
The Berean 

Christadelphian 

Ecclesial News 
A monthly magazine devoted wholly to the Berean Christadelphian Ecclesial 

welfare, with the object of providing Ecclesial news, exhortations, articles and 
information of fraternal interest to the Brotherhood. Defending the original, 

foundation principles upon which the Truth was uncovered from darkness and upon 
which the Christadelphian movement was developed.  Opposed to the dogmas of 

papal and protestant christendom. Upholding the Truth as  
Berean Christadelphians since 1923. 

Vol. XIX (CIV) No.  6                                                               June, 2016 
Please send Ecclesial communications to: 

Bro. Fred J. Higham, 20116 McKishnie, Clinton Twp, Mich. 48035 U.S.A. 
Phone: (586) 790-2156  e-mail:  fhigham@gmail.com 

Web Site:   www.BereanEcclesialNews.com 
  

ECCLESIAL NEWS ................................................. ..Holliday  

EXHORTATION ......... My Sin Is Ever Before Me ............. 179 

EXHORTATION ............... The Lord’s Prayer ................... 188 

THOUGHTS .........Meditations—Deity’s Ways No. 81 ....... 198 

PRINCIPLES OF RIGHTEOUSNESS – Forgiveness of Sins ...... 201 

… ............................... Jerusalem Revisited – 7B ............. 202 

ANSWERS.. .......................... James 5:20  ....................... 206 

.. ....................................... The Mind of Christ  .................. 206 

……. ……………Rachel Weeping For Her Children -2 ..... 209 

BIBLE MARKING ........ The Psalms - Psalm 5:10 .............. 212 

God Willing, The Berean Christadelphian Ecclesial News will be published 
monthly as an avenue of providing information of Ecclesial interest to the 
Brotherhood. Ecclesial news and correspondence, Fraternal Gathering notices, 
special activities and upbuilding exhortations are encouraged. This is an effort to 
upbuild and prepare us in heart and mind for the return of our Lord Jesus Christ. 
 

CHRIST IS COMING SOON AND WILL REIGN ON EARTH 

 

mailto:fhigham@gmail.com


                                                                                                           Berean 2016—178 

 

 

Ecclesial News 
HOLLADAY, Tennessee 

Dear brethren and sisters in Christ Jesus, 
Warmest greetings from the Holladay, Tennessee Ecclesia.  

The past year has been an interesting time as we have watched the 
worlds events continue to move toward the time for Christ to return. A 
time we are eagerly looking forward to and ever so near. 

Over the past year, we have had the pleasure of having visitors Bro. 
Don Miller, Bro. Harry & Sis. Phyllis Phillips from the Canton Ohio 
Ecclesia; Sis. Elizabeth Male from the Hengoed Ecclesia. We thank the 
brethren for giving words of exhortation and spiritual upliftment to prepare 
our minds for the partaking of the memorials and the upcoming week. In 
November, Bro. Don Miller has since moved to Tennessee and we 
welcomed him to our ecclesia. 

We have recently had a wonderful surprise. On the 5th of May, an 
email was received from Bro. Allen Wheatley who was in search of some 
Christadelphian’s in his area – Camden! He was baptized 20 years ago by 
a Christadelphian from Nashville and then moved into isolation in 
Pennsylvania for about 18 years before moving back to Camden 2 years 
ago due to health reasons. Just a short time ago, he began looking for an 
ecclesia that might be nearby and to his surprise, there was one within 10 
miles of him. He lives right in the middle of us all. Bro. Allen came to our 
meeting the following Sunday and then asked to be interviewed for 
fellowship. The brethren examined Bro. Allen on Monday, he gave a good 
confession of his faith and understanding of the principles of Christ and 
this past Sunday we welcomed him with the right hand of fellowship. We 
look forward to growing in knowledge and walking together Zionward. 

With love to all on behalf of the Holladay ecclesia 
Bro. Jim Rankin 

GATHERINGS & ACTIVITIES 
(To be held Yahweh Willing) 

LAMPASAS FRATERNAL GATHERING…….…...…………..June 10–12, 2016 
Bro. Ricky Hurst, PO Box 1381, Goldthwaite TX 76844,    325-451-4075 

HYE FRATERNAL GATHERING…….….………………….…...July 24-31, 2016 
Bro. Mark Braune, 209 Ranger Dr, Buda TX, 78610       512-577-1119, 
markbraune@gmail.com, Study on Ezekiel 
SOUTHEAST FRATERNAL GATHERING…….….….…...October 29-30, 2016 
The gathering will be held at the Elder-Care of Alachua County Senior 
Recreation Center, 5701 NW 34th Blvd., Gainesville, FL 32653.   
Bro. Michael Jasionowski, mjasionowski@gmail.com  
 

The BCAA 

The Berean Christadelphian Audio Archives, or BCAA for short, has made 
available a large selection of talks on MP3 online. The address is 
www.bcaudioarchives.blogspot.com. Please check this link often as we will be 
updating with new material as much as possible. The purpose of this site is to 
restore and make available lectures, exhortations, and study classes. Some of 
these talks are decades old and have seldom been heard.  

We are always looking for tapes, and if you have some talks that you would like 
to share, please email Bro. Craig Kiley (craigkiley@yahoo.com) and we will be 
happy to transfer the talks to MP3 format and post them. 

tel:512-577-1119
mailto:markbraune@gmail.com
mailto:mjasionowski@gmail.com
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My Sin Is Ever Before Me 
“Wash me throughly from mine iniquity, and cleanse me from my sin. 

Make me to hear joy and gladness, that the bones which Thou hast 

broken may rejoice” (Psa. 51:8). 

Our thoughts this morning concern sin. The present is a dispensation 

of sin. Anything contrary to God’s will, or anything out of harmony 

with His perfect holiness and purity, is sin. 

We are here this morning because of sin. The love and sacrifice we 

commemorate was because of sin—the great Sin Offering—the Lamb 

slain from the foundation of the world. We have read together 2nd 

Samuel 24. It tells us of David’s sin in numbering Israel. Why was it 

sin just to take a census? Because it was of the flesh and contrary to the 

will of God. 

“God moved David to number Israel” (v. 1). 

 There is much to be learned from this. God did not tempt David, 

nor move him against his own inclination. How then did He “move” 

him to do what otherwise he possibly would not have done? 

Here lies the deep lesson. If we toy with sin, if we allow our minds 

to dwell on the desire for that which is sinful, then God may judicially 

contrive that our footing may give way, and we may find it impossible 

to scramble back to safety. God is not mocked. He knows the hearts, 

and He typically causes the sinner to punish himself. 

If we choose evil, even in a small degree, God can and well may 

blind and confuse us that we go deeper and deeper into the evil, for our 

own fitting punishment and training, as when Israel lusted for flesh, and 

God gave them flesh until it nauseated them and caused a plague, and 

thousands died, and the place was called the Graves of Lust.  

This is doubtless the explanation of many of the apparently 

inexplicable and stupid sins that men stumble into to their own distress. 

There is no more fitting punishment than to be forced to accept in full 

and sickening abundance that which we planned to just dabble lightly 

with, and then pull back— 

“As a man sows, so shall he reap.” 

If only we had the plain, simple common-sense to really believe it! 

 If we have any part in God’s purpose at all, then whatever we do 

wrong, be it large or small, we shall inevitably pay for it in some very 

unpleasant and appropriate way, usually—as we see in David’s case—

in the way that hurts us most, and that mocks us with our sin. 

Joab was very strongly against the numbering. This was one time 

where, strangely, the fleshly Joab was right, and the godly David was 

wrong. We can at times learn wisdom from anyone, however more 
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spiritually-minded than they we think ourselves to be. The practical 

Joab could see no sense in sinning unnecessarily, with no gain from it. 

 The result was the most destructive plague ever visited on Israel: 

70,000 died. But it is beautifully appropriate, and fully in harmony with 

the deep wisdom of the ways of God, that this sin is made the 

foundation of future blessing, and is turned into a stepping-stone in the 

eternal purpose of God. 

The scene of the plague, in God’s marvellous transmutation, 

becomes the scene of forgiveness and mercy. The plague was halted 

when the avenging angel was at the threshing floor of Araunah the 

Jebusite, about to destroy the city. David, in thanksgiving and for an 

atoning sacrifice of reconciliation, bought the threshing floor, built an 

altar, and offered a burnt offering. And God answered by fire from 

heaven, and the plague was stayed. 

This, by all-foreseeing divine providence, happened to be on Mt. 

Moriah, where Abraham had typically offered his only son, where the 

Temple was later built, and finally where the one great sacrificial 

offering for all time was made, that was to halt the raging plague of sin 

and death, and deliver the Holy City. In the fulness of the appointed 

time of God’s wisdom and purpose, the avenging Death-Angel’s hand 

was turned back, on behalf of all mankind. David said on this occasion: 

“This is the House of the Lord God, and this is the altar of the burnt 

offering for Israel” (1 Chr. 22:1). And consequently we read (2 Chr. 

3:1): 

“Then Solomon began to build the House of the Lord at Jerusalem 

in Mt. Moriah ... in the place David had prepared in the threshing-floor 

of Ornan the Jebusite.” 

* * * 

David was a “man after God’s Own heart”—a major element of His 

eternal purpose. Therefore we see the same merciful pattern—divine 

good out of human evil—in David’s other and greater sin, but at 

terrible cost in suffering and sorrow. 

The usual, natural reaction to David’s great sin with Bathsheba is 

that we “just cannot understand how David could do such a thing.” 

Whenever there is anything in Scripture we “cannot understand,” it 

should flash a warning: why cannot we understand? Wherein have we 

failed in preparing ourselves to understand? Let us in humility examine 

ourselves and confess our fleshly inadequacies, and not unconsciously 

assume that our natural capacity to understand is the ultimate standard 

of judgment.  

Paul bluntly told the Hebrew and Corinthian brethren and sisters 

that there were marvels and glories and beauties and mysteries of God 
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and the Scriptures that he longed to impart to them for their joy and 

upbuilding, and their deeper and richer communion together—but that 

they were utterly incapable of comprehending them. Because of lazy 

spiritual slothfulness, they were dull of understanding; they were 

mentally retarded in spiritual things (1 Cor. 3:1-3; Heb. 7:11-14). 

When they, through ample opportunity, should have been teaching 

these deep things to others, they were—because of sloth and 

negligence—needing to be retaught the first principles themselves. 

Instead of giving their whole life and energy to divine things as 

commanded, they gave them to present things; saying of the wonders of 

God’s Word: “It is too deep for us” (meaning, rather, “We are too 

shallow for it”). 

Our natural shallow reaction that we “just cannot understand how 

David could do such a thing” should open our eyes to many things. It 

should show us that we have much to learn, and perhaps vital to our 

salvation. If we understood sin and human nature as God understands 

it, we could clearly understand all instances of sin, and we would be 

wiser and sadder men. 

“We just cannot understand how David could do that!” This is 

usually a moral judgment, also. Translated into what we really mean, 

we are saying: “I could never do such a thing! It is unthinkable!” This 

is what Peter said: “I could NEVER deny thee!” We loudly proclaim 

our pious shock, which is just a backhanded way of giving ourselves a 

lift in self-esteem. It’s unconscious self-glorification. 

Perhaps it would be more profitable to turn the light inward on 

ourselves: why cannot we “understand” how poor weak human beings 

can grievously stumble? Are we so perfect? Our difficulty—our 

marvel—should be to understand the greatness of God’s mercy and 

patience and love toward constantly erring man. 

But our unconsciously self-satisfied inability to understand the great 

sin of David—while partly due doubtless to the physical limits of our 

basic understanding capacity—is principally due to our need for 

learning and instruction from the Word of God. The more we 

understand the Word, its message of sin and righteousness, of death and 

life, then the more our shallow “cannot understand” will change from 

self-congratulation to a humble, sympathetic fellowship with David in 

his weakness.  

Can we understand why the mighty, fearless Elijah should suddenly 

flee for his life? Why the great John the Baptist should question and 

doubt? Why James and John should seek the pre-eminence? And why 

Peter should curse and swear and deny? 
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We must look upon David’s great sin—as upon the trials of Job, and 

indeed as upon all the sufferings of Christ—as the necessary fire of 

affliction to develop them to the highest beauty in God’s sight. 

We cannot begin to compare ourselves with Job and David—rare 

giants in the eternal purpose of God—but in our small way we can 

learn from their experiences the basic lessons of godliness. Job, when 

his trial was over said “I abhor myself in dust and ashes.” So did David. 

Sin permeates the constitution of all mankind. It must be burnt out 

by suffering. And the greater the man, the greater the required 

suffering—and the greater the resultant beauty of the vessel for God. 

David’s great sin, and also his lesser ones, were necessary to his 

development. He had weaknesses to overcome by bitter experience. He 

had to be tried to the utmost, to learn his own weaknesses, and the 

mighty power and terrible evil of sin. He had to be taught, by the 

bitterest experiences, that man—however noble, however capable, 

however devoted to God, however blessed and used in the purpose of 

God—is still a very weak, flimsy, erring, precarious creature of flesh, 

laden with the latent leprosy of sin.  

To him was the great promise that the Savior of mankind should 

come from his loins, and be known for eternity as his Son. And looking 

back at his incredible record of faith and courage and suffering, and 

patience and kindness to his enemies, and his tremendous 

accomplishments for God in war and government and music and praise, 

he could almost be entitled to feel that he had earned this high 

distinction in the purpose of God. 

And in a limited sense—in a relative, comparative sense—he had. 

He alone, a boy, had stood in perfect faith when all Israel’s mighty men 

had cowered and trembled before the huge man of the flesh. And from 

that point on he had served God with unswerving devotion and pre-

eminent distinction; and had been made the medium of the Spirit’s 

deepest and most beautiful songs of praise and holiness. 

But he must learn to the fullest and bitterest depths and natural 

depravity and deceptiveness of the human heart, the great need for that 

Savior who, by the grace of God, was to come through him—not only 

to eternally establish his (David’s) kingdom, but to conquer and destroy 

his sin, and the sin that lies at the root of all mankind’s sorrow and 

suffering and evil. 

David was not caused to sin—either in the numbering or in the case 

of Bathsheba. But he was permitted to sin. He was put in a position 

where his weakness would be exposed and tested. God could again 

have sent an Abigail to stop him, if He had so chosen, but this time he 

was allowed to fall. 
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Comparing himself with all around him—his faith, his 

accomplishments, his sufferings, his fortitude and obedience under the 

extremities of totally unjust persecution by the king and people he had 

selflessly served; and then his great public honor and recognition by 

God—he could well feel natural confidence, even complacency, as he 

settled into his later years; could easily be tempted to relax his guard 

against the untiring assaults and subtle deceptiveness of sin. 

A balance was needed; a thorn in the flesh; something to ever 

remind him of the pitiful weakness and insecurity of the best and 

strongest of human nature. This sin changed the whole course and 

pattern of David’s subsequent life, both internally within himself, and 

externally in his experiences and circumstances— 

“My sin is ever before me ... The sword shall never depart from 

thine house.” 

 For the eternal future, this bitter experience of failure was a vital 

stepping stone to greater perfection of character. For the present, it was 

the end of all joy and comfort and satisfaction in natural things— 

“The sword shall never depart”: Tamar, Amnon, Absalom, 

Adonijah: on and on and on. 

David’s sins tied his hands in dealing with the sins of others, as he 

had responsibility to do. This is one of sin’s worst aspects: it is self-

breeding. It hurts others in a continuing chain. He could not deal 

properly with Amnon, or Absalom, or Shimei, or Joab. How could he 

punish his sons for what he knew were judgments on his own sin? 

David’s secret sin is recorded in full sordid detail for all future 

generations of sinners to leer and mock at. It was necessary in God’s 

purpose and wisdom that it be so. The great men of God in Scripture 

lived out for us the realities of life, in both strengths and weaknesses. 

And all is recorded without concealment or modification, that we may 

be inspired by the strengths and warned by the weaknesses. 

 The point is not: How could such a man do such a thing? The point 

is: If such a man could do such a thing, how vigilant must we be to 

constantly strengthen our defences against the deceptiveness of sin. 

Jesus said to Peter— 

“Watch and pray, lest ye enter into temptation”— 

 and Jesus himself, strong as he was, constantly followed this 

course. But Peter did not see the urgent need. He over estimated 

himself—”I could never do that!” David may have done the same. 

Contemplation of David’s sin should carry us deeper and deeper 

into a comprehension of the hopeless sinfulness of all mankind, and the 

wonderful wisdom and love of God in the plan of redemption whereby 

man is—all at the same time—purified, humbled, glorified, and filled 



                                                                                                           Berean 2016—184 

 

 

with the effulgence of thanksgiving and reciprocal love. That love is in 

proportion to our recognition of forgiveness—  

“To whom much is forgiven, the same loveth much” (Lk. 7:47). 

Then we shall more and more understand how it could happen to 

such a man, and we shall feel a deep fellow feeling with him in it all, 

and we shall be increasingly kind and compassionate and understanding 

to the sins and failures and weaknesses of all. 

We shall not increase our tolerance toward sin. Much the reverse. 

We shall more and more realize it’s terrible, destructive evil power; we 

shall recognize it more and more as the great, common, implacable 

enemy of us all. And we shall perceive that if a man is sincerely 

struggling against it, only God can judge the seriousness of his failures, 

and the victory of his successes. And the more concerned and anxious 

we shall be, by prayer and study, to fortify ourselves— 

“Watch and pray, lest YE enter into temptation.” 

We say this was a terrible sin—a major sin. When is a sin large or 

small? Who is to say? Any sin is sin. Any conscious, deliberate sin, 

even the most trivial, is a complete break in our lifeline of love that 

unites us to God, and upon which everything depends. 

The magnitude of a sin is no direct measure of the heart, or of a 

man’s relative wickedness. A small, mean sin, done consciously and 

deliberately, and brushed off with a belittling of its seriousness, and 

with excuses and self-justification when pointed out—can reveal a far 

more sordid and poverty-stricken state of heart than a great failure that 

is sincerely and bitterly and openly repented of. 

We cannot judge degrees of guilt, or magnitudes of sin. We do not 

know how severely God is testing a man, or what great work God is 

preparing him for. We can, and must, determine between factual right 

and wrong. And we must follow the scripturally-required course in 

relation to it. But we cannot judge or condemn, we cannot discern 

motives, or relative degrees of guilt. That is God’s prerogative. 

 It is quite likely, and far more in keeping with his character, that 

David had no intention of going as far as adultery when he first sent for 

Bathsheba to visit him. The deadly, downward course had begun, and 

God was watching and controlling. But David, presuming on his own 

strength and goodness, may have intended to go only so far. 

There is much greater pertinence and significance in the lesson for 

us if it were a matter of presumption on his strength, and of foolish 

playing with fire, rather than the cold, deliberate, premeditated 

commission of a vile and despicable sin. Surely few, if any, claiming to 

be Christ’s brethren would deliberately set out to commit a deadly sin. 
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But any could very easily be trapped in a self-made net that began with 

a very small act of folly. 

David doubtless repented, or thought he repented, of the adultery 

into which he had stumbled. But it is clear that he must have had a 

completely perverted and self-justifying concept of the sordid sequence 

of events that followed, as he struggled to break out of the net that was 

gradually tightening upon him. 

David’s whole motive in the subsequent terrible chain of events 

may have sincerely been to save Bathsheba from shame and Uriah from 

sorrow—or he may have convinced himself that was his motive.  

Or he may have, in his heart, excused himself by blaming 

Bathsheba, as Adam blamed Eve. And it is quite conceivable that in the 

development of the events, there was some justification for him so 

doing, though we have no reason to assume so. Clearly the 

responsibility was David’s. He was the one exclusively called to 

account and judged. 

David was not a deliberate hypocrite. This is the least possible thing 

we could believe. Somehow he was able to square his conscience. He 

had to have some way of living with himself for that long, dark year 

before he was exposed. Here is the deceitfulness of sin. It may have 

been a combination of self-deception on his part with judicial blinding 

on God’s part. And the more time passed without anything terrible 

happening, or any condemnation from God, the more his conscience 

would be lulled, and his self-justification confirmed. 

But the day of account, though long delayed, came inexorably at 

last, just as it always does, and always will. 

* * * 

Whenever we consider David’s sin, we must keep the whole picture 

of his life in true balance and perspective. It is a glorious picture of a 

“man after God’s Own heart.” Habitual uprightness, service, zeal, faith, 

occasional failings, intense repentance. His subjection to temptation 

gives more meaning to his tremendous record of faith, for he was a 

weak mortal man, just like us. 

Patiently he submitted for weary years to Saul’s wicked and 

ungrateful persecution. He never fought back. He always left the issue 

in God’s hands, content to wait God’s good time. God had appointed 

Saul, and he was the “Lord’s anointed.” Even in the extremity of self-

defence against murderous persecution, he would not harm him. 

 In assessing David’s life, let us try to picture and realize the perils 

and hardships he endured. During his twenties, when he was hardly yet 

a man, he was hunted and chased like a criminal from place to place for 

a period of several years, never knowing where to go or whom to trust, 
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with wives and children to care for, and six hundred very difficult and 

quarrelsome men, with their families, to provide for. 

David was a giant, one of the few really great men of all history. He 

was great in both strength and sweetness. In physical courage, and in 

spiritual discernment, poetry, music, and psalms. 

David is The Psalms, and The Psalms are David. David was 

privileged to write the songs of praise for the people of God for the 

whole 3,000-year period from his day to the establishment of the 

Kingdom, and doubtless for the endless ages beyond. Truly the Psalms 

are prophetically and inspirationally the mind of the Spirit of Christ, 

but David’s own heart and mind were the Spirit’s chosen medium. 

David is pre-eminently the “sweet Psalmist of Israel”—Israel both 

natural and spiritual. Clearly the great love and ambition of David’s life 

was the pure service and worship of the God of Israel. He found that 

worship broken down, scattered, almost non-existent: the neglected 

Tabernacle in one obscure place, the forgotten Ark in another. 

He left it firmly established and thoroughly arranged in careful, 

organized depth and detail: with a numerous and orderly course of 

priests, singers and Levites; the Ark brought lovingly to a place of 

honor at Jerusalem; a magnificent Temple completely planned and 

designed; and a vast wealth of materials for it assembled. And it would 

have been built too, if God had permitted him. 

The spirit of David was the spirit of song: of praise, worship, 

supplication, prayer, thanksgiving, adoration. This was his greatest gift 

to his generation, and to all subsequent generations of the sons of God. 

The Psalms of David have ever been the cherished Hymnal of God’s 

people. They express all the joys and sufferings, hopes and fears, 

praises and supplications, of the children of God of all time. 

The Psalms would lose much beauty and power and value for us 

without the deep spirit of repentance and supplication, and joy in 

forgiveness and reconciliation, that David’s bitter experiences added to 

them. 

David gave life and power to the worship of God in Israel by giving 

it song. He gave Israel all the necessary exterior framework for 

faithfulness and inspiration and unity and holiness. We cannot help but 

think of bro. Roberts’ similar vast labors and accomplishments for the 

people of God in these last days, now all but forgotten in many 

quarters. And the preparation of our Hymn Book, containing fifty of the 

Psalms, is one of the most powerful works bro. Roberts did for the 

Truth and the Brotherhood. 

The national provision David set up, the splendid Temple and the 

impressive worship and service, failed for the majority, and failed soon 
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and miserably. But this has not lessened its value and power for the 

remnant of grace that has always existed through the ages. In the 

providence of God, no one can take from His children the priceless 

treasure of the Psalms of David. 

If we would understand the sad sins of David, their bitter 

consequences and their glorious aftermath; if we would truly learn their 

deep lessons for sinners everywhere—let us read and read and reread 

the Psalms. We have no right to attempt any conclusions concerning 

David without taking his Psalms fully into account. Here he states his 

case and bares his heart in terms that should put us all to shame. Let us 

get the spirit of David, which is the Spirit of Christ—  

“O how love I Thy law! It is my meditation all the day” (119:97). 

“My heart and my flesh cry out for the Living God” (84:2). 

“My soul thirsteth for Thee: my flesh longeth for Thee” (63:1). 

“All my desire is before Thee” (38:9). 

“My soul fainteth for the courts of the Lord” (84:2). 

“My soul breaketh for the longing that it hath unto thy judgments” 

(119:20). 

“One thing have I desired: that I may behold the beauty of the 

Lord” (27:4).  

“With my whole heart have I sought Thee” (119:10). 

 David’s sin manifests the wise and loving working of God—both in 

the punishment and in the mercy. For His people, God has always 

combined punishment with hope and reconciliation. 

God loved Solomon, and called him Jedidiah, Beloved of Yahweh, 

from the same root as David, Beloved. Why, of all David’s sons, did 

God specially choose and love Solomon, son of Bathsheba, apparently 

the first surviving child of this sin-founded union—choose him for the 

throne of Israel, as the great royal type of Christ and his Kingdom, and 

first link in the royal chain to Christ? 

We would think it much more in keeping with the principles of 

holiness to carefully avoid any connection with—and seeming approval 

of—this questionable union, rooted in sin and lust, and stained with 

adultery and murder; and rather choose the next king and subsequent 

lineage from one of David’s legitimate and faithfully-acquired wives. 

Certainly God had a deep purpose and lesson in this for us. And 

certainly it was not to condone or belittle the dreadfulness of David’s 

sin, which God terribly condemned and terribly punished. 

Perhaps it was another beautiful illustration of the divine principle 

that if there is true repentance, God will bring good out of the evil, after 
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there has been appropriate punishment, humbly and faithfully 

submitted to. When God must punish heavily, He compensates. 

Contrast these two children of Bathsheba. The first manifested His 

wrath: it must die, because of David’s sin. But Solomon it is especially 

recorded that God loved, and personally named him to commemorate 

that love. Would it not be to show the fullness of God’s forgiveness—

the fullness of the restored communion and fellowship?  

The fellowship of God was the most important thing in the world to 

David. It was life itself— 

“There is none on earth I desire before Thee.” 

The especial choice and favoring of Solomon would be a gracious 

and greatly needed gesture of love from God that reconciliation was 

now complete. As the wise woman of Tekoah said to David, in words 

that—like Caiaphas—go far beyond the meaning and understanding of 

the original speaker, even to encompass the whole sweep of God’s 

purpose— 

“Neither doth God respect any person: yet doth He devise means 

that His banished be not expelled from Him.” 

God hath, in His love, devised the means: and we meet this morning 

in worshipful commemoration of it. Let us ever thank Him for it—

thank Him with the offering He asks: a living sacrifice. 

                                                                           —Bro. G.V.Growcott 

The Lord’s Prayer 
While the world will be memorializing today as Easter, which is 

supposed by them to represent the resurrection of Jesus, it is a stunning 

testimony to the compromises Christianity made as it was merged with 

Paganism.  The Pagans celebrated the rights of Spring, and the Goddess 

Ishtar, and they celebrated on the first day of Spring.  Passover, the day 

of Jesus’ crucifixion was on the 14th day of the month Abib, and that 

month began with the first new moon following the first day of Spring.  

Passover, as this year, can be more than a full month after the first day 

of Spring, which would have been too objectionable for the Pagans, so 

Easter was formed as the compromise.   Easter is the first Sunday 

following the first new moon of spring.  This year, it is less than a week 

after the first day of Spring. 

Passover will not be for almost another month.  In fact the Jews, just 

last Friday celebrated Purim, a special day of remembrance of the 

deliverance that Yahweh gave the Jews, when persecuted under the 

Persians by Haman the Agagite.  We all recall how Haman developed a 

hatred for Mordecai, who would not bow down to him, and Haman 

sought his destruction through his religion.  But Yahweh provided 
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Esther, Mordecai’s cousin, who became Queen, and at the time of 

casting lots, or Pur, secured a deliverance for the Jews from the hand of 

the wicked Haman, and of all the enemies of the Jews who sought their 

destruction. 

Our minds are particularly focused on this event this morning, as 

our exhortation will be in consideration of prayer, as taught us by 

Jesus.  But as Esther determined to go unto the King with her request, 

she no doubt knew that her husband, the King, was a wild and 

unpredictable man such as history records this King, King Xerxes, to 

be; so Esther called for all the Jews to fast in prayer, that Yahweh 

would provide for Israel in dispersion.  We read of these events in:  

Est. 4:13-16.  “Then Mordecai commanded to answer Esther, Think not 

with thyself that thou shalt escape in the king’s house, more than all the 

Jews.   For if thou altogether holdest thy peace at this time, then shall 

there enlargement and deliverance arise to the Jews from another 

place; but thou and thy father’s house shall be destroyed: and who 

knoweth whether thou art come to the kingdom for such a time as 

this?”  Then Esther bade them return Mordecai this answer,   “Go, 

gather together all the Jews that are present in Shushan, and fast ye for 

me, and neither eat nor drink three days, night or day: I also and my 

maidens will fast likewise; and so will I go in unto the king, which is 

not according to the law: and if I perish, I perish.” 

Before Esther was to go into the King, she was insistent that the 

nation, such as it was in its dispersion, should pray for her.  While the 

destruction of a race of people was major, and so her requirest for a 

three day fast before she should make her petition to the king was 

reasonable, whatever we do should be preceded by a request for 

Yahweh’s blessing on our work.   

When I was young, and I was trying to determine what things I 

could do, and what things I should not do, when I asked Bro. Rene 

Growcott about this, he told me, “If you can’t pray about it, you 

probably shouldn’t be doing it.”  This is a wonderful test that works 

two ways.  First, if you are ashamed to pray about it, you shouldn’t be 

doing it.  And secondly if you are going to do it, first pray about it. 

I remember discussing this with another elder brother who thought 

Bro. Rene was too excessive in his suggestion.  He felt we didn’t need 

to bother our heavenly Father about mundane things.  But Bro. Rene’s 

rule was anything that needed to be done, was done to God.  Work, 

chores, exercise, recreational fellowship with the brethren.  Anything 

that needed to be done, was done to God.  And if done to God, it can, 

and should be prayed about. 
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Jesus twice teaches the prayer, known generally as the Lord’s 

prayer.  First, he gives it in the sermon, known generally as the Sermon 

on the mount, in Matthew 6.  And he explains it a second time, when 

the apostles observe him praying, and come to him, asking him to teach 

them how to pray in Luke 11. 

In Matthew 6, Jesus begins by telling us the condition for prayer.  

The condition for prayer is not to use it to become a source of pride.  It 

is first and foremost a matter between you and Yahweh, and no one 

else needs to know anything about it, ever.  Jesus, in his Sermon on the 

Mount stresses this point.  He introduces the matter of prayer, by 

speaking about giving alms. 

Mat 6:1-4  “Take heed that ye do not your alms before men, to be 

seen of them: otherwise ye have no reward of your Father which is in 

heaven.  Therefore when thou doest thine alms, do not sound a trumpet 

before thee, as the hypocrites do in the synagogues and in the streets, 

that they may have glory of men. Verily I say unto you, They have their 

reward. But when thou doest alms, let not thy left hand know what thy 

right hand doeth: That thine alms may be in secret: and thy Father 

which seeth in secret himself shall reward thee openly.”  

This becomes a theme, in all man’s relations with Yahweh.  We are 

either out to please Yahweh, or we are out to please ourselves.  We are 

out to give, to God and others, or we are out to get, whether riches or 

fame, or respect.  There is no possible compromise between the two.  

We are all giving, or we are all receiving.  If we are all giving of 

ourselves to Yahweh and the brethren, then what is done is done to 

Yahweh.  If it is for to be seen of men, and to have praise now, then we 

have our reward now, and Yahweh has no need that we should be 

rewarded further. 

With explaining how essential it is that what we do, is only done for 

Yahweh, and not to be seen of men, to thereby establish our own 

righteousness, he continues his thought into Prayer, showing the 

continuity between giving alms, or assistance for the needy, and 

prayer.  Linking these thoughts, Jesus begins with the word “and.” 

Matt. 6:5-6  “And when thou prayest, thou shalt not be as the 

hypocrites are: for they love to pray standing in the synagogues and in 

the corners of the streets, that they may be seen of men. Verily I say 

unto you, They have their reward. But thou, when thou prayest, enter 

into thy closet, and when thou hast shut thy door, pray to thy Father 

which is in secret; and thy Father which seeth in secret shall reward 

thee openly.”  

Now, some might say, well, Daniel went into a tower and threw 

open the doors that he might be seen by the Persian authorities to pray.  
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Certainly, different situations call for different tactics.  Daniel did not 

do this to exhibit his own righteousness, and to gain praise of men; but 

rather to exhibit to the Persian authorities that he would not reject his 

God, in the face of their civil requirements.  And Jesus’ instruction 

here, is not for public prayer, such as we all engage in, in our 

assemblies, but in private personal prayer.  That which is only between 

us, and Yahweh. 

But the general condition of man is not such as Daniel experienced, 

but rather that which the Pharisees were taking advantage of, seeking to 

enhance their image among their peers with their outward, and showy 

display of worshiping God, which as Jesus says, is not Godly worship 

at all, but rather seeking their own worship among men. 

And having gotten our minds right, tucked away in a closet, Jesus 

goes on: 

Matt 6:7-8, “But when ye pray, use not vain repetitions, as the 

heathen do: for they think that they shall be heard for their much 

speaking. Be not ye therefore like unto them: for your Father knoweth 

what things ye have need of, before ye ask him.” 

This is perhaps the most comforting aspect of prayer.  Our Father 

knows our needs before we ask.  There is no need to lecture God on his 

plan.  He knows it.  No need to criticize our brethren.  They are God’s 

sons as well.  We need to ask for God’s help, for ourselves, and for our 

brethren. 

Now, in Luke, we are told that the disciples were listening to Jesus 

pray.  And as they listened, they perhaps heard what Jesus said; or 

maybe it was that as they observed his being so engaged, (if they did 

not hear his prayer,) they felt within themselves just how deficient they 

were in their approach to God.  When he ceased, they spoke to him on 

the subject. They asked him to teach them to pray, as apparently, John 

had previously made a point of teaching his disciples.  In response to 

their request, he repeated to them the form of prayer known as The 

Lord’s Prayer, which he had previously publicly recommended to all in 

his “Sermon on the Mount.” He began by telling them “In this manner 

pray ye.”  That Jesus gave them a form of words, in answer to their 

request to be taught how to pray, suggests to us that the right form of 

words has something to do with acceptable prayer.  It is perhaps 

important to note this fact in our age, when respect for authority and 

dignity is being destroyed on every level.   

We all know that it is reasonable to develop our  thoughts in suitable 

words, if we are addressing a man of authority, like a judge, or an 

official. Unsuitable words, or words of unreasonable or insulting 

implication, even if the implications are not intended, are unacceptable 
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to man. How much more to Yahweh. Israel had already been 

challenged this way. When Israel was not bringing their best to 

Yahweh, Yahweh warned them through Nehemiah: 

Mal. 1:6-8  “A son honoureth his father, and a servant his master: if 

then I be a father, where is mine honour? and if I be a master, where is 

my fear? saith the LORD of hosts unto you, O priests, that despise my 

name. And ye say, Wherein have we despised thy name?  Ye offer 

polluted bread upon mine altar; and ye say, Wherein have we polluted 

thee? In that ye say, The table of the LORD is contemptible. And if ye 

offer the blind for sacrifice, is it not evil? and if ye offer the lame and 

sick, is it not evil? offer it now unto thy governor; will he be pleased 

with thee, or accept thy person? saith the LORD of hosts.”  

So it is fundamental that we give to Yahweh our best.  The Bible 

gives us many examples of acceptable prayer.  The brethren exhorted 

us on many of these examples yesterday.  These all express to us, in a 

majestic manner the relations existing between God and man, and the 

goals and desires which Yahweh regards as acceptable in man. Our 

examples for prayer deal with facts and needs.  And as we said, the use 

of a right form of words is an important part of acceptable prayer.  

Right words give pleasure to God; and right words react on the man 

who utters them, tending to generate right thoughts.  But, as the 

introduction to the prayer at the sermon on the mount shows, right 

words are only a part.  Without right thoughts, right words are what the 

Scriptures term vain jangling.   It was one of God’s constant complaints 

against Israel that while the people drew near with their mouth, their 

heart was far from him (Isaiah 29:13). The “preparation of the heart” is 

the principal thing.  And this preparation of our heart is not the work of 

a day.  It is the result of a continual thinking and meditating on what 

may be called the plan and purpose of God—present and past. The 

universe speaks to us of the existence of God; and the history of 

mankind exhibits the revelation of His plan in both Israel’s history, and 

destiny.  The study of these things will make the fact of God’s plan a 

reality to our minds and hearts, and prepare one to pray with sincerity. 

The absolute necessity for a man to be sincere and thorough, to 

understand his true relationship to the Father of Mercies, to “get his 

mind right” as we might say today, before he presents his petition, is a 

necessity. Upon this foundation, the divine teaching, is quite clear. The 

conditions are not to be mistaken; they are these: 

Psa. 66:18-20  “If I regard iniquity in my heart, the Lord will not 

hear me:   But verily God hath heard me; he hath attended to the voice 

of my prayer. Blessed be God, which hath not turned away my prayer, 

nor his mercy from me.”  
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And again: 

“Will God hear his cry, when trouble cometh upon him?” says Job. 

He will not, for as Paul says, “he that cometh unto God must not only 

believe that he is the God, but that he is also a rewarder of all who 

diligently seek him:”   

It is the height of foolishness that supposes, as many do, that they 

can hide from the Father of Lights, by giving less than their all.  The 

utmost faithfulness is required of us when we approach His throne of 

Mercy; we have nothing to bring but a humble and contrite heart, that 

trembles at His word, and at the loving sacrifice of the Lord Jesus. 

Upright and truthful, with just the knowledge of the blessings promised 

to us in the Gospel of the Kingdom; with the knowledge of our own 

weakness and imperfections, and with the knowledge, also, of what 

blessings the prayer of the sincere man will bring; in this mind we must 

approach our Father, or, otherwise, we shall come short of his 

requirements, and be of them of whom Solomon speaks, in  

Pro. 28:9,   

“He that turneth away his ear from hearing the law, even his prayer 

shall be abomination.” 

By a contrast, to the faithful comes consolation in prayer; to them 

Solomon says, 

Pro. 15:29  “He heareth the prayer of the righteous.”  

David also testifies, 

Psa. 145:18–19  “The Lord is nigh unto all that call upon him—to 

all that call upon him in truth.  He will fulfil the desire of them that fear 

him; he will also hear their cry, and save them.”  

The Apostle Paul also counsels such, Heb. 10:22:  

“Let us draw near with a true heart, in full assurance of faith, 

having our hearts sprinkled from an evil conscience, and our bodies 

washed in pure water,”  

And again: 

Heb.  4:16   “Let us, therefore, come boldly to the throne of favour, 

that we may obtain mercy and find favour in time of need.” 

So with these conditions set out by Jesus for prayer, conditions as 

we have seen, established by Holy men of old, what does an analysis of 

the Lord’s Prayer teach us?  The Lord’s prayer may be equally divided 

into the things concerning His children, and the things concerning 

God,  thus: “Our Father,” “our bread,” “our debts,” “our evil,” “our 

temptations;” on one hand, concern us, His children; and “Thy name,” 

“Thy kingdom,” “Thy will,” “Thy power,” “Thy glory,” on the other 

hand concerns Yahweh. 
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It begins:  “Our Father, who art in heaven.” Here is the recognition 

of his Fatherhood, that he is the creator of all, and included in it, the 

confession of our sonship and dependence.  Here is the knowledge of 

his ever and all inclusive presence, who, though he is in the heavens, is 

not far from anyone of us: 

“For in him we live and move, and have our being,” and “His eyes 

are upon the righteous, his ears are open unto his prayers.”  

It is notable that this is the first point that Jesus taught us in his 

prayer, as it is a point so thoroughly rejected by the world around us.  

All the world has rejected this principle choosing a theory of chance, 

called evolution.   

“Hallowed be thy name.” The name indicates all that is included in 

the name.  We might call it Logos.  We might call it the plan and 

purpose of God.  When we pray for His name to be hallowed, we are 

praying that we have set apart God’s plan, to be the foremost thing in 

our life, to be special, and to never have allowed the divine things of 

Yahweh to have become common or mundane to us. 

All incorporated in the name, is to be hallowed, or set apart by us. 

Well may we pray for this name to be hallowed; the holy and the 

high—the name men refuse to acknowledge, and accordingly reject. 

The name which we adore, as says the sweet singer (Psa. 73:4):— 

“Sing unto God, sing praises to his name; extol him that rideth upon 

the heavens by his name, Jah, and rejoice before him.”  “Our 

Redeemer, the Holy One of Israel, the Lord of Hosts is his name.”—(Is. 

47.) 

The next sentence in the prayer reads for us, “Thy kingdom come, 

thy will be done on earth, as it is in heaven.” This great petition needs 

no pointing out to any of us, living in our age; it is the “good news” 

which has made of us ambitious men indeed, with the wisdom that is 

from above.  

We are, in our age, specially blessed to see in such detail, the plan 

of Yahweh coming to fruition before our very eyes.  Israel, rebuilt upon 

the mountains of Israel is of course our greatest sign and 

encouragement.  Russia in Syria today is a marvelous sign.  Not only 

has she fortified her position there, but she has preserved the 

prophesied harmony of Syria, Iran, and Iraq, the Moslem nations 

destined to join with Russia, when Russia takes her role as Gog, and 

descends upon Jerusalem.  Britain is on the verge of rejecting her over 

40-year relationship with Catholic Europe, which must also occur in 

God’s plan.  The vote will take place June 23rd of this year. And 

whether this occurs legislatively, which we look to be on the verge of 

seeing, or perhaps all this fails, and Britain leaves practically, at a later 
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date, we should all be encouraged by the recent developments, and the 

hostility growing between Catholic Europe and Britain. Catholic 

Europe is destined to assist Gog in her war against Israel, and Britain 

can have no role with her in this.  And the persecution of Jews in 

Catholic Europe, actually being brought by the Moslem population of 

Europe, is nevertheless, accomplishing its prophetic goal, of returning 

the Jews to Israel. 

Meanwhile the southern Arab states of Sheba and Dedan, who make 

up Jordan, Saudi Arabia, and the many Arab states of the Gulf, and 

Egypt, are set to antagonize Gog, as the prophesy requires. We all 

suspected, I suppose, that oil would be the catalyst in this. But who 

could have seen that it was to be competition between Russia and Saudi 

Arabia for customers for their oil, which would have created such a 

divide between Russia’s allies, in Iran and Iraq, and her enemies in 

Saudi Arabia, which we witness today, as Yahweh continues to set the 

stage for the great day of Ail Shaddai.  So yes, truly, today we are eye 

witnesses to “Thy Kingdom Come.” 

Next, Jesus prayed that Yahweh’s will would be done on earth, as it 

is in heaven.  The world today is a world which is only the product of 

the carnal mind.  All the world lies in wickedness.  This cannot change 

till the mind of the spirit reigns supreme, and the mind of the flesh is 

restrained and subdued.  We cannot have anything to do with the world, 

without working against God.  This is the importance in keeping 

ourselves and God’s plan hallowed, or separate from the world.  We 

cannot look on the world with a desire to join in.  We must recognize it 

for what it is, hostility to Yahweh’s great plan for peace on earth. 

“Day by day give us our daily bread,” leads us onward, not only to 

our daily necessities, but to the daily need of the bread of life—the 

daily manna which falls from heaven for us fresh from the hands of the 

Lord Jesus, that bread of life sent down from heaven.  I think that this 

has probably been the most comforting aspect of the Lord’s prayer to 

me.  So often the trials and difficulties of our daily lives seem 

overwhelming.  But by just taking things one day at a time, sufficient to 

the day is the evil thereof, we can approach our challenges with 

confidence that Yahweh will provide. 

“Forgive us our trespasses, as we forgive them that trespass against 

us.”  Is this self-condemning? There must be no hypocrisy in our 

prayer, no holding of grievance against others: what we ask for we 

must also concede, however we may deem ourselves to be injured by 

others.  Our forgiveness is conditional throughout, and in this prayer, 

we are brought face to face with our selves, where no strife or doubt 

can come between us and man, and our God.  “There must needs be 

offences.”  How can this spirit of forgiveness be cultivated without 
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offences? These are sent as tests of character and conduct, of 

worthiness and of good works. What is our goal? To be rulers in the 

future age, and to do so, we must show beforehand that we possess the 

temperament for ruling men in the fear of the Lord by putting on 

“bowels of mercy;” by fitness through the production in us of every 

good word and work. The example of Jesus must be our practice.—

(Luke 23:34.) “Father forgive them.” A man forgives those who sin 

against him, when in his secret chamber he prays for them in the spirit 

of our Master. Let the offended man try this until he can accomplish 

this, it will heal many wounds, and soothe a multitude of sorrows. 

Next we are to ask not to be “lead into temptation.”  Our 

temptations are completely controlled by God. We have the great 

promise that a the apostle Paul said: 

1Cor. 10:13  “There hath no temptation taken you but such as is 

common to man: but God is faithful, who will not suffer you to be 

tempted above that ye are able; but will with the temptation also make 

a way to escape, that ye may be able to bear it.” 

When we find ourselves tempted, we must learn, what it is Yahweh 

has found deficient in our character, overcome it, and the temptation 

will go away.   

We are to pray to be “delivered from evil.”  Really, the thought of 

being restrained from temptation and deliverance from evil are joined, 

and joined for a reason.  Modern translators point out, that an 

acceptable translation here is deliver us from the evil one.  To these 

moderns, steeped in the paganism of the ages, this evil one is some 

fallen angel.  We know that the evil one is that constant voice inside 

ourselves, telling us that we are wasting our time.  It is the same voice 

that brings temptation.  As James says: 

Jas. 1:14  “But every man is tempted, when he is drawn away of his 

own lust, and enticed.” 

In giving the sermon on the mount, Jesus closed his prayer with a 

final recognition of the greatness of Yahweh: For thine is the kingdom, 

and the power and the glory throughout the ages.  Here is the final and 

concluding recognition that the plan and purpose of God, is for Yahweh 

to be all in all. 

Jesus laid stress on one more thought before leaving the subject on 

the occasion in question. 

“Which of you,” said he, “shall have a friend and shall go unto him 

at midnight and say unto him, Friend, lend me three loaves; for a friend 

of mine in his journey is come to me and I have nothing to set before 

him. And he from within shall answer and say, Trouble me not; the 

door is now shut, and my children are with me in bed; I cannot rise and 
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give thee. I say unto you, though he will not rise and give him because 

he is his friend, yet because of his importunity, he will rise and give 

him as many as he needeth.”  

The words immediately following show that Jesus intended to teach 

by this that our own receiving’s at the hands of the Father depend to 

some extent upon the perseverance of our supplications. The words are:  

“And I say unto you, Ask and it shall be given you; seek and ye shall 

find; knock and it shall be opened unto you. For every one that asketh 

receiveth; and to him that knocketh, it shall be opened.”  

The word that the King James has translated “importunity” might 

better have been translated as “shameless persistence.”  Shameless 

persistence.  That is the way we should approach our Heavenly Father.  

Asking persistently, to the point of being annoying. 

That Jesus meant that this brief, but wise guidance to govern our 

experience in prayer, as well as being true as between man and man, is 

evident from his next remark: “If a son shall ask bread of any of you 

that is a father, will he give him a stone? or if he ask him for a fish, will 

he for a fish give him a serpent? or if he shall ask of him an egg, will he 

offer him a scorpion? If ye then being evil know how to give good gifts 

unto your children, how much more shall your heavenly Father give the 

Holy Spirit to them that ask him?” 

Here is a doctrine of which we should take the fullest advantage. 

Our mere impressions as natural men are liable to withhold us from it. 

We are in danger of thinking either that prayer is an ineffective 

formality, or that, at the least, its efficacy is independent of 

importunity. The fact is, that as natural men, we know nothing about it, 

and therefore ought to distrust our feelings on the subject. Jesus knew. 

As he said, “We speak that we do know.” It is for us to accept the 

teaching of one who knew the Father’s mind in all things. What if some 

have tried and found nothing for their pains? Are there no such thing as 

conditions? Is there not such a thing as “asking amiss?” (Jas. 4:3). Has 

not God said, “To such and such a man will I look?” Is it not written, 

“If I regard iniquity in my heart, the Lord will not hear me?” Do we not 

read, “The eyes of the Lord are over the righteous. His ears are open to 

their cry. But the face of the Lord is set against them that do evil?” 

And further, sometimes the divine answer to prayer is “no.”  

Sometimes what we want, is not in our best interests.  We should 

reason illogically if we were to conclude there is nothing in persistent 

prayer because others, or even we ourselves, may have found no result. 

Let us look into ourselves for the cause: “Cleanse your hands ye 

sinners; cleanse your hearts ye double-minded.” “Draw nigh to God 

and He will draw nigh to you” (Jas. iv. 8). “Seek and ye shall find; 

knock, and it shall be opened unto you.” 
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It is according to experience in natural life that the importunate 

receive attention. The universe is framed upon such a principle that all 

things tend to quiet down if left to themselves. The best men grow 

passive if there is no call upon their services. It may be contrary to 

some ideas of God that He should come in the least within this rule; but 

it is what He has revealed. “Call upon me, and I will answer.” “I will 

for this be enquired of by the house of Israel.” “The prayer of the 

righteous is His delight.” It is true that “He knoweth what things we 

have need of before we ask Him,” and that He does not need the “much 

speaking” of superstitious practice to move Him; but it is also true that 

the putting forth of His power is affected by the importunity of His 

children and that the measure of their experience of His goodness 

depends largely upon that “seeking” and “knocking” which Christ 

recommended on the occasion under consideration. It requires not 

many words, but that those words be frequently and earnestly spoken. 

“The effectual fervent prayer of a righteous man availeth much.” 

Now in our consideration of the Lord’s prayer, I skipped over one 

phrase.  “Forgive us our sins.”  Jesus was the plan of God for the 

forgiveness of our sins.  We have come to memorialize his great victory 

over sin this morning.  In asking God to forgive us our sins, we are 

agreeing to the divine principles Jesus exhibited in his life, and death, 

and resurrection to glory. 

The great statement Jesus made on the cross, when he went up on 

the cross to destroy the diabolos in himself, was “this is how human 

nature needs to be treated in harmony with the righteousness of God.  It 

is only fit for destruction.  When we ask in prayer that our sins are 

forgiven, we must, as a first condition, recognize the necessity that 

Jesus demonstrated, the destruction of the diabolos, the evil one, all the 

source of temptation, and weakness and pain. The source of all that is 

against the will of God in the world. When we eat the bread, we are 

recognizing the destruction of the body of sin. When we drink the wine, 

we are recognizing the righteousness of God in setting forth this plan of 

salvation for us. 

Let us do this with a pure heart.                            —Bro Jim Phillips 

 

Meditations—Deity’s Ways No. 81 

AN ecclesia may possess good speakers, a shrewd executive, a first-

rate hall, plenty of money, and yet die! If these possessions are to be of 

profit, the brethren must employ them as God’s gifts, and as in His 

sight. Let us not forget that an ecclesia (if formed on the basis of the 

truth), with all its privileges and abilities, is of God’s creation, and that 

its life is in His hands. To hide this truth by ignoring Him, or by taking 
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to itself praise which belongs to Him, is a sure road to ruin. We are so 

apt to be unwise in this matter—so prone to speak loudly and proudly 

of our achievements, whilst only feebly recognising that these, however 

great, can only have efficiency when God is pleased to note them. To 

overlook God is not only madness; it is an insult which we cannot 

expect Him long to brook. If an ecclesia is to survive—to last and 

prosper—it must (and the importance of this demands all the emphasis 

we can command) acknowledge God, and by sincere and fervent 

prayer, incessantly solicit His help and co-operation. Without this 

blessing collapse is inevitable. “Except the Lord build the house, they 

labour in vain that build it: except the Lord keep the city, the watchman 

waketh but in vain” (Psa. 127:1). “Neither is he that planteth anything, 

neither he that watereth; but God that giveth the increase” (1 Cor. 3:7). 

After acknowledging God, comes the consideration of obedience to 

His instructions. This is another matter on which too much stress 

cannot be laid. As in the case of the literal tabernacle, and the temple, 

so with the church. Very explicit directions have been revealed as to 

building, management, etc., and to show indifference or disobedience 

to them is fatal. An ecclesia exists for an object—to witness for God, 

and as a means in His kind providence of helping men and women to 

know, serve, and please Him. An ecclesia will be no failure in regard to 

this object if it determines that the truth shall reign in its midst. It is by 

the truth that God links Himself with an ecclesia—guides, controls, and 

enables it to fulfil its mission. Where error is allowed to usurp the place 

of truth, God is, in a sense, pushed aside, and His work marred and 

thwarted. It is a terrible thing to oppose God! If we take care to observe 

these simple, though important things, we may depend upon it that we 

shall never have to lament that our meeting is weakly and dying. An 

ecclesia is not made by God to be incessantly on the sick-list, or to 

perish. In relation to an ecclesia, the seeds of mortality are—and who 

can deny it?—wrong-doing on the part of its members. Therefore, 

brethren, stand fast, and “hold the traditions which ye have been taught, 

whether by word, or our epistle” (2 Thess. 2:15). 

The truth (and by this we mean apostolic teaching as touching 

doctrine and practice) is exceedingly jealous. It will suffer no rival. It 

will have the first place, or none at all. It will not live under the roof of 

error. The truth comes in the name of God, and as His ambassador. God 

watches, with an interest that we can very imperfectly apprehend, the 

vicissitudes of ecclesial life. Where the truth is welcomed, and its voice 

heeded, He is pleased. Where, too, the welcome is genuine, the 

evidence of the fact is apparent. We do not find an ecclesia which 

reveres the truth characterised by contention, heresy, bitterness, 

unrighteousness, or by its neglect of the needs of the poor, the 
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downcast, the feeble-minded, and the stranger. On the contrary, we see 

love, peace, harmony, stability, useful activity, and much enterprise on 

God’s behalf. But is the truth powerful enough to constitute such a 

meeting? Yes, and if the description does not apply to the one to which 

we belong, then there is something wrong. In which case, let us see to it 

that we are not a party to the cause. Where an ecclesia is on the 

downward path, it is an affair for sack-cloth investigation—an 

investigation commencing with the examination and over-hauling of 

self. “He that hath an ear, let him hear what the Spirit saith unto the 

churches” (Rev. 2. and 3). 

An unfaithful ecclesia is bound to disappear—it will vanish in the 

ratio of its unfaithfulness. No amount of frantic effort will stave off the 

disaster. The brethren may push to the front its orators, pander to the 

whims and cranks of this one and that one, arrange attractive and spicy 

picnics and tea-meetings, and resort to every device that the brain can 

conceive, but all will be useless. Unfaithfulness spells death. The 

disintegrating operation of apostacy is quite easy to understand. Divine 

authority is needed to hold a meeting together, and this authority 

resides in the truth! Let a meeting refuse to allow the truth to reign, and 

divine authority will bid a quick adieu. When the authority of God is 

gone, each man begins to speak and act in his own perverse and short-

sighted way. This necessarily leads to confusion and bad-feeling, a 

condition which is speedily followed by division. The more discerning 

(if such there are) have their eyes opened, as the result of all this, to the 

true situation, and flee to safer quarters. Others, disheartened and 

offended, step back for peace and quietness into the ranks of the 

orthodox. With the community thus torn and diminished, a fresh start is 

made. History, however, soon repeats itself. Further squabbling, 

another separation, and so it goes on till the meeting expires. And small 

wonder! What is the lesson? Let us be loyal to the truth—let us tremble 

to slight it. If we have been guilty in this matter, let us repent and 

reform. If we have not been guilty, let us refrain from being high-

minded—let us fear! 

But cannot an ecclesia remain at a standstill, or even fall away, as 

regards numbers, from other causes than that of unfaithfulness? It is 

possible, but not very probable. Numerical headway may be hindered 

by the barrenness of the ground in which the ecclesia is located, by the 

strong opposition and persecution of influential enemies, by the 

secession of brethren who cannot endure sound doctrine, and by 

necessary withdrawal from the disorderly. All these are possible causes, 

and find illustration in New Testament history. Before, however, we lay 

hold of any of these things as an explanation of the unprosperous, or 

vanishing nature of the meeting to which we belong, let us pause, and 
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take a good look round. It is so easy to blind our eyes to reasons which 

reflect discredit on ourselves. Before we content ourselves with the 

“bad soil” argument, let us be quite sure that our ecclesia has toiled, 

that it has laboriously dug, sown, and watered, and is still prepared to 

toil, as did the prophets of old, quite irrespective of results. Nothing 

short of certainty on this head will justify us in urging the “bad soil” 

point as a reason for no progress being made. As to the powerful 

opposition of the enemy, let us not rest satisfied with this explanation, 

unless we, like our first century brethren, are ready, when suppressed at 

one place, to break forth in another— “they that were scattered abroad 

went everywhere preaching the word” (Acts 8:3, 4: 11:19). The 

diminution of numbers through the running away of back-sliders, or the 

disfellowshipping of the disobedient, is only a temporary check.                    

                                                             —Bro. A.T. Jannaway— 1906 

Principles of Righteousness — “The Lord’s 

Preaching of the Forgiveness of Sins” 
We see the connection between certain diseases and sin, 

dramatically portrayed in the young man crippled and twisted by palsy. 
He was carried upon a stretcher by four friends and lowered through 
the roof tiles into the presence of the Lord, because of the crowd which 
filled the house where he was abiding (Mark 2:1–12). In all probability, 
this terrible affliction was a result of a dissolute life. This young man’s 
outwardly crippled frame portrayed his deformed and twisted soul 
raked with the guilt of his iniquity. His heart was evidently filled with 
remorse and shame and the Lord knowing his heart, went right to the 
issue and mentally and morally healed this young man because of his 
humble faith; “Son, thy sins be forgiven thee”. Yet this man would 
never have received this forgiveness if it were not for the 
determined resolve of his four friends. Their attitude was not that he 
had had his chance and was now unredeemable. The principle is 
this, that through the power of prayer and in faith brethren and 
sisters should resolutely work together to save sinners from the 
errors of their ways, in accordance with God’s will as set forth by 
the Lord Jesus Christ. 

“Sinners” need help, but certain principles must be understood so 
that the forgiveness of God can be received. These principles are 

revealed to us in case after case of the Lord’s healing. A Christ‐like 
attitude towards brethren and sisters stricken with sin is absolutely 
paramount, not only for their healing, but for ours also, because any of 
us can find ourselves the victim of our transgressions. 

The Lord always responded to determined faith. Always! Before the 
Lord forgave this man his sins, Mark records that the Lord beheld “their 
faith”. His friends, despite their knowledge of the young man’s past, 
were absolutely convinced the Lord Jesus Christ would heal. Is this our 
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attitude of mind when we set our hearts to help those who are victims 
of their own transgression? These friends would have gone to this 
young man and pleaded with him and encouraged him. Wouldn’t they 
all have made his sincere hope a matter of prayer? 

On this occasion there were also present, the scribes and Pharisees 
(Luke 5:21) who reasoned in their hearts about this man who forgave 
sins. So there were those who were actually convinced the Lord 
could heal, i.e. forgive sins, and those who believed he could not. 
This is the issue in regard to how the ecclesia deals with all cases of 
sin and repentance, including divorce and remarriage for reasons 
other than the exception. The question is, will Christ forgive sin upon 
sincere confession and repentance? And if so, are we, Christ’s 
ecclesia, at liberty to require as the conditions of fellowship a second 
divorce or separation, the breaking up of another family, an attempted 
retracing of one’s steps? Surely the record of Yahweh’s mind upon 
such a course of action, plainly stated in Deuteronomy 24:4 
should be heeded! 

 

Jerusalem Revisited – 7B 
OLIVET HOUSE, JERUSALEM, March, 1912. 

BETHANY AS IT IS TO-DAY. 

We called at Bethany and broke the journey there; the only pleasing 

features of which, apart from its Biblical associations, are the 

picturesque olive yards. Like almost all other villages in the Holy Land, 

it is much more attractive viewed from the outside than from within. 

Here is a view of it from the east. 

The associations of Bethany from the Biblical point of view are 

indeed pleasant. I am not now referring to the many traditional sites 

which are pointed out to tourists, such as the House of Martha and 

Mary, the tomb of Lazarus, the place where Martha met Jesus, the 

house of Simon the leper, the spot where the barren fig-tree was cursed, 

or where Judas went and hanged himself! No, I mean Bethany as a 

place, and which is as certain and as immovable as the Mount of 

Olives, or the River Jordan, or the Dead Sea. One cannot go to 

Bethany, or think or write about Bethany, without thinking about Jesus. 

It was, from all accounts, the only spot to which he could retire with 

any certainty of finding two or three kindred spirits—Mary and Martha 

and their brother Lazarus; for are we not told by his beloved apostle, 

John: “Now Jesus loved Martha, and her sister, and Lazarus?” (John 

11:5). It was quite an oasis in his desert during the three and-a-half 

years’ gospel preaching in and around Jerusalem. That being so, one 

can understand it being the last spot visited by him, and from whence 

he would leave this earth for that sphere where he is “till the times of 
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restitution of all things which God hath spoken by the mouth of all his 

holy prophets since the world began” (Luke 24:50, 51; Acts 3:21). 

On arriving home we found a number of visiting cards from 

Jerusalem residents who had called during our run down to Jericho. I 

cannot help thinking that some of our good friends whose experience 

and view of things generally are somewhat circumscribed, and warped, 

and pond-like, would at least have stood aghast at my being enquired 

for by such folks as those whose cards were awaiting me from time to 

time. Just imagine such a Christadelphian Ishmaelite as F. G. J., of the 

Clapham Public Hall, London, being patronised by a real live Bishop, a 

genuine Canon, two “Reverends,” and, last but not least, by “His 

Britannic Majesty’s Consul!” 

After lunch I paid a return call on a Jewish friend staying at the 

“Kaminitz Hotel,” which is mainly the resort of foreign Jews of the 

“Zionist” type. From what I saw it is a kind of rendezvous at meal 

times of all sorts and conditions of Jews and Jew-lovers. The proprietor 

is a most typical Israelite, and to see him seated in his office near the 

entrance one would take him to be a veritable Jewish money changer. 

He is anxious (and so are others), in view of my interest in, and love 

for, the Jewish people, that we should take up our abode there, but I do 

not think we should be so much “at home” there as we are at “Olivet 

House;” at least, I am sure my beloved would not. 

From the “Kaminitz Hotel,” which is on the main Jaffa road, I 

wandered, camera in hand as usual, again round the walls of Jerusalem, 

up and down the slopes of Zion, and along the Valleys of Hinnom and 

Jehoshaphat, securing some good photographs. It is regrettable the 

camera will not at the same time secure the “jargon” gramaphone 

fashion. It would make my snapshots so much more interesting, 

although there would be at least one word which would become a bit 

monotonous, and that one word is “Backsheesh.” Even (all but naked) 

little Arab children of but two or three years old, and less, cry 

“backsheesh” as soon as a fairly dressed person approaches. Again I 

found myself outside the “Zion Gate,” where there is an immense 

modern building called “The House of Caiaphas.” According to 

tradition, here was the prison of the Lord Jesus Christ, as well as the 

place where Peter stood when he denied the Lord. They even show you 

“the pillar where the cock crowed thrice.” Not far away is the reputed 

“Tomb of David.” You remember that Peter was so certain of David’s 

burying-place that he distinctly said “His sepulchre is with us to this 

day” (Acts 2:29). And over and over again we read of various Kings of 

Judah: “They slept with their fathers, and were buried in the city of 

David” (1 Kings 11:43: 14:31, etc.). Nehemiah, too (3:16), tells us that 

the burying-place of David was near Siloam. Near the “tomb” is the 
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“Chamber of the Last Supper,” a room about 50 ft. long and 30 ft. 

wide. Authorities state that the two-storeyed church was built in the 

12th century in place of an old one built in the 2nd century. So that we 

have three fairly equal connecting links of about 1,000 years each. 

First, from the present time to the 12th century A.D.; the second, from 

then to the 1st century A.D., when Peter made the statement already 

quoted. and the third, back to the burial of David. I see no reason to 

doubt the site. It is well to avoid extremes, and it is often more 

credulous to doubt than to believe. 

I have mentioned Siloam as being close by the Hill of Zion. Yes, it 

is only divided therefrom by the Valley of Hinnom. It is easily reached; 

or rather I should say it only takes a few minutes to trot down the 

slopes of Zion to the valley, which joins up the Valleys of Hinnom and 

Jehoshaphat, or the Kidron. The more laborious portion of the journey 

is climbing up to the village of Siloam, which the natives call Silwân. It 

is a dirty, not to say loathsome, spot. I never felt safe there. Very many 

of the fellaheen live, or rather exist, in old sepulchres hewn in the 

natural rocks. It has very much extended since you and I went there ten 

years ago by reason of a large number of poor Jews from Yemen, South 

Arabia, having migrated there and built huts on the steep slopes to the 

South. They have quite a Jewish Ghetto there, and it is nick-named the 

“tin” or “box” colony; not the only Jewish Colony in the suburbs of the 

Holy City so called, of course, in derision at the “make up” of the poor 

Israelitish habitations. The “Jewish Medical Mission,” to whom the 

Jewish Hospital referred to in my fifth letter belongs, is doing a good 

work among the pitiable sick Jews in this village. The place has a 

strange appearance from the slopes of Zion, scores of the “houses” 

being coloured the same as the Almshouses of the late Sir Moses 

Montefiore, which you will doubtless remember on the Bethlehem 

Road, opposite the Lower Pool of Gihon. Not far away stood the Tower 

of Siloam, which fell and slew “those eighteen” to whom Christ 

referred (Luke 13:1–4). Just opposite is the Pool of Siloam; over 50 ft. 

long and about 18 ft. wide and deep. This is another of the genuine 

landmarks, and not a speculation, so we feel some satisfaction in sitting 

down at the side of this pool and reading some of the Biblical incidents 

connected with it. 

John tells us (9:1) that it was here that Jesus caused the man to see 

who had been blind from birth, and in this pool commanded him to go 

and wash. It is easy to reconstruct the whole scene, everything seems to 

fall into the proper place. There is the cured man, excited at the 

possession of the most precious of senses; there are the evilly disposed 

Pharisees indignantly cross-questioning the parents of the man made to 

see; there are the neighbours crowding around; and there is the man 
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himself pouring scorn upon the traducers of the One who had healed 

him, but whom the Pharisees wanted him to ignore. Oh, how scathing 

those words of his: “Whether he be a sinner or no, I know not: one 

thing I know, that, whereas I was blind, now I see . . . Will ye also be 

his disciples? . . . Herein is a marvellous thing, that ye know not from 

whence he is, and yet he hath opened mine eyes” (verses 25, 27, 30). 

Prior to that Nehemiah tells us (3:15) how that Shallum, one of the 

rulers of Mispah, repaired the wall of this part. From the discoveries 

made here during excavations it seems the pool was originally about 55 

ft. square. It was here that the “Siloam Inscription” was found in 1880. 

Mr. Schick, a German architect in the employ of the Turkish 

Government, had his attention called one day by one of his pupils and 

some of the latter’s companions to a sculptured wall of a channel 

leading to the pool. The language of the inscription is the purest 

Biblical Hebrew, and the stone has been cut out and removed to the 

Imperial Museum at Constantinople, which you remember we were 

privileged to see in 1902 when there. All competent authorities agree 

that it dates back to the 7th or 8th century B.C. The information 

contained in the inscription is to the effect that the conduit was cut 

through the rock by men at work at either end, and that so scientifically 

were they led that by-and-bye they came so close together as to hear the 

picks of each other as they proceeded with the work. The aged widow 

of Dr. Schick is still living at Jerusalem with her daughter. I called 

upon them one evening, and spent a most pleasant and profitable time 

examining the models made by their late husband and father. 

Wending my way up the slopes of Moriah, past the closed gate in 

the Eastern Wall, and which is also called the “Golden Gate,” and 

which once opened on to the Temple Area, we had a most magnificent 

view of the Mount of Olives, with the Valley of Jehoshaphat just 

below. As to how long, or why, this gate in the Eastern Wall has been 

walled up, no one seems to know. “For ages” is the general reply. By 

the proverbial mixture of Scripture and tradition, they fit in Ezekiel 

44:1–2 with the Moslem legend that it will remain closed till it is 

opened on a Friday to let in a Christian Conqueror. I next sauntered 

along to the northernmost gate on the East Wall, namely, the “St. 

Stephen’s,” which of course, I photographed. Entering this gate, on our 

left is an open space, known, at any rate, since the 14th century, as the 

Pool of Bethesda. It is over 350 ft. long, 130 ft. wide, and over 50 ft. 

deep. It is now quite dry, and if the natives continue doing as they do, it 

will sooner or later be filled with rubbish. The only reference to it is in 

John’s Gospel, where we have the interesting incident of the cure by 

Jesus of the man whose infirmity was of thirty-eight years’ standing, 

and who had no one to assist him to the healing waters of Bethesda at 
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their annual “troubling” (John 5:1–9). This brings me to one of the 

most exciting incidents of the Jerusalem visit, and out of which I have 

every reason for being very thankful that I escaped unharmed. But, as 

this letter is already sufficiently long, I must leave the particulars till 

my next. Affectionately, your fellow pilgrim, 

                                                                  BRO. FRANK G. JANNAWAY 1912 

James 5:20 
“Let him know, that he which converteth the sinner from the error of his 

way shall save a soul from death, and shall hide a multitude of sins.” 

1 John 5, of the epistle of John…John expresses a very important 

principle in this respect. One which we do not fully realize the 

importance and power of.  He shows us the proper way to handle evil.   

“If any man see his brother sin a sin which is not unto death, he 

shall ask, and he shall give him life for them that sin not unto death.”  

Therefore, when others injure us or we see them doing things that 

grieve us as not in harmony with the Truth, we have a great 

responsibility on their behalf - for their salvation may rest in our hands, 

in the power of prayer.  This is how love, instead of spreading a matter 

or taking offence, or causing agitation, or trouble, may cover a 

multitude of sins and save a sinner from the error of his ways.  Not “in” 

the error of his ways, but “from” the error of his ways.  For nothing 

can stand before the invincible power of righteous prayer. 

                   —Bro. G.V.Growcott “Perfect Love Casteth Out Fear” 

 

The Mind of Christ 

“Let this mind be in you which was also in Christ Jesus” 

“Now, if any man have not the spirit (mind) of Christ, HE IS 

NONE OF HIS.” 

In the Scriptures we read of the “haughty look” and the “high 

mind.” Opposed to these we read of the “lowly mind,” “the humble and 

contrite spirit.” Jesus in the whole course of his mortal life portrayed a 

living example of the latter. It is written of him—  

“He made himself of no reputation, and took on him the form of 

a servant, and was made in the likeness of men. And being found in 

the fashion of a man, he humbled himself, and became obedient 

unto death—even the death of the cross.”  

No one was ever born with a higher station in life than Jesus was. 

Not only was he of the royal line of David and Abraham and thereby 

heir of the world to come; he was the Son of the Highest. He was the 

WORD MADE FLESH, the manifestation of the Eternal Himself. All 
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the power, majesty, and glory of the universe were on his side. It was 

the purpose of God in him to develop a name which would be above 

every name.  

“That at the Name of Jesus every knee should bow, of things in 

heaven and things in earth, and things under the earth. And that 

every tongue should confess that Jesus is Lord, to the glory of God 

the Father.”  

With such a station in life, and such a destiny; with such a glorious 

future—all the promises of God converging on him—how did Jesus 

carry himself before the world in the days of his flesh? Did he have the 

high and haughty look that would be expected of a king, of the Son of 

God? To see him travelling around the cities of Israel on foot in the 

company of a few disciples of the lower class of people, with no place 

to lay his head, we have a picture of that humbleness which in the sight 

of God is of great price.  

“NOT TO BE MINISTERED TO, BUT TO MINISTER” 

If JESUS, being a king, could take the part of a servant in doing the 

will of God, how much easier should it be for US now who were once 

Gentiles in the flesh.  

“. . . aliens from the commonwealth of Israel, and strangers 

from the covenants of promise, having no hope, and without God in 

the world.” 

There is nothing in our birth or our present state of life to give us a 

high look or a haughty spirit. It should be the easier for us to follow the 

example of the lowly one in submitting humbly to the requirements of 

the Way of Life.  

In our efforts to develop the mind that was in Christ, we must not 

overlook his sincere devotion to the service of God. We talk of letting 

the things of God come first in our lives, which of course is the proper 

order as things should be; but with Jesus, God was not only FIRST, He 

was ALL. His whole life was FILLED, day in and day out, from year to 

year, with one single purpose. With singleness of mind and heart, with 

his face “set as a flint,” he was always found diligently pursuing the 

ways of God.  

Other people could come to Jerusalem, make their offerings and 

keep the feasts, then go back home to their farms or their business. 

With Jesus there was no other business but God's work. He was in that 

work with all the energy and zeal his strength would allow. The 

demands of his work were sometimes so absorbing that there would not 

be time to eat or to sleep. He said:  
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“MY meat is to do the will of Him that sent me, and to finish His 

work.”  

He continued all night in prayer in the mountains alone, while 

others slept. The business of the next day, choosing his 12 apostles, 

was of vast importance to his work. These men would go with him and 

assist in his ministry. They would, in the age to come, sit with him on 

12 thrones, judging the tribes of Israel. He was selecting kings and 

priests for a kingdom that would never end. In this he felt the need of 

guidance, wisdom and strength that the Father alone could give.  

HEARTACHE AND TEARS 

His work was not always pleasant. It sometimes brought tears and 

heartaches to him. Sometimes he would have to go the way alone when 

his family and friends would desert him. But he went courageously on 

through reproach, sorrow, shame and death. The Spirit in David speaks 

concerning him—  

“For Thy sake I have borne reproach; shame hath covered my 

face. I have become a stranger to my brethren, and an alien unto 

my mother's children. For the zeal of Thine house hath eaten me 

up; and the reproaches of them that reproached Thee are fallen 

upon me.” 

“Let this mind be in you which was also in Christ Jesus.”  

The apostles of Christ followed his example. They carried the 

Gospel of salvation to all nations in the face of every kind of 

opposition, including imprisonment and death, yet they felt they had 

done only what it was their duty to do. Jesus had told them—  

“When ye shall have done ALL these things which are 

commanded you, say, We are UNPROFITABLE servants: we have 

done that which was our duty to do.”  

What kind of servants are WE?  

One of the commandments of the Law said, “Thou shalt not appear 

before the Lord thy God EMPTY.” It does seem from the example of 

all those who have gone before us in the way of life— those who have 

given all they had in goods and time and service— that we are going to 

need something to bring with us in the way of service to God, when we 

come before the Lord at the judgment.  

Jesus was born into the trouble, sorrow, weakness and mortality of 

the race so that he might help them. The race was, so to speak, in the 

darkness and gloom of the valley of the shadow of death. Jesus came to 

lead them out of this darkness and gloom into the glorious light of 

God's mercy and grace. He was compassionate and loving toward the 
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people he came to save. He wept with them in their sorrows. Their 

griefs and troubles touched the human heart that was in him.  

CONFORMED TO HIS IMAGE 

When paradise is restored to the earth and man is redeemed from sin 

and death, then all who attain to the life of that immortal age, will have 

been conformed to the image, to the mind and character of Jesus.  

“God hath made known to us the mystery of His will, according 

to His good pleasure which He hath purposed in Himself. That in 

the dispensation of the fulness of times, He might gather together in 

one all things in Christ, both which are in heaven, and which are 

on earth, even in him.”  

It is to this, brethren, that we are called. God has in mind a class of 

people with a mind and a character of purity and righteous submission 

to Him. He intends to preserve these people to eternity. He intends to 

make them partakers of the divine nature that He might dwell with 

them forever and be their God and they His people. God sent His Son 

to reveal to us a living example of just what He has in mind. The 

beloved apostle writes—  

“No man hath seen God at any time; hut the only begotten Son, 

which is in the bosom of the Father, he hath declared Him.”  

When Jesus came in the form of a servant, with a lowly mind, with 

a humble and contrite spirit; when through all his work he was so 

diligent, earnest and zealous in the work and service of God; when he 

showed such depth of love and earnest care for the people he came to 

save; when he emptied himself for others, forgetting himself as he 

worked for others; in doing all this he was showing us what God 

wanted men to do that they might be saved.  

It is by these standards that we will be measured when the Lord 

comes.                                                                         —Bro. E.W. Banta 
 

Rachel Weeping for Her Children - Part 2 
Then comes the passage about Rachel in Ramah. These quotations 

show what the hope is for Rachel’s end; and what is meant by the 
return of her children from the land of the enemy to their own border. 
There is a mystery, however, connected with this the obvious import of 
the prophecy, which I shall explain presently.  

But before proceeding to this I would remark, that Rachel is 
representative of the policy of which Benjamin, Ephraim, and 
Manasseh were important constituents. Rachel was the mother of 
Joseph and Benjamin; and literally never wept for her children 
“because they were not,” inasmuch as she died long before them.  

The voice of lamentation is therefore affirmed of her in a figurative 
sense. The voice was a real voice of woe, and declared of Rachel in the 
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case of her descendants. The appointment of Joseph’s 2 sons, Ephraim 
and Manasseh, as patriarchs of tribes with Benjamin, made her the 
mother, or matriarch, of a fourth part of Israel; and by their political 
relations to the other tribes, the chief mother of the flock.  

Hence, the inheritor of Joseph’s pre-eminence is styled “Ephraim 
my firstborn.” Laban would have had Leah for the matriarch of Jacob’s 
posterity; but God, who establishes all things by an election, chose 
Rachel (as He had done Isaac and Jacob in preference to Ishmael and 
Esau, the beloved of their fathers) to be, with Sarah and Rebekah, the 
matriarchs of Israel.  

Rachel’s children, then, are constitutionally the whole 12 tribes. She 
died and was buried near to Bethlehem-Ephratah, afterwards rendered 
famous as the birthplace of David, and his son Jesus Christ.  

Sleeping in the dust of Judea, she is personified as weeping in 
bitterness of soul for the cruelty inflicted upon her sons in the land of 
the living. Her tears fall from their eyes when Nebuzaradan, Herod, or 
Titus becomes a sword in the hearts of their children and friends; and as 
Israel’s mother she refuses to be comforted so long as they are in the 
land of the enemy, exiles from home.  

But there is a mystery, or hidden meaning, to this prophecy, which 
doth not appear to the careless reader. Hosea, referring to the 
restoration of Israel, says to Rachel’s son,  

“O Israel, thou hast destroyed thyself: but in Me is thine help. I will 
be thy King.”  

“The iniquity of Ephraim is bound up: his sin is hid.”  

“I will ransom them from the power of the grave; I will redeem 
them from death: O death, I will be thy plagues; O grave, I will be thy 
destruction: repentance shall be hid from My eyes.”  

Ephraim is politically dead, and buried; so also is “the whole house 
of Israel;” for, say they, “Our bones are dried, and our hope is lost: we 
are cut off from our parts,” or native homes (Ezek. 37:11). But, saith 
the Lord God,  

“Behold, O My people. I will open your graves, and cause you to 
come out of your graves, and bring you to the land of Israel.”  

The bringing them into the land of Israel is national restoration. The 
nations are the graves in which Israel is nationally entombed; but the 
time is at hand when their King shall say “to the north, Give up; and to 
the south, Keep not back.”  

He will be the plagues of these death-dealing and destroying 
powers; and until this come to pass, Rachel will not be comforted, 
individually nor matriarchally; for till then she will not be raised from 
the dead to her beloved Joseph and Benjamin, and her children the 
whole house of Israel, rejoicing within their own border under their 
glorious Shepherd, “the Stone of Israel,” wearing Joseph’s crown as the 
one like him who was “separate from his brethren.”  

She will rejoice because “they are”—because they are children 
returned from the land of the enemy to live in their own border, and a 
multitude of them for evermore.  
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But saith the inquirer, if this exposition be admitted, what does 
Matthew mean by saying that Herod’s slaughter of “all the children that 
were in Bethlehem, and in all the coasts thereof,” was the fulfilment of 
this prophecy of Jeremiah about Rachel?  

Matthew does not say that that event fulfilled Jeremiah’s Prophecy, 
but “The saying.” The saying was fulfilled in an appropriate sense; for 
Bethlehem and the limits thereof were the resting place of Rachel’s 
dust, which might be figuratively said, in the words of the prophet, to 
utter a voice of lamentation and bitter weeping, when the cry of her 
daughters rent the air.  

On that occasion, “A voice was heard, lamentation, and weeping, 
and great mourning.” This was a fact. The mothers of the murdered 
infants would not be comforted, because they were dead. This was 
another fact. It was also a fact, that the mothers were Rachel’s people; 
but it was figurative to say Rachel wept.  

Taken altogether, the saying of Jeremiah was very applicable; 
especially as it was the earnest of a lamentation which would be the 
accomplishment of his prophecy in full—an accomplishment to which 
Jesus alluded when he said to the women who bewailed and lamented 
him,  

“Daughters of Jerusalem, weep not for me, but weep for yourselves, 
and for your children.” For behold, the days are coming in the which 
they shall say, Blessed are the barren, and the wombs that never bare, 
and the breasts that never gave suck.  

“Then shall they begin to say to the mountains, Fall on us; and to 
the hills, Cover us. For if they do these things in a green tree, what shall 
be done in the dry?”  

In Matt. 2:15 there is another example of a prophet’s saying being 
fulfilled, or rather applied to an incident to be taken as an earnest of the 
fulfilment of the thing predicted:  

“When Israel was a child” (saith Jehovah) “then I loved him, and 
called My Son out of Egypt.”  

This is an historical fact. But Matthew intimates that it is more than 
history; that it is a prophecy also: and this intimation is found in the 
saying that the exodus of the child Jesus from Egypt, was calling God’s 
Son out of Egypt in a sense of the prophet’s saying. Christ is called 
“Israel” in Isa. 49:4. He bears Jacob’s new name, and the name of the 
nation of which he is king.  

God loved His people Israel in childhood, and Jesus too. He called 
them both out of Egypt, where spiritually the tribes are to this day. But 
“Out of Egypt call I my Son.” Their king’s exodus is an earnest of 
theirs.  

Ephraim, God’s firstborn of the nations, will come out of Egypt’s 
antitype, to return again no more. Then will Hosea’s saying find its 
accomplishment in full, when —  

“The Lord shall set his hand again the second time to recover the 
remnant of His people which shall be left, from Egypt.  

“Out of Egypt will Ephraim then be called.”     
                                   —Bro. John Thomas–1853  
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Hints For Bible Markers 

The Psalms Psalm 5 

Psalm 5:10 

“let them fall by their own counsels” 
In one aspect we realize the churches speak leasing, and since the first 

counsels of Hymenaeus and Philetus which “overthrow the faith of some” the 

false religions of this world with their own ideas. “But shun profane and vain 

babblings: for they will increase unto more ungodliness. And their word will eat as 

doth a canker: of whom is Hymenaeus and Philetus;” (2 Timothy 2:16-17) 
Teaching profane and vain babblings in place of the wholesome, 

up building, beauty of Scriptural truth. Hiding life-giving Word 

of God as Isaiah prophesied to Israel, “And he said, Go, and tell 

this people, Hear ye indeed, but understand not; and see ye 

indeed, but perceive not. Make the heart of this people fat, and 

make their ears heavy, and shut their eyes; lest they see with their 

eyes, and hear with their ears, and understand with their heart, 

and convert, and be healed.” (Isaiah 6:9-10).  

Then there are those who believe the Truth and begin to 

follow their own ideas. Thinking that God will accept their 

actions because they are doing “what’s right.” Or as the Gospels 

of Mark and Luke put it: “And have no root in themselves, and 

so endure but for a time: afterward, when affliction or 

persecution ariseth for the Word’s sake, immediately they are 

offended.” (Mark 4:17) “They on the rock are they, which, when 

they hear, receive the word with joy; and these have no root, 

which for a while believe, and in time of temptation fall away.” 

(Luke 8:13) The affliction or persecution spoken of by Mark does 

not necessarily have to arise from without. How many brothers 

and sisters, have left the Truth or not come in at all, because of 

the intense disputations within the brotherhood over the Word of 

God. With my own eyes I have seen heated arguments over when 

the collection should be taken. Before the Memorial, after the 

Memorial, before meeting begins, after the meeting is over, or 

not at all. “Seeing ye have purified your souls in obeying the truth 

through the Spirit unto unfeigned love of the brethren, see that 

ye love one another with a pure heart fervently:” (1 Peter 1:22) 

“Love worketh no ill to his neighbor: therefore love is the fulfilling 

of the law.” (Romans 13:10) There are those who have left the 

Truth, then followed into the temptations provided by the world 

because they have not seen the love that the brothers and sisters 

should have towards one another.  
 

    Continued next month should the Lord will                 bro. Beryl Snyder 


