' was. The hardships of this second trip were 

greater and more prolonged than those of the first. We have only to 

think of the terrible beating with iron rods the apostles suffered in 

Philippi, and the mob uproars and vicious treatments at Thessalonica, 

Berea and Corinth. He would know young Mark was not ready, and 

another failure could be disastrous for both Mark and the expedition.

  

Barnabas, on the other hand, would not go without his nephew 

Mark. He too was probably right. Clearly Mark wanted to go. Clearly 

therefore he regretted having abandoned them on the first journey. 

Clearly he was anxious to redeem himself. To deny him the opportunity 

might have destroyed him by remorse and disappointment. 

So two expeditions would clearly be the answer, dividing the 

proposed field of visiting the ecclesias they had established, one by 

Barnabas and Mark to more familiar and less hazardous territory, until 

Mark was more fully matured as a soldier of Christ. 

There are many lessons for us, but what surely is the great one? 

That even very outstanding apostles filled with the Holy Spirit may 

sincerely and irreconcilably disagree. God does not always choose to 

give all the answers to everything, for He is testing us to see how we 

react to problems and difficulties. 

If we always react with gentleness and kindness and fairness and 

meekness and patience and brotherliness and love, all will at last be 

well for us, and God will in His good time clear all the clouds away. 

But if the flesh comes to the surface, and we react with harshness and 

bitterness and rudeness and unkindness, and believe and spread false 

reports about our brethren, then woe betide us, for our just 

condemnation will be terrible indeed! 



181—Berean 2017 

 

We shall never know all the answers to all problems. But if we do 

not consistently manifest the meek and loving spirit of Christ in all our 

dealings with our brethren, and scrupulous truth and fairness in what 

we say about them, then we might as well forget everything and join 

the world, for we are the world's biggest hypocrites. 

We cannot possibly be right if our spirit is wrong, for God will only 

guide those of the right spirit. If we cannot control our own tongue and 

temper, then that—and that alone—is our number one life-and-death 

problem, and we had better worry about ourselves and forget about 

condemning others. 

So Paul starts out on Journey Two with Silas, a new companion. 

This time they went by land across the mountains into eastern Asia 

Minor, to Derbe, Lystra, Iconium, etc. 

The first incident, beginning ch. 16, is the addition of Timothy to 

the party. It is clear that a devoted young man, to take care of the many 

details of traveling, would be a tremendous advantage in the work, and 

the loss of such, in the middle of the journey, a great blow and 

handicap to them. Twelve years later, Timothy is still especially noted 

for his youth, so at this time he must have been very young indeed, 

most probably in his teens. 

The first thing Paul does is to have him circumcised, though he 

taught to these very same ecclesias, in Gal. 5:2, that— 

"If ye be circumcised, Christ shall profit you nothing." 

There are always those who are eagerly looking for 

"inconsistencies" to condemn in their brethren, and here indeed is a 

perfect example—  

"Paul! You said, 'If ye be circumcised, Christ shall profit you 

nothing.' But here when faced with a problem yourself, you directly 

violate that principle, just as an expediency to save yourself trouble 

with the Jews!" 

We know there was no inconsistency. We know Paul's motives in 

both cases were perfectly correct, and completely harmonious with 

each other. We see the picture clearly. But how can you convince 

someone who is seeking for something to find fault with, and to use to 

discredit someone? The scriptural command is, over and over— 

"JUDGE NOT, THAT YE BE NOT JUDGED." 

With our puny little limited minds, it is impossible for us to judge 

fairly, even if we should have all the facts. And we never have ALL the 

facts. 
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This is not to say that there must not be a strong fellowship stand, 

strongly adhered to. Otherwise we would all be still in the Catholic 

Church. We must decide where the fellowship line is, and we must 

faithfully adhere to it, very gently and kindly, but very firmly. 

But we must never judge motives, or seek occasions of fault-

finding, or believe and peddle hurtful rumors, or talk behind peoples' 

backs, or speak of sins—either real or supposed—TO ANYONE 

EXCEPT THE PERSON INVOLVED. In doing such, we condemn 

ourselves. The stern penalties of the law of Christ are very fearful 

against any of these fleshly abominations— 

"AS YE JUDGE, SO SHALL YE BE JUDGED." 

Many do not seem to realize the terrible judgment in store for those 

who accept Christ, and then violate his laws of brotherliness and 

kindness. 

So Paul circumcised Timothy, even though he said the cir-

cumcision would cut a man off from the salvation of Christ. 

The next few verses (6-10) are very interesting. We remember that 

these men—especially Paul—had the power of the Holy Spirit in 

tremendous measure, that Spirit which Jesus said should "lead them in 

all truth." In these verses, we are reminded of Abraham, who, Paul says 

(Heb. 11:8)— 

"Went out, not knowing whither he went" 

God just said to him, "Leave home; start out; I'll tell you later 

where you are going." We tend to get impatient. We tend to worry 

about what is coming, and what to do about it. But— 

"Sufficient unto the day is the evil thereof." 

God doesn't have to tell us what to do until the time comes to do it. 

All we have to be concerned about are the problems of today. That is 

the big lesson we find so hard to learn. We worry about so many things 

that haven't happened, and never will happen. When shall we ever learn 

that God knows what He is doing, and we can very safely leave all the 

worrying to Him? 

But getting back to Acts 16:6. These men were filled with the 

power of the Spirit, and they were out doing the Spirit's work. But what 

do we find? They must stumble on their way by trial and error. 

They made the circuit of the ecclesias, confirming the disciples. 

Then they considered where to go next. Did the Spirit guide them? Not 

at all, except negatively. They apparently first considered going to 



183—Berean 2017 

 

Asia. This refers to the western end of Asia Minor, centered around 

Ephesus. This would be the logical move on the basis of Paul's pattern 

of moving gradually west by way of great cities. 

But the Spirit just forbad them to go to Asia. So they headed north 

for Bithynia, but again the Spirit said no. They had tried west and 

north, and been barred, so they tried northwest, in between, and this 

time they were permitted to proceed. 

Why did God act like this? And why are we told about it? Surely to 

teach us essential lessons. We have got to have patience, and we have 

got to have faith, and we have got to have complete, calm, unworried 

dependence. Answers will come, when they are needed. 

So they finally by trial and error, reached the coast at Troas, at the 

northwest tip of Asia Minor, opposite Europe. And still the destination 

God had in mind for them has not been revealed. But after they reached 

Troas, Paul had the vision of the man of Macedonia, calling for help. 

Even then there was no direct instruction. How easy for God to have 

said at the very beginning— 

"Don't waste your time trying this direction and that direction. 

Go straight to Macedonia." 

But God, in His Own good wisdom, did not choose to do it that 

way. They still, by putting everything together, had to reach the con-

clusion that this appeared to be what God wanted them to do. And this 

time they were right. 

Surely this whole impressive train of events is to emphasize our 

day-to-day dependence on the guidance of God. As soon as He tells us 

too far ahead, as soon as we begin to confidently plan for the future, as 

soon as problems seem to be clearing up and answers seem to be 

coming, we begin to lose touch—to lose the urgent sense of the need of 

daily guidance. Right away we relax. Our minds—released from 

pressure—turn to worldly things. We begin to build sepulchres on high, 

as if this were our eternal resting place. 

The next deeply instructive event is the beating and jailing of Paul 

and Silas. Up to the time he wrote 2nd Corinthians (which was about 

2/3 through his life in the Truth), Paul had been beaten 3 times with 

iron rods by the Romans, and 5 times lashed with 40 stripes by the 

Jews. The beating with iron rods was a terrible punishment, not only at 

the time but in its long painful crippling effects afterward. Often it 

broke bones and did great permanent injury. 
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Why did Paul have to suffer these things? Why did Christ have to 

suffer as he did? Why is it—as Paul told the Lycaonian brethren after 

his own stoning at Lystra—that (Acts 14:22)— 

"We must through MUCH tribulation enter the Kingdom of 

God." 

Of Christ himself it is said (and it is one of the deepest statements 

of Scripture), that (Heb. 5:8)— 

"He LEARNED OBEDIENCE by the things that he suffered." 

How could a perfect, sinless man "learn obedience"? From the very 

beginning he was sinless: but he was untried, unexperienced, 

undeveloped in character. He had not "overcome." At the end he was 

tried, and experienced, and established—having perfectly overcome all 

trials and sufferings. 

Suffering is the crucible in which character is purged and purified 

and beautified, and then fired to indestructible permanence. In our 

original, natural state, we are rotten, ugly, fleshly, animal creatures. 

Some of us never get to be anything else but rotten, ugly, fleshly, 

animal creatures all our lives, though we are given the inestimable 

privilege and responsibility of living, like Judas, in the presence of 

divine beauty. 

Suffering takes many forms, and only God knows what each 

suffers, and how much. Suffering does not NECESSARILY beautify 

and purify. Sometimes it makes us even worse than our original natural 

ugliness was. It is a matter of how we are exercised by it. If we really 

believe God—and sadly there is much less REAL belief than there 

appears to be on the surface—if we really believe God, then we really 

believe that— 

"All things work together for good to them that love God." 

"All things"! If we haven't got that connection, we haven't got 

ANYTHING. And if we have got it—how can we ever be unhappy—

how can we ever be disappointed—how can we ever wish things to be 

different than they are? 

Truly we wish them to be different in the sense that we wish them 

to be working in a certain direction of change and accomplishment. But 

they ARE doing that! We KNOW they are, for— 

"All things WORK TOGETHER for good—toward good—for them 

that love God." 
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All we have to be concerned about is that we are among those that 

truly "love" God—in the scriptural sense of complete and unrestrained 

devotion and obedience. And this is indeed a tall order, a lifetime 

effort, a fulltime project. It consists mainly of always doing what God 

wants, and not doing what WE want—of always acting in harmony 

with the beauty of the Spirit and not the ugliness of the flesh. That's our 

main concern—our own character and conduct, or we are just 

hypocrites. 

But why should Paul need more suffering than anyone else? We 

would think it was terrible if we were nearly beaten to death once, but 

Paul experienced this at least 8 times, and never knew when it was 

coming again.  

It was not because he deserved or needed it more. There is another 

aspect to suffering, another marvelous and beautiful aspect. Jesus said 

of Paul at the very beginning— 

"I will show him what great things he must suffer for my 

Name." 

Of Peter, Jesus spoke concerning the death whereby he should 

glorify God. And of himself it is recorded—"With his stripes we are 

healed." 

How does suffering serve the Name of Christ, and glorify God, and 

heal others? These are strange and wonderful divine things. There is 

much we do not know, but there is also much we can dimly perceive, 

and somehow feel rather than actually comprehend. 

Paul speaks of striving to participate in the fellowship of Christ's 

sufferings, and there IS indeed a "fellowship of suffering" that is far 

deeper and closer than any fellowship of mere joy could ever be. If we 

are Christ-like and compassionate, and kind to one another, we shall 

come through all problems more closely knit together in love, for we 

shall have experienced the beautiful "fellowship of sufferings." 

The reaction to suffering is the key to its value. It is the beauty of 

character born of bitter tribulation that makes all worthwhile. If Paul 

had just endured these things stoically and courageously, it would have 

been commendable, but it would have had no living power. Many do 

that, and yet they are nameless and forgotten. 

But let us consider the apostles' reaction. First, their clothes were 

torn off and they were beaten severely with iron bars. The record 

specifically says that "many stripes" were laid upon them—that is, 

more than usual—especial severity. They would be in constant severe 

pain for many days after; any movement would be agony. 
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Then they were thrown—literally thrown—into prison. The jailor, 

being specially charged with their safety, in turn "throws" them into the 

inner prison—the dungeon, and fastens their feet in stocks. These 

stocks were an instrument of torture to create a position of great 

discomfort.  

All this time they would be wounded and bleeding, with their 

wounds completely unattended to. But the main thing is, what was their 

reaction to all this? All down through earth's dark history of man's 

wickedness this has happened (and still happens) countless times to 

countless millions. Natural man is a vile, jungle creature of hatred and 

vindictiveness and backbiting and vicious falsehood. 

"And at midnight Paul and Silas prayed, and sang praises unto 

God." 

They were not putting on an act. This was the true, deep, spon-

taneous reaction of their hearts. These men were really IN the Truth. 

They really knew what it was all about. Their minds were thoroughly 

and inseparably in tune with God. They knew that all was of God, and 

all was for some great eternal good, and that they were a privileged part 

of that great purpose of at last filling the earth with God's glory. 

Let us not be sorry for them. Let us rather be sorry for ourselves 

that in this day of ease and comfort and luxury and self-indulgence, we 

are so pitifully out of touch with those glorious realities the apostles' 

experienced. How many of us are really IN the Truth, as they were? 

They did not seek martyrdom. They fled from it whenever they 

faithfully could. They did all they faithfully could to avoid it. But when 

it came, they knew it was of God for some strange and glorious 

purpose, and they rejoiced in tribulation, they "rejoiced that they were 

considered worthy to suffer" for the great Name of Jesus. 

One result was the conversion of the jailor—the one who just 

previously had cruelly added to their misery by roughly throwing them 

into the dungeon and putting their feet in stocks. 

Was it worth it? Would we consider it worth it, if we could save a 

soul from death? Here is the key to the whole matter. Here we can test 

our hearts to see if we really are in the Truth and have any idea what it 

is all about. To them it WAS worth it, worth all the suffering, because 

they were driven by the mighty power of love for their fellowman. 

They were not self-centered. They thought nothing of themselves. 

To what extent are we driven by that power? Is it a vital over-

whelming force within us so that we are constantly seeking to do good, 

and willing to suffer anything for it? Are we really IN the Truth—God's 
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glorious TRANSFORMING Truth—or do we just have a religion? "Let 

a man examine himself," says Paul, as he turns our hearts and minds to 

this great sacrifice for mankind, this supreme manifestation of love—

"Greater love hath no man than this"— 

"Let a man examine HIMSELF." 

To examine ourselves is an ugly, stomach-turning task. Few indeed 

are willing to face what they see, but those few are God's eternal 

jewels.        —Bro. G.V.Growcott 

 

Christ The Slain Lamb 

“Behold The Lamb of God that taketh away the sin of the world.” 
John 1:29 

We approach this subject with deep and grave humility, and a 
burning desire to apprehend the divine wisdom that underlies it. Truly, 
we do not expect to fully comprehend the depth of the wisdom of 
Yahweh, but there is a limited perception of the divine ways to which 
we are expected to attain; and when we are invited to partake of the 
fountain of the water of life freely, it is our duty and wisdom to 
respond. And where could we find a more pressing invitation than that 
which has come to us from the prophet Isaiah 55:1, 3 — 

“Ho, every one that thirsteth, come ye to the waters, and he 
that hath no money; come ye, buy, and eat; yea, come, buy wine 
and milk without money and without price.” 

“Incline your ear, and come unto me: hear, and your soul shall 
live; and I will make an everlasting covenant with you, even the 
sure mercies of David.” 

But note carefully! This is not a general call to all people, it is only 
directed to those who thirst after righteousness. That is, those who have 
an eager desire, or a craving for divine knowledge. 

The purpose of this assembly is to stir up our thirst, and to 
strengthen our faith, hope and courage. We must, therefore, give 
ourselves wholly to the exercise of our minds and affections to those 
ennobling and purifying influences that come from Yahweh through 
His Word. 

Therefore, in all sincerity and implicit reverence, let us “BEHOLD 
THE LAMB OF GOD that taketh away the sin of the world” (John 
1:29). 

When sin entered into the world through transgression in Eden, it is 

stated of Adam and Eve that Yahweh “made garments of skins and 
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clothed them.” Animals of some kind must have been sacrificed in 

order to provide an appropriate covering. We would think a Lamb. 

Abel offered of the “firstlings of his flock,” but the first specific 

reference to a sacrificial lamb is found in the record of Abraham’s great 

test of faith. As he and Isaac approached the appointed place, Isaac 

turned to his father and said, 

“Behold the fire and the wood: but where is the lamb for a 

burnt offering?”—Gen. 22:7. 

Abraham’s answer is remarkably significant— 

“My son, Yahweh will provide Himself a lamb for a burnt 

offering.” 

In that particular case, God did provide a lamb; but the allegorical 

significance of Abraham’s statement is wonderfully greater than it 

appears on the surface. 

The years passed by, until we find the descendants of Abraham 

seemingly helpless on that anxious and eventful Passover night in 

Egypt. But the blood of a lamb—a male of the first year without 

blemish—protected them from the power of the destroying angel when 

he smote the firstborn throughout the land of Egypt. This was not 

mechanical; it was based on faith. They had been commanded to slay 

the lamb, and sprinkle its blood upon the entrance, or the door posts of 

their homes— 

“And the blood shall be to you for a token upon the houses 

where ye are: and when I see the blood, I will pass over you, and 

the plague shall not be upon you to destroy you, when I smite the 

land of Egypt”—Ex. 12:13. 

Paul, speaking of these things, says they were “a shadow of things 

to come.” Therefore, it was not to continue indefinitely; but only “till 

the day break, and the shadows flee away.” 

In the Law of Moses, Jesus is typified by the ram, goat, bullock and 

lamb. These are beautiful figures, but among them the lamb excels in 

prominence and beauty. In the symbology of the Apocalypse, Jesus is 

referred to 28 times as “the Lamb.” Hence the term represents the only 

name under heaven, given among men, by which we must be saved. 

Let us walk among the shadows for a short time and “open our 

eyes that we may behold wondrous things out of the Law of Yahweh.” 

As we approach the Tabernacle, we see the priests slay a bullock, 

and take some of its blood and put it on the horns of the altar. 
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Following this, the blood of a ram was sprinkled on the altar, as was the 

blood of a second ram. This was repeated for seven days, after which 

the altar was considered cleansed and sanctified. They were then 

commanded— 

“To offer upon the altar two lambs of the first year day by day 

continually. The one lamb thou shalt offer in the morning; and the 

other lamb thou shalt offer at even. 

“This shall be a continual burnt offering throughout your 

generations at the door of the tabernacle of the congregation 

before the Lord”—Ex. 29:38-42. 

Now we see the High Priest leading an innocent lamb to the 

slaughter. It is killed, and laid upon the altar, where it begins to burn. 

Then we see the people bring their sin offerings to the High Priest, and 

watch them as they place their hands on the head of the bullock. Thus 

they transfer their sins in figure to the animal. But if the blood of bulls 

and of goats could not take away sin, why were these animals slain? 

Because everything of this nature under the Law was part of the 

shadow of good things to come. Therefore, it was a figure for the time 

then present for the “one offering” that could and did take away sin, 

even the offering of the body of Jesus. 

As these animals were placed on the altar, they came in contact 

with the burning lamb. One by one they came, until the lamb was 

completely covered, and it alone bore the sins of the people in figure. 

But these figurative sin-bearers rest not only on the lamb, but on the 

altar as well, for both share in this beautiful symbol in the taking away 

of sin. 

As we watch, we hear a voice speaking, and as he speaks the 

shadows become dim, and when the day breaks the shadows and 

substance merge as Paul speaks of Christ— 

“But this man, because he continueth ever, hath an 

unchangeable priesthood. Wherefore he is able also to save them to 

the uttermost that come unto God by him, seeing he ever liveth to 

make intercession for them. 

“For such an High Priest became us, who is holy, harmless, 

undefiled, separate from sinners, and made higher than the 

heavens; 

“Who needeth not daily, as those High Priests, to offer up 

sacrifice, first for his own sins, and then for the people’s: for this 

he did once, when he offered up himself”—Heb. 7:24-27. 
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Here we see the “continual burnt offering” of the lamb, and the 

continual High Priest of the order of Melchisedec brought together in 

this beautiful divine plan. 

But we go back to the shadows and view the lamb again. What a 

beautiful creature, and how defenseless. Its only protection is the 

shepherd. Other animals will fight in self-defense; but the lamb is 

always gentle, mild and meek. No other animal could equally 

foreshadow “the Lamb of God that taketh away the sin of the world” 

“He was oppressed, and he was afflicted, yet he opened not his 

mouth: he is brought as a lamb to the slaughter, and as a sheep 

before her shearers is dumb, so he openeth not his mouth”—Isa. 

53:7. 

Under the Law, it is notable that not a bone of the slain lamb was to 

be broken; nor was any stranger to eat of it. This was one of the 

greatest allegorical transactions recorded in the Scripture of truth. 

Although it was founded upon facts, and efficacious for the “time then 

present,” it was only another shadow of greater things to come. 

Therefore, says Paul in 1 Cor. 5:7— 

“Purge out the old leaven, that ye may be a new lump, as ye 

are unleavened. For even Christ our Passover is sacrificed for us.” 

While Israel kept the feast of the Passover with literal unleavened 

bread, Paul exhorts the believer in the next verse to— 

“Keep the feast with the unleavened bread of sincerity and 

truth.” 

To keep the feast in that manner would seem to indicate that our 

life after belief and obedience of the Gospel, should be a life of 

consecration—that is, an active, joyful work of righteousness. In view 

of what Paul says in Rom. 12:1, there seems to be no other 

conclusion— 

“I beseech you therefore, brethren, by the mercies of God, that 

ye present your bodies a living sacrifice, holy, acceptable unto 

God, which is your reasonable service.” 

Think of it: reasonable, not excessive, but agreeable to sound 

judgment. 

As we have seen, Jesus was the antitypical Lamb of the feast 

provided by the Father. Like the typical lamb not one of his bones was 

broken; but his blood was sprinkled—not literally, but figuratively—

upon the doors of the believer’s heart. In the Passover, the lamb was 
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to be eaten. As in the type, so in Christ—only those who are heirs of 

the Kingdom may eat his flesh—so said Jesus in John 6:53 & 56— 

“Except ye eat the flesh of the Son of man, and drink his blood, 

ye have no life in you. 

“He that eateth my flesh, and drinketh my blood, dwelleth in 

me, and I in him.” 

To “eat his flesh,” is to fill our minds with the things concerning 

the Kingdom of God and the Name of Jesus. By digesting these things 

mentally, we assimilate the mind of Christ, and it becomes a part of 

ourselves. We are, therefore, no longer our own; for we are “bought 

with a price,” and that price is—as we read in 1 Peter 1:19— 

“The precious blood of Christ, as of a lamb without blemish 

and without spot.” 

The word precious means “of great price or value,” and what word 

could describe it better? Literally, of course, the blood of Christ shed 

upon Calvary would be useless to anyone. It fell to the ground, and 

dried up in the same manner as the blood of the lambs did in Egypt. 

How, then, can it be called precious? Let us go back to the type. 

When the people of Israel killed the lamb, and sprinkled the blood 

on the doors of their houses, it was truly “precious,” or “of great 

value.” In what way? Was it not in what it signified and accomplished? 

Yes, by all means. 

Therefore, it was a symbol of faith; and, as it was in the type, so it 

is in the antitype, Jesus. The believer of the Gospel will be saved by the 

blood of Jesus when he comes to be glorified in his saints. 

When the angel of Yahweh comes to take vengeance on them that 

know not God, and upon those who know Him but do not obey the 

requirements of the Gospel, He will see the precious blood of Jesus 

sprinkled on the entrance of the hearts of those who have been faithful 

in all things, and will pass over them, and they shall be saved. 

Another essential feature of the sacrificial lamb was that it must be 

“without spot or blemish.” That is, it was to be complete or in perfect 

condition. If it had a blemish, it would not be accepted, and there could 

be no substitution, or any excuses. 

The allegorical significance of this is unmistakable. Peter likens 

Christ to a lamb without blemish, and without spot; and Paul says in 

Hebrews 9:14— 



                                                                                                      Berean 2017—192 

 

“How much more shall the blood of Christ, who through the 

eternal Spirit offered himself without spot (or fault) to God, purge 

your conscience from dead works to serve the living God.” 

In the type, the perfection must of necessity be a perfection in 

nature for, in an animal, it could not be otherwise. But in Jesus the 

words “blemish,” “spot” and “blameless,” could only refer to character, 

because of the nature he bore. 

We are firmly convinced that the flesh of Jesus was identically the 

same as ours. We make that statement on the strength of evidence 

appearing in the Scripture of truth. In Acts 2:30, Peter, speaking of 

David said— 

“Therefore being a prophet, and knowing that God had sworn 

with an oath to him, that of the fruit of his loins, according to the 

flesh, He would raise up Christ to sit on his throne.” 

This is confirmed by Paul in Rom. 1:3— 

“Concerning His Son Jesus Christ our Lord, who was made of 

the seed of David according to the flesh.” 

Then in Heb. 2:14, the apostle goes further and says— 

“Forasmuch then as the children are partakers of flesh and 

blood, he also himself likewise took part of the same; that through 

death he might destroy him that had the power of death, that is, the 

devil.” (diabolos) 

This signifies that the flesh of Jesus was, as we said, identically the 

same as ours. To fully realize what that means, let us look at ourselves 

as portrayed by Paul in Rom. 7:15 & 17— 

“For that which I do, I allow not: for what I would, that do I 

not; but what I hate, that do I. Now then it is no more I that do it, 

but sin that dwelleth in me.” 

What does the apostle mean when he refers to “sin that dwelleth in 

me”? We will let him answer our question in vs. 18 and 23— 

“For I know that in me (that is, in my flesh) dwelleth no good 

thing: for to will is present with me; but how to perform that which 

is good I find not.” 

“But I see another law in my members, warring against the law 

of my mind, and bringing me into captivity to the law which is in 

my members” 
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We all experience this same problem and mental struggle, after we 

come to a knowledge of the Truth. As we look at ourselves and realize 

how we suffer under trial; and then look at Jesus, we begin to 

understand clearly the magnitude of his victory, when he said— 

“I HAVE OVERCOME THE WORLD.” 

To overcome the world, is to overcome “the lust of the flesh, the 

lust of the eyes and the pride of life,” which things, says John, comprise 

“all that is in the world.” 

In John’s day, there were some who maintained that Jesus did not 

come in the flesh. There have also been some among us who claimed 

that the flesh of Jesus was the same as ours, except that it did not 

contain the sin-principle as ours does. Therefore, according to them, the 

sacrifice of Christ was for purging from moral defilement only. Here is 

the way it was presented— 

“When Paul said that Jesus ‘was made sin for us’ he did not 

mean that he was made a bearer of our sinful nature, but that he 

was made a transgressor of the Mosaic Law in being brought, by 

his Father’s contrivance under its curse. When Peter said ‘Who his 

own self bear our sins in his own body on the tree,’ he meant that 

sins were symbolically laid upon him, in the same way as they 

were laid upon the goats in the sacrifices made under the Mosaic 

Law.” 

This is the doctrine that made it necessary to form the Berean 

fellowship in 1923, and it has never been repudiated to this day. 
The issue was real—not a “misunderstanding,” because it is a positive 

and emphatic denial of what has been written in Romans 8:3— 

“For what the Law could not do, in that it was weak through 

the flesh, God sending His own Son in the likeness of sinful flesh, 

and by a sacrifice for sin, condemned sin in the flesh.” 

There has been a lot of quibbling over the word “likeness” in an 

attempt to avoid the force of this passage; but, Brethren and Sisters, if 

the principle of corruption had not permeated the flesh of Jesus, as it 

does in our flesh; and if there had been no diabolos there, he could 

NOT have been tempted in all points, like his brethren, nor could sin 

have been condemned in his flesh as Paul has said. 

Jesus was delivered for our offences. That is, he was given over to 

the powers that be, was crucified, and he was raised again for our 

justification. 
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Ordinarily, when we hear the word “justification,” we think of 

vindication. But believers of the Gospel have no actions to vindicate, or 

defend; for even after we have done all the things which are 

commanded, we are still unprofitable servants. 

Having established ourselves upon a rock foundation, “Let us,” 

said Paul, “go on to perfection.” What does Paul mean about “going on 

to perfection?” Surely, he knew that only Jesus could do that! 

Actually the word in this place means to “consecrate, to finish, to 

fulfill and to accomplish or consummate in character.” Therefore, to 

build up a character well-pleasing to God, there must be an undeviating 

pressing forward, so that we will be transformed by the renewing of the 

mind. 

Unless we are walking in the Truth, we are wasting our time to be 

talking about purity of doctrine and fellowship. Being a 

Christadelphian is not only to believe the Gospel, and to be baptized, 

and then to go on living as we did before. NO! Being a Christadelphian 

is a new way of life. 

There must be a close contact with the living and transforming 

power of godliness, so that we will show forth the praises of God 

among the people of this world—all being knit together in holiness and 

brotherly love. 

Picking up our theme again, we remark that the Passover was 

instituted before the Tabernacle was constructed. In fact, the Passover 

was the means by which the people of Israel were saved from bondage 

through the shedding of the blood of the lamb.  

During all the years of the Mosaic age, there had been many 

celebrations of the Passover, but the greatest of them was on the night 

that Jesus assembled with his disciples to eat the last Passover under 

the Law. 

The time had come for the types to be withdrawn. The Aaronic 

priesthood had served its purpose. They were only qualified to officiate 

in the animal sacrifices. The whole system was to be folded up like a 

vesture, and a new and better covenant established upon better 

promises. 

After the Passover, Jesus took bread from the table and said, “This 

is my body which is given for you.” The next day, this was fulfilled 

when Jesus surrendered himself to the power of Rome; after which he 

was publicly put to death on the cross. 
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This excruciating and agonizing tragedy was the means by which 

sin was condemned in the body of Jesus. 

Following the distribution of the bread, Jesus took the cup of wine 

saying, “Drink all of you of it, for this is my blood of the New 

Testament (or Covenant) which is shed for many for the remission of 

sins”—Matt. 26:27-28. 

But why should Jesus take the cup of wine and say that it was the 

New Covenant in his blood? Because the pouring out of his blood was 

the pouring out of his life. We see that in the types, because to pour out 

the blood of a sacrificial animal was to cause its death. 

As we behold the Lamb of God suspended on the cross, we observe 

his sprinkled blood dripping from his thorn-pierced brow, his hands 

and his feet. Then a Roman soldier pierced his side, and most of his 

blood was poured out at the bottom of the cross. 

As Jesus was the anti-typical altar, we see the fulfillment of the 

type under the Law. Therefore, Jesus was purged by the anti-typical 

blood of his own sacrifice. 

You will recall that when Jesus expired on the cross, “the vail of 

the Temple was rent in twain from the top to the bottom.” This vail, 

when hung in the Tabernacle, divided between the Holy Place and the 

Most Holy. Through this vail, the High Priest entered the Most Holy 

Place once each year to make an atonement for the sins of the people of 

Israel. This included himself. But why should the vail be rent when 

Jesus died? Paul gives us the answer in Heb. 10:20— 

“Having therefore, brethren, confidence to enter into the 

holiest by the blood of Jesus, by a new and living way, which he 

hath consecrated for us, through the vail, that is to say, his flesh.” 

The vail therefore represents the mortal nature of Jesus before his 

death. As flesh and blood cannot enter the Kingdom of God, the vail 

had to be torn asunder to provide a way for the new nature in which 

Jesus lives, and in which he will administer the laws of the Kingdom. 

The secret chamber of the Sanctuary was hidden by the vail. 

Therefore, says the apostle in Heb. 9:8— 

“The Holy Spirit this signifying that the way into the Holiest of 

all was not yet made manifest, while the first Tabernacle was yet 

standing” 

Just before Jesus breathed his last, he said, “It is finished.” The 

great work God gave him to do was completed in perfection. Therefore, 

the apostle in Heb. 12:1-2, says— 
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“Seeing we also are compassed about with so great a cloud of 

witnesses, let us lay aside every weight, and the sin which doth so 

easily beset us, and let us run with patience the race that is set 

before us, 

“Looking unto Jesus, the Author and Finisher of our faith; who 

for the joy that was set before him endured the cross, despising the 

shame, and is set down at the right hand of God.” 

“He endured the cross.” Only four words, but, oh, what tragedy 

and suffering they convey! If we ever feel that it is a great trial to walk 

in the Truth—to keep ourselves separate from the things of the world—

to be holy in all manner of conversation—then think of Jesus. Yes, 

“BEHOLD THE LAMB OF GOD that taketh away the sin of the 

world.” 

Behold him as he stands before the High Priest (the official 

representative of the Law) and watch him as he is blindfolded and then 

struck in the face. Look at him too as they bind him like a criminal, and 

lead him before Pilate. Listen to Pilate as he tries to release Jesus; but 

his voice is lost in the cries of “CRUCIFY HIM—CRUCIFY HIM!” 

Behold him as he is forced to kneel with his hands tied to a post. 

Yes, his back is bared, and a scourge comes down with force—tearing 

the flesh, and drawing blood at every stroke. The scourging is over, and 

he is made to stand, and a crown of thorns is forced down upon his 

head. Then he is led away to the scene of crucifixion. Here are his own 

words fulfilled— 

“As Moses lifted up the serpent in the wilderness, even so must 

the Son of Man be lifted up: that whosoever believeth in him should 

not perish, but have eternal life.” 

When we think of the great work Jesus has done for us, surely we 

will not dare to tread him under foot, or despise his agonized sufferings 

for the cause of purity and holiness by living in any way out of 

harmony with his precepts. 

May the consideration of these things stir up within us a divine fire 

of enthusiasm for the Truth that will be in our hearts, as a burning fire 

shut up in our bones.                                 —Bro. George Gibson 

 

Meditations—Deity’s Ways No. 94 

OFTENTIMES we charge believers in the orthodox devil with 

unfairly shifting responsibility for wrong doing from their own 

shoulders to those of this imaginary being. Let us be careful not to 
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commit the same blunder by ascribing to the weakness of the flesh, 

instead of to our own rebellious minds, the responsibility of certain sins 

of which we may be guilty. It is so easy to pass, with wilfully closed 

eyes, the line which marks off the “I could not help it” from that of the 

“I could help it.” Before we quote, and especially in our prayers, Paul’s 

words, “It is no more I that do it, but sin that dwelleth in me,” let us be 

very sure that we, like the apostle, are walking after the spirit (Rom. 

8:1), and also, like him, are making reasonable endeavour to govern our 

wicked passions (1 Cor. 9:27). There is, of course, much that we 

unwillingly and helplessly say and do in the way of evil; but, as before 

said, it is easy, if we are not exceedingly vigilant, to wander into 

forbidden territory, where the pleadings of trespassers will not be 

heeded. Is it possible to judge correctly our position in this matter? At 

times it may be difficult, but this we know, that if we keep on sinning 

the same sin, and confine ourselves to wishes, instead of to determined 

efforts to conquer it, we are on perilous, if not on fatal, ground. 

When Pelatiah died, Ezekiel fell on his face and cried, “Ah, Lord 

God! Wilt thou make a full end of the remnant of Israel?” (Ezek. 

11:13). Why this distress? Because a bad man had been summarily 

despatched? No. The prophet’s grief was due to his great concern for 

the future of Israel. Was this tragic event, together with the terrible 

happenings in Jerusalem, and God’s persistent threatening to destroy by 

the sword, by fire, by famine and pestilence, to be regarded as an 

indication that He would abandon His purpose with the nation? If so, 

what of Israel’s hope? How then could be fulfilled the divine promises 

both to Jew and Gentile? The situation was ominous, perplexing, 

saddening. But Ezekiel’s trouble was not a new one. Moses, and many 

other faithful ones, had from time to time experienced it, and from the 

same cause—the immoral and incorrigible condition of the people. But 

did not the covenants with the fathers preclude the rejection of Israel? 

Yes, but as we have said, the events of the moment were bewildering. 

Reassurances were needed, and God gave them. His messages of hope 

are on record for our comfort. In the gloomy moments of Moses, 

occasioned through Israel’s wholesale perversity, how cheering must 

have been the words—”As truly as I live, all the Earth shall be filled 

with the glory of the Lord” (Num. 14:21). And so with Jeremiah—

”Though I make a full end of all nations whither I have scattered Thee, 

yet I will not make a full end of thee” (Jer. 30:11). And Daniel—”Thy 

people shall be delivered” (Dan. 12:1). And the troubled faithful in 

apostolic days—”All Israel shall be saved” (Rom. 11:26). It is for us to 

ponder these utterances. Israel are still scattered, still the subjects of 

divine wrath, but all will be right in the end. 
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“Yes, I remember dear Mr. Meakin. I could not help loving him at 

first sight, when I noticed his rare combination of wisdom, humility 

and affection. I can understand, you must truly miss him, so mighty 

was he in the scriptures. But there, you have the joyful expectation of 

meeting him under the happiest circumstances on the resurrection 

morn.” These are lines from a letter of a friend who saw brother 

Meakin only occasionally at the meetings. Is this the impression, dear 

brethren and sisters, that you and I make on the stranger? If so, we are 

doing good service for the truth. Brother Meakin’s influence lay in his 

knowledge of the Word (acquired by regular reading and hard study), 

and in his eagerness to communicate that knowledge. When our brother 

spoke, it was impossible to escape the conviction that you were 

listening to a man who loved, revered, and understood the Bible. With 

the book before him, he was always deeply in earnest, and never 

allowed self to hide or smother his subject. He was always enthusiastic 

over the things of the truth. The reality and goodness of God, the 

preciousness of His promises, human unworthiness, the infallibility of 

the Bible, were themes concerning which our brother was wont to go to 

the root. It may be said that our brother was experienced and old in the 

truth. True, but it is not all who are old in the truth who attract the 

earnest, truth-seeking stranger. Some there are who repel. Genuine 

inquirers after truth (and these are the people for whom it is our duty to 

provide) abominate frivolity, superficiality, and above all, bluff, in the 

treatment of their difficulties. Let us copy brother Meakin, and this can 

only be done by giving reading and study a large place in our lives. It is 

to Christadelphians of the brother Meakin type, that we have to look, 

under God, for the preservation of the truth. 

                                                               —Bro. A.T. Jannaway  1911 

Thoughts  Gleaned By The Way 
By a Wayfarer 

The English word apostasy is defined as meaning of what one has 

voluntarily professed: desertion of principles of faith.” An apostate is 

one who deserts professed principles of belief. To apostatize is to teach 

or persuade one to desert accepted principles or belief. 

The Word is derived from the Greek “apostasia,” and it is used but 

twice in the scriptures, and it means falling away from, a defection or 

the forsaking of accepted principles or teaching. Paul uses the word in 

2nd Thess. 2:3, where he says: “Let no one deceive you by any means, 

for that day (the coming of Christ) shall not come except there come a 

falling away first.” Here the apostle is referring to the great apostasy or 

falling away from the Faith which took place during the first centuries 

of the-Christian era, the results of which was the creation of the Roman 
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and Greek Catholic systems of false religion, from which also sprang 

the various creeds and denominations of Protestant Christendom. 

The word “apostasia” is used in Acts 21:21, and is translated 

,”forsaken,” where the Jews are accusing Paul of having forsaken or 

apostatized from the Law of Moses. However though the word 

“apostasia” is used only twice in the scriptures, the act of committing 

apostasy is referred to throughout the scriptures, and, in the scriptural 

sense, refers to departure from the true faith and teaching of the 

scriptures. Apostasy differs from heresy in that the apostate is one who 

teaches a doctrine or holds opinions contrary to accepted and 

established forms of doctrine. The apostate teacher of error is also a 

heretic, but the heretic is not necessarily an apostate, as he may never 

have known the Truth. Apostasy differs from error and unbelief in that 

error and unbelief may be the result of ignorance, while apostasy can be 

committed only by those who have been favored by having known the 

way of truth, but have deliberately departed therefrom. 

Many causes of apostasy are given in the Scriptures. Desire for 

leadership is a common one; as we read in Acts 20:30, where Paul is 

warning the Ephesian elders of coming apostasy. He says: “Also of 

your own selves shall men arise, speaking perverse things, to draw 

away disciples after them:” And thus it has been since the days of the 

Apostles. And ever since the days of Dr. Thomas there have been those 

who were not satisfied to be humble students of that great exponent of 

the scriptures but who in their pride and self-esteem desired a following 

of their own, have invented crotchets contrary to the Faith, and ever 

after spent most of their time and energies promulgating the same and 

trying to indoctrinate others with it. 

In II Tim.4:3 we have described one of the most common causes of 

apostasy. It is Paul's warning of the falling away from the Faith which 

was already at work in his day: He exhorts Timothy to preach the word 

constantly with zeal and energy, “For the time will come when they 

will not endure sound doctrine, but after their own lusts (desires) shall 

they heap to themselves teachers, having itching ears, and they shall 

turn away their ears from the truth, and shall be turned unto fables.” 

The pleasing fables of the Agnostics, the subtle philosophy of the 

learned professors who had found their way into the ecclesias and the 

“good words and fair speeches” of the worldly-minded compromisers 

took their toll, until apostasy reigned supreme and the faithful were 

reduced to an unrecognized minority, and the light of Truth was 

reduced to a mere flicker in the ecclesias. 

There are many causes and many kinds of apostasy, but all having 

the same basic meaning and result; the falling away or departure from 
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the faith in doctrine and, or, practice. In the Epistle of Jude, verse 3, we 

have an exhortation to “contend earnestly for the 'faith,” because that 

“certain men crept In unawares…turning the grace of our God into 

lasciviousness, and denying the Lord God, and our Lord Jesus Christ.” 

In this epistle Jude shows apostasy fully developed. Total apostasy, 

which, as it always does, had a small beginning, but little by little 

whittled away at the true faith and the moral principles of the Word of 

God until total apostasy was the result. It is an ominous warning that 

apostasy, though it may be small and innocent-appearing in its 

beginnings, like a cancer, grows to fearful proportions, unless speedily 

checked, until the last vestige of spiritual life and vigor had been 

extinguished. The outward profession maybe there. Like Sardis, they 

may have a name which they live, but they are dead. Or like Laodicea, 

may imagine they have need of nothing, but spiritually, are poor, and 

blind and naked. 

In II Tim. 3:1-5 the Apostle Paul mentions many causes and many 

forms of apostasy, among which is self-esteem, covetousness or 

unbridled desire, unholiness, disobedience to the commandments of 

Christ, lovers of pleasure, godliness reduced to mere formalism, 

powerless, lifeless; despisers of those who are good, who are seeking to 

avert apostasy. It was this general state of apostasy which resulted in 

the formation of that ecclesiastical monstrosity, the church of Rome 

and her many harlot daughters; which began with the perversion of a 

few elements of the Faith and ended in total apostasy. And let no one 

be so blind as to think that they can condone just a “little error.” As the 

accumulated drops of water swell into a mighty river, so error grows 

until all who tinker with it are swept into the ocean of total departure 

from the Faith that is pleasing to God. 

Apostasy is the most dangerous form of opposition to divine 

teaching. For the infidel, the skeptic and the rank heretic are easily 

recognized for what they are, while the apostate always comes garbed 

in the clothing of deception. He outwardly professes “unswerving 

loyalty to the very teaching which he is perverting. Coming in the robes 

of piety and professed love for the Truth and zeal for righteousness, he 

deceives the hearts of the simple. His “liberal” policies of fellowship 

appeal to the weak in faith and those who are impressed by large 

numbers. 

Weak fellowship is in itself one of the most dangerous forms of 

apostasy, for it is bidding God speed to the apostate teacher. When 

error is harbored in any group of believers, and is allowed to exist for 

any length of time, it would appear to be almost, if not quite beyond 

reform. Therefore, there is but one sure way of avoiding contamination 
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with such a condition, and that is to “come out” from it. Teaching error, 

condoning it or fellowshipping it appears to be so debilitating to the 

spiritual man that complete recovery from its effects appears very rare.  

This, it would seem, is indicated by the words of II Peter 2:21 - 

“For it had been better for them not to have known the way of 

righteousness, than, after they have known it, to turn from the holy 

commandments delivered unto them.” 

To us, living in the time of the end, the warnings against apostasy 

are especially ominous. For we live in an age of so-called liberalism, in 

which the work of God, and even tried and true principles of living are 

being discarded for “modern” flesh-pleasing forms of religion. It would 

be tragic if some should be led away now, who have so faithfully held 

out up to the present. But it seems that this is so. Faithfulness for a little 

while will not save us. Apostasy from the solid foundation of sound 

doctrine and fellowship may ruin a life previously devoted to the Truth. 

It is faithfulness unto death which will win the crown. 

                                                                          —Bro. O. Beauchamp 

The Stricter Stand 

WHAT is the “stricter stand”? Is it not that which we sincerely 

believe to be the closest to the Scriptures? Could anyone 

conscientiously take any other stand than that which he believed to be 

the scriptural one? Have we the right to make “stricter” rules than God 

makes, in our fear for the purity of the Truth. This is a well-meaning 

error, but it is a fatal one for the life and spirit of the Truth. This is what 

happened to the Pharisees. Do we feel we must be “stricter” and more 

holy than Brethren Thomas and Roberts? I once felt this way, in my 

youthful presumption and ignorance, but I am ashamed of it now. If I 

can just do my tiny little bit to hold the line as bre. Thomas and Roberts 

set it, not deviating to new theories on the right hand or the left, I shall 

feel very happy, and very privileged, and in very good company. 

                                                                    —Bro. G.V.Growcott 

Matters That Are Too High 

Brother R. Paterson writes: “I cannot refrain from expressing my 

hearty concurrence in the sentiments of the ‘Sunday Morning’ address 

in the November Christadelphian. I allude in particular to what you say 

regarding the controversy as to whether Christ could or could not sin, 

and whether he had or had not a will of his own. I hope that the 

brethren everywhere will carefully ponder your remarks and pause 

before they entangle themselves in this or any similar barren strife. Let 

us by all means fight for the truth and sacrifice everything if need be, 
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on its behalf. But let us be sure that it is the truth and not profitless 

abstractions we are fighting for. 

 

Bewildering discussions as to what freewill is, and as to how the 

fixed purpose of the Eternal in relation to an individual can co-exist 

with the exercise of that individual’s own will, do not necessarily 

belong to the truth. Such matters are too high for us. We may talk about 

them, using big words, and appearing very profound, but we can 

neither understand or settle them. As you well point out, both the 

eternal purpose of the Father concerning the Son, and the Son’s willing 

and loving subjection to the Father are clearly revealed to us: and it is 

the duty of all to accept these in their plainness and simplicity, and not 

to tear the flock in pieces with bootless jangling. In expounding the 

Scriptures in the various ecclesias there will, of course, be very many 

differences manifested by the brethren; still, provided the elementary 

principles of the truth are held in common, there is nothing to prevent 

harmony, and unity, and love prevailing. It is utterly wrong for any 

brother who holds a strong view upon any abstract point to attempt to 

force his brethren to speak and think precisely as he does. 

 

There is no doctrine which more demands the exercise of 

forbearance on the part of the brethren one towards another than that of 

God-manifestation. As you pointed out to the brethren in Birmingham, 

Jesus is presented to us in two aspects—as the manifestation of the 

Eternal Father by the Spirit and as the Son of Man, made in all points 

like unto his brethren, and perfected by obedience through suffering. 

Both aspects are equally important and true, and if we hold one of them 

in such a way as to deny the other, we forsake the truth. But in entering 

on the details of the subject, an infinite variety of thoughts and 

expressions infallibly arises. Some brethren, while not denying the 

human are naturally inclined to dwell almost exclusively on the divine 

side of the Christ; while others again, while without doubt believing 

that Jesus was the manifestation of the Father, incline towards an 

extreme the other way. Where a right spirit prevails such brethren bear 

with each other, and endeavour with mutual, kindly persuasion to attain 

unto greater oneness. But what is the result when the ecclesia is 

converted into an arena where each side attempts to force, by regular 

stand-up fighting, its way of thinking on its neighbour. Nothing but 

confusion and the ranking-up of all the evil passions and feelings of our 

nature, instead of righteousness, peace and joy. 

 

The enemy, both in connection with the truth and outside of it has 

surely had enough in this direction already to cause him to rejoice 
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without such wanton playing into his hands. Avoiding crotchets and 

hobbies, let us patiently continue in the work of spreading the 

knowledge of the truth and the building up the brethren. I have not seen 

anything recently which is better calculated to give them a healthy 

stimulus in this direction than your address to the Birmingham ecclesia, 

as contained in the November Christadelphian.” 

                                                                The Christadelphian—1876 

 

Sunday Morning at the Birmingham 

Christadelphian Ecclesia. No. 71 

THIS morning it is our privilege again to call Christ to 

remembrance. He is our hope. Apart from him all is darkness and 

despair. There is nothing in nature and nothing in the thousand devices 

that go to make up human society, that can emancipate us from the 

dominion of weakness, imperfection, and death. There is nothing apart 

from Christ that can deliver the world from the mass of abortive and 

worthless human life that now oppresses it; nothing that can extricate it 

from the fatal entanglements of its own institutions; nothing that can 

realise the pleasing picture of human brotherhood which poets delight 

to sing, and every cultivated mind contemplates with pleasure. In Christ 

the highest desires will at last be realised; by him, the highest good will 

at last be accomplished for all the world—even glory to God in the 

highest, peace on earth, and goodwill to men. 

In view of this, the determination of Paul was nothing more 

than a sensible one—to know nothing but Christ and him crucified. It 

was but a logical result of the truth in his mind that made him “count all 

things but dung that he might win Christ,” and what was logical with 

him will not be illogical with us if we go to the same extreme. It is a 

reasonable exhortation from him to us that we let the word of Christ 

dwell in us richly. We are here this morning in the endeavour to obey 

that exhortation. The word of Christ requires continual putting in. It 

will never dwell richly in our leaky minds except by perseverance in 

this process. There are so many other things constantly competing for a 

place in our affections, and so great a natural tendency to “let slip” the 

things of God, that unless we deliberately and diligently give the truth 

the first place in the reading of the Word and prayer, it will have a poor 

chance, and we shall run great danger of being in that class who are at 

last sentenced to be deprived of “even that which they have.” 

The “word of Christ” and “the truth” are synonymous terms. 

The truth is all about Christ; and the truth covers the whole extent of 
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the holy oracles. Christ is the great subject-matter of the law and the 

prophets, as well as of the apostolic writings. The law and the prophets 

are unintelligible apart from him. He is the key and the foundation. 

Acquaintance with the Scriptures in their breadth and fulness—namely, 

the kind of acquaintance to be got from daily and untiring intimacy 

with them—will, therefore, result in the rich indwelling of the word of 

Christ, and in all the effects which that indwelling is calculated to 

produce on every well-balanced mind. Christ “dwelling in the heart by 

faith” will engrave the picture of Christ on a man’s outer life. 

In this matter there are, of course, degrees of attainment. John 

speaks of children, young men and fathers in Christ. The matter is one 

admitting, in the same discipleship, of great variety of mental relation 

to it—the utmost profundity of understanding on the one hand, and the 

simple exercise of childlike and uncomprehending faith on the other. 

Yet these varying conditions in believers have a common basis—faith 

and obedience. They all believe the testimony of God, and are all 

distinguished by “the doing of His commandments.” This is the family 

likeness. This is the one feature we ought to aim at cultivating. It is one 

that will grow under a right process of treatment. 

There is a wrong process of treatment possible in this as in 

everything. It is possible to yield to fits of intense application, to be 

followed by intervals of lassitude and spiritual aversion. Some let 

weeks roll on without reading their daily portion of Scripture, thinking 

to make it up by reading a great deal on some particular day. Both these 

are mistakes. We cannot feed healthily either in body or mind, by the 

plan of gorging. A steady supply, day by day, in quantity suited to our 

needs and capacities, is the method that leads to strength. A 

pertinacious adherence to the plan of daily reading an allotted portion 

(as by the Bible Companion)—a practice now happily common—will 

be found the best way to spiritual health. 

Wisdom is also needed with regard to the treatment of the 

topics brought under our notice in the reading of the Scriptures. Some 

things are more important than others. Jesus spoke of “the 

WEIGHTIER MATTERS of the law, judgment, mercy and faith,” in 

contrast with the subject of tithes, which was also scriptural in its place. 

A similar distinction will be found to exist in other cases. The nature of 

Paul’s thorn, for instance, is an admissible subject of occasional 

speculation, but is not for a moment to be placed side by side with 

Paul’s “doctrine, manner of life, purpose, faith, long suffering, charity, 

patience” So the question of what became of the saints who came out of 



205—Berean 2017 

 

their graves after their resurrection (Matt. 27:52) is not to be mentioned 

in importance with the fact of Christ’s resurrection. Who was the devil 

that disputed about the body of Moses is of little consequence 

compared with the question, Who was the devil Christ destroyed in his 

death (Heb. 2:14.) So whether Christ was tall or short, comely or 

forbidding, auburn or dark, are points which, though involved in the 

Scripture narrative, are without any value as compared with the fact of 

Christ’s appearance in the flesh, and his invitation by Paul to the 

Gentiles to become partakers of the covenanted goodness of God. 

There are many other such things, which even if true, being 

without practical value, become “crotchets” when exalted out of their 

place. They are matters of barren definition. Why “barren?” Because 

unproductive of fruitfulness to God. Some things induce spiritual 

fruitfulness and some have no effect one way or other. It is testified that 

“the goodness of God leadeth to repentance.” Repentance is, in this 

case, a fruit springing from the goodness of God perceived and 

believed. It is a result produced in the mind by a hearty belief that God 

is, and that He is the rewarder of them that diligently seek Him. The 

fact of God’s goodness is not “barren;” it is fruit-producing. It leads a 

man to be and to do what he otherwise would not. It is, therefore, most 

important to be known and maintained; and for any man to interfere 

with it—for any man to teach that God is not a rewarder of men at all, 

would be to interfere with a vital fruit-producing element of the 

testimony of God; and true men would oppose him and contend 

earnestly for the thing denied; and the thing so contended for by true 

men would not be a crotchet, but a matter of the utmost moment as 

affecting the well-being of God and man. 

But suppose, for the sake of example, a man were to affirm that 

the cross on which Christ was crucified was a tree in the shape of a 

cross, and not the piece of carpentry usually represented in pictures, he 

would be contending for something perfectly unimportant, and, 

therefore, not to be particularly opposed by earnest men. The subject 

would be a scriptural subject, but of no vital moment; because it is a 

matter of perfect indifference what the particular configuration of the 

“accursed tree” was on which God condemned sin in the flesh, in the 

crucifixion of His Son. A man pertinacious on the point would be a 

crotchetarian, hurtful alike to himself and all who should be troubled by 

his profitless strife of words. 

Such a case will, of course, be considered a very unlikely one 

to arise; but the principle it illustrates is most important to recognise, 
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and may, in fact, be necessary of application in unsuspected directions. 

Many “questions” may be scriptural questions in the sense of relating to 

matters spoken of in the Scriptures, and may yet be entirely 

unprofitable and vain, as matters of discourse or contention. Which 

questions are of this character and which are not, may be settled by the 

test of fruitfulness: are they or are they not of a character to incline the 

mind to obedience and the love of God? Do they or do they not affect 

comfort, hope, faith, mercy, and righteousness? Have they or have they 

not any tendency to influence our attitude towards the Father of the 

Lord Jesus Christ? As a rule, it will not be difficult to answer these 

questions, and by the answer, a wise man’s action will abide. There 

were some things which Paul was anxious that Titus should “constantly 

affirm,” and there were others which he called “foolish and unlearned 

questions”—strivings about the laws, &c.—which he advised both 

Timothy and Titus—and, therefore, all brethren everywhere to “avoid,” 

as having no profit in them, but calculated rather to “subvert the 

hearers.” 

There are not lacking such questions to-day. They are 

principally questions of modus operandi in relation to the work of God 

in Christ, alike beyond the comprehension of all who discuss them. 

What should we think of a man who, not content with the shining of the 

sun, neglects the cultivation of his fields to enforce upon his neighbours 

some theory of how God makes it to shine? Surely it is sufficient to be 

able to see the sun, and to believe that it is the work of God to whom 

we give thanks. The crop does not depend upon the farmer’s 

comprehension of how it grows. If it did, there would be no crop: for 

no man can comprehend the mode of vegetable generation any more 

than he does the shining of the sun. It is the same as to the Sun of 

Righteousness. We see him shine; we believe him to be the work of 

God; we thank God for it. But as for comprehending the “how,” we can 

only pity those who ask us to waste our time in the discussion of the 

question. 

It is sufficient to believe the testimony concerning Christ—that 

he was the Word made flesh—that according to this flesh, he was the 

seed of David—that he came down from heaven—that he learned 

obedience by the things that he suffered, and that because of his 

obedience, he was highly exalted, and that he will come the second 

time unto the salvation of all who obey him. These are the fruit-

producing facts of the case. They are all of them mentally-inducive 

elements of reverence, love, obedience, hope, and comfort. But when 

we are asked to sanction some definition of “how” (as a matter of 
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literal, scientific, metaphysical process) this day-spring from on high 

hath visited us, we are at once in the region of the incomprehensible 

and impracticable; for not only can we not know, but even if we could, 

it would be of no practical value. It is not the comprehension of divine 

modes, but the doing of His will that commends us to God. We cannot 

know the divine modes. When He works, it is sufficient we believe that 

He works. It is bootless to trouble ourselves as to the “how.” This is 

true in things natural; how much more in things spiritual. We believe 

He made heaven and earth; we know not how. By His Spirit truly, but 

this does not define the process which is incomprehensible to man. We 

believe He will raise the dead; we know not how; and it is useless to 

trouble ourselves with the question. We see, we feel, we live; we know 

not how, though some think they know. 

It is sufficient to take the facts and be thankful. We believe 

Jesus was God manifest in the flesh; we know not how; by the Spirit 

truly; but this tells us no more metaphysically than the similar answer 

as to heaven and earth. It merely tells us that God was the worker: it 

cannot communicate to us a knowledge of the mode. We need not 

know; the fact is sufficient. It is the denial of the fact that is serious. 

Some think to simplify the fact by saying it was through the presence of 

“divine substance” in the body of Christ attributable to his begettal. 

This is objectionable on every ground. It ignores the fact that 

everything is based on divine substance (understanding the Spirit to be 

meant by that phrase), and that the nature of a thing is not determinable 

by the presence of the Spirit which is everywhere, but by the will of the 

Creator of which the Spirit is the medium and means. It would logically 

divorce God and His works. It would exclude the Spirit from all His 

works we see. It would degrade the Spirit and its great Source to a level 

with fixed elements having helpless mechanical properties and 

chemical affinities, instead of recognising the absolute prerogative of 

the Spirit in all its works. And finally, it would negative the testimony 

that Jesus was a son of Abraham, of our own nature, made in all things 

like to us. 

The inculcating such a narrow view of the matter is 

mischievous enough, but the insistence upon others consenting to the 

definition is worse. It becomes crotchetarianism of a very hurtful 

description. The remedy lies in believing the testimonies on both sides 

of the subject, and meddling not with a phase of the question which 

belongs to God, and to God only. God knows how the glorious marvel 

was achieved; He does not ask us to understand this, but believe. We 

can easily believe that Jesus was God manifest in the flesh, while yet 
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believing the testimony that he was physically what we are. It is in the 

power of God to blend the two facts. We have simply to receive them 

both. It is certainly impossible to do this while holding a view that 

renders one of them nugatory, by teaching that Jesus was not our flesh 

and our bones, but a mixed nature unknown to human experience. 

So also on another, yet kindred subject, embarrassment is 

created by insistence on a view derived from one phase of the subject, 

only to the exclusion of another equally important in its place, and with 

which it is not inconsistent, though apparently so. The fact that God 

was in Christ is made to yield the hurtful conclusion that Christ had no 

will of his own, and was not put to the proof, and did not, by the power 

of faith, overcome the temptations of the flesh to which we are subject. 

The mistake lies in not allowing due force to all the testimony in the 

case. It is a glorious fact that the Father was in Jesus by the measureless 

and abiding presence of the Spirit; but it is also true that Jesus had a 

separate individuality of his own, which he voluntarily subordinated to 

the will of the Father who sent him. Both facts are testified, yea, both 

are evident in the whole life of the Lord Jesus; and both are to be 

received. It is a presumptuous use of reason to deduce a “sequence” 

from one of the facts that is destructive of the other fact. It comes of 

trying to explain the “how.” The reasoner says, “If Christ was the Word 

made flesh, I cannot see how he had a will of his own. If Christ, by his 

own will, rendered the perfect obedience of his life, I cannot see how it 

was the work of God; and if it was not the work of God, I cannot see 

how the flesh is excluded from glorying.” The argument is altogether a 

mistake. Instead of simply accepting the testimony of God as to the 

facts of the case (that is, all the testimony), it assumes our ability to 

judge of the operations of the Deity in a metaphysical sense, and, on 

this presumption, pronounces against a truth as much declared as the 

one which is made the basis of the adverse verdict. And further, the 

alleged difficulties are only imaginary, and result from inaccurate 

reasoning. The individualization of the Eternal Word in a man, instead 

of excluding the notion of a personal and independent volition, rather 

seems to involve it, for the result was the appearance of a new 

personage on the scene—the Son of God—who “though he were a Son, 

learnt obedience by the things that he suffered.”—(Heb. 5:9.) The 

rendering of a perfect obedience by such a man was surely the work of 

God, since the man who could render such obedience had to be 

expressly produced by God; and seeing “the flesh,” viewed historically 

and racially, could never have brought such a deliverer to the birth, 

surely the flesh has no share in the glory of the deliverance. It remains 
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absolutely true that “Of God, he (Christ) is made unto us 

righteousness,” &c. 

There ought to be no difficulty in receiving and rejoicing in the 

whole truth of the matter. There would be none if men were content to 

receive the testimony in its entirety and simplicity. The absence of this 

disposition always has led to the agitation of “untaught” and hurtful 

“questions,” ever since the day that the sublime mystery of godliness 

was placed in the world by the ministry of the apostles; and probably 

the same effect will be visible to the very end of the present miserable 

chapter. On the other hand, there are always those who receive the 

kingdom of God and its righteousness as little children, and who rejoice 

before God in thanksgiving for the blessed hope it brings them. For 

their sakes it is profitable, in the midst of much carnal carping and 

strife, to “preach the Word, not with wisdom of words, lest the cross of 

Christ should be made of none effect; not in the words which man’s 

wisdom teacheth, but which the Holy Spirit teacheth; being instant in 

season, out of season, reproving, rebuking, exhorting, with all long-

suffering and doctrine,” affirming constantly that they who have 

believed in God ought to be careful to maintain good works, which are 

good and profitable unto men. 

The time is short. The scene will suddenly be changed in a 

short time; and all these matters will appear in their true light to every 

one. Many will discover that they have been wasting their time and 

hurting their brethren by bootless and embittering controversy, instead 

of redeeming the evil days by the consolations of the truth. They will 

see too late that instead of imbibing the sincere milk of the Word, they 

have been feeding on ashes; that instead of dispensing a portion of meat 

to the household in due season, they have been giving them gall and 

vinegar; that instead of strengthening the hands of fellow-labourers, 

they have been casting stumbling blocks in the paths of the weak, and 

discouraging the hearts of the strong; that instead of rejoicing in the 

Lord, they have been fretting their souls with barren contentions; that 

instead of filling up a good account with works of humility and mercy 

and faith, they have been sowing a harvest of envy and strife and every 

evil fruit; that instead of helping to purify a peculiar people, zealous of 

good works, their influence has been only mischievous, and that 

continually—obstructing the work of the Lord, pulling down the work 

already done, and throwing clouds of darkness over the beacon 

intended to guide the feet of the stranger to life eternal. Let us aim to be 

out of the ranks of this number, that the Lord, at his coming, may 

approve our faithfulness in small things and give us higher work to do. 

                                         EDITOR. Bro. Robert Roberts—1875 
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5. The Character of the 144,000 Firstfruits 

“These are they who had not been contaminated with women; 

for they are virgins. These are the attendants upon the Lamb 

whithersoever he goeth. These had been redeemed from among many 

an offering of firstfruits for the Deity and for the Lamb. And in their 

mouth had been found no guile; for they are faultless in the presence of 

the throne of the Deity”. 

With what class of women had they not been defiled or 

contaminated? It must be remembered that amongst these 144,000 will 

be many women, perhaps one half the number of the redeemed. It 

cannot be, therefore, in a natural sense, that they were not so defiled. 

The whole company of the redeemed, men and women, are “virgins”; 

for they constitute the Lamb's gune, woman, or wife; whom Paul was 

solicitous, as far as he had to do with the presentation, to “present as a 

chaste virgin to Christ” (2 Cor. 11:2; Eph. 5:27). In what sense, then, is 

this chaste virgin company undefiled with women? Who are these 

women? 

The only answer that can be given to this question is that they 

are the women of the Apocalypse. The worst kind of women — the 

Harlot daughters and Harlot Abominations of the Great Drunken 

Murderess, whom they style “the Mother of All Churches.” The “Holy 

Apostolic Catholic Church”, is the Harlot in chief; “with whom the 

kings of the earth,” the Secular Rulers of European and American 

Antichristendom, “have committed fornication, and the inhabitants of 

the earth have been made drunk with the wine of her fornication”. This 

is the Mother of the Harlot Family. Her daughters are the Churches of 

Europe “by law established;” such as, the Lutheran Harlot, the Anglo-

Hibernian Harlot, the Caledonian Harlot, and the Helvetian Harlot; all 

of them, bearing “the Sign of the Beast,” indicating their utter 

destitution of the faith and its obedience. Besides these principal 

harlots, is an innumerable fry of Harlot abominations, all of them 

distinguished as the relations of the Roman Mother by the livery they 

wear. The sign of the Beast is upon them all. In the aggregate, they are 

an unbaptized ecclesiastical community, distinguished in its 

subdivisions by various “names,” Apocalyptically styled, “Names of 

Blasphemy,” of which the Scarlet-colored dominion is said to be “full”. 

These are styled by the sprinkled worshippers of the Beast, “the Names 

and Denominations of Christendom;” but the Apocalyptic title is the 

true one — “All the Abominations of the Earth,” of which the Roman 

Harlot is the Mother. 
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For what is Lutheranism, but German Latinism diluted with the 

unscriptural speculations of an Augustinian monk? Or Calvinism, but 

Swiss, French, Dutch, English and Scotch Latinism, diluted with the 

traditions of the man who caused Servetus to be burned? These 

dilutions of the Latin superstition have been very useful in crippling the 

absolutism of the Romish Hierarchy. The world has been greatly 

benefited by the Protestant Rebellion; and by the multiplication and 

rivalries of the sects. But, though promotive of civil and religious 

liberty, their dogmas are God-dishonoring and gospel-nullifying 

blasphemies. Added to these are other “names,” which, though 

repudiating baby-sprinkling and practicing immersion, are as much 

worshippers of the Beast as the rest. These immersed sects recognize 

the sprinkled sects as denominations of Christians, showing that they 

do not know, or do not believe, what the Scriptures teach as the one 

faith and one hope of the calling. 

Now, in prophetic style, all these sects of the Court of the 

Gentiles are termed “women,” whose favors lead to death. They are 

strange women, who flatter with their words; whose houses incline unto 

death, and their paths unto the dead. Their lips drop as a honeycomb, 

and their mouths are smoother than oil; but their end is bitter as 

wormwood, sharp as a two-edged sword. Their feet go down to death; 

and their steps take hold on Sheol. The 144,000 have no fellowship 

with these unchaste women. Having come to the understanding and 

belief of “the things concerning the kingdom of the Deity, and the name 

of Jesus Christ they have obeyed the invitation. “Come out of her, my 

people, that ye be not partakers of her sins, and that ye receive not of 

her plagues”. 

Having faith to be healed, they obey the Apostolic command, 

“repent and be every one of you immersed for the name of Jesus Christ 

into remission of sins” (Acts 2:38). By this process, they are separated 

from the worshippers of the Beast, and washed, sanctified, and justified 

from all the defilement contracted in their days of ignorance and 

unbelief (1 Cor. 6:9-11). Thenceforth, they are no more to be found 

dangling and toying with these disreputable Mistresses of the Clergy. 

Being espoused to Christ, they have no more spiritual association with 

the impure; but, as wise virgins, keep their lamps trimmed, and their 

lights burning, that when the Bridegroom appears, they may be 

admitted to “the marriage supper of the Lamb.”   

                                                  Eureka Vol. 5 Page 28 Logos edition 
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Hints For Bible Markers 

Psalms 

Psalm 7:5 

When we look up the word in Strong's used for persecute we find it 

to be H7291  øãó  râdaph which means to run after (usually with 

hostile intent; figuratively (of time) gone by): the very old dictionary 

has this definition for persecute: “to pursue in a manner to injure, vex 

or afflict; to harass with unjust punishment or penalties for supposed 

offenses; to inflict pain from hatred or malignity.” With this 

understanding we get a real sense of sadness and suffering that our 

Lord and master went through during his life. Constantly pursued, with 

the idea that he could be pushed out of the way so the righteousness of 

God would no longer be demonstrable, and that he might unjustly be 

put to death. Which is how it is so very fittingly put in the latter half of 

this verse. “yea, let him (MY ENEMY) tread down my life upon the 

earth, and lay mine honor in the dust.” Let my enemy put me to death. 

Selah - weigh, or consider!    

 

Psalm 7:6 

“Arise, O LORD, in thine anger, lift up thyself because of the rage 

of mine enemies: and awake for me to the judgment that thou hast 

commanded.” 

Bible commentators who have no knowledge of God’s plan and 

purpose love to point out that this is David’s cry to the Deity for 

vengeance against his enemies. But they have huge problems with the 

word awake. They do not see the son of the living God crying to the 

Lord to bring him from the grave so that he will bring judgement on the 

nation of Israel for the persecution and death of Jesus. As well as the 

time we wait for when Christ shall bring judgement upon the kingdoms 

of this world and they shall become like the chaff of the summer 

threshing floors, resulting in a new and glorious era for mankind.  

 

Continued next month should the Lord will                                                                bro. Beryl Snyder 

 


