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Houston Ecclesial News 

 

Dear brothers and sisters in Christ,  

 

We of the Houston ecclesia are happy to announce that Sister 

Samara (Solis) Alexander has been received back into fellowship. 

We had the pleasure to have in attendance from the Goldthwaite 

ecclesia Sis Cindy Hurst, Bro Adam Hurst, Bro Len Naglieri, and 

Bro Rocky Rhodes. May we all strengthen and encourage each 

other as we strive to develop the Spirit of Christ.  
 

Recorder, Bro Dan Lorquet 
 
PHILIPPINES BIBLE GATHERING  October 31 - November 

3, 2019 Theme: "Studies on the Parables of Christ"   JumPal-

Banga Ecclesia Aklan, Philippines  contact bro. Will Manares 

wmanares@cdimin.org 

 
GOLDTHEWAITE GATHERING Nov. 29-Dec 1, 2019  at 

Comanche Texas.  Contact adamphurst@yahoo.com. 

 

LAMPASAS WINTER GATHERING... December 27-29 2019.  

Topic is still being determined.  Contact bro. Nathan Phillips 

nathanphillips24@yahoo.com  

 

BOSTON FEBRUARY YOUNG PEOPLE’S GATHERING 

Topic will be Job.  February 15-16, 2020  Contact David 

Sommerville 

 

Editorial 
 

We continue, in this issue, with a detailed examination of Clause Seven of 

the BASF.  We focus on the second promise referenced in the clause, 

which was made to Abraham, Isaac, and Jacob.  This is a promise clearly 

made, in the Scriptures, frequently repeated, and often referenced as the 

reason for why God does, what He does.   

 

VII.--That He inaugurated this plan by making promises to 

Adam, Abraham, and David, and afterwards elaborated it in 

greater detail through the prophets. 
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The promise to Abraham is quite clear. 

Gen. 13:14-15  “And the LORD said unto Abram, after that Lot was 

separated from him, Lift up now thine eyes, and look from the place 

where thou art northward, and southward, and eastward, and 

westward: For all the land which thou seest, to thee will I give it, and 

to thy seed for ever.” 

  

This is very clear.  The promise was the land that Abraham could see from 

his location in the land of Israel.  God didn’t tell Abraham to look up, that 

his reward was in heaven.  He didn’t tell him to look down, that he would 

inherit some fiery hell.  These “rewards” are both fundamental tenets of 

Paganism, but have nothing to do with the promises that God made to 

Abraham.     

 

The point is so clear that those Christians who embrace the Pagan concepts 

of “Pollyanna” or kingdoms in the sky have invented strange methods to 

try to harmonize the teachings of paganism with the many clear statements 

to the contrary which occur in the Scriptures. 

 

Perhaps the strangest concept some paganized Christians have embraced 

is the reunification of souls with the body, after which the body will then 

inherit the promise made to Abraham.  The body dies.  The soul, (which 

they imagine to be immortal,) continues in heavenly bliss, only to be, at 

some later point, reunited to a body confined to earth.  Why?  Why would 

the immortal soul, the figment of paganism’s imagination, want to be re-

encumbered with a body?  Well of course it wouldn’t want to be.  And in 

true paganism, it is not.  But since it is undeniably taught in the Bible that 

there shall be a resurrection of the body, and that those of the resurrection 

who are judged righteous shall inherit the earth, paganized Christians have 

no real way to avoid this obvious contradiction, but to invent a 

reunification of soul with body. 

 

Christadelphia has been remarkably free from efforts to undermine the 

promises made to Abraham.  Perhaps this is because this is the clearest of 

all Scriptural tenets.  We suffered mightily under the attacks on the validity 

of the Scriptures, We continue to suffer from those agitating for some form 

of evolution or other, which is also an attack on the authenticity of the 

Scriptures. 

 

Ideas on the nature and sacrifice of Christ have been multitudinal, to the 

point where the true Christadelphian teaching has become obscured.  This 

has effected the first promise referenced in Clause VII, the promise of the 

Messiah to Adam.  But the promises to Abraham have been almost entirely 

left alone, at least to date.  And what few distractions have occurred, have 

not been received well. 
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That is not to say that it hasn’t been there, bubbling under the surface.  It 

has been apparent when calls to accept the BASF have been made, and 

among the earliest protests against this has been against the millennial 

reign of Christ.  “What if one doesn’t think the kingdom will be exactly 

1,000 years, we are asked?  Would that mean the person doesn’t believe 

the truth?     

 

Further examination has never yielded the conclusion that this is a simple 

technical question related to the 1,000 years, such as whether or not the 

“little season” of rebellion at the end of the 1,000 years, is included in, or 

excluded from the 1,000 year reign of Christ.  But rather it is invariably an 

entire rejection of God’s 7,000 year plan for the earth.  It is a rejection that 

there will be a kingdom on earth, in fulfillment of Abraham’s promise, at 

all.  Sometimes it is a wedge to include futurist and preterits prophetic 

interpretations, falsely identifying the man of sin to be someone other than 

the Catholic Church.  Other times it is an effort to endorse one of the 

variants of evolution.  My point is that there are attacks on the Abrahamic 

promises in Christadelphia, but to date, they are well concealed. 

 

No doubt this is due to the previously mention clarity of the Abrahamic 

promise.  The following article by bro. Thomas is a perfect case in point.  

It was actually written nine years before he had come to a full knowledge 

of the truth.  From his earliest studies, it was clear to him that God’s plan 

for mankind centered on the promises made to Abraham.  The inheritance 

of the earth was, and continues to be the foundation for all Bible Prophesy.  

And it was also the foundation for God’s plan of salvation for man as 

expressed in the Gospel message. 

 

As we watch the world around us contend over the land promised to 

Abraham, whether it is the Moslems who claim “Al Kuds” (the Arab name 

for Jerusalem) as their Holy City, or national Israel who does their best to 

ignore their destiny, or whether it is the Catholic Church would wishes to 

control what they call their Holy Sites, or the goals of the various nations 

to want Israel for some national reason of their own; all go about their 

business ignorant of the events which are just about to descend upon their 

heads.  All want to divide up Jerusalem for their own interests.  All are 

scheming to achieve their own goals. 

 

But all will be foiled over the next few years, as the time is arriving for 

God to fulfill these promises, not to rebellious Israel, but to the true seed 

of Abraham, Jesus, and those baptized into Christ. 
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THE TRUE HOPE OF THE GOSPEL 

AS ARISING OUT OF THE PROMISES 

MADE TO ABRAHAM 

BY JOHN. THOMAS,  

THE expectation of this, Peter styles “a lively hope” to which we are 

begotten, by “the resurrection of Jesus Christ.” This is “the hope set before 

us, which hope we have as an anchor of the soul, both sure and steadfast, 

and which entereth into the heaven within the veil.” This hope is not only 

the anchor of the soul, but “the helmet” of defence. It is “the hope of 

salvation” from the grave of that “life and immortality brought to light 

through the gospel,” and which were promised before the world or ages of 

the law began. 

 

There is a remarkable expression in Titus 5:2, which the student of the 

divine word ought to understand. In the exordium of this letter, Paul says 

“in the hope of eternal life, which God, who cannot lie, promised before 

the world began;” in another part he styles it the “blessed hope” and 

associates it with “the glorious appearing of the great God, and our Saviour 

Jesus Christ.” From this it appears that God promised eternal life to some 

one before the world began. This phrase, “before the world began,” cannot 

mean before the creation; because then there was no man upon the earth 

to whom the promise could be made. What then does it mean? A better 

translation will remove all obscurity. Pro chronoon aioonioon which 

occurs also in the 2nd Timothy, and in this place is properly translated 

before the times of the ages, or jubilees, by which all the time under the 

law of Moses was measured. Paul tells us then, that God promised eternal 

life before the Jewish state was constituted. If so, to whom did He promise 

it? Did He promise it to Enoch, Noah, Shem, Japhet, or Melchizedec? If 

to any of these where in the writings of Moses is the promise recorded? 

Nowhere, for these, were none of them “the holders of the promises.” Who 

then can help us in our enquiry—who better than Paul, to whom was 

“committed the manifestation of God’s word of promise through 

preaching?” 

 

Paul styles Abraham ton echonta tas epaggelias, which is well rendered 

the holder of the promises. This is important information, because in 

searching after the promise of the inheritance and the promise of eternal 

life, we are restricted to the Mosaic biography of that distinguished man. 

 

“To Abraham,” saith Paul, “and to his seed were the promises made.” God 

saith not to seeds as of many persons; but as of one individual, “and to thy 
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seed which is Christ.” Here then, we perceive a plurality of promises were 

made; not to Abraham alone, but his descendant the Christ in connection 

with him.  

 

Paul promptly disposes of the question as to what is meant by the seed of 

Abraham. He excludes all who have no other claim upon Abraham but 

their animal descent. For saith he, “they are not all children of Israel, which 

are of Israel; neither, because they are the seed of Abraham, are they all 

children; but “in Isaac shall thy seed be called,” that is, they which are the 

children of the flesh, these are not the children of God; but the children of 

the promise are counted for the seed.” Furthermore, “the promise that he 

should be the heir of the world was not to Abraham, or to his seed (the 

Christ), through the law, but through the righteousness of faith. For if they 

(the animal Israel) which are of the law be heirs, faith is made void, and 

the promises of none effect.” Again, “he is not a Jew (or seed of Abraham 

in the true sense) who is one outwardly; neither is that circumcision which 

is outward in the flesh, but he is a Jew who is one inwardly, and 

circumcision is that of “the heart in the spirit (according to the gospel) and 

not in the letter, or according to the law, whose praise is not of men but of 

God.” 

 

Having determined who the seed of Abraham is, he continues, and this I 

say, that the diatheekee, will, or promise, that was confirmed before of 

God, in, to or for Christ, the law which was 430 years after (the promise), 

cannot disannul that it should make the promise of none effect. For if the 

inheritance be of the law, it is no more of promise; but God gave it, the 

inheritance, to Abraham by promise.”  

 

Then saith an objector, in opposition to Paul’s statement, if this be so, why 

was the law of Moses given, if the promise of the inheritance and its 

glorious attributes which constitutes “the Hope of Israel” come not to the 

natural seed of Abraham by obedience to the law? Ah! saith Paul, “there 

you misunderstand.” The recompense of reward for obedience to the law 

was the promise of blessings pronounced from Mount Gerizzim upon the 

people.—(Deut. 28:1–14.) This law . . . could impart no right or title to the 

inheritance under the administration of Messiah’s reign, for, whoever 

under the law attains to that paradisaic kingdom, can do so only by 

“walking in the steps of the faith of our father Abraham, who is the father 

of all them that believe,” and whose sins are remitted retrospectively by 

the death of Christ, “who was made under the law to redeem them that 

were under the law, that they might also receive the adoption of sons by 

the redemption of the body from the dust.” And because “by his own blood 

he entered in once into the holiest, having obtained eternal redemption, he 

is the Mediator of the new institution, that by means of death, for the 

redemption of the transgressions under the first testament, or Mosaic 
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constitution, they which are called might receive the promise of (tees) the 

eternal inheritance.”  

 

You mistake in this the whole matter. The Law of Moses was added 

because of transgressions which were fast overspreading the world, and 

which would have soon banished the knowledge of the true God and of 

His truth from the face of the earth. The Mosaic constitution was given as 

the instrument of the national organization of the descendants of Jacob, 

that they might become the depositories of the oracles of God concerning 

the seed of Abraham, the inheritance, and the glorious attributes of the 

paradisaic kingdom to be located therein. But this constitution of Moses 

was not to continue for ever. It was to obtain only for a special time, 

namely, “until the seed, that is Messiah, should come, to whom the 

promise (of Palestine in all its glory) was made.” 

 

Well then, my reader, an “eternal inheritance was promised to Abraham 

and to his seed, who is Christ,” and it is one which is “incorruptible, 

undefiled, and that fadeth not away.” But where is the promise of this 

eternal inheritance recorded—a promise which necessarily implies eternal 

life, otherwise the inheritance could not be eternally enjoyed? I answer, in 

Gen., the 14th chapter, where we shall find it not only promised, but as 

Paul says, actually “confirmed,” so that it cannot be disannulled, or 

rendered of none effect. 

 

But in our researches, we need not expect to find the promise of eternal 

life literally and verbally set forth in the history of the transaction. The 

things pertaining to the inheritance, &c., were all mysteries, or secrets hid 

in the mind of God, until He made them known by His Spirit to the 

apostles, and through them to the world. The prophets who spoke 

concerning these things, enquired and searched diligently into the meaning 

of their own predictions. But it was revealed to them, that it was not for 

themselves, but for future generations they did minister the things reported 

to their contemporaries by the apostles, and confirmed by miracles 

performed by the Holy Spirit sent down from heaven; and which things 

the angels themselves desire to investigate. Thus speaks Peter, and Paul 

agrees with him, for he saith— 

“Eye hath not seen, nor ear heard, 

Neither have entered into the heart of man, 

The things which God hath prepared for those that love Him.” 

 

But God hath revealed them to us by His Spirit. And in another place he 

saith, “The mystery of Christ, or secret concerning the Christ, in other ages 

was not made known unto the sons of men, as it is now revealed unto the 

holy apostles and prophets by the Spirit; that the Gentiles should be fellow-

heirs, and of the same body, or kingdom, and partakers of His promise,” 
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en too Christoo—“to the Christ of the Gospel.” It is, then, as a mystery we 

may expect to find the resurrection of the dead, eternal life, the gift of the 

Holy Spirit, &c., taught in the writings of Moses.—The argument of Jesus 

with the Sadducees is a case in point. These sectaries denied that there is 

any resurrection, and they admitted no oracles as authority but the writings 

of Moses. To convince them, therefore, to the contrary, it was necessary 

to prove the resurrection from the writings of Moses himself. “Now,” said 

Jesus, “that the dead are raised, even Moses showed.” Where, we may ask, 

has Moses demonstrated the resurrection from the dead? Why, saith Jesus, 

in calling the Lord the God of Abraham, the God of Isaac and the God of 

Jacob. “For God is not the God of the dead who are to rise no more, but of 

the dead who shall live by a resurrection from the dead, for all live to 

Him.” This reasoning was so conclusive, that the Scribes answering, said, 

“Master, thou hast well said!” There is no obscurity in the phrase “all live 

to Him,” when we consider the subject matter of the argument, that it is 

whether the dead are raised or not. Abraham, Isaac and Jacob all live to 

God, because all things being present before Him, He regards them as 

alive, though really dead, by a future resurrection from the dead. Upon this 

there need be no cavil or quibbling, for though palpable in itself, Paul 

makes the passage still plainer; for when speaking on the same topic, he 

saith, “Abraham is the father of us all, before Him whom he believed, even 

God, who quickeneth or makes alive, the dead, and calleth those things or 

persons which be not, as though they were or did exist.” Thus was the 

doctrine of the resurrection veiled, yet taught, in the writings of Moses; 

and in like manner is eternal life promised in connection with the eternal 

inheritance to Abraham and Messiah, and to all who can prove themselves 

children of that Patriarch and brethren of his Seed, in the first book of 

Moses. 

 

Of the facts on record there is no dispute: the controversy, if any, turns 

upon the meaning thereof. Abraham, a citizen of the Chaldean Ur, in 

Mesopotamia, according to Joshua, was a worshipper of other gods than 

the true one. While he dwelt beyond the Euphrates, the God of glory 

appeared to him, and commanded him to emigrate from his native land to 

a country which He would show him. He obeyed, and entered Canaan, 

through which he passed, and entered the plain of Moriah. While there, the 

Lord appeared to him, and said “Unto thy Seed (Messiah) will I give this 

land.” After Lot separated from him, the Lord appeared to him and said, 

“Lift up now thine eyes, and look from the place where thou art northward, 

and southward, and eastward, and westward; for all the land which thou 

seest, to thee will I give it and to thy seed for ever. Arise; walk through the 

land in the length of it and in the breadth of it; for I will give it unto thee.” 

Could any promise be more plain or positive? Nevertheless, it must have 

put Abraham’s faith greatly to the proof. The probabilities were all against 

his ever being the proprietor of Palestine. The country was then possessed 
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by warlike tribes fortified in cities walled to heaven. Before he could take 

possession of the country, they must be expelled; but how could he, few 

and feeble as were his retainers, effect it? It was impossible. Yet Abraham 

believed the promise of God, that He would give him the land and multiply 

his seed innumerably; and the Lord “counted it to him for righteousness.” 

 

Again the Lord appeared to him, and said, “I brought thee out of Ur of the 

Chaldees, to give thee this land to inherit it.” Is it wonderful that though 

Abraham believed God, he should ask Him for a confirmation of His 

promise? In the analysis of the transaction thus far, we have God, the 

promiser, Abraham and Messiah, his descendant, those to whom the 

promise is made, and the eternal possession of Palestine, in all its glory, 

the subject matter of the promise; but hitherto the promise had received no 

confirmation. Abraham had entered the country about a year before, being 

431 years before the law was given to his animal descendants of Jacob’s 

line from Mount Zion. God had then simply affirmed that his seed should 

inherit the land; and now the time had arrived to give Abraham a 

supernatural sign by which he might know now assuredly that the Lord, 

with whom he had become so recently acquainted, was as able as He was 

willing to give him possession of the inheritance at the appointed time. 

The events of Gen. 15. occurred precisely 430 years before the law was 

given; and Paul plainly styles them the confirmation of the promise which 

made it immutable; for God confirms all His institutions, and when 

confirmed, they suffer no disannulment—magna componere parois—to 

compare great things with small, they are as unrepealable as the laws of 

the Medes and Persians. 

 

The incident which brought about the confirmation of the promise was the 

question put by Abraham to God: “Lord God,” said he, “whereby shall I 

know that I shall inherit,” or take possession of this land. The reply was a 

command to Abraham to take “a heifer of three years old, a she goat of 

three years old, a ram of three years old, a turtle dove and a young pigeon.” 

Having selected these, he slew them, cut them up into pieces, and laid each 

piece one against another; the birds, however, he sacrificed without 

dividing. Thus the first act of the confirmation was the shedding the blood 

of typical sacrifices of an age, having, I believe, an allusion to the three 

years’ ministry of the seed of Abraham previous to the sacrifice of himself. 

The second act was to watch the sacrifices and to guard them from the 

birds of prey until the sun declined. May not these slaughtered animals 

have been exposed from the time of the future morning and evening 

sacrifices under the law, and thus typify the exposure of the crucified seed 

of Abraham upon the accursed tree? Be this as it may, this was the 

occasion chosen by the Lord God to reveal to Abraham his own destiny 

and that of his descendants as animal men. He predicted their sojourn in 

Egypt as servants to its people; the judgment of the Egyptians; their 
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deliverance from Egypt with great substance; and their introduction into 

Canaan when the iniquity of its inhabitants should be full; and as to 

himself, the Lord told him that he should die in peace, and be buried in a 

good old age. Thus ended the second part of this extraordinary interview. 

 

From the declaration, “Thou shalt go to thy fathers in peace, and be buried 

in a good old age,” all expectation of possessing Canaan during his animal 

life was utterly banished from Abraham’s mind. He would instantly 

perceive that the promise had reference to a time for its fulfilment, which 

was “afar off,” to a period considerably removed from the time of the 

temporary residence in the land. “He died in faith” that he should receive 

the country for an inheritance; and though not under the constitution of 

things with which he was then contemporary, yet he should actually 

possess it when God had organized the State of Palestine by giving it a 

constitution from heaven, and in this way becoming its maker and 

preparer, making it a better country than it then was, that is, truly a 

heavenly one. In view of this, then, he was unmindful of Mesopotamia, 

from whence he came out, and was contented to remain a foreigner and 

wanderer in the land; and in this he plainly declared he sought a country 

whose constitution was of another and a future age. 

 

To the men of that generation who were wise in their own conceit, 

Abraham, as well as Moses, must have been the subject of contumely. To 

hear a feeble shepherd declare that the time would come when a 

descendant of his, in company with himself, would possess the country of 

which they were then seized, must have appeared to them as the 

hallucination of a deft old man. Doubtless in his wanderings he would 

diffuse widely the revelation that a descendant of his would be born in a 

future age, in whom all the nations of the earth would be blessed. This 

expectation would be fostered by all his family, and by all who believed 

his proclamation, and would be handed down from generation to 

generation until the seed should come. Thus we find that 400 years after, 

this hope became a matter of reproach to all who cherished it. Hence Paul 

says of Moses, that though he might have been honoured by the title of the 

son of Pharaoh’s daughter, and thus recognised as the grandson of the King 

of Egypt, he chose rather to suffer oppression with God’s people, who 

were the slaves of the Egyptians, than to enjoy the gaieties of the court of 

Egypt; esteeming the reproach of Christ, or seed of Abraham, greater 

riches than the treasures of Egypt, the most learned, powerful, polished, 

and wealthy people of the age. He was actuated to this by the regard he 

had for the “recompense of the reward.” Thus he forsook Egypt, not 

fearing the wrath of Pharaoh; for he endured, as seeing him for whom he 

suffered reproach and who was invisible. 
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Having instructed Abraham that he was not to expect to possess the land 

in his natural or animal lifetime, the Lord God then gave him the sign 

“whereby he might know that he should inherit it” at the proper time, “the 

times or seasons” being reserved to himself. Darkness having veiled the 

earth, fire from heaven consumed the sacrifice, as it is written, “a smoking 

furnace and a burning lamp, or flame, passed between those pieces.” Thus 

by blood, and fire, and a cloud of smoke, the Lord confirmed or established 

to the faithful and distinguished patriarch, the renowned and noble “friend 

of God,” the promise that he and Messiah should inherit the glorious land. 

For in connection with this sign “in that same day,” 430 years before the 

law was given, “the Lord made a covenant or promise with Abraham, 

saying, unto thy seed—the Messiah—have I given this land of Canaan, 

from the river of Egypt unto the great river Euphrates, inhabited by the 

Kenites, &c., &c.” 

 

And here we would enquire, was the promise fulfilled when the animal 

descendants took possession of the country under Joshua? To say nothing 

of Paul’s definition of “the seed,” and his limitation of it to one person and 

to those “in him,” we would remark, that if the twelve tribes believed that 

the promise contained in it no more than the occupation of Canaan under 

judges, animal kings, or Roman pro-consuls, they would not in Paul’s day, 

nor in our time “instantly serve God day and night” that they might attain 

to “the hope of the promise made of God to the fathers,” Abraham, Isaac, 

and Jacob. Put Paul says plainly that Joshua did not put them in possession 

of the land in the promise. For God by the mouth of David spoke of the 

rest some centuries after Joshua; now if they had obtained the rest under 

Joshua God would “not have spoken of another day.” “There remained, 

therefore, a rest to the people of God,” which is inheritable only by those 

who can prove themselves to be of that number. Besides, after enumerating 

a list of worthies of all ages from Abel to the last of the prophets, he winds 

up by saying “these all, having attained a good report through faith, 

received not the promise; God having provided some better thing for us 

under the gospel than the possession of the land under the Mosaic 

constitution, that they without us should not be made perfect by a 

resurrection of the dead.” 

 

“And God gave Abraham,” says Stephen in his eloquent address before 

the Jewish Sanhedrim, “no inheritance in this land in which ye dwell, no, 

not so much as to set his foot on, yet He promised that He would give it to 

him for a possession, and to his seed after him.” From this testimony of 

Stephen it is plain that he and his countryman did not consider God as 

having redeemed His word to Abraham in establishing their nation in 

Palestine. No! say the apostles, the inheritance, the seed of Abraham, 

eternal life, incorruptibility, honour and glory, are still our hope; we still 

earnestly look for them, for God, who has promised them, “cannot lie.” 
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Seeing, then, that the veracity of God is eternally and indisputably firm, 

yea, sure as the everlasting mountains, what must transpire to eventuate 

the fulfilment of His promise to Abraham and Messiah, so solemnly 

confirmed by His mighty power. There is but one answer that can be given, 

to wit, first Messiah must come again, and second, Abraham must rise 

from the dead. Thus, we find, under the promise of the inheritance to 

Abraham and to his seed for ever, eternal life as one of its necessary 

accompaniments, it being impossible to possess the one without the other. 

Hence, my intelligent readers, the object of the second coming of Messiah 

is as obvious as it is necessary. He comes to place Palestine under a 

heavenly constitution, to raise Abraham to the possession of the land, to 

take possession of it himself, and to give “all the seed” a share in the rights, 

honours, glories, privileges and immunities of the inheritance “for ever.” 

 

This view of the subject offers a solution of the passage where it is written, 

“He came to his own land, but his own people did not receive him.” What 

constitutes Palestine the land of Jesus, and the Jews his subjects more than 

the land and people of his dignified forerunners? Because God gave the 

land and all its appurtenances to him as the seed of Abraham. But like his 

patriarchal progenitors, he departed this life, nay even left our planet, 

without obtaining so much as to place his foot upon. “The foxes have 

holes,” said he, “and the birds of the air have nests, but the Son of Man 

hath not where to lay his head;” he was even indebted to a stranger for a 

decent burying-place. Jehovah’s promise, therefore, to him has never been 

fulfilled; but “God cannot lie,” says Paul; hence to fulfil His word, He 

must reintroduce Messiah to the world with power and great glory, that he 

may subdue the enemy and take possession of the country himself. 

 

But are Abraham, Isaac, Jacob and Messiah to be the sole occupants of 

Palestine? No; for though Jesus is the seed of Abraham, he stands the 

representative of a multitude. This, however, is a first principle, namely, 

that to share in the splendour of Messiah’s kingdom, of which Palestine is 

the regal promise, a man must be of the seed of Abraham, for they alone 

are heirs of the promise made to him. 

THE PROMISE MADE TO ABRAHAM 
 

The descendants of Noah were beginning to tread in the footsteps of the 

antediluvians. They became ambitious of making “a name” for 

themselves, irrespective of the name of the Lord. This their way was their 

folly; yet their posterity approved their endeavour. Idolatry was beginning 

to prevail; and they proceeded to build a city, and a tower, who’s top 

should reach to heaven, in honour of their god. But the Lord came down 
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and put a stop to their enterprise by confounding their language, and 

scattering them abroad over the earth. 

 

Noah had lived 292 years after the flood, when three sons were born to 

Terah, a descendant of Shem, Terah being 70 years old. Shem was a 

worshipper of the true God, whom Noah styled “the Lord God of Shem”. 

Terah, however, seems to have departed from the simplicity of the truth; 

and was, probably, engaged in the mad scheme of making “a name” for 

the sons of men in the land of Shinar. But that undertaking being 

interrupted, it is probable he migrated from Babel, the name of the city 

they were building, in a southerly direction. Be this as it may, we find him 

in Chaldea at a place called Ur.  At this place, eastward of “the great river 

Euphrates”, Abram, Nahor, and Haran were born to Terah. They lived 

there many years, serving the gods of Shinar.  

 

The idolatry of Terah’s family appears from the testimony of God Himself, 

who said to Israel, “Your fathers dwelt on the other side of the flood 

(Euphrates) in old time, even Terah, the father of Abraham, and the father 

of Nachor: and they served other gods” When Joshua reported this to the 

people, he admonished them, saying, “Put away the gods which your 

fathers served on the other side of the flood, and in Egypt, and serve ye the 

Lord. And if it seem evil to you to serve the Lord, choose you this day 

whom ye will serve; whether the gods which your fathers served that were 

on the other side of the flood, or the gods of the Amorites, in whose land 

ye dwell; but as for me and my house, we will serve the Lord”. And the 

people said unto Joshua, “The Lord our God will we serve, and his voice 

will we obey”. 

 

While Terah’s family dwelt in Ur of the Chaldees, the Lord appeared to 

them, and said to Abram, “Get thee out of thy country, and from thy 

kindred, and come into the land which I shall show thee”. This command 

caused them to remove from Ur, and to journey towards the land of 

Canaan’ on their way to which, they arrived at Haran, and dwelt there. 

Thus Terah, Abram, Sarai, and Lot, obeyed the voice of the Lord, and 

separated themselves from the idolaters of the Chaldean district of 

Mesopotamia. They remained in Haran till the Lord appeared again to 

Abram. On this occasion, the Lord came to show him the land he was to 

go to; but did not immediately name it. He appears only to have told him 

to travel westward until He met him again; for it is written that he went in 

that direction, “not knowing whither he went”. 

 

At this interview in Haran, the Lord said to Abram, “I will make of thee A 

GREAT NATION, and I will bless thee and make thy name great; and thou 

shalt be a blessing: and I will bless them that bless thee, and curse him that 

curseth thee: and in thee shall all the families of the earth be blessed”. 
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Alluding to this promise, the apostle says, that in making it, “the gospel 

was preached to Abraham”—the glad tidings of blessedness to the nations, 

when Abraham and his descendants should be great, and renowned 

throughout the earth. Abraham believed this gospel promissorily 

announced to him by the Lord God. Nor was his faith inoperative. It was 

a living, moving faith—a faith through which he obtained a good report. 

By the influence of that faith, which embraces the things hoped for, it is 

testified that Abraham “when he was called to go out into a country which 

he should after receive for an inheritance, obeyed; and he went out, not 

knowing whither he went. For he looked for the city having foundations, 

whose architect and builder is God”. He turned his back on Babel, and 

with Sarai and his nephew, Lot, and all his substance, he left his father’s 

house, crossed the Euphrates and the Jordan, and entered the land of 

Canaan, still travelling onward until he arrived at Sichem, in the plain of 

Moreh. Having come thus far into the country, the Lord appeared again to 

Abram to let him know that he was in the land He intended to show him; 

and added this remarkable promise, saying, “Unto thy SEED will I give this 

land”. 

 

Let us pause here in the biography of Abram, and consider this promise. 

Here was a country, lying between the Euphrates and the Mediterranean, 

in which were Abram and all his house, with his flocks and herds, and 

which was in the actual possession of warlike tribes, living in cities walled 

up to heaven. Concerning this country, the Lord, to whom heaven and 

earth belong, said to Abram, I will give it to thy Seed, when as yet he had 

no child. But it is particularly interesting to know who is intended by 

Abram’s Seed in this promise. Is it the “great nation” spoken of in the 

former promise? Or is it some particular personage to whom the Land of 

Canaan is here promised as an inheritance? I shall offer no opinion upon 

the subject, but let the apostle to the Gentiles answer the question. In 

writing to the disciples in Galatia about the inheritance, he says, “The 

promises were made to Abraham and to his Seed. God saith not, And to 

seeds, as of many persons; but as of one person, as it is written, and unto 

thy Seed, which is Christ”. The apostle here tells us that the Land of 

Canaan was promised to the Christ, when God said to Abram, “Unto thy 

Seed will I give this land”. Let the reader, then, bear this in mind as one of 

the first principles of the gospel of the kingdom. Deny this, and there is an 

end to all understanding of the truth. 

 

Having built an altar at Sichem to commemorate the Lord’s promise 

concerning his Seed’s inheritance, and sojourned there a while, he 

removed to a mountain between Bethel and Hai, where he built another 

altar, and called upon the Name of the Lord. After this he journeyed, going 

on still toward the South. 
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Having been driven into Egypt by famine in the Land of Canaan, he 

sojourned there for a time, and acquired much wealth. After it had 

subsided, he left Egypt and returned to the station between Bethel and Hal, 

where he called on the Name of the Lord. Soon after this, Lot separated 

from Abram, and went and dwelt among the cities of the plain, now 

submerged under the Dead Sea. After this separation, the Lord appeared 

to him again, and said, “Lift up now thine eyes, and look from the place 

where thou art, northward, and southward, and eastward, and westward: 

for all the land which thou seest, to THEE will I give it, and to thy Seed FOR 

EVER. And I will make thy seed (plural here) as the dust of the earth; so 

that if a man can number the dust of the earth, then shall thy seed also be 

numbered. Arise, walk through the land in the length of it, and in the 

breadth of it: for I will give it unto thee”.   

 

This was then an amplification of the promise made at Haran and Sichem. 

At the former place, the promise of blessing which was to come upon him 

and the nations, and in which his seed in the sense of a multitude was to 

become great—was given in general terms; at the latter place, the Christ 

was promised as descending from him to inherit the Land of Canaan; but 

in these promises, nothing was said about what Abram was to have, nor as 

to how long the Christ was to possess the country. In the promise, however, 

amplified near Bethel, these desiderata were supplied. Abram was 

informed that he should inherit the country as well as Christ; and that they 

should possess it “for ever”. Having received this assurance, he removed 

his tent from Bethel, and went and pitched it near Hebron in the plain of 

Mamre, and builded there an altar to the Lord. 

 

When Abram had resided nearly ten years in the Land of Canaan, the 

whole country was in arms east of the Jordan, and to the north and south 

of Abram’s encampment. A rebellion had broken out against 

Chedorlaomer, king of Elam, who appears to have been the principal 

potentate of the time. During the war, Sodom was attacked and taken, and 

Lot, and all his goods, carried away with the spoil of the city, for he dwelt 

there. Abram having heard of this, hastily collected a company of three 

hundred and eighteen retainers, and started in pursuit of the spoilers, whom 

he overtook and put to the rout as far as Hobah, on the west of Damascus. 

He recovered all the spoil, and returned south, considerably disturbed in 

mind, doubtless, on account of the danger of the times. 

 

At this crisis, the word of the Lord came to Abram in a vision, and 

comforted him with the assurance, saying, “Fear not, Abram, I am thy 

shield, and thine exceeding great reward”. Abram was now eighty-five 

years old, and he had no child. How, then, could the promise made of God 

at Haran, and repeated at Sichem and Bethel, be fulfilled, seeing that he 

was childless? He was even now an old man, and had concluded to make 
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Eliezer of Damascus his heir; how then could the great, the exceeding 

great, reward be realized by him? Prompted by these considerations, but 

in no wise distrusting God, Abram said, “Lord God, what wilt thou give 

me, seeing I go childless, and the steward of my house is this Eliezer of 

Damascus? Behold, to me thou hast given no seed; and, lo, one born in my 

house is my heir”. But, “the word of the Lord came to him, saying, This 

(Eliezer) shall not be thine heir; but he that shall come forth out of thine 

own bowels shall be thine heir.” The Lord’s messenger, who brought this 

word to Abram, then led him forth from his tent, and directed his attention 

to the heavens, saying, “Count the stars if thou art able to number them: 

and he said unto him, So shall thy seed be”. This was a great draft upon 

the faith of an old man of upwards of fourscore with a wife of seventy-five 

years of age. But, it is testified of him, that “against hope he believed in 

hope, that he might become the father of many nations, according to that 

which was spoken, saying, so shall thy seed be. And being not weak in 

faith, he considered not his own body now as good as dead (he being about 

a hundred years old), neither yet the deadness of Sarah’s womb; he 

staggered not at the promise of God through unbelief; but was strong in 

faith, giving glory to God; and being fully persuaded that what he had 

promised he was also able to perform”. Such was the manner of Abram’s 

faith; his mode of thinking upon the things reported to him in the word of 

the Lord; and his disposition in relation to them. So pleased was God with 

him that “he counted it to him for righteousness”. 

 

Abram, having first sought the kingdom of God in leaving his father’s 

house to “seek the city, whose architect and builder is God,” had now 

become the subject of the righteousness of God by faith; so that the Lord 

was now prepared to add all other things to him. He reminded him of the 

purpose for which He had brought him into the Land of Canaan, saying, 

“I, the Lord, brought thee out of Ur of the Chaldees to give thee this land 

to inherit it”. Abram had been in the country ten years. He had become 

well acquainted with the land, and he perceived that it was a noble and 

desirable inheritance. When, therefore, the angel referred to the Lord’s 

promise, Abraham requested a sign, saying, “Lord God, whereby shall I 

know that I shall possess it?” 

 

In reply to this, he was commanded to take “a heifer of three years old, 

and a ram of three years old, and a turtle dove, and a young pigeon”. 

Having killed them, “he divided them in the midst, and laid each piece one 

against another, but the birds divided he not”. This sacrifice was 

representative of the qualities of the Christ, concerning whom 

confirmation was about to be made, attestative of Abram’s and his Seed’s 

possession of the land in the fullness of the times afterwards to be 

arranged. From the time of the sacrifice until the going down of the sun, 

Abram was engaged in watching the carcasses, so as to keep off the birds 
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of prey. It is probable that the sacrifice was exposed about three hours; at 

all events, “when even was come”, and the sun was going down, Abram 

fell into a state of figurative death, by a deep sleep and horror of great 

darkness coming over him. 

 

This is a very remarkable feature in the case before us. Abram had built 

altars, and had called upon the name of the Lord before; but there were no 

such attendant circumstances as these. Here, however, he stands watching 

the exposed sacrificial victims until even; and then is laid powerless in the 

similitude of death, and of the intense darkness of the grave. While he was 

in this state, the Lord revealed to Abram the fortunes of his descendants in 

the ensuing four hundred years; the judgment of the nation that should 

oppress them; their subsequent exodus from bondage with great wealth; 

his own peaceful death in a good old age; and the return of his descendants 

into the Land of Canaan again. The following are the words of the 

testimony: “Know of a surety that thy seed shall be a stranger in a land 

that is not theirs, and shall serve them; and they shall afflict them four 

hundred years; and also that nation whom they shall serve, will I judge: 

and afterwards shall they come out with great substance. And thou shalt 

go to thy fathers in peace; thou shalt be buried in a good old age. But in 

the fourth generation they shall come hither again: for the iniquity of the 

Amorites is not yet full”. 

 

I suppose the reader need hardly be informed that all this was literally 

accomplished. Jacob and his family, consisting of seventy persons, 

migrated into Egypt two hundred and five years after the revelation was 

made to Abram. When a king arose in Egypt who knew not Joseph, the 

saviour of the country under God, the Israelites were sorely oppressed till 

the end of four hundred years from Abram’s deep sleep. After this four 

hundred years had expired, even thirty years after, God having judged the 

Egyptians, they left the country with great substance; and in the fourth 

generation re-entered the land of Canaan, as God had said. The iniquity of 

the Amorites was then full; and Israel, under Joshua, became the 

executioners of divine vengeance upon them. 

 

But God had said to Abram at Bethel, I will give THEE the land of Canaan 

FOR EVER: and in the answer to this question, “Whereby shall I know that 

I shall inherit it?” here tells him that he should die, and be buried in a good 

old age! Now the promise to Abram rests upon the veracity of God. If we 

attempt to interpret it by the history of the past, we are brought to the 

conclusion that the promise to Abram has failed. Stephen alludes to this 

apparent failure of the promise to Abram in his speech before the 

Sanhedrim in these words: “God said to him, Come into the land which I 

shall show thee. Then came he into this land in which ye dwell. And he 

gave him none inheritance in it, no, not so much as to set his foot on: YET 
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he promised that he would give it to him for a possession, and to his seed 

(τῳ ̂σπέρματι, in the singular, to one person called the seed) after him, 

when as yet he had no child”. 

 

What shall we say then? Shall we dare to say that God hath lied to Abram, 

or that He meant something else than what He promised? Far be it from 

the writer or the reader to insult God by any such insinuation; but rather 

let us say with the apostle in reference to this particular incident, that “God 

cannot lie”; that in promising to Abram an everlasting possession of the 

Land of Canaan; and, nevertheless, afterwards declaring that he should die 

and be buried, and his posterity be oppressed for four hundred years—“He 

promised” to him a resurrection to “eternal life” before the arrangement 

of the times (πρὸ χρόνων αἰωνίων). If   Abram were sentenced to die, how 

could the promise of God concerning the land be fulfilled, unless he were 

raised from the dead? And as he is to possess it for ever, when he is raised, 

he must be also made incorruptible and immortal to enable him to possess 

it everlastingly. The promise of eternal life, then, consists in promising a 

mortal man and his son possession of a terrestrial country for ever; and 

this promise to the two becomes a promise to all who believe it, and are 

constituted one in them. 

 

Abram understood this, and so do all who become Abraham’s seed 

through Jesus as the Christ, concerning whom the promise was made. The 

apostle says he saw the promises in their fulfilment afar off, but was 

persuaded of them, and embraced them, and confessed that he was a 

stranger and pilgrim in the Land. And, in saying such things, he plainly 

declared that he was seeking a country. And truly, if he had been mindful 

of the Mesopotamian Chaldea from whence he migrated, he might have 

returned if he had pleased. But no; he desired a better country than that 

beyond the Euphrates—that is, the Land of Canaan under a heavenly 

constitution: wherefore God is not ashamed to be called the God of 

Abraham, Isaac, and Jacob, and the God of all whose faith is like theirs in 

word and spirit: for He hath prepared for them a city. 

 

This manner of teaching the doctrine of a resurrection—namely, by 

promising, or declaring something that necessitates it—is not peculiar to 

the case before us. There are other instances; one, however, will be 

sufficient at present. I refer to the dispute between Jesus and the 

Sadducees. The latter, who admitted as authority only the writings of 

Moses, denied the resurrection of the dead. In proving it, therefore, to their 

conviction, it was necessary to demonstrate it from his testimony. This 

Jesus undertook to do. He first stated the proposition, saying, Moses has 

shown that the dead are raised. He then directed their attention to the place 

where Moses teaches this resurrection. It is there written, “I, the Lord, am 

the God of Abraham, the God of Isaac, and the God of Jacob”; in recording 



619 

 

this, Moses teaches the resurrection of Abraham, Isaac, and Jacob. “But”, 

says one, “I see nothing said about resurrection there.” Nor did the 

Sadducees. “No”, continues the objector, “nor about the dead either; for 

Abraham, Isaac, and Jacob are not dead, but alive in heaven, where Christ, 

and Lazarus, and the thief are. They are all living; and therefore God is 

their God.” This is very good Platonism, but very bad logic, and egregious 

nonsense. When Jesus quoted the passage, it was to prove that “the dead 

are raised”. The question therefore is, how does this testimony of Moses 

prove it? In this way—Abraham, Isaac, and Jacob are dead; but “God is 

not the God of the dead”, yet He is called “their God”: therefore in order 

to be their God, they must be made alive, “for God is the God of the 

living”: hence, to style Him “God of Abraham” teaches the resurrection 

by implication; “for all live to him” in the age to come. But why call Him 

the God of these fathers now? By anticipation; for, says the apostle, “God, 

who makes alive the dead, styles the not being (τὰ μὴ ὄντα) as being” (ὡς 

ὂντα)—that is, God’s promise is so certain to be fulfilled, that He speaks 

of what is to be as though it were past. He has promised to raise Abraham, 

Isaac, and Jacob, who, while dead, have no being; and as He cannot lie 

their restoration to being is inevitable. God therefore speaks of them as 

though they had already been raised from the dead, and “is not ashamed 

to be called their God”. God is not the God of dead men who are not to 

rise again. He is the God only of those who become His children by being 

the children of the resurrection, and who can die no more, because they 

are equal to the angels. Such, then, is the way in which the doctrine of the 

resurrection is taught by the Lord God in Moses and the prophets; plainly, 

indeed, but in, such a manner as to require the exercise of the reasoning 

faculties of men. 

 

But to return to Hebron. Eternal life having been promised to Abram and 

Christ by constituting them heirs of the land of Canaan for ever; the Lord 

proceeded to grant Abram a sign whereby he might know assuredly that 

he and his seed should inherit it. The sun having gone down entirely, which 

was figurative of the setting of “the sun of Righteousness” below the 

horizon of life, Abram beheld “a smoking furnace, and a flame of fire pass 

between the pieces”. This was a sign which could not be mistaken. The 

animals he had slain, and watched, and defended so long from the birds of 

prey, were consumed by fire from heaven. By this he knew, and was 

assured, that he and his seed, the Christ, should inherit the land for ever. 

But this was not all. On the same day, the Lord converted his promise 

made at Sichem, and repeated near Bethel, into a covenant with Abram, as 

Moses testifies, saying, “In the same day the Lord made a covenant with 

Abram, saying, Unto thy seed have I given this land, from the river of 

Egypt unto the great river, the river Euphrates”: inhabited by “the Kenites, 

and the Kenizzites, and the Kadmonites, and the Hittites  and the 
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Perizzites, and the Rephaim, and the Amorites, and the Canaanites, and 

the Girgashites, and the Jebusites.” 

 

In commenting upon these things, the apostle saith, “The covenant 

previously confirmed by God, the law which came into existence 

(γεγονὼς) four hundred and thirty years after, cannot disannul, that it 

should make the promise of none effect. For if the inheritance (the land of 

Canaan and its attributes) be of the law, it is no more of promise: but God 

gave it to Abraham by promise“. To understand this we must know that a 

question agitated the congregations of Galatia, namely, that it was 

necessary for the disciples from among the Gentiles to be circumcised, and 

to keep the Law of Moses, as well as to believe the gospel and be baptized, 

or they could have no part in the inheritance covenanted to Abraham and 

Christ. 

 

The apostle styles this Judaizing and preaching “another gospel”. It was 

the beginning of that awful apostasy, the fruit of which we behold in the 

ecclesiastical system of our day. He contended strenuously against this 

perversion of the truth in all places. The Judaizers argued that a right to 

Canaan when made a heavenly country under Christ, was derived from the 

Law of Moses; the apostle denied this, and maintained that the law could 

give no title to it. That it could only be obtained “through the righteousness 

of the faith”; “for the promise that he should be the heir of the world was 

not to Abraham, or to his seed, through the law, but through the 

righteousness of faith. For if they who are of the law be heirs, faith is made 

void, and the promise is made of none effect: because the law worketh 

wrath. Therefore it is of faith, that it might be by grace; to the end that the 

promise might be sure to all the seed; not to that (portion of the seed) only 

which is of the law, but to that also which is of the faith of Abraham; who 

is the father of us all”, both Jews and Gentiles, “before God, whose 

promises he believed”; as it is written, “a father of many nations have I 

constituted thee”. The Judaizers claimed a right to the inheritance because 

they bore the seal of the covenant, marked in their flesh by circumcision; 

the apostle, because he believed the same things that Abraham did, and 

was the subject of God’s righteousness through the faith of Jesus Christ, 

without any title derived from the law of Moses. 

 

Seeing that he threw the law out of the question altogether, he anticipates 

the objection, viz., if this be so, wherefore, then, serveth the law? Of what 

use is it? To this he replies, “It was added because of transgressions, till 

the Seed should come to whom the promise was made”. It was “a 

schoolmaster” until Christ; but when “the things of the name of Jesus 

Christ” were manifested for faith, or, as he expresses it, “after that faith is 

come”, Israel is “no longer under a schoolmaster. For ye are all”, both Jews 

and Gentiles, “the children of God in Christ Jesus through the faith”. 



621 

 

 

The apostle lays great stress upon the covenant of promise being prior both 

to circumcision and the law of Moses; consequently Abram could not 

derive his title to Canaan and the world from either of them; for the 

promise was given before he became the subject of the righteousness 

which is by faith of it; and he was constituted righteous before the promise 

was made a covenant and confirmed; and this confirmation was fourteen 

years before the institution of circumcision, and 430 years before the 

promulgation of the Law of Moses. “Faith”, says the apostle, “was 

reckoned to Abraham for righteousness when he was in uncircumcision”; 

and then it was, he was constituted the father of many nations, and Heir of 

the World. 

 

The promise, before it became a confirmed covenant with Abram, 

indicated the country he is to inherit; but it did not point out its territorial 

frontiers. This deficiency was supplied at the confirmation. It was to 

extend from the Euphrates to the Nile, comprehending a tract of country 

of considerable extent, and inhabited by the nations enumerated in “The 

Covenant”. Abram, therefore, could be at no loss to know in what 

direction, or to what limits, his future country was to extend; for he had 

travelled it all over in its entire length and breadth. Now, if a map of the 

territorial area indicated in the covenant be examined, it will be seen that 

the broadest extent is “from sea to sea”, as it is expressed in scripture; that 

is, from the Mediterranean to the Persian Gulf; and its greatest length, 

“from the river to the end of the land”; or, from the Euphrates at its junction 

with the gulf, northward; and from the Pelusiac branch of the Nile to the 

entrance into Hamath. 

 

But the frontiers of the territory were afterwards more particularly marked 

out at the time of the captivity in Babylon. The twelve tribes were then all 

in exile from the land, and it was once more wholly possessed by the 

Gentiles, as it is now. They were powerless and prostrate under the heel of 

the oppressor; and without hope of recovering the country by their own 

efforts. At this crisis, the Lord revealed to them the extent to which in after 

times they should re-possess their country. “This”, said he, “shall be the 

border, whereby ye shall inherit the land according to the twelve tribes of 

Israel. And this shall be the border of the land toward the north side, from 

the great sea (Mediterranean), the way of Hethlon, as men go to Zedad; 

Hamath, Berothah, Sibraim, which is between the border of Damascus and 

the border of Hamath; Hazar-hatticon, which is by the coast of Hauran. 

And the border from the sea shall be Hazar-enan, the border of Damascus, 

and the north northward, and the border of Hamath. This is the north side 

of the land. And the east side ye shall measure from Hauran, and from 

Damascus, and from Gilead, and from the land of Israel by Jordan, from 

the border unto the East Sea. And this is the east side (running along the 
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Euphrates). And the south side southward, from Tamar to the waters of 

strife in Kadesh, to the river toward the Great Sea. This is the south side 

toward Teman. The west side also shall be the Great Sea from the (west 

end of the south) border, till man come over against Hamath. This is the 

west side. So shall ye divide this land unto you according to the tribes of 

Israel.” 

 

Now, let it never be forgotten in the investigation of “the things of the 

kingdom of God”, that the Israelites have never possessed the country as 

defined in this survey since it was revealed to them through the prophet. 

The twelve tribes have not even occupied the land together; and those of 

them that have dwelt there after the return from Babylon to the overthrow 

by the Romans, held but a very small portion of it, while the Gentile 

Kingdoms lorded it over all the rest. Now either God is a liar, as some 

people make Him out to be who deny the restoration of the twelve tribes; 

or, the time He refers to in the promise of the land according to these 

boundaries, is not arrived. This is the only conclusion a believer in the 

gospel of the kingdom can come to. All theories opposed to this are mere 

sublimated infidelity. If Israel be not restored, then the promise to 

Abraham will have failed. But Abraham’s seed are under no apprehension 

of this kind. They believe in God, who has sworn by Himself, that what 

He has promised He is able, willing, and determined to perform. 

 

Here, then, is a noble domain, lying between Assyria, Persia, Arabia, the 

Red Sea, Egypt, and the Mediterranean; capable, when peopled by an 

industrious, enlightened, and well and strongly governed, nation, of 

commanding the commerce and sovereignty of Asia, and the wealth of 

Europe and America. Such is the land, containing, according to the survey 

of the British Government, 300,000 square miles, concerning which God 

said to Abram, “To thee will I give it and unto thy seed for ever.” 

 

But, the apostle says, that the covenant, confirmed 430 years before the 

law was promulgated, was “concerning Christ” especially. It was the 

Father’s Covenant of which Christ was the Mediator. This being the case, 

his death was necessitated; for so long as he was alive, the covenant had 

no force. Neither Abraham, Isaac, Jacob, nor himself, could inherit the 

land for ever, until the covenant was ratified by his death. Hence, his was 

“the blood of the New Covenant, which was shed for many”; that they 

which are called might receive the remission of sins, and obtain the 

promise of the inheritance for ever. The covenant of promise, then, was 

typically confirmed 430 years before the law; and finally dedicated by the 

death of the mediator; this being accomplished, the covenant could not be 

disannulled, or added. But when we look at Jesus in the light of this Divine 

Covenant, we perceive some grand and important deficiencies in its 

effects, if the history of the past is to be taken as the criterion of its 
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accomplishment. In the historical view of the covenant, we are led to the 

conclusion that it has not been carried out at all; and that its beneficiaries 

have received none of their Father’s estate. Look at Abraham. He has 

received nothing. The same is true of all who believed the things hoped 

for from his day to this. Even the Lord Jesus, who has been perfected, has 

received nothing of what is assigned to him in the covenant. “I will give”, 

said God, “this land to thy Seed for ever.” Now look at the facts in the 

case. “Jesus came to his own, and his own received him not.” What is to 

be understood by this? What is signified by “his own” twice repeated in 

this text? The facts in the case supply the answer. Jesus came “unto his 

own things” (kingdom, or realm); but his own people, the Jews, who are 

“the children of the kingdom”, did not receive him, but rejected and 

crucified him. “But to as many as received him, to them gave he power to 

become the sons of God, to them who believe in his name.” 

 

But what constituted the land of Canaan his realm, more than John the 

Baptist’s, or any other Jew’s? Because it was promised to him in the 

covenant; and because he was the sole surviving heir of David’s throne. 

We see, however, that like his father Abraham, he never possessed even 

so much as to set his foot upon; and so poor was he, that though “the foxes 

had holes, and the birds of the air had nests, yet he had not where to lay 

his head”. Under God, he was indebted to some of those who received him, 

for his daily bread. What significance this fact attaches to that petition of 

the prayer he taught his disciples, saying, “Our Father, who art in heaven, 

give us this day our daily bread”. There were thirteen of them, himself and 

the twelve, who had all to be provided for from day to day; and though he 

could multiply a few loaves and fishes to feed thousands, his own wants 

were supplied by contribution. 

 

When Jesus was crucified, and buried, his enemies conceived that his 

claims to the realm and throne of David were extinct. The common people 

would have taken him and made him king, if he would have permitted 

them; but the rulers, already possessed of the vineyard, hated him; for they 

knew that if he should obtain the kingdom they would be cast out. They 

rejoiced, therefore, at his death. But their joy was soon turned into dismay; 

for God raised him from the dead. And for what purpose? In the words of 

the apostle, God raised up Christ to sit upon David’s throne; for, in the 

words of David, “The righteous shall inherit the Land, and dwell therein 

for ever”; and again, “Wait on the Lord, and keep his way, and he shall 

exalt thee to inherit the Land.” 

 

But, even after his resurrection, when he was made both Lord and Christ, 

though “heir of all things”, yet were not all things subjected to him. He 

received neither the land nor the sceptre; but ascended to heaven, having 

received nothing promised in the covenant. He left the land, the kingdom, 
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Abraham, and all the prophets, behind him. In after years, the land was 

reduced to a wilderness, its cities laid waste, and the Hebrew 

commonwealth dissolved. It became the battle ground of Crusaders, 

Saracens, and Turks; and until this day has been subjected to the worst of 

the heathen. Forty centuries have passed away since God confirmed His 

promise of the land to Christ, who has been waiting nineteen hundred years 

at His right hand for its fulfilment. Is Jesus never to possess the land from 

sea to sea, and from the rivers to its extremities? Are Turks and Arabs, and 

a motley crew of Papists, Greeks, and Fellahs to perpetuate its reproach 

for ever? Or is a Gentile dominion to be established there to lord it over 

Asia? 

 

Where is there a believer of the gospel of the kingdom to be found who 

will affirm it? Millions of “professing Christians” imagine something of 

the kind; but they are infidels, and insulters of God—not believers in the 

“covenants of promise”. To affirm any other destiny for Palestine and 

Syria than that stated in the promise, is, in effect, to tell God that He has 

spoken falsely. But on the ground that “He cannot lie”, what does the 

nature of the case necessitate in order to fulfil the promise to Abraham and 

Christ? This is the answer, and let the reader mark it well:—to meet the 

demands of the covenant, it is indispensable that Jesus return to Canaan, 

and that he raise Abraham from the dead. Reason and scripture agree in 

this. 

 

Hence, the Second Advent is as necessary as the first. The appearing in 

sinful flesh was necessary for the dedication of the covenant by the death 

of the “Mediator”; and the second appearing in the spiritual nature in 

power and great glory, for his effectual carrying out of all its provisions. 

For it is manifest that this cannot be done except by One who is all-

powerful. Abraham, Isaac, and Jacob, and all constitutionally in them, are 

the beneficiaries. The things promised them are eternal life, the land of 

Canaan, and “a city”, or state, “whose architect and builder is God”. Hence 

the Mediator must be able to form them the dust, and to give them life for 

ever. He must be mighty in battle; for he will have to expel the 

Mohammedans, Catholics, and other barbarians from the land, and to 

restore the kingdom of David “as in the days of old”. 

 

The accomplishment of these, and many other things to be hereafter 

developed, makes the future pre-millennial advent of Christ a necessity. 

There is no room for opinion upon the subject, for opinion implies doubt. 

It is a matter of absolute certainty; and the belief of it is as essential to a 

participation in the kingdom of God as faith in the death and resurrection 

of the Lord. For a man to deny the advent of Jesus to Palestine in power 

and glory before the millennium is to proclaim to men and angels his utter 

ignorance of the glorious gospel of the blessed God. To talk about his 
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coming at the end of the millennium to make a bonfire of the world is 

ridiculous. Restitution and renovation, and not destruction of the earth, is 

the Almighty fiat, as I have already shown at sufficient length. “Come, 

Lord Jesus, come quickly”, is the heart-breathing of the true believer, who, 

with the hearing ear rejoices in the Bridegroom’s voice, which says, 

“Behold, I come as a thief, and quickly; and my reward is with me, to give 

every man according as his work shall be. Blessed is he that watcheth, and 

keepeth his garments, lest he walk naked, and they see his shame.” The 

prolonged absence of Christ for ten more centuries would break the hearts 

of the saints of God, who have long since cried with a loud-voice, saying, 

“How long, O Lord, holy and true, dost thou not judge and avenge our 

blood on them who dwell on the earth?” No, no; the day is come at length 

when he is about to gather the vine of the earth, to reward his saints, and 

to destroy the oppressors of the world. Then will “the kingdoms of the 

world become those of Jehovah and of his King; and he shall reign for ever 

and ever”; and the covenant with Abraham concerning Christ will be 

fulfilled in every jot and tittle of its details. 

 

The Promises Made to Abraham are    

Yet to be Fulfilled  
 

No attentive reader of the New Testament can be ignorant of the 

prominence given in the apostolic writings to “the promises made unto the 

father.” He may not understand what is meant by the phrase, but he can 

scarcely avoid acquaintance with the phrase itself, as a thing of 

importance, because it is used in such a way as to show that whatever it 

refers to, it expresses something that has a fundamental relation to the 

scheme of truth apostolically delivered. 

 

Those who are not New Testament readers, or Old Testament readers 

either, will know nothing about it. For their benefit and the general 

elucidation of the subject, we call attention to the state of the matter, by 

quoting Paul’s statement that “Jesus Christ was a minister of the 

circumcision for the truth of God, to confirm the promises made unto the 

fathers” (Rom. 15:8). This at once brings the subject to a point, declaring 

a connection between the mission of Christ and that which is styled “the 

promises”; and thereby imposing upon us the necessity of recognising the 

importance of the stem and branch of truth so expressed, instead of turning 

away from the subject with indifference, as is the custom with the majority 

of religious people, not excepting those professing to be New Testament 

Christians. If Christ came to “confirm the promises made unto the 

fathers,” it is obviously of the first importance that we know something 

about these promises, and we need have no difficulty in getting the 
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knowledge desired. Paul incidentally declares that whatever they are, the 

promises belong to the Jews:— 

Rom. 9:3-4 “My kinsmen according to the flesh, who are Israelites, 

to whom pertaineth the adoption, and the glory, and the covenants, 

and the giving of the law, and the service of God, and the promises.”  

 

Speaking more definitely on the subject, he says:— 

Gal. 3:16, 29 “Now to Abraham and his seed were the promises made. 

He saith not, And to seeds, as of many, but as of one, and to thy seed, 

which is Christ … And if ye be Christ’s then are ye Abraham’s seed, 

and heirs according to the promise.” 

 

From this, it is evident that if we would know something about “the 

promises” which Paul had in his mind, we must refer to the history of 

Abraham, from which he derived his information. With this history most 

people are familiar; but as a rule, they are ignorant of anything in 

connection with it which answers to Paul’s words in Gal. 3:16, 29. They 

know that Abraham emigrated from Chaldea, by divine command, became 

a settler in Canaan, and that God promised to greatly multiply his posterity, 

and make them a great nation in the country where he was then a stranger; 

they believe that it was promised to him that Christ, the Saviour of the 

world, should come in his line, and that in this way, through the preaching 

of the gospel, all nations should ultimately be blessed through him; but 

they have no idea of any promises which form the groundwork of the 

Christian faith, or the subject-matter of the gospel. They admit there were 

promises, but, practically, they consider them past and done with. They 

consider them as applicable only to the now insignificant events of Jewish 

history. 

 

They certainly have no idea of any “promises made unto the fathers,” in 

which they can hope to have any personal interest, or from which, indeed, 

Abraham himself can have any future benefit. They have no idea of 

themselves or anyone else “inheriting the promises” made 3,000 years ago 

to the fathers. The promises, in their estimation, are an affair of the past, a 

part of the first dispensation which, having waxed old, has vanished away. 

The thing to be looked for from their point of view, is the thing that, in 

their opinion, has happened to the fathers themselves and to all righteous 

men ever since—an event before which all parties are on a dead level, 

promises or no promises; and that is, going to heaven when death comes, 

if righteous. They sing and teach their children to sing—Where is now the 

prophet Daniel? Safe in the Promised Land. 

 

In their estimation, the Promised Land is heaven; thither they sing of all 

the faithful having gone—the “souls” having according to their creed, 

“departed to glory,” when death laid their bodies low. They consider that 
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the promises made to them have been amply realised. It is evident there is 

a great mistake in this. Paul says:— 

Heb. 11:13 “These all died in faith, not having received the promises, 

but having seen them afar off, and were persuaded of them, and 

embraced them, and confessed that they were strangers and pilgrims 

on the earth.” 

 

This affirms that the fathers died without receiving what had been 

promised; in direct opposition to orthodoxy, which says they died and thus 

received the promises, being one and all “safe in the promised land.” Paul 

repeats the statement at the end of the chapter. He says:— 

Heb. 11:39,40 “These all, having obtained a good report through 

faith, received not the promise, God having provided some better 

thing for us, that they without us should not be made perfect.” 

What were the promises made to the fathers, the substance of which they 

did not receive, and which Paul here declares they will not receive until 

the totality of the chosen ones “from every nation, kindred, people, and 

tongue” is completed? In answer to this, we affirm that they relate to 

matters forming the very essence and foundation of the salvation offered 

through Christ. We do so on the strength of the following testimonies, to 

begin with:— 

Acts 26:6 “And now I (Paul) stand (before Agrippa’s judgment-seat) 

and am judged for the hope of the promise made of God unto our 

Fathers.”  

 

Luke 1:51-55 “He hath shewed strength with His arm; He hath 

scattered the proud in the imagination of their hearts. He hath put 

down the mighty from their seats, and exalted them of low degree. 

He hath filled the hungry with good things, and the rich He hath sent 

empty away. He hath holpen his servant Israel in remembrance of His 

mercy, as He spake to our fathers, to Abraham, and to his seed for 

ever.” 

 

Luke 1:68-73 “Blessed be the Lord God of Israel; for He hath visited 

and redeemed His people, and hath raised up an horn of salvation for 

us in the house of His servant David (that is, Jesus—see context); as 

He spake by the mouth of His holy prophets, which have been since 

the world began; that we should be saved from our enemies and from 

the hand of all that hate us; to perform the mercy promised to our 

fathers, and to remember His holy covenant, the oath which He sware 

to our father Abraham.”  

 

Micah 7:20 “Thou wilt perform the truth to Jacob, and the mercy to 

Abraham, which thou hast sworn unto our Fathers from the days of 

old.” 
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These passages show that the promises made to the fathers were unfulfilled 

at so recent a date as the first century—that is, nearly two thousand years 

after they were made—and further, that they have reference to the things 

to be accomplished, through Christ, instead of having, as the generality of 

religious people suppose, been fulfilled in Jewish history. 

 

But, for the better discussion of the question, and to come closer to the 

subject, let us look at the promises themselves. In seeking for them, we act 

under the guidance of Paul, who says, “To Abraham and his seed were the 

promises made.” This is an infallible clue: we go to the history of 

Abraham, and find the following promises recorded:— 

Gen. 12:1-3 “Now the Lord had said unto Abram, Get thee out of thy 

country, and from thy kindred, and from thy father’s house, unto a 

land that I will shew thee. And I will make of thee a great nation, and 

I will bless thee, and make thy name great; and thou shalt be a 

blessing. And I will bless them that bless thee, and curse him that 

curseth thee; and in thee shall all families of the earth be blessed.”  

 

Gen. 13:14–17 (See also 12:7; 15:8–18; 17:8). “And the Lord said 

unto Abram, after that Lot was separated from him, Lift up now thine 

eyes, and look from the place where thou art, northward, and 

southward, and eastward, and westward: For all the land which thou 

seest, to thee will I give it, and to thy seed (Christ) for ever. Arise, 

walk through the land in the length of it and in the breadth of it; for I 

will give it unto thee”  

 

Gen. 22:16-18 “By myself have I sworn, saith the Lord; for because 

thou hast done this thing, and hast not withheld thy son, thine only 

son: that in blessing I will bless thee, and in multiplying I will 

multiply thy seed as the stars of the heaven, and as the sand which is 

upon the sea shore; and thy seed shall possess the gate of his enemies. 

And in thy seed shall all the nations of the earth be blessed, because 

thou hast obeyed My voice.”  

 

Paul styles Isaac and Jacob “the heirs with him (Abraham) of the same 

promise” (Heb. 11:9). It will therefore lay the foundation more securely to 

quote the promises made to them, which it will be seen are, as Paul’s words 

give us to understand, identical with those made to Abraham:— 

Gen. 26:2, 3 “And the Lord appeared unto him (Isaac) and said … 

Sojourn in this land, and I will be with thee, and will bless thee; for 

unto thee and unto thy seed I will give all these countries, and I will 

perform the oath which I sware unto Abraham thy father.” 
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Gen. 28:3, 4 “And God Almighty bless thee (Jacob) … and give thee 

the blessing of Abraham, to thee, and to thy seed with thee; that thou 

mayest inherit the land wherein thou art a stranger, which God gave 

unto Abraham”  

 

Gen. 28:13, 14 “I am the Lord God of Abraham thy father, and the 

God of Isaac: The land whereon thou liest, to thee will I give it, and 

to thy seed … and in thee and in thy seed shall all the families of the 

earth be blessed.”  

 

Now, in analyzing these “promises made to the fathers,” it will be found 

that they consist of several distinct items, which it will be well to 

enumerate for the sake of clearness, and the consideration of each of which 

separately will enable us to see the truth of the proposition that stands as 

the subject of the lecture, viz., that these promises will only be fulfilled 

when Christ, having returned from heaven, and raised his people from the 

dead, reigns in Palestine as universal ruler, to whom all nations will bow 

in blessed allegiance. 

 

POINT 1.—That Abraham’s posterity should become a great and mighty 

nation.—This has not been fulfilled in the sense of the promise. It is true 

that Abraham’s descendants, according to the flesh, have multiplied and 

filled a large place in history; but this is not the only event contemplated 

in the promise, as is evident from Rom. 9:6–8. The natural Jews from the 

day that they murmured against Moses and Aaron, in the wilderness, till 

now, when they reject the prophet like unto Moses, have ever been a stiff-

necked, disobedient generation, walking after the ways of the heathen, and 

persecuting and slaying the servants of God sent to bring them to the right 

way. This is not the “great nation multiplied above the stars of heaven,” 

that was promised to Abraham; it were no blessing to surround a man with 

such a race of flesh-born rebels. Paul says, “They are nor all Israel which 

are of Israel, neither, because they are the seed of Abraham, are they all 

children; but, In Isaac shall thy seed be called: that is, they which are the 

children of the flesh, these are not the children of God, but the children of 

the promise are counted for the seed)” (Rom. 9:6–8). 

 

Abraham, Isaac, and Jacob pleased God by their faith and obedience: those 

of their descendants who were not of this disposition, were not of Israel, 

although they inherited their flesh and blood, and, therefore, were not 

“counted for the seed.” They were not reckoned as constituents of the great 

nation promised to Abraham. The great majority of the Jews have been of 

this class, and are, therefore, rejected. Whence, then, comes the promised 

race of children? The principal part of them will be furnished by the Jewish 

nation after the flesh; for in all their history, there has been a remnant, that 

were truly Abrahamic, not only in blood, but in faith and obedience: these 
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are “the children of the promise,” and will be raised at the coming of 

Christ. The other part will come from the Gentiles, who, after ages of 

darkness, were visited in the apostolic era, with an invitation to become 

adopted into the stock of Abraham. This fact is made known in the 

following words:— 

Acts 15:14 “God at the first did visit the Gentiles, to take out of them 

a people for His name.”  

 

Eph. 3:3,5,6 “By revelation He made known unto me (Paul) the 

mystery … which in other ages was not made known unto the sons of 

men … that the Gentiles should be fellow heirs, and of the same body, 

and partakers of His promise in Christ by the gospel.”  

 

Rom. 4:11-12 “And he (Abraham) received the sign of circumcision, 

a seal of the righteousness of the faith which he had yet being 

uncircumcised, that he might be the father of all them that believe, 

though they be not circumcised; that righteousness might be imputed 

unto them also; and the father of circumcision to them who are not of 

the circumcision only, but who also walk in the steps of that faith of 

our Father Abraham, which he had being yet uncircumcised.”  

 

Hence those who embrace the faith of Abraham, and become circumcised 

by putting on Christ in baptism, thus partaking imputatively of the literal 

circumcision of which Christ was subject under the law, become the 

children of Abraham, and heirs of the promises made to him. This is Paul’s 

testimony:—“For as many of you as have been baptized into Christ have 

put on Christ … And if ye be Christ’s, then are ye Abraham’s seed, and 

heirs according to the promise” (Gal. 3:27, 29). Of those in that position, 

Paul says:—“Now we, brethren, as Isaac was, are the children of promise” 

(Gal. 4:28). 

 

This is the class contemplated in the promise made to Abraham; but the 

point of time at which they are contemplated is not the present time, when 

they are a weak and scattered family, and the great bulk of them in the 

dust. It is the time referred to in John 11:52, when Christ will “gather 

together in one the children of God that are scattered abroad”; and in II 

Thess. 2:1, “the coming of our Lord Jesus Christ and our gathering 

together unto him.” Speaking of this time, Jesus says:— 

Matt. 8:11 “Many shall come from the east and west, and shall sit 

down with Abraham, and Isaac, and Jacob, in the kingdom of 

heaven.” 

When this takes place, Abraham will behold the fulfilment of the promise 

that he should become a great and mighty nation, above the stars of heaven 

in multitude; his children of the royal order, raised from the dead of all 

ages, will be “a great multitude which no man can number” (Rev. 7:9); 
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and his descendants according to the flesh, disciplined and renovated as a 

nation, by trial in the wilderness a second time, will be the mightiest people 

on the globe, all righteous, and inheriting the land (Isa. 60:21), and having 

“praise and fame in every land where they have been put to shame” (Zeph. 

3:19). This will be when the Kingdom of God is established in the manner 

set forth in the last lecture. 

 

Point 2—That Abraham and his seed should receive possession of the land 

indicated in the promise, viz., “the land from the river of Egypt Unto the 

great river Euphrates,” styled in the promise to Abraham, “the land 

wherein thou art a stranger” (Gen. 17:8). That this part of the promise is 

unfulfilled, requires but a feeble effort to see. First, Moses records that 

Abraham had to buy a field of the original possessors of the country, 

wherein to bury his dead, and said to them, “I am a stranger and a 

sojourner with you” (Gen. 23:4). Secondly, Paul says, “He sojourned in 

the land of promise, as in a strange country” (Heb. 11:9). Thirdly, Stephen 

says, “God gave him none inheritance in it, no, not so much as to set his 

foot on: yet he promised that he would give it to him for a possession” 

(Acts 7:5). If Abraham was a stranger and a sojourner in the land of 

promise, as in a strange country, and received none inheritance in it, not 

so much as a foot-breadth, surely, so far as he is concerned, the promise is 

unfulfilled. If so; it remains to be fulfilled at a future time.  

 

“Not so,” says the orthodox objector: “the promise has been fulfilled in 

Abraham’s descendants; the Jews possessed the country for many 

centuries, and this was the fulfillment of the promise.” The answer to this 

is found in Gal. 3:16–18:— 

“Now to Abraham and his seed were the promises made. He saith not, 

And to seeds, as of many, but as of one, And to thy seed, which is 

Christ. And this I say, that the covenant, that was confirmed before 

of God in Christ, the law which was four hundred and thirty years 

after, cannot disannul, that it should make the promise of none effect. 

For if the inheritance be of the law, it is no more of promise; but God 

gave it to Abraham by promise.” 

 

Rom. 4:13-14 “The promise, that he should be the heir of the world, 

was not to Abraham, or to his seed, through the law, but through the 

righteousness of faith. For if they which are of the law be heirs, faith 

is made void, and the promise made of none effect.”  

 

Now, let the reader observe that the Jews occupied the land under the law 

of Moses, which stipulated in the most stringent terms that their occupation 

should depend upon their conformity to its requirements (Deut. 28:15–68). 

Their inheritance of the country was altogether “of the law”; it provided 

that if they kept the law, they should dwell in the land in prosperity; and 
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that if they broke it, they should be dispersed among the nations in 

suffering. History records how continually they failed in the matter, and 

how repeatedly they were subject to foreign yoke and captivity in 

consequence, and how at last, when hopeless rebellion had established 

itself in the whole house of Israel, culminating in the rejection of “the 

prophet like unto Moses,” the Romans came and “took away their place 

and nation,” scattering them in the wide dispersion of the present day. 

 

It is impossible in the face of these facts to maintain that the Jewish 

occupation of Palestine was a fulfilment of the promise made to Abraham: 

for Paul says, in the words quoted, that the promise was not to Abraham 

or his seed through the law, but through the righteousness of faith. God 

gave it to Abraham by promise, free and unconditional. Therefore, says 

Paul, if they which are of the law be heirs, the promise is made of none 

effect (Rom. 4:14). It follows that the promise that Abraham and Christ 

should possess the land of Palestine is wholly unfulfilled, but will have its 

fulfilment when Abraham rises from the dead to enter the kingdom of God, 

then and there to be established. A consideration of what Paul says in Heb. 

11, will shew this:— 

Heb. 11:8-16 “By faith Abraham, when he was called to go out into 

a place which he should after receive for an inheritance, obeyed; and 

he went out, not knowing whither he went. By faith he sojourned in 

the land of promise, as in a strange country, dwelling in tabernacles 

with Isaac and Jacob, the heirs with him of the same promise. For he 

looked for a city which hath foundations, whose builder and maker is 

God..… These all died in faith, not having received the promises, but 

having seen them afar off, and were persuaded of them, and embraced 

them, and confessed that they were strangers and pilgrims on the 

earth. For they that say such things declare plainly that they seek a 

country. And truly if they had been mindful of that country from 

whence they came out, they might have had opportunity to have 

returned. But now they desire a better country, that is, an heavenly.”  

 

Let the reader carefully peruse and re-peruse this quotation from Hebrews, 

and having done so, let him realise its purport. Abraham, says Paul, was 

called to go into a country which he should afterwards receive for an 

inheritance. What country was this? Let the reader consult Gen 12:4, 5, 

and he will have an answer: “So Abram departed, as the Lord had spoken 

to him, and Lot went with him … and into the Land of Canaan they came.” 

To make the matter certain beyond dispute, we will quote the words of 

Stephen:— 

Acts 7:3-4 “Get thee (Abraham) out of thy country and from thy 

kindred, and come into the land which I shall shew thee. Then came 

he out of the land of the Chaldeans, and dwelt in Charran, and from 
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thence, when his father was dead, he removed him into this land, 

wherein ye now dwell.” 

 

The land which Abraham was “after to receive for an inheritance,” was the 

land inhabited by the Jews in the days of the apostles, modern Syria. He 

lived in it as a stranger, with Isaac and Jacob, to whom the promise of 

possession was afterwards renewed. This sojourn was the result of faith. 

But for this, on finding, as years rolled on that he was not put in possession 

of the land, but left to wander without inheritance, he would have returned 

in disgust to his native country, and spent his days among his kindred. Paul 

says he and his sons “had opportunity to have returned”; but they did not 

avail themselves of the opportunity, but steadfastly remained in the 

country to which they had been commanded to emigrate. Paul says the 

reason of this was, that they were “persuaded of the promises and 

embraced them.” Notwithstanding that appearances were against them, 

they believed that God would in time fulfil His words, and give them the 

promised possession, and believing this, they were able to crucify the 

natural desire to go back to a country where they would have had both 

inheritance and friends, but in going back to which, they would have 

forfeited the promises. They saw that the thing promised was more worthy 

than “the country from whence they came out.” They looked for a city 

(polity) which had foundations, and desired a heavenly country. The 

country from which they came out was without foundation; based upon 

flesh, which is of earth, earthy, it was ephemeral and passing away: as 

John says: “The world passeth away, and the lust thereof, but he that doeth 

the will of God, abideth for ever” (I John 2:17). 

 

Abraham, Isaac, and Jacob saw in the promises the guarantee of a heavenly 

order of things in which, God being the founder, there would be the 

stability of “foundations” that could never be removed; therefore, they 

consented to live as strangers in a foreign land, waiting in faith for the 

things promised. They saw that the promises were “afar off”; they, 

therefore, in faith, accepted exile, confessing themselves for the time 

strangers and pilgrims on the earth. Paul says, “They died without 

receiving the promises.” What is it, then, but that they must rise to receive 

them? When? At the time described in Rev. 11:18, as “the time of the dead, 

that they should be judged, and that thou shouldest give reward unto thy 

servants the prophets”—[Abraham, Isaac, and Jacob were prophets— 

Psalm 105:15]—the time, the reader will perceive by the context, when 

“the kingdoms of this world become the kingdoms of our Lord and of his 

Christ” (verse 15). It is the epoch mentioned by Paul in the following 

words: “Jesus Christ shall judge the quick and the dead at his appearing 

and his kingdom” (II Tim. 4:1). When Abraham, Isaac, and Jacob come 

forth from their graves to judgment and reward, they will “receive the land 

for an inheritance,” according to the promise.’ On doing this, they will 
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inherit the kingdom of God, for the kingdom of God is to be established 

there. Hence, says Jesus to the Pharisees:— 

Luke 13:28,29 “Ye shall see Abraham, and Isaac, and Jacob, and all 

the prophets, in the kingdom of God, and you yourselves thrust out. 

And they shall come from the east, and from the west, and from the 

north, and from the south, and shall sit down in the kingdom of God.” 

 

If anyone doubt that this will be in the very land promised to the fathers, 

and in which they wandered as strangers, let him read the following 

testimonies from the prophets:— 

Zech. 2:12 “The Lord shall inherit Judah his portion in the Holy Land, 

and shall choose Jerusalem again.”  

 

Obadiah 1:17,20,21 “But upon Mount Zion shall be deliverance, and 

there shall be holiness; and the house of Jacob shall possess their 

possessions … And the captivity of this host of the children of Israel 

shall possess that of the Canaanites, even unto Zarephath; and the 

captivity of Jerusalem, which is in Sepharad, shall possess the cities 

of the south. And saviours shall come up on Mount Zion to judge the 

Mount of Esau; and the kingdom shall be the Lord’s.” 

 

Micah 4:6-8 “In that day, saith the Lord, will I assemble her that 

halteth, and I will gather her that is driven out, and her that I have 

afflicted. And I will make her that halted a remnant, and her that was 

cast far off a strong nation; and the Lord shall reign over them in 

Mount Zion from henceforth, even for ever. And thou, O tower of the 

flock, the stronghold of the daughter of Zion, unto thee shall it come, 

even the first dominion: the kingdom shall come to the daughter of 

Jerusalem.”  

 

Lev. 26:42 “Then will I remember My covenant with Jacob, and also 

My covenant with Isaac, and also My covenant with Abraham will I 

remember; And I will remember the land.” 

  

Joel 2:18 “Then will the Lord be jealous for His land, and pity His 

people.”  

 

Joel 2:21 “Fear not, O land; be glad and rejoice; for the Lord will do 

great things.” 

 

Deut. 11:12 “A land which the Lord thy God careth for; the eyes of 

the Lord thy God are always upon it, from the beginning of the year 

even unto the end of the year.”  
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Ezk. 36:34-36 “And the desolate land shall be tilled, whereas it lay 

desolate in the sight of all that passed by; and they shall say, This land 

that was desolate is become like the garden of Eden, and the waste 

and desolate and ruined cities are become fenced, and are inhabited. 

Then the heathen that are left round about you shall know that I the 

Lord build the ruined places, and plant that that was desolate; I the 

Lord have spoken it, and I will do it.”  

 

Isa. 51:3 “For the Lord shall comfort Zion; He will comfort all her 

waste places; and He will make her wilderness like Eden, and her 

desert like the garden of the Lord; joy and gladness shall be found 

therein, thanksgiving, and the voice of melody.”  

 

Isa. 62:4 “Thou shalt no more be termed Forsaken; neither shall thy 

land any more be termed Desolate, but thou shalt be called 

Hephzibah, and thy land Beulah; for the Lord delighteth in thee, and 

thy land shall be married.” 

 

Isa. 60:15 “Whereas thou hast been forsaken and hated, so that no 

man went through thee, I will make thee an eternal excellency, a joy 

of many generations.”  

 

When the state of things depicted in these testimonies passes out of the 

domain of prophecy into that of accomplished fact, the “city having 

foundations” and the “heavenly country,” which were the objects of faith 

with Abraham, Isaac and Jacob, and the subject of promise to them, will 

be realised. The Scriptural meaning of these phrases will then be 

exemplified. Orthodox interpreters of Paul make them apply to “heaven 

above the skies” they overlook the fact, that the promises related to the 

land in which the fathers sojourned; and forget the absurdity of calling 

heaven a “heavenly country.” Palestine will be a heavenly country when 

Christ, having re-established the kingdom of David, rules in it as monarch 

of the whole earth: and his kingdom will be “a city having foundations,” 

for it will stand upon a rock which no rude assault of rebellion whether of 

democrats or kings, will be able to shake. 

 

It will be observed that Abraham’s “seed” is joined with Abraham himself 

in the promises. Paul says that this seed is Christ (Gal. 3:16), and all who 

are Christ’s (verse 29). In view of this, we are bound to give an application 

to the promises which may be a little startling to those who have hitherto 

read the Bible with an orthodox bias, but which is the only application that 

a rational reading and a child-like belief in the promises can admit, and 

that is, that Christ and the saints are destined, in conjunction with 

Abraham, who, in fact, will be one of them, to possess and occupy “the 

land of Israel.” From this conclusion, the orthodox mind will doubtless 
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recoil with horror. This is owing to the perverted condition of the orthodox 

mind, and not to the nature of the conclusion itself. What is there in the 

conclusion to justify horror? Is it not a beautiful and a fitting conclusion? 

If it is the purpose of God to rule mankind by Christ and his people, it is 

meet that they should have a centre of operations and headquarters 

somewhere on the earth. And where could a more appropriate spot be 

found than the land promised to Abraham? 

 

Palestine is situate at the conjunction of the three great continents of the 

eastern hemisphere, and can be approached from any quarter on the great 

oceans. It is the natural centre of universal government; both for commerce 

and law-giving, it stands in the finest situation there is on earth. In addition 

to this, it is the locality that has witnessed all God’s operations in the past, 

down to the very crucifixion of His Son, and the sending forth of the 

gospel; and what more fitting than that it should be the place fixed upon 

for the resumption of His great and mighty acts? The scene of Christ’s 

humiliation; what more befitting than that it should witness his exaltation 

as monarch of all the earth? But these considerations pale before the 

strength of the promise. Nothing is needed after the testimony:— 

Micah 4:2 “The law shall go forth of Zion, and the word of the Lord 

from Jerusalem.” 

 

Isa. 51:11 “The redeemed of the Lord shall return, and come with 

singing unto Zion; and everlasting joy shall be upon their head; they 

shall obtain gladness and joy, and sorrow and mourning shall flee 

away.” 

 

Isa, 66:10,13 “Rejoice ye with Jerusalem, and be glad with her, all ye 

that love her; rejoice for joy with her, all ye that mourn for her, that 

ye may suck and be satisfied with the breasts of her consolations; that 

ye may milk out, and be delighted with the abundance of her glory.… 

As one whom his mother comforteth, so will I comfort you; and ye 

shall be comforted in Jerusalem.”  

 

Isa. 33:20,22 “Thine eyes shall see Jerusalem a quiet habitation, a 

tabernacle that shall not be taken down; not one of the stakes thereof 

shall ever be removed, neither shall any of the cords thereof be 

broken.… For the Lord is our judge, the Lord is our king; He will 

save us.”   

 

Isa. 25 7, 8; 26:1 “He will destroy in this mountain the face of the 

covering cast over all people, and the vail that is spread over all 

nations. He will swallow up death in victory; and the Lord God will 

wipe away tears from off all faces.… In that day shall this song be 

sung in the land of Judah.”  
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Isa. 59:20 “The Redeemer shall come to Zion, and unto them that turn 

from transgression in Jacob.” 

 

Jer. 3:17 “At that time they shall call Jerusalem the throne of the 

Lord”  

 

Ezk. 45:1; 48:10 “Moreover, when ye shall divide by lot the land for 

inheritance, ye shall offer an oblation unto the Lord, an holy portion 

of the land; the length shall be the length of five and twenty thousand 

reeds, and the breadth shall be ten thousand. (English measurement, 

43 miles by 17). This shall be holy in all the borders thereof round 

about … the sanctuary of the Lord shall be in the midst thereof.”  

 

Rev. 20:9 “And they (the nations at the end of the thousand years) 

went up on the breadth of the earth, and compassed the camp of the 

saints about, and the beloved city; and fire came down from God out 

of heaven, and devoured them.” 

 

These quotations from the Scriptures illustrate the fulfilment of the 

promise to Abraham as regards his seed—“Christ and the saints.” They 

show the sense in which the promise is to be understood, and that is the 

obvious sense, the plain sense, viz., that when the kingdom of God is 

established, and Abraham inherits the land, his seed, constituting the 

divine encampment, will be in the land with him, and in a particular part 

of it, to be allotted for that purpose. This allotment, which will include the 

territory of Judah and Jerusalem, will, as we shall see in another lecture, 

contain an area of about 1,784 square miles, which will be ample enough 

for the pavilions of the king to be spread on a scale becoming the grandeur 

and majesty of the kingdom. Abraham’s seed—the bride, the Lamb’s 

wife—the totality of those who, being “called, and chosen, and faithful,” 

are “the first fruits unto God and unto the Lamb,” and found worthy of 

reigning with Christ, will be a numerous progeny; but not too numerous 

for the country allotted. “Many are called; but few are chosen.” “Strait is 

the gate, and narrow is the way which leadeth unto life and few there be 

that find it.” 

 

True, John describes this few as “a great multitude which no man could 

number”: but this must be taken as expressing the aspect which a large 

assembly of people would present to the eye, and not as the statement of 

an arithmetical fact. The expression could never be true in the absolute 

sense, for numbers can be computed indefinitely; but in the sense of a 

crowd being so large and dense as that a man could not reckon them, it is 

quite appropriate. How many people does the reader think could be 

accommodated with standing room in the section of country to be set apart, 
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according to Ezekiel, for “an holy oblation”? Nearly half the population of 

the globe: that is to say, about five-hundred millions. The calculation is 

very simple; it is easy to ascertain how many people could stand in a square 

mile; multiply that number by the number of square miles—1,784—and 

you have the result stated. We make these apparently unnecessary remarks 

on account of the objection raised to the Bible teaching concerning the 

inheritance of the Holy Land by Jesus and the saints, on the score of the 

impossibility of such a little place holding them all. 

 

The objection arises from two mistakes; first, the place is not so little; and, 

second, the number who will be with Christ is not so great as popular 

tradition presumes. At the end of the thousand years, there will be a great 

harvest to be reaped, as the result of the thousand years’ dispensation of 

light and knowledge; but at the beginning, the number to be associated 

with Christ as the seed of Abraham, to co-operate with him in the blessing 

of the nations, will be on the limited scale of “first fruits”; they are styled 

“the first fruits unto God and to the Lamb” (Rev. 14:4). 

 

POINT 3.—That Christ, the seed of Abraham, is to conquer the world.—

This is the third feature of the promise made to Abraham. It is expressed 

in the words “Thy seed shall possess the gate of his enemies.” To 

apprehend the significance of this statement, it is necessary to remember 

that in Oriental countries, in ancient times, the gate of a city was the seat 

of authority. It was the place where consultations were held, decrees issued 

and registered, and where the rulers showed themselves to receive the 

obeisance of the people. For an enemy to possess this place, then, was to 

give evidence of having conquered and deposed the original holders of 

power. 

 

Now it must be evident that the promise that Christ should possess the gate 

of his enemies has not been fulfilled. In no sense can an orthodox 

interpreter make it out that Christ has displaced his enemies from the seat 

of honour, glory, and power. Ungodly men rule the world. Christ’s own 

country—the land promised to Abraham—is enslaved by the Moslem 

power, which administers authority and perpetrates its religious 

abominations in the very city which was called by God’s name, and which 

Jesus is to make the throne of Jehovah in the future age. Instead of Christ 

possessing the gate of his enemies, the enemy may be said to tread down 

Christ in the gate. The horns of the Gentiles have lifted themselves up over 

the land of Judah to scatter it (Zech. 1:21), and all pertaining to Abraham 

and his seed is now in waste and desolation. But when the kingdom of God 

comes, this will be changed. God shall speak to the nations in anger, and 

have them in derision; Christ shall break them in pieces like a potter’s 

vessel (Psa. 2:9; Rev. 2:27); He shall come forth as a man of war—as the 

Lion of the tribe of Judah—to fight the confederated power of his enemies 
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(Rev. 19:19; Zech. 14:3; Ezek. 38:21–23). He shall punish the kings of the 

earth upon the earth (Isa. 24:21). He shall put down the mighty from their 

seats, and send the rich empty away (Luke 1:52, 53). He shall then possess 

the gate of his enemies. All kings shall bow down before him, and all 

nations shall serve him (Psalm 72:11). All people, nations, and languages 

shall serve and obey him; his dominion is an everlasting dominion that 

shall not pass away, and his kingdom that which shall not be destroyed 

(Dan. 7:14). Then will the proclamation be sounded in loud pæans of joy 

throughout the whole earth:— 

Rev. 11:15 “the kingdoms of this world are become the kingdoms of our 

lord, and of his Christ; and he shall reign for ever and ever.”  

 

Point 4—That all nations shall be blessed in Abraham and his seed.—This 

is the gospel in a sentence; so Paul gives us to understand in Gal. 3:8. The 

attentive reader will be able to discern in it the substance of what Jesus and 

the apostles preached. They preached “the things concerning the kingdom 

of God, and the name of Jesus Christ” (Acts 8:12; 28:29–31). The 

announcement made to Abraham is neither more nor less than these 

“things” compressed into a sentence, for it announces in a general form 

what the others disclose in particulars. It tells of universal blessing in 

connection with Abraham and Christ; while these make plain the process 

by which the blessing is carried into effect’ first, in relation to individuals, 

and then in relation to nations. It must be evident that it is not yet realised. 

The nations are not in a state of blessing. Not only groaning under misrule, 

they are in a state of poverty, ignorance, and misery, which is the opposite 

of blessedness. The world lieth in wickedness. Abraham and his seed are 

unknown, except as objects of derision. Even in “happy England” unbelief 

and vice are the order of the day. There is an external appearance of 

godliness: much church and chapel building, Sunday school teaching, 

sermon hearing, prayer saying, collection making, bazaar holding, etc.; but 

what is there inside but rottenness and dead men’s bones? The people who 

do these things are either selfish, superstitious, or ignorant. There is little 

fear of God or regard for His word. There is much fear of man and love of 

the world. People are befooled and degraded: their brains are bemuddled 

with Paganism in regard to Christianity, and their hearts eaten out by the 

exigencies of social caste and filthy lucre. 

 

All nations are not yet blessed in Abraham and his seed: but they will be; 

for we read:— 

Isa. 32:1,3,4 “Behold a king shall reign in righteousness, and princes 

shall rule in judgment … and the eyes of them that see shall not be 

dim, and the ears of them that hear shall hearken. The heart also of 

the rash shall understand knowledge, and the tongue of the 

stammerers shall be ready to speak plainly.”  
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Isa. 29:18-20 “In that day shall the deaf hear the words of the book; 

and the eyes of the blind shall sea out of obscurity, and out of 

darkness. The meek also shall increase their joy in the Lord, and the 

poor among men shall rejoice in the Holy One of Israel. For the 

terrible one is brought to nought, and the scorner is consumed, and 

all that watch for iniquity am cut off.”  

 

Isa. 35:4-6 “Say to them that are of a fearful heart, Be strong, fear 

not; behold, your God will come with vengeance; even God with a 

recompence; he will come and save you. Then the eyes of the blind 

shall be opened, and the ears of the deaf shall be unstopped. Then 

shall the lame man leap as an hart, and the tongue of the dumb sing.” 

 

Mal. 1:11 “From the rising of the sun even unto the going down of 

the same My name shall be great among the Gentiles, and in every 

place incense shall be offered unto My name, and a pure offering; for 

My name shall be great among the heathen, saith the Lord of Hosts.”  

 

Zech. 9:10 “The battle-bow shall be cut off, and he shall speak peace 

unto the heathen, and his dominion shall be from sea even to sea, and 

from the river even to the ends of the earth.”  

 

Zech. 8:22 “Many people and strong nations shall come to seek the 

Lord of Hosts in Jerusalem, and to pray before the Lord.” 

 

Zech. 2:11 “Many nations shall be joined to the Lord in that day, and 

shall be My people.”  

 

Hab. 2:14 “The earth shall be filled with the knowledge of the glory 

of the Lord, as the waters cover the sea.”  

 

Psa. 72:5-7, 12-14, 17 “They shall fear Thee as long as the sun and 

moon endure, throughout all generations. He shall come down like 

rain upon the mown grass, as showers that water the earth. In His days 

shall the righteous flourish, and abundance of peace so long as the 

moon endureth … He shall deliver the needy when he crieth; the poor 

also, and him that hath no helper. He shall spare the poor and needy, 

and shall save the souls of the needy. Ho shall redeem their soul from 

deceit and violence; and precious shall their blood be in His sight.… 

His name shall endure for ever. His name shall be continued as long 

as the sun, and men shall be blessed in Him; all nations shall call Him 

blessed.” 

 

These testimonies illustrate the blessing guaranteed for “all families of the 

earth” in the promises made to Abraham: they show what the blessedness 
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consists of in its full development. It is no imaginary blessedness; but the 

bestowal of just those substantial boons which the whole world is yearning 

after, but knows not how to compass. These, however, will not be realised 

till the kingdom of God comes. They cannot be attained before that time; 

for it requires a righteous and resistless despot to eject all other rulers from 

place and power, before they become practicable. It requires power, 

wisdom, righteousness, and humanity to concenter in a universal king, 

before the nations can be made righteous, prosperous, and happy. In a 

word, it requires Christ, the seed of Abraham, to take the world’s affairs 

into his own hands, before there can ever be “glory to God in the highest, 

and on earth peace, goodwill toward men.” This blessing of Abraham is 

realised individually, at the present time, in proportion as people lay hold 

of the promises by faith, and become heirs of future exaltation, through 

present submission to Christ; but the state of things covenanted to 

Abraham in the promises, will never be realised until Abraham himself 

inherits the land, and his seed possesses the gate of his enemies. 

 

In view of the evident conclusion that the promises to Abraham give an 

unconditional guarantee of “good things to come,” it may be asked, why 

the Law of Moses, and the bitter national experience of the Jews, have 

been allowed to intervene between them and their fulfilment? Paul 

anticipates and answers this question in Gal. 3:19: “Wherefore then 

serveth the law? It was added because of transgressions, till the seed 

should come to whom the promise was made.” If we wish to know the 

purpose it served, we find the information fives verses down: “The law 

was our schoolmaster unto Christ” (verse 24). On account of the almost 

undisturbed reign of ignorance and sin in the times when the promises 

were delivered, it was necessary to institute a schoolmaster administration 

of the divine mind, which should inculcate those first lessons concerning 

God, without which nothing good could be accomplished, since their 

existence in the human mind is the very basis of that communion between 

God and man which honours Him and saves them. It was necessary to 

engrain those first principles on the mind of the chosen nation, by way of 

paving the way for the development of the state of things promised to the 

fathers. 

 

This was done by the establishment of the law of Moses in the midst of 

Israel—a system which, in itself, was a mere allegory of divine truth, as 

was meet in the training of children (Gal. 4:1, 2), but which, by its 

exactions, severities, and scrupulosities, engraved in deep and lasting 

characters the estimate of the Deity’s relation to mankind, which even now 

prevails in a mild degree wherever Mosaic tradition has reached. The 

power, supremacy, and holiness of the Deity were made palpable by it, 

even to those who were disobedient; and, in the course of centuries, that 

conception of God was formed which existed in the days of Jesus, as the 
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foundation on which to push forward the operations by which the seed of 

Abraham (faithful believers) should be provided by the promulgation of 

the word of faith. 

 

Without the law, there is no doubt that the knowledge of God would have 

perished from the earth, and mankind would have been wholly enslaved 

by foolish and unenlightened speculation, and abandoned to the 

wickedness which prevailed before the flood; the little light of the 

promises would soon have been extinguished, and the world would have 

been sunk in the darkness of incurable barbarism—ripe for as complete a 

destruction as that which overtook it in the days of Noah. This great 

catastrophe was prevented by the establishment of a system which, while 

(superficially considered) it offered an obstruction to the glorious 

consummation promised to Abraham, was potently influential in 

developing the moral situation among mankind which was necessary to 

the bestowment of the promised blessing. 

 

The promises form the groundwork of what is termed “the Christian 

dispensation.” It was necessary that God should create a title to the 

blessings of His love, for men to lay hold of; because, as sinners, they were 

without hope, and could not establish a title for themselves. It was 

necessary He should make the first advance; and He did so, by bestowing 

an unconditional promise upon Abraham, whom He selected for his 

faithfulness. These, by the belief of them, gave Abraham a right to the 

things promised, and vested in him and his seed the sole title. Hence the 

necessity for becoming Abraham’s seed by connection with Christ before 

a Gentile can have any hope of a future life and inheritance. 

 

Something in addition to the promise was, however, necessary to secure 

to Abraham the blessings covenanted: this is styled the “confirmation” of 

the promises. The precise meaning of this will be apparent on a review of 

the facts of the case as affecting Abraham, Isaac, and Jacob. It was 

promised to them that they should possess the land of Palestine for ever. 

For this promise to be carried out, it is necessary that Abraham, Isaac, and 

Jacob be raised from the dead, and made to live for ever. Hence it may be 

taken that the promises carry this feature with them; that, in fact, they bear 

upon the face of them an undertaking on the part of God, that, at the time 

appointed for the realization of the promise, He would bring them from 

the dust of death, and give them eternal life; how else can they inherit the 

land for ever? 

 

That this was God’s intention toward them was made evident by Christ’s 

argument with the Sadducees on the resurrection. He says: “But as 

touching the resurrection of the dead, have ye not read that which was 

spoken unto you by God, saying, I am the God of Abraham, and the God 
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of Isaac, and the God of Jacob? God is not the God of the dead, but of the 

living” (Matt. 22:31, 32). Christ argued that the circumstance of God 

calling Himself the God of the fathers who had gone to the dust, was proof 

of His intention to raise them; and the argument overpowered the 

Sadducees, who were “put to silence.” Thus, the inference that the 

promises to Abraham, Isaac, and Jacob involved the promise of 

resurrection and immortality, is established beyond question by Christ. 

This being so, we have to realise the fact that under the circumstances 

existing at the time of the promise, it is impossible the things promised 

could be bestowed Abraham, Isaac, and Jacob were constitutionally under 

sentence of death. They were “in Adam”—sinners by descent and 

individual act, and, therefore, precluded from that resurrection to 

immortality, implied in the promise. Yet the inheritance was guaranteed 

by “two immutable things”—the promise and the oath—and as “it was 

impossible for God to lie,” its bestowment was a matter of necessity. How 

was the impossibility of making sinners immortal to be reconciled with the 

necessity that God’s promises should be fulfilled? 

 

We find the answer in the work accomplished by Christ at his first advent. 

“He confirmed the promises made unto the fathers.” How? By making 

their fulfilment possible. And how did he do this? By “shedding his blood 

(which he styled “the blood of the new—or Abrahamic—covenant”) for 

the sins of many.” He took away sin by the sacrifice of himself, thereby 

unsealing the gates of death, and bringing life and immortality to light—

opening the way for the fulfilment of all that had been promised 

beforehand to the fathers. Thus the impossibility vanished, and the 

necessity was placed on the triumphant basis of Christ’s accomplished 

work. This was the great event shadowed in the sacrifices of the law, which 

were not in themselves of any value, except as a means of connection 

between God and His nation, typifying a higher and a more enduring 

connection to be established over the body of the slain “Lamb of God 

which taketh away the sin of the world.” 

 

It will be seen that the things declared in the prophets and preached in the 

aggregate by the apostles as “the things concerning the kingdom of God 

and the name of Jesus Christ,” are but the elaboration of “the promises 

made of God unto the fathers,” in which they have their legal origin and 

efficacy. It is important to recognise this fact, so that the position of the 

saints as “children of Abraham” and “the seed of Abraham” may be clearly 

apprehended, and that we may see the harmony and completeness of God’s 

plan, as commenced in the days of Abraham, typified in the law, and 

gradually unfolded through the prophets, and consummated in the 

proclamation of Jesus and the apostles. 

 

In view of all these things, well may we exclaim with Paul 
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Rom. 11:33–36—“O, the depth of the riches both of the wisdom and 

knowledge of God! How unsearchable are His judgments, and His 

ways past finding out. For who hath known the mind of the Lord? Or 

who hath been His counsellor? Or who hath first given to Him and it 

shall be recompensed unto him again? For of Him, and through Him, 

and to Him, are all things; to whom be glory for ever. Amen.” 

 

When was the Promise Made to 

Abraham? 
 
I would suggest that most readers of this magazine are familiar with the 

fact that bro. Thomas, in his chronology published under the name of 

Chronikon Hebraikon, or Chronology of the Hebrews, anticipated that 

Christ would return circa 1868, and that the end of the 6,000 years of man 

would end 1911.  Now he did anticipate a period of time for the “little 

season,” so that he projected the Kingdom of God to commence in 1907.  

And throughout his life, he altered these numbers slightly, eventually 

ending up with the kingdom starting 1914. 

 

Obviously, this did not occur.  But his chronology was clearly the most 

Scriptural of the chronologies in his day, as his understanding of prophesy 

allowed him to make certain conclusion which turned out, with more 

archeological study, to be true.  Now bro. Thomas, using the Scriptures 

and the histories which were available at the time, concluded that creation 

was accomplished in 4089 BC., or 85 years earlier than the conclusion of 

James Usher, whose work is in most of our Bibles.  But if Christ returned 

tomorrow, his chronology for the return of Christ must be  off by 152 

years.  So as good as it was, it has some mistakes in it, somewhere. 

 

As we examine his chronology, we see that one of the places where we 

might gain some of this time is in his treatment of the promise made to 

Abraham.   

 

The key verses for when the promise was made to Abraham comes from 

two places.  First, Paul’s statement in Galatians three concerning the Law’s 

inability to annul the promise made to Abraham.  Paul told us: 

Gal 3:17  “And this I say, that the covenant, that was confirmed 

before of God in Christ, the law, which was four hundred and thirty 

years after, cannot disannul, that it should make the promise of none 

effect.”  

 

The second place this time period is given was in Moses’ account of the 

sojourning of the Children of Israel.  This is said to also be 430 years. 
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Exodus 12:40-41 “Now the sojourning of the children of Israel, who 

dwelt in Egypt, was four hundred and thirty years.  And it came to 

pass at the end of the four hundred and thirty years, even the selfsame 

day it came to pass, that all the hosts of the LORD went out from the 

land of Egypt.” 

 

Some have suggested this is a part of the fallibility of the Scriptures, as it 

is not possible for the children of Israel to have dwelt in Egypt for 430 

years, and for there to have been 430 years from the conformation of the 

covenant in Christ to the giving of the law.  But bro. Thomas adequately 

answers this problem, pointing out that the words “who dwelt in Egypt” 

should be read as a parenthesis.  "Now the sojourning of the children of 

Israel, (who dwelt in Egypt,) was four hundred and thirty years...”  So the 

statement is not that the children of Israel dwelt in Egypt for 430 years, 

but the children of Israel, who dwelt in Egypt, sojourned a total of 430 

years. 

 

Bro. Thomas thought the period of time described by Paul was not from 

the covenant itself, but from the confirmation of the covenant, recorded in 

Gen. 15:17-18 “And it came to pass, that, when the sun went down, 

and it was dark, behold a smoking furnace, and a burning lamp that 

passed between those pieces.  In the same day the LORD made a 

covenant with Abram, saying, Unto thy seed have I given this land, 

from the river of Egypt unto the great river, the river Euphrates:”   

 

While this event is unspecified as to the precise date, it would appear from 

context that it occurs after the death of Terah, when Abraham is 75, and 

before the birth of Ishmael, when Abraham is 85.  Bro. Thomas chooses 

to place the date for the confirmation of the covenant at the birth of 

Ishmael. 

 

Now there are two problems which effect all chronologies in this period 

of time.  All the dates from Adam to Terah are well defined in the text.  

But when we come to Terah, we are told: 

Gen. 11:26 And Terah lived seventy years, and begat Abram, Nahor, 

and Haran. 

 

From this bro. Thomas, and indeed most chronologists determined that 

Terah was 70 years old when Abram was born.  That is the most likely 

interpretation, but not necessarily the only possible interpretation.   

 

The second chronological problem with this period, is that the accurate 

dating of the Patriarchs ends with the death of Joseph.  It is not possible to 

date the period of time from the death of Joseph to the birth of Moses from 

the text.  It can only be done with two dates.  The 430 year period which 
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we have already referenced, and/or the 400 year period referenced by 

Stephen in Acts: 

Acts 7:5-7 "And he gave him none inheritance in it, no, not so much 

as to set his foot on: yet he promised that he would give it to him for 

a possession, and to his seed after him, when as yet he had no child. 

And God spake on this wise, That his seed should sojourn in a strange 

land; and that they should bring them into bondage, and entreat them 

evil four hundred years. And the nation to whom they shall be in 

bondage will I judge, said God: and after that shall they come forth, 

and serve me in this place."  

 

Any chronological calculations must be made in consideration of these 

two records of the history of Israel.  Bro. Thomas treats both these time 

references as being within the same time frame, having the same starting 

point.  Now there is no question as to when the 430 years ends.  It ends 

with the giving of the law, which occurred in the first few months 

following the Exodus.  Bro. Thomas starts both the 400 years, and the 430 

years at the same time, and simply ends the 400 years 30 years before the 

end of the 430.  His point is that the end of the 400 years is not a specific 

period, but an observation that the wandering ended after the 400 years, 

though exactly how long after is not defined. 

 

It seems to me that the 400 years is a specific period, and an easy one to 

define.  We have clear starting and stopping points.  The end of Abraham’s 

seed wandering would be when Joshua crossed the Jordan entering the 

Promised Land.  And the beginning of the seed wandering would be when 

Abraham had the seed promised, or at the birth of Isaac.  Isaac was born 

when Abraham was 100.  So from the birth of Isaac to the entering of the 

Holy Land under Joshua was 400 years. 

 

If we compare this conclusion with bro. Thomas’ chronology, we can see 

that bro. Thomas had the 400 years ending 10 years after Moses fled to 

Midian, or 30 years before the Exodus.    If we end the 400 years with the 

entering of Joshua into the Holy Land following a 40 years wandering in 

the wilderness, we have a total of 70 years which we can add to bro. 

Thomas’ chronology.  But bro. Thomas began the 400 years wandering 

with the birth of Ishmael rather than Isaac, which would have been 15 

years later.  So the sum total in the change of years in chronologies, would 

be 55 years.  The fifty five years would not be the entire 152 years 

minimum that needs to be found, but it is a large chunk of it. 

 

When was the Promise made to Abraham? 
What then are we to make of Paul’s comments that the law was 430 years 

after the covenant made to Abraham, which was confirmed of God in 

Christ?  The date chosen for this by bro. Thomas would be much too early, 



647 

 

(70 years too early) based upon our explanation of Abraham’s seed 

wandering.  Bro. Thomas took the verse in Galatians 3 to refer to the 

confirmation of the covenant to Abraham, sometime after he returned from 

rescuing Lot and defeating the Nations.  He chose this to coincide with the 

birth of Ishmael when Abraham was 85.  But if we have correctly 

identified the period of Abraham’s seed wandering, that is, from the birth 

of Isaac to the crossing of the Jordan under the judgeship of Joshua, then 

this would only be 360 years. 

 

We might note that most ancient texts of Galatians 3:17 do not have the 

expression “in Christ” in them.  And one of the ancient versions, the Latin 

Vulgate, has “unto Christ” instead of to Christ.  Now we know that bro. 

Thomas’ methodology would be to include, rather than exclude most texts.  

He seems to rather prefer to find a way to harmonize the various readings 

to the truth, rather than exclude any. 

 

I would suggest that by treating a portion of the verse as a parenthesis, (as 

bro. Thomas did in Exodus 12:40) as translators often do, then the promise 

becomes the focus of the verse and time period, instead of the confirmation 

of the promise.  Read it as follows: 

Gal 3:17  And this I say, that the covenant, (which was confirmed 

before of God in Christ,) the law, which was four hundred and thirty 

years after, cannot disannul, that it should make the promise of none 

effect.  

 

With this use of parenthesis in translation, it is the covenant, not the 

confirmation of the covenant which predated the law by 430 years.  When 

would this be? 

 

If we work the period in relation to Isaac’s birth, or the beginning of 

Abraham’s seed wandering, we find that this period must end 40 years 

earlier due to the difference in ending dates (the Exodus compared to 

Joshua’s entering the land) and the time period itself is an additional 30 

years (430 verses 400.)  This means that the promise must have been given 

to Abraham 70 years before Isaac was born.  Abraham was 100 when Isaac 

was born, so the promise must have been made to him when he was 30. 

 

There is nothing in the Scriptures that states that God made the promise to 

Abraham when he was 30, but certainly 30 is a common age for the calling 

of God’s special servants.  David became King at 30, as did Solomon, the 

two types of Jesus as King.  Joseph also stood before Pharaoh at age 30.  

And of course Jesus entered his ministry at 30.  30 was also the age when 

the priests began to minister, under the Mosaic Law.   
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When Abraham was 30, he was still living in Ur of the Chaldees.  Now 

observe in the following verses, that they could be read in such a way to 

indicate that Abraham received the promise of land in Canaan before 

leaving Ur: 

Neh. 9:7-8  "Thou art the LORD the God, who didst choose Abram, 

and broughtest him forth out of Ur of the Chaldees, and gavest him 

the name of Abraham; And foundest his heart faithful before thee, 

and madest a covenant with him to give the land of the Canaanites, 

the Hittites, the Amorites, and the Perizzites, and the Jebusites, and 

the Girgashites, to give it, I say, to his seed, and hast performed thy 

words; for thou art righteous: 

  

Gen 11:31  "And Terah took Abram his son, and Lot the son of Haran 

his son's son, and Sarai his daughter in law, his son Abram's wife; and 

they went forth with them from Ur of the Chaldees, to go into the land 

of Canaan; and they came unto Haran, and dwelt there."  

 

That is not to say that there is not another way to understand these 

verses.  My only suggestion is that these verses could be read in such 

as way so as to indicate that Abraham received the promise of 

Canaan prior to leaving Ur, leaving Ur with the intent of going to 

Canaan, stopping in Haran along the way. 

 

The Gordian Knot 
While not directly on the subject of the promises made to Abraham, since 

we raised the problems of chronology and the Gordian Knot, I thought I 

would suggest a solution to it.  It is the largest portion of the missing years 

in bro. Thomas’ chronology.  The problem starts in the history recorded in 

1 Kings 6:1 

1Ki 6:1  And it came to pass in the four hundred and eightieth year 

after the children of Israel were come out of the land of Egypt, in the 

fourth year of Solomon's reign over Israel, in the month Zif, which is 

the second month, that he began to build the house of the LORD.  

 

It is clear from this verse that there are 480 years from the Exodus to the 

4th of Solomon.  But this period is called by Chronologists, the Gordian 

Knot, because of the difficulty of unraveling this period.  Within this 480 

year period, we must account for the following: 

40 years wandering in the wilderness under Moses 

35 years settling the land under Joshua 

450 years of judges from Othniel to Eli 

The judgeship of Samuel  

40 years for the Reign of Saul 

40 years for the Reign of David 
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4 years of Solomon 

609 + Samuel’s rule of a minimum of 20 years 

 

Bro. Thomas identifies this period as 602 years, shortening the reign of 

Saul based upon comments by the historian, Josephus. But if this period is 

to be calculated as 480 years as is stated in 1 Kings 6:1, then here is an 

additional 122 years (602 - 480 = 122) which can be found and added to 

bro. Thomas’ chronology.  Add to that the additional 55 years we found in 

the period of 400 years of Abraham’s seed wandering, and we can see that 

this would be 177 years, and show that we are still easily within the first 

6000 years of God’s plan. 

 

The solution to the Gordian Knot may be as follows.  The 450 years of 

judges begins with Moses…  

Act 7:27  But he that did his neighbour wrong thrust him away, 

saying, Who made thee [Moses] a ruler and a judge over us?  

…when he begins to judge Israel 40 years before the Exodus, and ends 

with Samuel, who jointly ruled with Saul for a period of time.   

 

In nearly any chronology of the judges you may find, the enemies of Israel 

are recorded sequentially with the judges of Israel.  For instance, Othniel 

judged Israel for 40 years.  Then Chushanridshathaim persecuted Israel for 

8 years, followed by the Moabites who persecuted Israel for 18 years, 

followed by the judgeship of Ehud and Shamgar who judged Israel for 80 

years.  Most chronologies would make this period 146 years, (or 

40+8+18+80=146.)  But that is not the way in which the time of the Kings 

are counted.  When King Saul was defeated, and the Philistines attained 

dominion over many Israeli cities, the kingship was still reckoned as going 

to David, though David had not retaken those cities as of yet.  Also, when 

a king such as Ahaz was conquered by the Syrians, the dominance of the 

Syrians was not counted, nor was Ahaz’ reign interrupted in the 

Chronology of the Kings.   

 

If we counted the period of the Judges the same way, without an 

interruption in the Judges when enemies were brought by God upon Israel, 

we would find the above time period of 146 years to be counted this way.  

Othniel, 40 years + Ehud and Shamgar, 80 years for a total of 120 years 

instead of 146.  Chushanridshathaim and Moab would have persecuted for 

26 years within the time periods of these judges.   

 

If we calculated the Chronology of the Judges this way, we would find 

this: 

Moses  80 years 

Joshua  35 years 

Othniel  40 years 
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Ehud & 

Shamgar  80 years 

Deborah  40 years 

Gideon  40 years 

Abimelech     3 years 

Tola  23 years 

Jair  22 years 

Jephthah   6 years 

Ibzan   7 years 

Elon  10 years 

Abdon    8 years 

Sampson  20 years 

             414 years total 

 

I would not include the time of Eli, as he judged as the High Priest, not the 

civil judge.  His time as High Priest would begin during the civil judgeship 

of Jephthah, and end with the death of Sampson, who then yields the civil 

judgeship to Samuel. 

 

Calculated this way, the time of the Judges totals 414 years until the start 

of the judgeship of Samuel, the length of which is not specifically 

recorded.  But for the period of the judges to be 450 years, we can conclude 

that Samuel must judge Israel for 36 years.   

 

We know that Samuel anointed Saul as King, but when he did so, a portion 

of Israel rejected Saul, declaring that they would not accept him, and Saul 

did not take the kingdom.  So there had to be a period of overlap, between 

the end of the judgeship of Samuel, and the beginning of the reign of Saul.  

To find this period, we must look backwards from the fourth of Solomon, 

and the laying of the foundation of the Temple, which is the end of the 480 

years of 1 Kings 6. 

 

Now when we consider the 480 years of 1 Kings 6, which is the period 

from the Passover Night in Egypt to the laying of the foundation for the 

Temple in the fourth of Solomon, we know that that period must include 

the 4 years of Solomon, the 40 years of David, and the 374 years (414 

years total, minus 40 years of Moses’ judgeship before the Passover) of 

the judges.  That would be 418 years.  So the combined reign of Samuel 

and Saul must be 62 years, or 480 – 418.  Saul’s total reign, we are 

specifically told, is 40 years, so Samuel’s independent judgeship has to be 

22 years (62-40.)  And since Samuel’s complete judgeship must be 36 

years, he must reign jointly with Saul for 14 years. (36-22.) 

 

If this is a correct unraveling of the Gordian Knot, then, as we said earlier, 

we add 122 years to bro. Thomas’ chronology.  Add the 122 to the 55 years 
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for the found years in Abraham’s seed wandering, and we have 177 

additional years, or more than enough to show that God’s 7000 year plan 

for man, prophesied in the Garden of Eden, has not been made impossible 

by time. 
 

Verses Concerning the Conditional 

Promises made to Israel 
 

While, as we explained in our Editorial, most Christians will not deny the 

importance of the promises made to Abraham, and will find the most 

unusual and creative ways to harmonize these promises with their belief 

of souls departing earth for kingdoms in Heaven, there are a class of 

Christians who argue that the promises to Abraham have already been 

fulfilled.  The following verses are the verses which are generally raised 

to dispute the idea that God will, at a future point in time, fulfill the 

promise to Abraham and his seed, to inherit the Holy Land.  The argument 

is generally made that God has already fulfilled the promise of the land, 

and so now heaven is where the Kingdom will be.  Those making this 

argument confuse the promises to Israel that if they are obedient, they may 

live peacefully in the Holy Land, with the unconditional promise to 

Abraham and his seed, that he will inherit the land forever. 

 

Joshua 21 43-45 And the LORD gave unto Israel all the land which he 

sware to give unto their fathers; and they possessed it, and dwelt therein. 

And the LORD gave them rest round about, according to all that he sware 

unto their fathers: and there stood not a man of all their enemies before 

them; the LORD delivered all their enemies into their hand. There failed 

not ought of any good thing which the LORD had spoken unto the house 

of Israel; all came to pass.  

 

Josh 23: 14-15 And, behold, this day I am going the way of all the earth: 

and ye know in all your hearts and in all your souls, that not one thing hath 

failed of all the good things which the LORD your God spake concerning 

you; all are come to pass unto you, and not one thing hath failed 

thereof. Therefore it shall come to pass, that as all good things are come 

upon you, which the LORD your God promised you; so shall the LORD 

bring upon you all evil things, until he have destroyed you from off this 

good land which the LORD your God hath given you.  

 

Nehemiah 9:8 And foundest his heart faithful before thee, and madest a 

covenant with him to give the land of the Canaanites, the Hittites, the 

Amorites, and the Perizzites, and the Jebusites, and the Girgashites, to give 

it, I say, to his seed, and hast performed thy words; for thou art righteous:  
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Deut. 19:7 Wherefore I command thee, saying, Thou shalt separate three 

cities for thee. And if the LORD thy God enlarge thy coast, as he hath 

sworn unto thy fathers, and give thee all the land which he promised to 

give unto thy fathers;  

 

Jer. 11:4-5 Which I commanded your fathers in the day that I brought them 

forth out of the land of Egypt, from the iron furnace, saying, Obey my 

voice, and do them, according to all which I command you: so shall ye be 

my people, and I will be your God: That I may perform the oath which I 

have sworn unto your fathers, to give them a land flowing with milk and 

honey, as it is this day. Then answered I, and said, So be it, O LORD.  

 

The first thing to observe is that if these verses are understood to be a 

reference to the fulfillment of the Abrahamic covenant, then we are setting 

the Scriptures against themselves because: 

1.  The Scriptures are clear that Abraham never received the 

promises. 

a. Heb. 11:13  These all died in faith, not having received 

the promises, but having seen them afar off, and were 

persuaded of them, and embraced them, and confessed 

that they were strangers and pilgrims on the earth.  

2. Abraham and his seed (Christ) are to inherit the land forever, but 

Israel lost the land to various tribes and nations though 

disobedience. 

a. Gen. 13:15  For all the land which thou seest, to thee will 

I give it, and to thy seed for ever.  

3. The promise to Abraham was unconditional.  Those who receive 

the land promised, will keep the land promised, while Israel lost 

the land due to disobedience. 

4. The Scriptures say that the Promised Land was from the Euphrates 

to the Nile (Gen. 15:18.)  While David’s kingdom did stretch to 

the Euphrates, at no time have the Israelis possessed the land up 

to the Nile. 

a. Joshua never possessed land outside the Holy Land, yet in 

his speech (Josh. 21) he says Israel possessed the land 

promised by God. 

b. Nehemiah never possessed any of the land outside Judah, 

yet in his prayer (Neh. 9) he says Israel had received the 

land promised 

5. The promise to Abraham was specifically to Abraham (who never 

possessed any of the land in question, but had to buy a cave to 

bury Sarah) and to his seed which Paul says is Christ (Gal. 3:29,) 

who also never possessed any of the land promised, and had no 

place to lay his head. 
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It is obvious from the above that these verses could not possibly be a 

reference to the promise made to Abraham and his seed without creating 

huge contradictions in the text, but rather they refer to another promise, 

the promise God had made to Moses and Israel.  This promise was 

conditional, and subject to the obedience of the nation of Israel to God. 

1.  Deut. 11:22-24  For if ye shall diligently keep all these 

commandments which I command you, to do them, to love the 

LORD your God, to walk in all his ways, and to cleave unto him; 

Then will the LORD drive out all these nations from before you, 

and ye shall possess greater nations and mightier than yourselves. 

Every place whereon the soles of your feet shall tread shall be 

yours: from the wilderness and Lebanon, from the river, the river 

Euphrates, even unto the uttermost sea shall your coast be.  

2. This was further identified by David in his prayer of thanks to God 

at the bringing back of the ark, as the promise made to Israel, 

distinct from the promises to Abraham. 

a. 1 Chron. 16:15-17  Be ye mindful always of his covenant; 

the word which he commanded to a thousand 

generations; Even of the covenant which he made with 

Abraham, and of his oath unto Isaac; And hath confirmed 

the same to Jacob for a law, and to Israel for an everlasting 

covenant, Saying, Unto thee will I give the land of 

Canaan, the lot of your inheritance 

 

• Jeremiah 11:4-5 is always a particularly curious verse for those 

who quote it as proof that the promises have been fulfilled, for the 

very language and tense of the verse, shows that it is not fulfilled.  

God tells the children of Israel that they had to do something (obey 

divine principles) in order that God “may perform the oath,” thus 

indicating that the oath is not yet performed.  

 

Also, an unquestioned testimony that Israel has not received the promises 

are found in the writings of the Apostle Paul.  Particularly we find this 

statement he made while imprisoned by the Jews to be incontrovertible.  

When asked concerning his crime, Paul testified: 

Act 26:6-7  And now I stand and am judged for the hope of the 

promise made of God unto our fathers:  Unto which promise our 

twelve tribes, instantly serving God day and night, hope to come. For 

which hope's sake, king Agrippa, I am accused of the Jews.  

 

There was clearly no doubt in Paul’s mind, that the reason he was suffering 

in prison, was due to his firm belief in the promises made to the Fathers, 

which the twelve tribes of Israel “hope to come,” not “have already came.” 
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Brisbane Baptism Questions: 

ABRAHAM AND THE HOPE OF THE 

PROMISE MADE UNTO THE 

FATHERS 
 
“I stand and am judged”, says he (the apostle Paul), “for the hope of the 

promise made of God unto our fathers; unto which promise our twelve 

tribes, instantly serving God day and night, hope to come. For which 

hope’s sake, King Agrippa, I am accused of the Jews”. (Acts 26:6-7) Now 

from this statement, it appears:  

1) that God made a certain promise to the fathers of Israel;  

2) That this promise became the hope of the nation, and was 

therefore a national question;  

3) That this promise had been the hope of the twelve tribes in all their 

generations; was the ground of their worship; and that they hoped 

to attain it by rising from the dead. 

But we have a still plainer avowal, if possible, of the identity of this 

national hope with the hope for which the apostle suffered so much. The 

Lord Jesus had appeared to him after his arraignment before Ananias, and 

said to him, “Be of good cheer, Paul; for as thou hast testified of me in 

Jerusalem, so must thou bear witness also at Rome”. When he arrived at 

this city…he told the Jews how it was they found him in the custody of a 

Roman soldier, with fetters upon his person: “On account of THE HOPE 

OF ISRAEL” said he, “am I bound with this chain” (Acts 28:20). This is 

conclusive. The hope of the promise made to the fathers was, and, indeed, 

is to this day, the Hope of Israel…But what was the hope of Israel 

about?...I cannot do better than to state what he (Paul) did in the words of 

Luke; who says that “He expounded and testified to them the kingdom of 

God, persuading them concerning Jesus both out of the law of Moses 

and out of the prophets, from morning till evening”. (Acts 28:23) (Elpis 

Israel Part 2, chapter 2 “The promise God made unto the Fathers” ‘The 

Hope of Israel’ page 229-230). 

 

53. Who was the father of Abram and where did he originally dwell? 

Abram’s father was Terah. They lived in Ur of the Chaldees, a place 

steeped in idolatry on the eastern side of the River Euphrates (Nehemiah 

9:7). 

 

54. When Abram was 75 he left Ur with his father, wife Sarai, nephew 

Lot and a large household on a long journey. Where did he go and 

why did he undertake such a difficult journey? 

Abram first travelled northwest following the Euphrates to Haran. After 

his father died, he left Haran to journey south to the land of Canaan. He 
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did so by faith, not knowing where Yahweh would direct him. (Joshua 

24:3; Acts 7:2-4; Genesis 12:1; Hebrews 11:8). 

 

55. What did Yahweh say unto Abram? 

“Now Yahweh said unto Abram, Get thee out of thy country, and from thy 

kindred, and from thy father’s house unto a land that I will show thee: And 

I will make of thee a great nation and I will bless, and make thy name great 

and thou shalt be a blessing: And I will bless them that bless thee, and 

curse him that curseth thee: and in thee shall all families of the earth be 

blessed.” (Genesis 12:1-3). 

 

56. When God said, “And in thee shall all families of the earth be 

blessed,” what does Paul say God did? 

He preached the Gospel unto Abraham (Galatians 3:8). 

 

That is very true and most important, “The scripture, foreseeing that God 

would justify (i.e. to make or render righteous) the heathen through faith, 

preached before the Gospel unto Abram, saying, ‘In thee shall all nations 

be blessed’.” 

 

Can you once again tell us what the gospel is? 

The word Gospel means good news or glad tidings; and the glad tidings 

that were announced by Christ and his apostles are the things concerning 

the kingdom of God and the things concerning the saving name of Jesus 

Christ. (Acts 8:12 & 28:30; Statement of the Faith No. 17 pg. Error! 

Bookmark not defined.). 

 

57. Yahweh led Abram to Shechem (the centre of the land of Canaan) 

and promised Abram who had no children that “his seed,” would 

inherit this land (Genesis 12:7). Who is this promised seed? 

The apostle Paul states, “Now to Abraham and his seed were the promises 

made. He saith not, and to seeds, as of many; but as of one, and to thy seed, 

which is Christ.” (Galatians 3:16). 

 

58. You have said that God preached the Gospel to Abram when God 

said, “In thee shall all nations be blessed,” by which Paul explains 

God would justify the Gentiles through faith. How was He to do 

this? 

Through faith in Jesus Christ, the promised seed of Abraham by the 

forgiveness of sins. (Galatians 3:26; Romans 4:24-25). 

 

59. Yahweh gave further detail of this promise at the prominent 

elevation of Bethel after Lot had separated from Abram. What 

was this promise? 
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“Yahweh said unto Abram, after that Lot was separated from him, Lift up 

now thine eyes, and look from the place where thou are northward, and 

southward, and eastward, and westward: For all the land which thou seest, 

to thee will I give it, and to thy seed forever. And I will make thy seed as 

the dust of the earth: so that if a man can number the dust of the earth, then 

shall thy seed also be numbered. Arise walk through the land in the length 

of it and in the breadth of it: for I will give it unto thee.” (Genesis 13:14-

17). 

 

Can you tell me what you understand by this promise? 

Abraham was promised that not only his promised seed the Christ, but he 

himself also would inherit the land of Canaan forever.  

 

That is right, but why is this so significant? 

Here is the promise in scripture of eternal life. It consisted in promising a 

mortal man an everlasting possession.  

 

It is always important to hear those who desire to identify with what God 

has accomplished in Christ through the waters of baptism to state this 

great truth.  

 

What else does this promise show? 

Abram did not believe he was promised heaven but an everlasting 

inheritance on earth. Abram was also promised that he would have a 

natural, multitudinous seed who became the nation of Israel. (Galatians 

3:16; Genesis 13:15-16; Genesis 17). 

 

60. How do we become related, fellow heirs with these promises so that 

we might receive with Abraham the blessing of the Abrahamic 

Covenant? 

By faith in Christ Jesus and by putting on Christ through the waters of 

baptism by which means we become Christ’s and are Abraham’s seed, 

heirs according to the promise. (Galatians 3:26-29). 

 

Bro. Thomas reminds us that “There is no true religion without faith, nor 

any true faith without the belief of the truth. Now, although a Scriptural 

faith is the scarcest thing among men, it is exceedingly simple, and by no 

means difficult to acquire, when it is sought for aright. Paul gives the best 

definition of faith extant. He says, ‘faith is a confident anticipation of 

things hoped for, a full persuasion of events not seen’ (Heb. 11:1). This 

is the faith without which, he tells us afterwards, God is not, and cannot 

by any possibility be pleased. It is a faith which lays hold of the past and 

the future. The person who possesses it, knows what is testified concerning 

Jesus by the apostles, and is fully persuaded of its truth; he also knows the 

exceeding great and precious promises which God has made concerning 
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things to come, and he confidently anticipates the literal fulfilment of them. 

Laying hold of these things with a firm faith, he acquires a mode of 

thinking and a disposition which are estimable in the sight of God; and 

being like Abraham in these particulars, he is prepared by induction into 

Christ, to become a son of the father of the faithful, and of the friend of 

God.” (Elpis Israel Part 1, chapter 5 ‘The way to the tree of life’ pg. 165). 

 

61. What is the blessing of the Abrahamic Covenant? 

The blessing relates to justification or the forgiveness of sins for all those 

who are baptized into Christ. Those who are so justified and remain 

faithful will inherit the “hope of the promises,” which entails eternal life 

in the kingdom of God established forever on the land promised to 

Abraham. (Galatians 3:8; Acts 3:25-26 & 26:6-7; Galatians 3:8:29; 

Matthew 5:5; Revelation 5:9-10; Romans 4:13-14). 

 

God has promised He would justify (declare righteous) the Gentiles 

through faith in the Gospel, which was taught to Abraham. This is why we 

are invited to believe or place our confidence in the gospel before we are 

baptized because the Gospel is the power of God unto salvation to 

everyone that believeth. (Romans 1:16; 1 Corinthians 1:21). 

 

62. Can we be saved without a correct understanding belief in the 

Gospel, which was preached to Abraham?  

No. The Lord Jesus said to His disciples, “Preach the Gospel to every 

creature. He that believeth and is baptized shall be saved but he that 

believeth not (the Gospel) shall be condemned.” Paul taught that the 

Gospel’s hope revolved around the “covenants of promise” and that 

outside them there is no hope. (Mark 16:15-16; Acts 26:6-7; Ephesians 

2:12; 4:18). 

 

63. How was Yahweh’s promise confirmed to Abraham? 

In Genesis 15 Yahweh commanded Abram to prepare a sacrifice, by 

dividing it into pieces. Yahweh then caused Abram to fall into a deep 

sleep. Yahweh’s fiery lamp passed between these pieces consuming them. 

At this time God made a covenant with Abraham assuring him of the 

promises. Not only so, but to this covenant God also added an oath, which 

guaranteed His covenant by Yahweh’s very existence!  

 

 By these two unchangeable things, God’s covenant and oath in which it 

is impossible for God to lie, God showed Abraham what Paul refers to as 

the “immutability (unchangeableness) of His counsel.” By this means the 

promises were typically confirmed. (Genesis 15:9-18; Psalm 50:5-8; 

Jeremiah 34:8; Isaiah 42:6; Hebrews 6:13-18; Micah 7:20; Psalm 105:8-

9). 
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64. By “typically” (or shadow) I mean the sacrifices Abram prepared 

were a type or a foreshadowing of that which was actually to be 

accomplished at a later time. So if the promises were typically 

confirmed to Abraham in Genesis 15, when were they actually 

confirmed or brought into force? 

The promises were actually confirmed by the sacrificial death of Christ. In 

this way “sin in the flesh,” was condemned and God’s righteousness was 

declared. By this means the Abrahamic Covenant was confirmed in His 

blood. (Romans 15:8; 8:3; 3: 25, 26; Matthew 26:28). 

 

That is true, and again, it is most important for those desiring to be 

baptized to understand this great truth, for it lies at the heart of “the 

promise made by God to the fathers,” even “the hope of Israel”. (Acts 

26:6, 7; 28:20).  

 

65. Did God make known to Abraham the history of his natural seed 

on this same occasion? 

Yes. God related to Abram what would happen to the children of Israel for 

the next 400 years in regard to their affliction in Canaan and Egypt and 

their deliverance under Moses in the 4th generation. (Genesis 15:13-16). 

 

What did Abraham understand by the deep sleep that came upon him 

when he was shown these things? 

Abraham was shown he would die and be buried and not receive the 

promises at that time. (Genesis 15:12 & 15; Hebrews 11:13-15). 

 

66. When God therefore promised Abraham, a mortal man, an 

everlasting possession on earth and that he was to die, what does 

this imply? 

Abraham believed in the resurrection of the dead and a change of nature. 

He was taught that this was to be possible through what Yahweh would 

accomplish in His Son, the seed of Abraham, Jesus Christ. (1 Corinthians 

15:1-3, 20, 50-58). 

 

 It is the apostle Paul who was not ashamed to publicly declare that he 

had “a hope in God….that there will be a resurrection of both the just and 

the unjust.” And for that reason, he “always took pains to have a clear 

conscience towards both God and man” (Acts 24:14-16).  

 

Some say when Israel inherited the land of Canaan under Joshua that 

the covenant was fulfilled. Is this true? 

No. Paul states that Abraham died having not received the promise. 

Therefore, Israel’s conditional occupancy of the land under the Law of 

Moses could not fulfill the terms of the covenant. God’s prophets declare 
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that fulfillment will be at Christ’s return. (Hebrews 11:13; Acts 7:5; 

Hebrews 8:7-13; Acts 3:20-21, 24 &26). 

 

Can you tell me how Abraham was “justified” or declared righteous 

by God? 

Paul states in Romans 4 that Abraham believed God. His righteousness 

therefore consisted in believing in what he could not himself perform. This 

is “the righteousness of faith” and that belief or faith was counted to him 

for righteous or forgiveness of sins.  

 

That is a wonderful truth, God has set forth the example of Abraham to 

show how man can be just before Him - by “the righteousness of faith” 

apart from “works of law,” “the promise rests on grace” (or undeserved 

kindness, the gift of God) so that no human being might boast in the 

presence of God (Romans 4:1-3, 13, 16 & 18-25; Ephesians 2:4-8; 1 

Corinthians 1:29). 

 Bro. Thomas in Elpis Israel states “Now if it be asked, What is the truth? 

– The answer is, the things which Abraham believed, with the 

acknowledgement that Jesus is the Seed spoken of in the promises made to 

him. It is therefore essential to our salvation that we be familiar with 

matters of Abraham’s faith…which was counted to him for 

righteousness…He (God) requires men to acquaint themselves first with 

what He has promised, and then to consult the testimony He has given 

until they are fully persuaded as Abraham was. ‘Now’, says the apostle, 

‘it was not written for Abraham’s sake alone, that this full persuasion of 

the Divine promise was counted to him for righteousness; but for us also 

to whom it shall be imputed if we believe on God.’ (Romans 4:11 & 23).” 

Bro. Thomas then asks the question “When, or at what point of time, and 

how, is a man’s faith in the Truth counted to him for remission of 

sins?...The scriptures say that through Jesus is now preached the 

remission of sins to those who believe the gospel of the Kingdom; and that 

justification by faith is through his name…Now, there is but one way for a 

believer of the gospel to get at this name, to wit, by being ‘baptized into 

the name of the Father and of the Son and of the Holy Spirit.’ The answer 

to the question, then, is this, that a man’s faith in the gospel is counted to 

him for righteousness in the act of being baptized into the name.” (Elpis 

Israel pg. 264-266, Logos ed.). 

 

67. The birth of Ishmael from the union of Abraham and Hagar was 

an attempt by Sarah to anticipate the promise of the seed. Was 

Ishmael the seed of promise? 

No. He was born after the flesh. The seed of promise was to be born by 

the power of God and was to be the seed not only of Abraham but also of 

Sarah who was at that time barren. (Galatians 4:29; Genesis 17:15-22). 
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Hints for Bible Markers 

Psalm 10:5 
His ways are always grievous; thy judgments are far above out of his 

sight: as for all his enemies, he puffeth at them. 
As the apostle Paul points out “Knowledge puffeth up.” If you have 

ever observed an angry man, his chest is thrust out, (filled with hot air) 
and his back is arched to make himself appear more powerful. Those who 
puff up are a vain, insubstantial, temporary structure. But “love buildeth 
up” making a stout, well made, strong structure whereby comes with the 
full assurance of understanding of the truth concerning Christ Jesus.  

 
Psalm 10:7 

“Psalms 10:7  His mouth is full of cursing and deceit and fraud: 
under his tongue is mischief and vanity.” 

Because of the holiday at the end of October we are jumping ahead 
one verse to show one of the effects of the Pope’s tongue, which the 
Vatican declares to be infallible in matters of doctrine. 

The Egyptians had developed elaborate ways to store large amounts 
of grain. This knowledge came from God and was probably developed 
during Joseph's tenure. The Egyptians figured out that cats in granaries, 
caused less grain loss from rats and mice. Eventually over time cats 
became revered and godlike in Egypt. 

Pope Gregory IX, in a papal letter of 1232 declared cats to be 
diabolical creatures. My guess would be because the Scriptures decried 
Egyptian darkness, he thought all things of Egypt were of the devil. 
Whatever his reasoning, during that period of history, in its fanaticism to 
root out heretics in Europe, the Catholic Church made the association 
between cats and the Devil. Cats became more and more evil until it was 
eventually decided that they were witch’s familiars. Handbooks created to 
help root out witches often stated that ownership of a cat was persuasive 
evidence the owner was a witch. Naturally the population went about 
getting rid of their cats and killing any strays that came by, for by decree, 
witches and their cats were burnt at the stake. 

Meanwhile in another part of the world, the bubonic plague, one of 
the severest pandemics in history, had appeared in Mongolia, moved on to 
China, and was beginning to spread out through Europe via merchant 
ships. Rats are considered to have carried the plague, and individuals 
became infected through the fleas which crossed over from the rats to 
them. Between the years 1348 and 1352, it is estimated that half the 
population of Europe died from the plague. The loss of life could have 
been greatly reduced if the Pope’s infallible decree, “his tongue is mischief 
and vanity,” had not caused the people to destroy their best defense against 
the plague.             Continued next month should the Lord will                                                                                                                                                                                     
……………………………………………………………………….bro. Beryl Snyder 


