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TENNESSEE STUDY WEEKEND----May 4 & 5, 2019  (Please note 
the date change.)  Contact bro. Jeremy Osborne at 
josborne827@gmail.com or sis. Sharon Osborne at 
Steve.sharontn@gmail.com 
 
RICHARD FRATERNAL GATHERING......June 28–July 1, 2019  
sis. Linda Jones, PO Box 48 Richard, SK, Canada S0M 2P0,  
gljon@yourlink.ca 1-306-441-2248 or 1-306-246-4628 

 
HYE TEXAS FRATERNAL GATHERING……..July 21-28 2019 
Lord willing, the 2019 Hye gathering will be July 21-28. We will be 
studying Galatians in the first study class, and 1, 2, & 3 John in the 
second. Contact info is bro. Mark Braune, 209 Ranger Dr., Buda 
TX, 78610 512-577-1119, markbraune@gmail.com 

 
FLORIDA GATHERING………...  October 18-20, Lord Willing.      
A Study of the Trees of the Bible.  Gathering will be held in High 
Springs, Fla.  Contact bro. Mike Jasionowski, at 
mjasionowski@gmail.com 

Sturgeon Falls, Ontario 

This morning I had a telephone visit with our Bro. Gilles Robineau in 
Sturgeon Falls, Ontario. He has been going through some X-rays, MRI, 
etc. to see why his spine has suddenly gone in a curve.  Perhaps a stroke 
or something but the doctor is trying to find an answer. 

In the past his file in Workers Compensation seemed to be lost but now 
he has been blessed to have some much-needed care to his wheelchair 
and to the lift that brings it down and up to the different levels of the 
house.  Now the repair man is working on his outside wheelchair to get it 
running after a number of years.  What a blessing – what an answer to 
prayers.  One nurse who had been coming seems to have got his file in 
operation again as it has been about 22 years since Gilles accident and 
the wheel chair was getting worn out and now there is help. We rejoice 
with this information.  

Brethren and sisters, Bro. Gilles so appreciates your prayers as it is not 
easy for him and Sis. Lynn.  His daughter is continuing her nursing 
education and is a great help at home.  Just lately she brought home a 
page turner for the finger that has made it so much easier turning the 
pages of his Bible to read. She also helps with his care and getting his 
books on the Truth catalogued so we know what he has. Bro. Gilles tries 
to keep up on the ecclesial news and is so happy to hear of the spreading 
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of the Truth in Africa and different parts.  He delights to hear of the 
study weekends, the new baptisms and young people working in the 
Truth.  These help to give him enjoyment when he is not able to get to 
studies himself.  

 Sis. Annetta Jones 

Editorial 
 
Christadelphians deny what Christianity commonly calls “the Trinity” 
which they attempt to explain as “the divine mystery.”  For that reason, 
in our Doctrines to be Rejected, we find the following clauses.  These 
principles, we, as a body, reject: 

2.--That God is three persons. 

3.--That the Son of God was co-eternal with the Father. 

6.--That the Holy Spirit is a person distinct from the Father. 
 

Rather than a Divine Mystery, we regard the Trinity doctrine as the 
“mystery of iniquity” (2 Thess. 2:7,) for it nullifies the very work Jesus 
came to do, and further, lies about, and misrepresents the true character 
of God. 

2 Thess. 2:7  For the mystery of iniquity doth already work: only he 
who now letteth [restrains it-JP] will let[restrain it-JP], until he be 
taken out of the way.  

 
A recent explanation of the Trinity by a Catholic Magazine called 
Vatican News for June, 2018, states just how confusing and 
contradictory their doctrine is, and at the same time makes the point that 
the doctrine is not taught in the Bible.  It reads thus: 

“Today’s feast invites us to live in the awareness of the presence of 
the Triune God within us: The Father, the Son and the Holy Spirit. 
The mystery of the Holy Trinity, a doctrine enunciated by the 
ecumenical councils of Nicaea and Constantinople, is one of the 
fundamental doctrines of Christianity and the greatest mystery of 
our Faith, namely, that there are Three Divine Persons, sharing the 
same Divine nature in one God.     “There is one God, who has three 
Persons, Father, Son and Holy Spirit.  Each Person is God, yet there 
is still only one God”. We have the Father Who is the Creator, the 
Son Who is the Redeemer and the Holy Spirit Who is the Sanctifier 
and the Counselor – One God. The doctrine of Three Persons in one 
God, co-equal and co-eternal in Divinity yet distinct in Person, is 
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not explicitly spelt out in the Bible. Even the very word “Trinity” is 
not found in the Bible. But the doctrine of the Trinity underlies all 
major Christian feasts, including Christmas, the Epiphany, 
Good Friday, Easter, the Ascension and Pentecost. All the official 
prayers of the Church, including the Holy Mass and the Sacraments, 
begin with an address to the Holy Trinity: “In the Name of the 
Father and of the Son and of the Holy Spirit.”  

 
This testimony is nothing but confusion.  One God with three persons, 
but each person is a God.  Yet, there is only one God.  What could be 
more illogical?  And how bold is Christianity to admit that the Bible does 
not define their doctrine, nor does it even mention their doctrine, yet this 
doctrine underlies all their traditions?  But the doctrine is far worse than 
a mystery.  It is a logical fallacy.  And it is more than just the confusion 
in which it is framed.  It is destructive of the hope of man. 
 
Trinitarians try to explain their beliefs this way.  God and Jesus were in 
heaven, watching Adam and Eve in the Garden of Eden.  In seeing them 
sin, God (the Creator God) became infuriated and determined to destroy 
Adam and Eve on the spot.  Jesus (the Redeemer God) pleaded with 
God, and said that he would go down to earth, and God could take all his 
anger out on him, for Adam’s sin, and for all the rest of mankind who 
would later sin; and then Jesus would die for the sins of all mankind.  
Such an imagined and unscriptural philosophy makes God a vengeful 
God, anxious to destroy mankind, rather than the Scriptures definition of 
Him, as God our Saviour!  One who takes no pleasure in the death of the 
wicked (Ezk.33:11,) but rather has appointed a way for salvation for 
repentant sinners. 
 
The Trinitarians came up with the word “consubstantial” at Nicaea, 323 
AD where the Trinity doctrine was first incorporated into Christianity.  
This word, which like “Trinity” is never found in the Bible, and was 
coined almost 300 years after the death of Christ.  The word means, “of 
the same substance,” or nature.  Trinitarians argued that God and Jesus 
were of the same identical substance or nature.  If this was true, then all 
that Jesus did was only a sham, a play act with no substantive meaning 
behind it.  For Paul tells us that the great requirement of a High Priest 
was that he was tempted in all points as we are 

Heb 4:15  For we have not an high priest which cannot be touched 
with the feeling of our infirmities; but was in all points tempted like 
as we are, yet without sin.  

But Scriptures tell us that God cannot be tempted. (James 1:13).  Neither 
could Jesus die for the sins of mankind if he were consubstantial or of the 
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same nature as God, for God is immortal, having life of Himself, and 
couldn’t die. 
 
The Scriptural truth is that in the kindness and love of God towards man, 
God created his only begotten son Jesus, born of a woman, to be the 
identical nature of man, (not of God) to experience all that mankind goes 
through.  And in full understanding of our trials and temptations, he is 
able to act as our great high priest. 

Heb 5:1-2 For every high priest taken from among men is ordained 
for men in things pertaining to God, that he may offer both gifts and 
sacrifices for sins: Who can have compassion on the ignorant, and 
on them that are out of the way; for that he himself also is 
compassed with infirmity.  

 
The Trinity destroys this picture, which is why Paul calls those who have 
promoted this mystery of iniquity, to be a “son of perdition.”  Perdition 
means a loss of hope.  And to take a doctrine that makes it impossible to 
see Jesus’ accomplishments as they are, as a true declaration of the 
righteousness of God (not the vengeance of God) destroys the hope for 
mankind. 
 
Paul tells us that in the death of Jesus, we see demonstrated, or exhibited, 
the righteousness of God. 

Rom. 3:25-26  Whom God hath set forth to be a propitiation through 
faith in his blood, to declare his righteousness for the remission of 
sins that are past, through the forbearance of God;   To declare, I 
say, at this time his righteousness: that he might be just, and the 
justifier of him which believeth in Jesus.  

To declare, in this verse, means to show or exhibit.  When we see Jesus 
on the cross, we see the righteousness of God declared, or exhibited.  The 
picture we see is not one of vengeance, but one of God demonstrating 
His righteousness in comparison to human nature, and offering this 
admission from man as the basis for the forgiveness of sins. 
 
When we see Jesus on the cross, we see how human nature should be 
treated in harmony with the righteousness of God.  Human nature is evil 
continually, even in the most perfect man, and is only fit for destruction.  
But if Trinity is correct, then it is not human nature which we see 
destroyed on the cross, but a nature consubstantial with God.  An 
immortal, perfect nature.  And it would not be a righteous thing to 
destroy a sinless man in a perfect nature.  That would be a violation of 
the principle that “the wages of sin is death.”   
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Unable to see the righteousness of God exhibited in the death of Christ, 
the basis for the forgiveness of sins, disappears.  We would become, as 
Paul defined the followers of Christ who through their teaching 
unwittingly denied the salvation he offered, of no hope, and of all men 
most miserable.   
 
We are sometimes asked if Christadelphians are not Trinitarian, are they 
“Unitarian?”  In the truest sense of the word, that is, do Christadelphians 
believe in one God, and only one God, yes, we are unitarian.  We believe 
with Jesus, that the first commandment of all is that there is only one 
God. 

Mark 12:29-30  And Jesus answered him, The first of all the 
commandments is, Hear, O Israel; The Lord our God is one 
Lord: And thou shalt love the Lord thy God with all thy heart, and 
with all thy soul, and with all thy mind, and with all thy strength: 
this is the first commandment.  

But Unitarianism, as the term is most commonly understood in the world 
today, denies the existence of other beings of divine substance and 
character.  Unitarians generally deny the divine parentage of Jesus, 
making him what they call, a mere man.  Christadelphians believe no 
such thing.  Therefore, also in our Doctrines to be Rejected we find the 
following: 

 
28.--That Joseph was the actual father of Jesus. 

 
We believe that Deity has surrounded Himself with beings out of 
Himself called “angels” who are extensions of His great power and well-
focused His purpose, and are referred to in the King James Version of the 
English Bible, as God.   
 
Further, we believe that Deity created His son Jesus to be a perfect 
reflection of His Divine character, though bearing the flesh common to 
man with all its ills, to declare or exhibit Deity as righteous through his 
death on the cross.  This perfect blend of the spirit of God, or Logos, 
with the weakness of man was Jesus, in the days of his flesh.  If there is a 
mystery in the divine arrangements, this would be it.  How was Jesus 
able to bear our body of sin, and not sin?  And while we might not know 
“how” he was able to do it, there is no contradiction, and no confusion in 
the fact that he did do this.  The Bible testifies it quite clearly, as we 
previously saw in Heb. 4:15.   
 
But the fact of Jesus’ sinlessness in human nature is no mystery.  God 
did it, by providing Jesus to be the perfect creation to save mankind. 

Rom. 8:3  For what the law could not do, in that it was weak 
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through the flesh, God sending his own Son in the likeness of sinful 
flesh, and for sin, condemned sin in the flesh:  

Jesus was a special unique and divine creation, a man that mankind could 
never have produced of itself, so that all the glory might be to God our 
Saviour. God gave Jesus the wisdom, power, and strength to accomplish 
his required task, which was the condemnation of sin in the body that 
sinned.  But the source of all wisdom, power, and strength was God.  
Jesus said: 

John 5:19  Then answered Jesus and said unto them, Verily, verily, I 
say unto you, The Son can do nothing of himself, but what he seeth 
the Father do: for what things soever he doeth, these also doeth the 
Son likewise.  

 And again: 
John 5:30  I can of mine own self do nothing: as I hear, I judge: and 
my judgment is just; because I seek not mine own will, but the will 
of the Father which hath sent me.  

 
And again: 

John 14:28  Ye have heard how I said unto you, I go away, and 
come again unto you. If ye loved me, ye would rejoice, because I 
said, I go unto the Father: for my Father is greater than I.  

 
Does this sound like the Trinitarians’ three coequal Gods?  Of course 
not.  Rather, this is the Scriptural description of one Deity in multiplicity.  
One God, one power, one source who imparts His great wisdom, power, 
and in the case of Jesus, His character, to others who work towards His 
ends, and His purpose.  And Jesus was always very clear concerning his 
relationship to God. 

John 14:28  Ye have heard how I said unto you, I go away, and 
come again unto you. If ye loved me, ye would rejoice, because I 
said, I go unto the Father: for my Father is greater than I. 

In this, the apostle Paul also agreed, speaking expressly of the 
relationship of Jesus to God, even at the end of Christ’s 1,000 year reign 
of peace in his kingdom, that the son would be subject to God. 

1Cor. 15:25-28  For he must reign, till he hath put all enemies under 
his feet. The last enemy that shall be destroyed is death. For he hath 
put all things under his feet. But when he saith all things are put 
under him, it is manifest that he is excepted, which did put all things 
under him. And when all things shall be subdued unto him, then 
shall the Son also himself be subject unto him that put all things 
under him, that God may be all in all. 
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The First Principle: God is One. 
By John Thomas in Phanerosis 

 
We proceed to remark that Paul, as well as Moses, declares, “there is no 
other God but one”; and having so said, proceeds to remark: “For though 
there be that are called gods, whether in the heaven, or upon the earth (as 
there are gods many, and lords many), but to us there is one God the 
Father, out of whom (ex ou) all things, and we for Him; and one Lord 
Jesus Anointed, on account of whom (di’ou) all things, and we through 
Him. Howbeit the knowledge is not in all. (1 Cor. 8:4–7). 

 
Here then, we have good authority for saying, that in the universe there 
are many gods and many lords; but that over and above them all is:  

1 Tim. 6:15 “One Supreme,” who is styled “the Blessed and Only 
Sovereign, (monos dunastes) the King of kings, the Lord of lords; 
the only one having deathlessness, inhabiting light unapproachable, 
whom no one of men hath seen, nor is able to behold.”  

He is God of gods, whose existence He Himself admits in saying to 
Israel: 

Exod. 20:2-3 “I am Yahweh, thy Elohim,.…” “There shall not be to 
thee other Elohim above me.” 

 
Thus far Moses and Paul are in agreement. They both teach one supreme 
Deity, and the existence of others beside; but that these others were not 
to be made objects of worship by dwellers upon the earth. Now Jesus of 
Nazareth is perfectly Mosaic in his teaching upon this subject. When a 
certain scribe asked him: “Which is the chief commandment of all”? He 
answered in the words of Moses, so often referred to by the Jews of our 
day, when disputing the claims of Jesus,  

Mark 12:29-30 “the first of all the commandments,” said he, is, 
“Hear, O Israel; ‘Yahweh’ our ‘Elohim’ is ‘one’ Yahweh. And thou 
shalt love ‘Yahweh’, thine Elohim, with all thine heart, and with all 
thy soul, and with all thy mind, and with all thy strength: this is the 
first commandment. And the second is like; as, Thou shalt love thy 
neighbour as thyself. There is none other commandment greater 
than these.”  

 
“Well, Teacher,” said the scribe, “thou hast said the truth; for there is one 
‘Deity’ (hoti els estin Theos) - and there is no other but of him -ouk estin 
allos plen autou” (Mark 12:31). 
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Hebrew Titles of Deity 
But at this stage of our inquiry it behooves us to pause and to look 
into the signification of certain words brought before us in these 
and other passages of the sacred writings. This is the more 
necessary, because the names of God which occur in the Bible are 
not arbitrary sounds; and one of the chief imperfections of the 
English authorized translation, or rather version, is the slovenly 
manner in which all the names by which God has been pleased to 
make Himself known to His people, have been rendered, after the 
fashion of the Septuagint, by the two words, “Lord” and “God.” 
 

Lord 
These words do not convey the ideas of the Spirit in its use of 
terms. Lord is of Saxon origin, and signifies monarch, ruler, 
governor, something supreme or distinguished. The word to which 
it answers in the Septuagint and New Testament is kyrios. Under 
this word Parkhurst says: “Plutarch informs us, that the name of 
Cyrus, who in Isaiah 44:28; 45:1, is called koresh, did in Persic 
signify the Sun.” “This name,” then continues Parkhurst, “seems 
an evident corruption of the Hebrew, the sun; and as the sun is 
manifestly the great ruler in material nature, and the idolaters of 
several nations accordingly worshipped Him under the title of 
meleck, the King, and Baal, the Ruler, Lord; so from the same 
word, keres, may, I think, be deduced the Greek kuro, authority, 
and kurios, lord; and even the word kuro, to exist; for it was a 
heathen tenet, that the sun was self-existent. Thus, for instance, the 
Orphic Hymn, Eis Helion, 1.3, calls him Autophues, self-born.” 
But, if this be the radical idea of kyrios it fails to represent the 
meaning of Ail, Eloahh, Elohim, Shaddai, Yahweh, for all of which 
it is often, or rather, most frequently, and almost generally used. 
The word Adon is properly enough rendered by Lord, in the 
singular; but not the other words, for which it should never be 
used. Elohim, Shaddai and Adonai, are plural names of Deity, and 
require terms of the same number to express them. 
 

God 
The common use of God, in the English language, is as little 
justifiable as that of the word Lord. “God” in Saxon, signifies 
good: a meaning which cannot possibly be extracted from any of 
the names recited above. God is indeed good, exclusively so, as we 
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are taught by Jesus himself while in the mortal state. In this sense, 
he refused to appropriate the word good, saying to one who styled 
himself so, “Why callest thou me good? No one is good except 
one, that is God” (Matt. 19:17). Jesus was free from personal 
transgression, and therefore in character good; as he did not refer 
to character, he could only have had reference to nature, or to God 
as substance. He is good in the sense of being deathless or 
incorruptibility itself; which, when Jesus refused the term, did not 
define the nature the Spirit was tabernacling in, and was 
encumbered with. “In me, that is, in my flesh,” says Paul, “dwells 
no good thing.” God, then, whether in the sense of moral, or of 
material goodness, while it is a term expressive of the truth, is not 
a translation of any of the words before us; and where used in their 
stead, leaves the mind in the dark concerning the things they were 
intended to convey. 
 

El Elyon 
To Melchizedec and Abram the alone “Good One” was known as 
Ail Elyon, “Most-High Ail,” which teaches by implication that 
there were Ailim of inferior rank, station and power. Melchizedec, 
King of Jerusalem, was the priest of the Highest Ail, whom he 
understood and proclaimed to be konai, “Possessor of the Heavens 
and Earth.” In Gen. 14:22, Abram is made, by transcribers, to call 
the “Most-High Ail” by the name Yahweh; though we are expressly 
told in Exodus 6:3, that Abraham did not know Him by that name. 
He knew Ail, and he knew Shad-dai; but with any superior or 
divine being of the name “Yahweh,” he had no acquaintance. The 
name has no doubt been substituted for Adon, Lord or Ruler, which 
the Most-High is by virtue of His being the owner or sole 
proprietor of the heavens and the earth. The use of the word 
Yahweh is evidence that Genesis was compiled at least 430 years 
after the events of Chapter 15. 
 

El Shaddai 
Abram, the Hebrew, spoke the language of Moses. This is evident 
from the narrative, and the name applied to altars and to God by 
his immediate family. Abraham, Isaac and Jacob, all called upon 
the Possessor of the Heavens and Earth, by the word Ail-Shaddai, 
which in Gen. 17:1, He bestowed upon Himself, saying ani-ail-
Shaddai— “walk before Me, and be thou perfect”; and in verse 3 it 
says, “and Elohim talked with him”: and Ail told him through 
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Elohim that He would be to him lai-lohim, “for Elohim and to his 
seed after him” (verse 8). 
 
As often as this word ail passed before his mind, the idea of 
POWER, might, strength, would stand out in bold relief. “It 
always,” says Gesenius, “presented to the Hebrews the idea of 
strength and power.” Nebuchadnezzar is styled in Ezek. 31:11, Ail 
Goyim, the Mighty One of Nations; and in Isaiah 9:5, Messiah is 
termed Ail Givbor, the Mighty Warrior. 
 
Shaddai is plural, and comes from the root shadad, to be strong or 
powerful. Shaddai signifies mighty or powerful ones. Several 
appeared to Abraham, and three of them at one time condescended 
to partake of his hospitality. Their power is tremendous when they 
choose to exert it upon the wicked, as in the instance of Sodom and 
Gomorrah, Admah, and Zeboim, cities of the Plain; but towards 
“the Heirs of Salvation” they are ministering spirits, beneficent and 
good (Heb. 1:14; 13:1). 
 
But, by what were these Shaddai so powerful that they could stand 
by cities and send them into the abyss profound? Was it by their 
own power, or by the power of another? By the power of another 
certainly; even by His power who is higher than they; and who, 
being Possessor of the Earth hath alone the right to lay its cities in 
heaps, and sweep it with terror and distress. And because this is the 
fact, therefore, the Possessor of the Heavens and the Earth 
announced himself to Abram, Isaac and Jacob, as Ail-Shaddai, or 
THE STRENGTH of the POWERFUL ONES, whose might he had 
witnessed in the destruction of the Plain. 
 
In this sense, that namely of POWER INCREATE, being the 
strength of creatures formed by it, we find Ail associated with other 
words than shaddai. In Gen. 33:20, it is testified, that Jacob erected 
an altar, and called it Ail Elohai Yisraail, rendered in the margin of 
the English Bible, God, God of Israel. An altar, mizbaiach, is a 
thing to sacrifice or present offerings upon, from zavach, to kill, 
etc. It was regarded as “most holy,” so that whatever touched the 
altar was sanctified or made holy (Exodus 29:37).  
 
The blind fools, as Jesus styled the Rabbis of his day, had reversed 
this, and by making the altar of no account (Matt. 23:18), 
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destroyed its typical and sanctifying character. In the days of the 
patriarchs and prophets, the typical altar was temporarily 
sanctified, but in the days of the apostles, and consequently now 
also, Jesus is the sanctifier, as Paul teaches in Heb. 2:11, saying 
that “Both he that sanctifieth, and they being sanctified, are all out 
of one (Father) ex henos: and in Chapter 13:10–13, he plainly 
identifies Jesus as the sanctifying altar of which none have any 
right to eat who hold on to the types rejecting the things they 
shadow forth. 
 
Now Jesus was one and the Father was another. “I can of mine own 
self,” said he, “do nothing.”: “My doctrine is not mine, but His that 
sent me”: and it is written in the Law of Moses that the testimony 
of two men is credible. “I am one that bear witness of myself; and 
the Father who sent me, (the other witness) He beareth witness of 
me” (John 5:30; 7:16; 8:17, 18). Here, then, are two personages. 
The Father by Himself, being Ail, or POWER, but when associated 
with the Son of Man, who, when so associated, was powerful 
“anointed with the Holy Spirit and with power”—He was Ail 
Eloahh, the Power mediately manifested; the power being one, and 
the medium of manifestation another Eloahh. “It is in the ail yahdi, 
power of my hand,” said Laban to Jacob, “to harm you; but the 
Elohim of your Father forbade it.” 
 
Now the altar erected by Jacob was typical of those referred to in 
the title he bestowed upon it. When the Spirit descended upon the 
Apostles, and shone through them, holding forth the word of life 
confirmed by power, there were many other Elohim in Israel. They 
were full of power, and therefore full of Ail, as Jesus promised they 
should be, saying, “Ye shall receive power of the Holy Spirit 
coming upon you” (Acts 1:8); and when Jacob poured oil upon the 
pillar-stone of Baithail, he represented this anointing of the Elohim 
of Israel with Ail. The marginal reading of the title of Jacob’s Altar 
expresses nothing of this. “God, God of Israel” is an unmeaning 
phrase: rendered after the Saxon version of “God,” it is “Good, 
Good of Israel”! But with the promises before us, we interpret the 
Altar as typical of the Power of the Powerful Ones of Israel in 
sacrificial manifestation. 
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Eloahh 
Another word applied to “Power Increate,” and improperly 
rendered God, is Eloahh. It occurs fifty-six times in the Old 
Testament, of which forty-one occur in the Book of Job. It is used 
four times in the Psalms; only twice by Moses; once by Isaiah and 
Solomon; three times in Daniel, and twice in Habakkuk. It is not in 
all these places applied to the Most-High. In Daniel it is applied to 
that power in the Little Horn’s estate or dominion which enforces 
the adoration of “Guardian Saints”; and in Hab. 1:11, zu koho 
lailoho— it informs us that the Chaldean shall offend in taking his 
power for his Eloahh. And Job, in speaking of him that provokes 
Ail, says in Chap. 12:6, “Who carries Eloahh in his hand”; that is, 
he calls the sword in the hand of the violent, his eloahh, in the 
sense of its being his power. 
 
Power, then, is the radical idea of Eloahh as well as of Ail. It is of 
the singular number and masculine gender. In Isaiah 44:8, the 
Spirit of Eloahh in the prophet enquires: “Exists there an Eloahh 
without me? Yea, there is no rock (tzur, metaphor for power), I 
know not any.” And in Psalm 18:31 “Who is an Eloahh without—
mivbaladai Jehovah? And who is a rock (or strong) except our 
Elohim”? “The Mighty One (hah-Ail), girdeth me with strength: 
and hath made my way secure.” Is not Eloahh the Majesty of the 
Heavens”? (Job 22:12). “In my flesh shall I see Eloahh” (19:26). 
And “At the presence of Adon, the Lord, be pained, O earth; at the 
presence of the Eloahh of Jacob” (Psalm 114:7). 
 

Elohim 
The plural of this word is elohim, and occurs in the Old Testament 
about 2,470 times. In the first and second chapters of Genesis, it is 
rendered in the English version by the word “God”: but in chapter 
3:5, it is translated gods. In 23:6, it is rendered mighty, but very 
incorrectly. Let the reader turn to this passage, and read it in the 
English; and then, if he can, look into the original. The children of 
Heth did not say to Abraham, “thou art a mighty prince among us”; 
but they said: “Hear us, Adoni, or my lord, a prince of Elohim art 
thou among us.” In Chap. 30:8, it is rendered great. In 31:30, 32; 
35:2, 4; and many other places idols are termed elohim, not 
because they were really anything of power, but were so esteemed 
by the idolater who styled them so. In Exodus 21:6; 22:8, 9, it is 
rendered judges. In 1 Sam. 2:25, it is judge. In 1 Kings 11:5, it is 
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translated goddess.” In Jonah 3:3, it is rendered exceeding; and in 
Mal. 2:15, it is rendered godly. 
 
It is certainly somewhat remarkable, that Eloahh, the singular 
noun, should be so seldom, and the same word in the plural, so 
often, used concerning God, in a book revealing Him to the student 
of the word. Grammarians tell us that there is nothing in it: that it 
is only a poetical fancy, or a peculiarity of style, that caused the 
singular to be used at all; and that the plural is used as more 
becoming, being expressive of the majesty or excellency of God. 
Referring to this Gesenius says “In unison with Aramaean usage 
the form of the singular is employed only in the poetic style and 
the later Hebrew; while the pluralis majestaticus vel excellentioe is 
the common and very frequent form. 
 
“Greatness,” he remarks, in his grammar, “especially in a 
metaphorical sense, as associated with power and sovereignty, is 
plurally expressed. Hence, there are several nouns which are used 
in the plural as well as the singular, to denote Lord or God 
(Pluralis majestaticus vel excellentioe) e.g. Eloahh. God is 
scarcely found in the singular, except in poetry; in prose; 
commonly elohim; adon, lord, old form of the plural adonai, the 
Lord, kat exochen (God), shaddai, the Almighty. Often the idea of 
greatness is no longer associated with the form, the mind having 
accustomed itself to contemplate the powerful in general as a 
plural. Another example of the plural majestatis is the use of we by 
Deity in speaking of Himself (Gen. 1:26; 11:7; Isa. 6:8) and by 
kings. The German language has it not only in this latter case, but 
in addressing a second person by Ihr and Sie. This plural is also 
found in modern Arabic and Persian.” 
 
“In regard to number, the constructio ad sensum is frequent. The 
pluralis majestatis is construed with a singular adjective or verb. 
Conversely, the adjective takes the plural form when it is used with 
reference to God (pro notione majestatis) as eloah ossai, God 
created me, (Job 35:9). 
 
We quote these learned observations, that the unlearned reader 
may see how grammarians get around, but do not explain the 
anomaly. The rules are that an adjective agrees with its substantive 
or noun in gender, number, and case; and that a verb agrees with 
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its nominative in number and person. But in the case of Elohim, 
Adonai, Shaddai, Eloahh, etc., when applied in connection with Ail 
or POWER INCREATE, commonly styled God, we find the rules 
of grammar disregarded. Gesenius tells us that it is a royal 
peculiarity of speech; granted: but what in relation to divine power 
is the ground of that peculiarity? This he does not, and cannot 
explain, because he does not know, “God and Jesus Anointed 
whom he has sent.” The peculiarity is, to coin a word, phanerosial 
and doctrinal. The peculiarity has diffused itself into other 
languages, and generated “a plural of majesty or excellence”; but is 
not originally a plural of that kind. As to Eloahh being poetical, 
and Elohim, its plural, prosaic, the contrary would appear the more 
correct opinion, seeing that the poetical Eloahh is only used four 
times in the Psalms; while in these songs of Zion the prosaic 
Elohim occurs three hundred and forty times at least!   

 
Yahweh:  The Memorial Name of Deity 

Now, when we turn to Genesis 1:1, we do not find Moses saying 
bara Yahweh, Yahweh created, but bara elohim, ELOHIM created, 
nevertheless Moses and Isaiah are accordant in their accounts. 
Moses introduces Yahweh in the second verse, but without giving 
Him that name. His words are ruach Elohim, “the ‘Spirit’ of 
Elohim moved upon the face of the waters.” What spirit was this?  
 
The New Testament says, “there is One Spirit” (Eph. 4:4); and if 
we ask what is that one? Jesus replies “Spirit is Theos,” or “God” 
(John 4:24). Then it was Theos who moved on the face of the 
waters. But concerning Theos or Ail, Agur says: “Who hath 
ascended the heavens, or descended? Who hath gathered the wind 
in his fist? Who hath bound the waters in a garment? Who hath 
established all the ends of the earth? What is His name and what is 
the name of ‘His Son’ if thou canst tell?” (Prov. 30:4). What is the 
name of that “one spirit,” that moved upon the face of the waters?  
 
The answer is Yahweh. This was the “He” of the Elohim “that 
formed the earth and made it.” Hence, the nominative to created, is 
not a plural of majesty, but a singular noun understood—thus, “In 
the beginning (the spirit of) Elohim created the heavens and the 
earth”; and that spirit named himself Ehyeh, “I shall be,” at the 
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bush (Exod. 3:14; 6:3). If then, the question be asked, by what 
power did they, the Elohim, create and make all mundane things?  
The answer is, by the spirit, self-named Yahweh or Yah, whose 
sons, messengers, and servants they are. Spirit radiant from the 
eternal centre of light and power embodied itself in them; and from 
them as secondary focal organizations, radiated into the substance 
of the earth and waters; by which radiation a collateral connection 
was established with “the free spirit” directly emanating from the 
Focal Centre of the Universe, permeating and pervading all atoms. 
Holding such a relation to all things, and energized by such a 
power, they could move heaven, earth and sea, and elaborated the 
six days’ work of power with all imaginable ease. 
 
The name Yahweh does not occur in all the first chapter of 
Genesis. All the works it there narrates are affirmed of Elohim. 
The Spirit is presented there as the power; but in the second 
chapter the style is changed, and Moses, to whom the Spirit had 
communicated His name at the bush, instead of saying “the Spirit 
of Elohim,” says “Yahweh Elohim made the earth and the 
heavens”; “Yahweh Elohim formed man.” A saying in Job 33:4, 
shows that “Yahweh” is synonymous with “Spirit.” There Elihu 
says, “the Spirit of Ail hath made me, and the breath of Shaddai 
hath given me life.” The nishmath Ail Shaddai is the atmosphere or 
firmament which was elaborated on the second day; and not to be 
confounded with the Spirit. The Spirit formed the air with its 
appearances called “heavens,” for the support of the vegetables and 
animal worlds He was about to form. That the nishmath Ail is the 
air, is clear from Job 37:10, which says: “By the breath of Ail, frost 
is given; and the breadth of the waters is straightened,” or 
congealed. 
 
Now from the consideration adduced, it is evident that the phrases, 
“and God said,” and “God made,” and “God created,” occurrent in 
the first chapter, are equivalent to “Lord God”; or more properly, 
Elohim said, created, and made, are equivalent to Yahweh Elohim 
doing thus, as brought out in the second chapter—“One Spirit in a 
plurality of Agents”: not a single one in three, but One in hosts: 
and hence the title so frequently in Scripture, “Yahweh of Hosts”—
the Yahweh-Spirit in multitudinous manifestation. 
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Man is Made in the Image of Angels 
The plurality of Elohim in the work of creation is manifest from 
Gen. 1:26—“Let Us make man in ‘Our’ image after our likeness.” 
If the Yahweh-spirit had been solitary in the work, He would rather 
have said, if He said anything: “I will make man in my image, after 
my likeness.” What was said is recorded to reveal to the reader the 
true relation of things. The mandate issued from Yahweh that man 
be made in the Spirit-type, and so constituted, that divine 
intelligence and power should be displayed through his organism.  
 
That spirit-type was the angel elohim after whom Adam and Eve 
were made. In form and likeness the same, only in nature of 
inferior quality. This was Yahweh’s pleasure, and it was done by 
the fingers of His power. In reference to this, we read in Psalm 8:3, 
“When I consider the heavens, the work of Thy fingers, the moon 
and the stars, which thou hast ordained; what is man that thou art 
mindful of him? and the Son of Man that Thou visitest him? For 
Thou hast made him a little lower than the Elohim,” etc. Quoted in 
the New Testament by Paul, the word mai-Elohim is rendered by 
“than angels,” (Heb. 2:9); because Elohim are the agents or 
executive fingers of the Spirit. “The Spirit of God” and “the fingers 
of God” are synonymous, as appears from Matt. 12:28; Luke 
11:20; and Elohim are spirit, being out of Ail. What the fingers of 
the hand are to the brain, such are the hosts of Elohim to Ail; they 
are “Unity of Spirit,” which is “God.” 
 
As we have seen, Moses and the prophets teach “One” self-
existent, supreme fountain of Power, AIL who is Spirit, and self-
named I SHALL BE, or Yahweh: that is ONE YAHWEH-SPIRIT 
POWER is “God” in the highest sense, and constitutes the 
“Godhead,” or FATHER IN HEAVEN; and He is the Springhead 
of many streams, or rivers of spirit, which assume “organic forms,” 
according to the will of the Yahweh-Spirit Power, and that when 
formed after the model, archetype, or the pattern, presented in HIS 
OWN HYPOSTASIS, or Substance, they become SPIRIT-
ELOHIM, or sons of God; and are Spirit, because “born of the 
Spirit”—Emanations of the formative Spirit being out of him. The 
Spirit-Elohim was also “God”; nevertheless they are created. They 
are formed and made out of and by that which is uncreated. They 
are Spirit-Forms, the substance of which (spirit) is eternal; while 
the forms are from a beginning. Each one is a God in the sense of 
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partaking of THE DIVINE NATURE, and being therefore a Son of 
God. 
 

Yahweh Elohim 
Now, if we understand this, we shall be able to discern the force 
and beauty of the expression Yahweh-Elohim, which occurs so 
frequently in the Hebrew Scriptures. Yahweh is the name of 
Uncreated Power, Elohim, the organizations of that Power after its 
image and likeness, whether they belong to the sun, moon, and 
stars of the universe, or to Israel. Hence also the beauty and the 
fulness of the phrase, “I am He the Mighty Ones, that formed the 
earth and made it—I Yahweh and none without”—ani-hu ha-
elohim; ani Yahweh. 
 
If we comprehend this multiplication and manifestation of Divine 
Unity, many obscure passages in the English version of Moses and 
the prophets are easy to be understood; and the mind is prepared to 
understand the otherwise abstruse teaching of Jesus and the 
apostles concerning “God.” And I would here remark that in 
making a new translation of the Scriptures into English, the 
original words, misrepresented in the common version by the 
Anglo-Saxon words Lord and God, or in combination Lord God, 
should be left untranslated, but printed in small capitals and italics; 
and at the beginning of the book a literal definition of the words be 
given, without regard to “theology,” or “plurals of majesty or 
excellence.” The English reader might then be able to perceive 
how no man has seen God at any time; and yet that Jacob had a 
personal encounter and wrestle with God; and that Moses talked 
with Him face to face. 
 
When then we read “And God said, let us make man in our image, 
after our likeness,” we find Moses teaching the contemporary 
existence of a plurality of Gods before the creation of man but we 
do not therefore find him teaching a plurality of Eternities in One 
Eternity, or Three Gods in one Godhead. This is the notion, not of 
Moses and the prophets, who positively declare the contrary, but 
the crotchet of the Old Man of the Flesh, who, professing to be 
wise, became a fool, “and changed the truth concerning God into a 
lie.” Paul and Moses agree in this, as we have shown before, 
saying: “There be that are called Gods, whether in heaven or in 
earth, as there be Gods many and Lords many.” There is, 
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consequently, no room for dispute on this point. Paul affirms the 
plurality of Gods, and Moses shows that they existed before the 
creation of man. 
 
But then, both Paul and Moses teach that there is One who is 
supreme over them all. This is AIL, who created them, and who is 
alone to be an object of adoration, not with the blank amazement 
of superstition but of an adoration in an earnest belief of His 
promises, and willing and loving obedience to His commands. Of 
this supreme God it is that Paul and Jesus say: “There is none other 
God but one.” He is the only Head of the universe, who will permit 
none to take precedence of himself in the affection and adoration 
of His creatures. He does not, however, manifest Himself to all the 
intelligences who reside in the sun, moon, stars and earth, through 
the same medium. To us on earth, He presents Himself, not 
through Gabriel, but through Jesus as the medium of 
manifestation—incipient manifestation, for the manifestation is not 
yet complete—“To us there is but one God the Father out of whom 
are all things and we for Him; and one Lord Jesus Anointed, on 
account of whom are all things, and we through him.” 
 
Down to the third verse of the second chapter of Genesis, the 
creation of all things is affirmed of “God”, that is of Elohim or 
Gods. But from the fourth verse to the end of the third chapter, 
where the divine power is mentioned, it is not simply “God” but 
“Lord God”, that is Yahweh Elohim. The common version would 
merely indicate by prefixing Lord to God, that the Lord God was 
the supreme God. But if this were admitted, we should be unable to 
reconcile the saying of John, and Jesus, and Paul, who all declare 
that “no man hath seen God at any time” (John 1:18; 6:46; 1 Tim. 
6:16). Now Adam and Eve saw and conversed with the Lord God; 
and multitudes saw Jesus. But we remark that “Lord God” is not 
used by Moses to express POWER IN-CREATE UNVEILED, or 
Ail; but as a word-combination synonymous with “Spirit of God” 
of Gen. 1:2, or literally Ruach Elohim, spirit of Gods or mighty 
ones—the “One Spirit” veiled in the mighty ones through whom 
He made all that was made. 
 
This Spirit was the Father-Spirit, but what was His name? This 
was not known until 2,463 years after the creation. Adam Enoch, 
Noah, Shem, Abraham, Isaac and Jacob, were all unacquainted 
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with the name of the Spirit.” “I was apparent,” said the Spirit “to 
Abraham, to Isaac, and to Jacob, as Ail-Shaddai; but by name, 
IEUE (or YHWH—JP) was not known to them.” This name 
consists of the four letters printed in small capitals, and styled in 
Hebrew yod, hay, wav, hay. It is sometimes styled the quadrilateral 
name, (or, the Tetragrammaton--JP,) because it consists of four 
letters. 
 
The pronunciation of these letters does not affect the meaning of 
the word. Jehovah is the pronunciation authorized by the 
Massorites, who from superstitious motives, declined to mention 
the name according to its true pronunciation. It is doubtful whether 
in Exodus 6:3, the name was originally written, for we find in 
chapter 3:14, it is written “AEIA” which, without the points, may 
be pronounced aya, with the English sound of a in far. The 
probability is that the Massorites have substituted IEUE all through 
the Bible for AEIA. Be this as it may, the latter word is the name, 
three times used in Exodus 3:14, which the Spirit conferred upon 
himself. In his address to the Sanhedrin, Stephen told them that 
“there appeared to Moses, in the wilderness of Mount Sinai, an 
“Angel” of the “Lord” in a flame of fire, in a bush; and that the 
“Voice” of the “Lord” came to him, saying: “I am the ‘God’ of thy 
fathers” (Acts 7:30). This was a Spirit-manifestation. The 
Messenger was a spirit—a Son of power—but not the Supreme 
Power, “whom no man hath seen at any time”; but an organized 
spirit-body, through whom the Supreme Power, by His Spirit, 
conversed with Moses; and with whom He was veiled. The words 
of the messenger were the Voice of the Spirit that came to Moses; 
so that when we read what was spoken, we do not read the words 
of the angel, but the declaration of the Spirit by whom he was 
angelized, or sent with a message. 
 
Moses was commanded to return to Egypt, from which he had fled 
forty years before, and to go to his oppressed countrymen, and tell 
them that “the Elohim of their fathers” had sent him to deliver 
them from the power of the Pharaoh. Though they served the gods 
of the Egyptians, they had not forgotten their own history. They 
would remember the three Elohim that visited Abraham and 
partook of his hospitality (Gen. 18:1–5), and which is termed 
“Yahweh appearing to him.” They would not have forgotten about 
their departure to Sodom, and how Lot invited two of them to 
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sojourn with him, saying: “My lords, turn in, I pray you”; and how 
they said: “Yahweh hath sent us to destroy Sodom.” The vision of 
Jacob’s Ladder was not forgotten, in which he saw angels of 
Elohim—messengers sent of Elohim—of their number, and above 
them all, at the top of the ladder, Yahweh; and He said: “I am the 
Elohim of Abraham, thy father, and the Elohim of Isaac” (Gen. 
28:13). They would remember this, and, consequently, not be 
ignorant of a plurality of Mighty Ones.  
 
But these Mighty Ones were not the Mighty One of Abraham, 
Isaac, and Jacob; they were only the official spirits who performed 
service for them as heirs of salvation; for He that stood at the top 
of the ladder, above all the ascending and descending Elohim, said 
ani Yahweh Elohai Avrahhahm, “I Yahweh Elohim of Abraham.” 
Moses knew that they were acquainted with the many Mighty Ones 
of their history; and that, consequently, if he should present 
himself to them as a messenger of Elohim, they would say to him: 
“What is his name”? As if they should say: “We have heard of 
many gods; what is the name of him who sends you”? As Joshua 
says, they were worshippers of other gods than Yahweh at the time 
Moses went to them; Moses was aware of that, and, therefore, felt 
the importance of being made acquainted with the name of Him 
who sent him, that he might be able to answer their question 
should they ask it. 
 
Under these circumstances, the Spirit imposed upon himself a 
name, and embodied it in a Memorial, by which he was to be 
known henceforth. Some 430 years before he had said to Abraham, 
ani Ail Shaddai, “I, the strength of the Mighty Ones” (Gen. 17:1), 
i.e., “All those Mighty Ones of whom you have heard, who were 
engaged in forming the heavens and the earth, and who recently 
confounded the speech of all the earth, and are about soon to 
overwhelm Sodom and Gomorrah—I AM THE POWER by whose 
spirit they did it all; therefore, walk before ME and be thou 
perfect.” 
 
This was a great principle established in the minds of Abraham, 
Isaac, Jacob and Moses—that it mattered not how many mighty 
ones they might see, or have interviews with, they were not objects 
of worship for them, but were, themselves, created powers, whose 
existence, glory, and might were all of Him—the “Uncreated and 
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Eternal Spirit.” They, then, were not the Elohim of Abraham, 
Isaac, and Jacob. The Spirit claimed this for His individual self. 
Not that there were one, two, three, or a multitude of Elohim of 
Abraham then actually existent in the Godhead: but, it was the 
pleasure of the Eternal Spirit that there should, at a future period, 
be a multitude of Abrahamic Elohim, who should constitute “a 
Divine Family,” and not a whit inferior to “the Stars of the Dawn, 
the Sons of God,” who shouted for joy when they beheld the 
results of the wonders of the creation-week. Hence, the Eternal 
Spirit, in imposing upon himself a name, selected a word which 
should point toward this wonderful future manifestation of spirit. 
There had been previous manifestations of spirit, and the then 
already-existent Elohim were its fruit. But now a new 
manifestation was pre-determined—a manifestation of Elohim, or 
Sons of God, out of human flesh and spirit. 
 
With reference to this, “Elohim said to Moses,” i.e., they who 
delivered the words of the spirit, the Eternal Spirit sent them to say 
for Him, “I WILL BE WHO I WILL BE: tell Israel I WILL BE has 
sent me, Moses, unto you. I WILL BE, the Mighty Ones of your 
fathers, the Mighty Ones of Abraham, the Mighty Ones of Isaac, 
and the Mighty Ones of Jacob: that is MY NAME for an Olahm 
(Aion or Millennium) and this MY MEMORIAL for a generation 
of the race” (Exod. 3:14, 15). 
 
The memorial, in its simplest form, is ehyeh asher ehyeh, “l will be 
who I will be.” Asher, “who,” the relative pronoun in this 
memorial, is both singular and plural, masculine and feminine. It 
will, therefore, stand for “ten thousand times ten thousand,” as well 
as for two or three persons. The other two words of the memorial 
are the first person singular, future tense of the verb hahyah, “to 
be.” In this memorial the Eternal Spirit is the “I”, and the Elohim 
of Abraham, Isaac, and Jacob, are the “who,” of whom it is 
memorialized they “shall be.”  
 
The reader will observe that it is not “I will be who tihyenah, they 
shall be”; but “who I will be”; for although “who” refers to a 
plurality, that plurality, when developed, is but the manifestation of 
the One Eternal Spirit. 
 



203 
 

When this Spirit-manifestation is developed, it contains the name 
for an Olahm. The word olahm signifies anything hidden. The 
name is, for a period, still hidden in the future: and, therefore, 
without defining the length of the period, termed simply olahm, 
hidden. The name is multitudinous, embracing “ten thousand times 
ten thousand, and thousands of thousands” (Dan. 7:10; Rev. 5:11), 
at the head of whom is He who is “altogether lovely” (Cant. 5:16); 
nevertheless, all One Spirit out of whom, and for whom “they are 
manifested.” 
 
This name was not apocalypsed or revealed in the Mosaic Olahm. 
It was verbally defined, and in that definition we find “Name” and 
“Glory” used synonymously. Moses said: “I beseech Thee show 
me Thy Glory”; and the Spirit replied: “I will make all my 
goodness pass before thee, and I will proclaim the Name of Ehyeh 
before thee; but thou canst not see my face; for there shall no man 
see me and live” (Exod. 33:18, 19, 20). Glory and Goodness in 
Spirit-organization constitute the Name of Ehyeh. It was verbally 
proclaimed in the words “Ehyeh, or Yahweh Ail, merciful and 
gracious, long-suffering and abundant in goodness and truth, 
keeping mercy for thousands, forgiving iniquity and transgression, 
and sin, and that will not clear (the disobedient); visiting the 
iniquity of the fathers upon the children, and upon the children’s 
children, unto the third and fourth” (34:6). “Thou shalt worship for 
Ail no other; for Yahweh whose name is Jealous, a jealous Ail is 
He” (ver. 14). In passing, we would remark that this Jealous Name 
was presented in vision to Ezekiel, in whose writings it is styled 
“the Image of Jealousy”: “the Glory of the Elohim. of Israel” 
(chap. 8:3, 4). 
 
In Exod. 24:10, Moses tells us—at least the Common Version does 
that he and seventy-three others “saw the God of Israel.” We 
should err, however, if we supposed that he meant they saw Ail, 
the Uncreated Spirit, “no man can see Him and live.” He says they 
saw “the Elohim of Israel” depositories and embodiments of the 
Eternal Spirit, who shone out in glory in the presence of the Elders. 
The appearance under the feet of the Elohim, whose feet were also 
the feet of the Spirit, and, therefore, styled “His feet, was, as it 
were, a paved work of sapphire stone, and as it were the body of 
heaven for clearness.” The whole was a Spirit-manifestation, and 
illustrative of what is yet to appear in the midst of Israel, when the 
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Elohim of Abraham, constituting the name of Ehyeh, shall be 
apocalypsed on Mount Zion. 
 
Let our Jewish readers make a note of this, that the Memorial 
Name exhibited in Moses’ writing, is not simply a word of four 
letters given to an abstraction for a name, as men give names to 
their children; but a name memorial of a future manifestation of 
the Eternal Spirit; which manifestation will not be of One through 
One Only; but of One in and through ten thousand times ten 
thousand, and thousands of thousands: that the name covers them 
all; and that consequently, the thousands of thousands are but “One 
Yahweh.” 
 
This was precisely the relation of things before the formation of 
the Adams, first and second. Before Adam the first, there were 
thousands of Elohim, yet only one Eternal Spirit. The Name of 
those thousands was not Ehyeh, or Shall be”; but, as implied 
elsewhere, Howeh we-Hahyah, “He is and He was”—the One 
Eternal Spirit in plural manifestation, by which, as a whole, the 
earth was “created and made.” And at the birth of the second 
Adam, “He is and He was,” as manifested in the “multitude of the 
Heavenly Host,” was praised in having glory ascribed to Him in 
the highest heavens (Luke 2:13, 14). 
 
In regard to a name being representative of a multitude, we may 
refer the reader to the fact that the name of Ehyeh is even now 
comprehensive of all the saints living and dead; for everyone who 
believes the promises and the things concerning Jesus; and is 
immersed into the name of the Father, and of the Son, and of the 
Holy Spirit, is “in God the Father and in the Lord Jesus Anointed” 
(1Thess. 1: 1), and Christ is in Him by faith (Eph. 3:17). He is thus 
“in the Name” which is named upon him, and of the Elohim elect, 
“waiting for the adoption or redemption of the body,” which 
results in “the manifestation of the sons of God,” at the Olahm, for 
which they are prepared. 
 
It has been well observed by someone whose name escapes me, 
that “there exists in the universe only One Generic Spiritual 
substance, the Sole Primary Cause, efficient, formative, and 
substantial, of all secondary causes, and of all appearances 
whatever, but endued in its highest degree with a supreme 
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providential wisdom, and proceeding by ways incomprehensible to 
the spirits which emanate from it, apart from revelation.” This is 
perfectly Scriptural, and therefore in harmony with the teaching of 
Moses and the prophets, among whom are included Jesus and the 
apostles.   
 
In another place we were treating of the Eternal Spirit in relation to 
His Name. We continue to remark here, that this name is not a 
mere tetragrammaton, which superstition forbids or fears to 
pronounce; nor is it a mere word bestowed by the Spirit upon 
himself, as a father affixes a word to a son, which we call a name, 
by which to distinguish him from his other sons; nor is it the name 
Father, and the name Son, and the name Holy Spirit, three names, 
into which those “who know not God, the Only True One, and 
Jesus Christ whom He has sent,” are immersed.  
 
AIL, the Eternal Spirit, has not “three names.” He did not say to 
Moses: “I will proclaim the names of Yahweh before Thee”; “I 
send an angel before Thee…. obey His voice, provoke Him not, for 
He will not pardon your transgressions, for my names are in Him”; 
nor did he say, “In all places where I record My names I will come 
unto Thee.” The Eternal Spirit did not speak after this fashion, but 
uniformly in the singular, having only One Name, and not three, as 
some very erroneously imagine and inculcate.  

 One Deity in Multiplicity 
In our previous exegesis of the subject before us, we were defining 
Names of Titles of Deity occurrent in the Hebrew, and used by the “holy 
men of old,” whom the Holy Spirit moved to write as he dictated 
concerning Deity, a topic so unsearchable by unassisted reason that it is 
declared to be “past finding out” (2 Pet. 1:20, 21; Heb. 1:1; Rom. 9:33). 

 
The words examined are Ail, Elyon, Elyonin, Eloah, Shad-dai, Adon, 
Adonai, and Elohim all of them rendered with little or scarcely any 
discrimination, by the Anglo-Saxon terms Lord and God. We have seen 
that power, might, sovereignty, are the ideas upon which the words are 
based; and as the ideas are absolute and underived in Him “out of whom, 
and on account of whom, and for whom, are all things” (ex autou kai di 
autou, kai eis autou ta punta) (Rom. 11:36; 1 Cor. 8:6). The Hebrew 
nouns expressive of power, might, sovereignty, are selected and 
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appropriated by the Creator as representative signs or names of Himself, 
in revealing the knowledge of divine power in its manifestation to men. 
 
The source or fountain of power in the universe is one. It is a unit. 
Therefore, everything which exists is ex autou out of Him. Hence the 
Creator did not “make all things out of nothing.” This is the teaching of 
theology, the “orthodox theology” of the Old Man of the Flesh; and 
which leads many of his children to affirm that “matter is God,” 
understanding by “matter” that which is cognizable by the five senses. 
Hence the sun, the moon, and the stars, and all the things they can see, 
taste, feel, smell, and hear upon earth, are God. They confound that 
which “is of Him” with the “Him” out of whom all things proceed.  
 
On the other hand, other children of the Old Man affirm that “God is 
immaterial”; by which they mean that He is not matter, or substance, or 
body; but an inconceivable something they call “spirit,” an incorporeal, 
unsubstantial, immaterial spirit, which is as near to nothing as words can 
express. Nothing making all things out of nothing is the Old Man’s 
theology concerning God and the fountain of all things, reduced to its 
simplest terms.  
 
But the Scripture declares that pneuma ho Theos esti literally, Spirit is 
the Theos. I say simply Theos, because we shall yet have to ascertain the 
New Testament sense of Theos. “Spirit,” then, is the Theos commonly 
called God. But more than this, this Spirit is the Father; that is, the One 
ex autou, out of whom are all things. This appears from what is affirmed 
of “Spirit” and of “Father.” Jesus says in John 5:21: “The Father raises 
up the dead and quickeneth,” or makes the grave-emergent dead 
incorruptibly living: and in chap. 6:63, he says: “It is the Spirit that 
quickeneth,” or makes alive.  
 
The Father and the Spirit are, therefore, the same; nevertheless, the word 
“spirit” is often used in other senses. It is the “Father-Spirit” that Paul 
refers to in 1 Tim. 6:16, whom no man hath seen in His unveiled 
splendour. Veiled in flesh, “the Vail o[ the Covering” (Exodus 35:12): 
he that discerneth him who spoke to Philip, “saw the Father” (John 14:9; 
12:45). But, veiled or unveiled, the Father-Spirit is substantial.  
 
Speaking of the Unveiled Father-Spirit, Paul says in Heb. 1:2, 3, that the 
Son is the Character of his Hypostasis, rendered, in the common version, 
“express image of his person.” The Son is the character or exact 
representation, and the Father is the hypostasis. In reference to the 
former, the Father says, in Zech. 3:9: “Upon One Stone there shall be 
Seven Eyes; behold I will engrave the graving thereof (that is, of the 
stone), saith He who shall be hosts.” The graving engraved on the stone 
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is termed, in Greek, character, an impress wrought into a substance after 
some archetype or pattern. The archetype is the hypostasis, so that 
hypostasis is the basis or foundation of character; wherefore the same 
apostle in Col. 1:15, styles the character engraved the “Image” of Theos 
the Invisible (eikon tou Theou tou aoratou). 
. 
Seth was the image of Adam, and Adam, the image of Elohim (Gen. 
1:26; 5:3). Like Seth, Jesus was an image of Adam, but only in relation 
to flesh. Adam the First was the image of Elohim, and this was in relation 
to bodily form. Body and form were the hypostasis of Adam and Seth; 
that is, they were the basis or foundation of the images so named. Where 
body and form do not exist, there can be no image; therefore, where 
image is predicated of hypostasis, that hypostasis must have both body 
and form. The Father-Spirit, unveiled, is, then, a bodily form; and as all 
things are “out of Him,” He is the focal centre of the universe, from 
which irradiates whatever exists. 
 
The Father-Spirit is embodied power. Paternal power implies offspring 
or children, children or SONS OF POWER. Son-power is also embodied 
power. It is power emanating from the Father, corporealised in one or a 
multitude, but never separated or detached from the focal centre. The 
Son-power is, therefore, the Father-power, multitudinously expressed, 
manifested through many bodies. This is illustrated in the science of 
arithmetic. Arithmetic is the science of numbers. The hypostasis or basis 
of this science is the multitudinous expression of one, a multiplication of 
number one. Let there be no numerical power called one, and there could 
be no five, fifty, or any other combination of one. One is the great power 
of the arithmetical universe; and all the other powers resulting from the 
multiplication of one combined, cannot exclude one therefrom, without 
annihilating themselves, and expunging the system. This is true of Son-
power, individually or multitudinously expressed, in relation to the One 
Father-power. Hence Jesus was led to remark, “The Son can do nothing 
of himself,” and again, “I can of mine own self do nothing” (John 5:19, 
30). “The flesh,” said he, “profits nothing.” As son of Mary, he 
pretended to no power, wisdom or superiority. Mary’s son was “the Vail 
of the Covering” to be rent. The Vail in which the Father-power was 
veiled, the Flesh-medium of Power-manifestation. 
 
That which connects the Focal Power of the universe with the embodied 
sons of power, and indeed with all created things, is also “spirit”—styled 
in Scripture “free spirit” (Psalm 51:12). It is free or uncombined in space, 
and fills immensity as the water fills the basin of the seas. The atoms of 
all material things are elemental condensations of free spirit, connecting 
the orbs of heaven and all they contain, with the Great Central Focal 
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power of the Universe. It is the principle of cohesion, attraction, form; 
penetrating and pervading everything.  
 
To this universality the Psalmist alludes, when he enquires of Yahweh,  

Psa. 139:7-12 “Whither shall I go from Thy spirit? And whither 
from Thy face shall I flee? If I shall ascend the heavens, Thou art 
there: though I shall spread down in sheol (the grave) behold Thee! 
I will take the wings of the dawn; I will dwell in the utmost end of 
the sea—moreover, there Thy hand (or power) shall lead me, and 
Thy right hand shall take hold of me. And I said, surely darkness 
shall cover me; but the night was light about me. Moreover, 
darkness will not conceal from Thee; but the night as the day will 
shine; as the darkness so is the light.”   

 
All this is equivalent to saying that the Father-Power is omnipresent by 
His Spirit. Hence, He needs not to be locomotive to see what passes in 
the sun, moon, earth and stars. His all-pervading spirit places Him in 
contemporary juxtaposition with them all; so that at one and the same 
instant, He knows the fall of a sparrow on earth, and any other event, 
small or great, on the sun. In this way it is that, as Paul told the Athenian 
idolaters:  

“He is not far from every one of us” (Acts 17:27).  
 
We are out of Him, and through Him, and in Him as physical beings. 
This is equally true of all flesh that breathes. Hence Moses styles the 
Father-Power  

Num. 16:22 “Ail Elohai haruchoth l’kol-bashar, power, powers of 
the spirits, for all flesh”   

 
Here is power as the cause of life, called Ail; and powers as distributed to 
each living thing, and therefore styled Elohim. A dozen creatures have 
life. This life is Ail’s spirit in them all. It is not, however, a dozen 
separate and independent Ailim; but one and the same Ail multiplied by 
twelve. Ail is life absolute; for as Paul says:  

“He only hath deathlessness.”  
 
Life radiating from His hypostasis or substance, is spirit-life Eloahh 
ruach, power of spirit. Formative of a creature, and sustaining it in life, it 
is power of spirit, or spirit-power for that creature. Twelve such Eloahh 
ruach become Elohim ruchoth, spirit-powers of the twelve. Hence, these 
Elohim are son-powers, or emanations from Ail, the great “paternal 
power.” He is therefore the Ail of all flesh, as well as Elohim for all flesh.  

Job 33:4 “The ruach or spirit of Ail has made me, and the nishmath 
or breath of the Shaddai, or Mighty Ones, hath given me life.”   
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Here is the Spirit of Ail through the breath of Shaddai that gives life to 
men. This withdrawn and they die. Hence it is written: 

Job 34:14 “If He gather unto himself His spirit and His breath, all 
flesh shall perish together, and man shall turn unto dust.” 

 
In this elaboration, then, we have Father-Power, Son-Power, or 
emanation, and Free Spirit. Moses and the prophets teach this, as we 
have seen. The Father-Power is One; the Son-Power is the One Father-
Power in plural manifestation; and the manifestation is developed by 
Free Spirit emanation from the Father Power. This is not only Scriptural 
but reasonable; and right reason and Scripture always go together. 
 
We affirm then, that the Mosaic and prophetic revelation concerning 
Deity is that there is ONE POWER, multitudinously manifested; and that 
these manifestations constitute GOD. The One Power inquires of Job:  

Job 38:7 “Where wast thou when I laid the foundations of the earth? 
Who laid the corner stone thereof; when the stars of the morning 
sang together, and all the Sons of Elohim shouted for joy?”  

 
This inquiry teaches, that  before the earth was fitted up Mosaically, or as 
Moses has described in Genesis; the Supreme Power existed in 
multitudinous manifestation. The plurality was composed of intelligences 
styled ”Stars of the Morning” and “Sons of Elohim” the former kokvai 
voker, and the latter benai elohim. In Rev. 22:16, the glorified Jesus is 
styled “the bright and morning Star.” The enquiry put to Job showed that 
there were many such before Adam was created, and that these stars are 
sons of Elohim, even as Jesus is Son of Eloahh. The word bain, signifies 
a son, from banah, to build. A son is the thing built. The Stars of 
Morning Light were things built and made resplendent by Ail, whose 
spirit formed and illuminated them. His Spirit was their atomic nucleus, 
the organic principle that made them what they are. As intelligences 
created and made, they were “Sons of” or benai; and the Spirit of Ail, the 
Great Paternal Power, became Eloahh to each of them, and so 
constituting each of them bain eloahh, a Son of Power, and all of them 
collectively benai Elohim, Sons of Power,—the One Spirit of the 
Supreme paternal Power multitudinously organized. 
 
Our proposition then, is that Moses and the Prophets teach, that there 
were One Primary Creating Power and a multitude of Secondary Powers, 
as intimately connected with and dependent on the First, as ten or a 
hundred are upon number one; and that this multiplication of the One 
Power in the relation of Father, Son, and Holy Spirit, was in existence 
before the Mosaic Creation.  
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An orthodox Jew is, therefore, unnecessarily excited “when he is told 
that God has a Son.” The Supreme Power has not only a Son, but a 
multitude of sons, and all of them partaking of His nature, or spirit-
substance, hypostasis.  
 
The Supreme Power, or Ail, is “the Godhead,” or source, fountain, or 
sole spring of Power. Moses and the prophets do not teach that “there are 
three persons, three essences, three somethings, or three anythings, in the 
Godhead; and that these three distinct units, or unities, constitute only 
one unit or one Unity—and that that Tri-Unity is the God of Israel.” 
They do not teach this. This is the foolishness of the Old Man of the 
Flesh. They teach the absolute oneness of the Power-Head.  

Isa. 43:10-11 “Before me,” ‘Ail’ was not created, nor after me shall 
be: I, I shall be (anoke, anoke, Yahweh); and NONE WITHOUT 
ME A SAVIOUR.  

 
This is perfectly true, and quite compatible with Peter’s proclamation to 
Israel concerning Jesus, saying:  

Acts. 5:31 “Him hath Theos exalted to His right hand, a Prince and 
SAVIOUR; to give enlightenment (metanoian) to Israel, and 
remission of sins.”  

 
The Jew objects that if Jesus be a Saviour, there is then another Saviour 
beside Ail. But this objection arises from not knowing Ail, and Jesus 
Anointed whom He has sent. That born of Mary was bain Eloahh, Son of 
Power. Beside that power there is no Saviour. Apart from the Power the 
Son could not save; for he, as son of Mary, testifies, that “of himself he 
could do nothing.” That the Supreme Power would save by a Servant-
Power, is manifest from Isaiah as well as Peter.  In that prophet, the Only 
Potentate says to one He styles His servant:  
Isa 49:6 “Thou shalt be my servant, to raise up the tribes of Jacob, and to 
restore the desolation of Israel; I will also give thee for a Light to the 
nations, that thou mayest be my Yesua, salvation to the end of the earth.”   
 
The I and the Thee of this passage are but One Power. Power in servant-
manifestation—I the First and I the Last, and independent of that I, there 
are no Elohim or powers (Isaiah 44:6). 
 
Our proposition is further illustrated in the first chapters of Genesis. The 
first verse commences by informing us that “In the beginning Elohim 
fashioned the substance of the heavens and the substance of the earth.”  
 
Here Power is plurally presented in connection with a singular verb, bara 
Elohim “powers He created.” This looks and sounds very uncouth to the 
Anglo-Saxon mind; and as the grammar is bad, in order to save the 
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grammatical reputation of Moses, and to get over what they cannot 
explain, the grammarians have invented the plural of majesty or 
excellence, and tell us that the plural word Elohim must be regarded as 
singular. Their grammar teaches us that there was only One Person as 
well as One Power concerned in developing what exists on earth, out of 
nothing; but that, as this one person is very great, He is to be spoken of 
as if He were more than one; as if to resolve Him into two or three would 
add to His excellency. This notion is, however, sheer foolishness; for in 
those passages where the Creator asserts His supremacy, majesty or 
excellency, he speaks of Himself emphatically as anoke, anoke, Yahweh, 
that is, “I, I Yahweh”; not “We, We, Jehovah.” 
 
The grammarians, having invented their rule, the theologians of the Old 
Man’s school, rush in to show why it must be so. They say, that in the 
Godhead there are Three Persons, God the Father, God the Son, and God 
the Holy Ghost: three Gods in One Godhead; and that therefore, because 
of this, the Godhead which created all things is styled Gods in the 
Hebrew, that is Elohim. But we have shown that the Godhead, or 
Fountain of Power, is only one: and speaks of Himself as One only; we 
have seen also that there existed many Sons of Power before the earth 
was fashioned. These are Elohim, of whom it is testified:  

Psalm 103:20 “Bless Yahweh ye His angels, Mighty Ones of Power, 
doers of His word, hearkening to the voice of His command; bless 
ye Yahweh, all His hosts, His ministers who do His pleasure.”  

 
And in another place commanding their worshipful recognition of 
Messiah, he says:  

Psa. 97:7 “Bow down to Him, all ye Elohim”:  
which is quoted by Paul and applied to the glorified Jesus, in the words: 

 Heb. 1:6 “Let all the angels of God worship him.”   
 
By these testimonies we are taught that the Elohim and the Angels are the 
same order of Divine Intelligences; and that they belong to, or are the 
property of Yahweh. Hence, they are styled “His angels,” “His Mighty 
Ones of Power,” “His hosts,” and “His servants,” or ministers; “who do 
His pleasure.” He is their Creator, Lord or Imperial Chief; and they are 
more ancient than the human race. Without Him, they can do nothing. It 
may be said of them, as Jesus said of himself, “Of myself I can do 
nothing.”  
 
Energized and authorized, however, by Him, nothing is too great or 
difficult for them to do. The Supreme Power, or Ail, has His pleasures; 
and whatever He is pleased to do, He commands its execution, and they 
perform it by His Spirit, whose material embodiments they are. They are, 
therefore, “Spirits”—public official spirits, as Paul styles them; 
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“begotten of the Spirit,” and consequently spirit. They are therefore in 
Ail, and of Ail, and He through them all. To see them, is to see power in 
form and body: in common terms, to “see God”; and yet not to see Ail, 
“whom no man hath seen, or can see.” 
 
This intimate relationship, so intimate as to constitute a Unity in 
plurality, but not a plurality in the absolute and primary Power the source 
of all—is expressed:  

Isa. 45:18—“Thus saith Yahweh that created the heavens hu ha-
Elohim, HE THE ELOHIM that formed the earth and made it; He 
hath established it, He created it not in vain, He formed it to be 
inhabited. I YAHWEH, and none without.”  

 
In this text Yahweh is twice repeated. This expresses one, being in the 
singular number; but Elohim is plural expressing two or a multitude; and 
this noun of multitude is prefaced, not by they as they the Elohim; but by 
“He,” as He the Elohim. This peculiarity is doctrinal not accidental, nor 
an arbitrary custom of language, but designed. It teaches that the creation 
was produced from one power ex ou, out of which, are all things, and that 
this one power operated through a plurality of agents, or Elohim, who are 
the spirit-embodiments of its rays.   
 

GOD’S SUPREMACY 
By Robert Roberts 

 
It is good to be taken out of ourselves. You sometimes hear the doctors 
say concerning such and such a patient: “He wants taking out of 
himself.” With this in view, they prescribe change. It expands and tones 
up the mind to have our attention drawn away from our own sensations 
and feelings, and fixed on external objects. But much of course, depends 
upon the nature of the objects to which our attention is transferred. There 
are objects which lead us on a false track while perhaps serving the 
purpose of diversion. There are books and people and things that will 
only draw us into the universal stream of vanity that is bearing the world 
downwards to darkness and death. 
 
Our meeting this morning will take us out of ourselves in the right way. 
It will not only take us away from the oppressiveness of our daily 
surroundings and cares and fogs of our own frail feelings, but it will 
occupy our minds in a manner that will confer lasting benefit. It will 
present to us scenes the looking at which will renew our connection with 
coming realities while relieving the demoralizing monotony of mortal 
life. The Table of the Lord is a great centre of objective facts having this 
power. It is not like a mere class for the learning of moral lessons or the 
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exercise of the philosophic faculties. True, it has a power of moral 
influence approached by nothing under the sun; but it is more as a focus 
of practical facts that it appeals to our sympathy. It is not a time to 
inculcate or exhibit a theory, but a time to remember an event which is 
the centre of many events. It is always easier to remember events than to 
digest principles. 
 
The event of events we look at first is the Lord’s death. This, Christ has 
placed in the front of the weekly memorial which he has appointed. It is 
impossible to break this bread and drink this wine in a scriptural manner 
without seeing Christ crucified; his body broken, his blood poured out. 
 
It is well that he has thus rescued these facts from the forgetfulness of the 
fact. They would certainly have dropped out of sight had they not been 
made the subject of a special and constant memorial. We naturally forget 
evil when good times prevail. We should have given but small place to 
the sufferings of Christ, in the presence of the glorious gladness in which 
he has lived since his resurrection, if Christ himself had not placed those 
sufferings visibly before us in the only assembly of his brethren which he 
has made compulsory at their hands. 
 
Why have those sufferings received such a place? Why was Paul made to 
say, 

“God forbid that I should glory save in the cross of our Lord Jesus 
Christ, by whom the world is crucified unto me and I unto the 
world?” 

 
Why did he determine to know nothing among the Corinthians but- 

“Jesus Christ and him crucified?” 
 
Because of the necessity there is for a right apprehension of our position 
in relation to God in order to be acceptable to His grace. The cross is the 
symbol of that relation. Our state of mind-our views-are of the first 
importance here. Do we see God in His true position of sovereignty? Do 
we understand and recognise our place in the universe as but permitted 
forms of His power, whom sin has deprived of all title to continuance? If 
so, it is well. God has revealed that to such He will look; with such He 
will dwell-those who are “humble and broken in heart, and who tremble 
at His Word.” If we do not, God is patient with us; He is long -suffering, 
but His view of our position will at last prevail. We shall certainly die 
out of sight and memory. His point of view is the governing one. The 
world forgets this-even the world that considers itself not the wicked 
world-the moral world-the religious world, the broad-minded, charitable, 
cultured world. They have invented for themselves a doctrine that is not 
in the Bible-that God is a universal Father and will save men without 
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reference to their attitude to Him. This doctrine is pleasing and 
convenient, but it is not true. The cross of Christ contradicts it. Why did 
Christ die? Because of sin. And why is sin so dreadful as to require such 
an awful ingredient in the process of remedy? For the very reason that 
God is so great and terrible a majesty. This is the last thing that men of 
our generation rise to: yet it is the first lesson in true godliness-the 
godliness that God will accept (and none else is worth talking about). 
God is good-God is love: but there is a method in the goodness which is 
its chiefest glory: This method insists on the indispensable conditions for 
the effectuality of goodness in wisdom and holiness. Goodness without 
wisdom and holiness, and the firmness that in ‘consuming fire’ insists on 
those conditions would not be goodness. The first of those conditions is 
God’s supremacy: 

“I will be exalted.” 
“I will be sanctified in them that approach unto me.” 

 
The second is absolute obedience. On these two points there has and 
cannot be the shadow of compromise in God’s dealings with the earth. 
They are the two points that men instinctively dislike. Paul’s words are 
not too strong. 
 
“The carnal mind-the mind of the flesh-the mind that the brain generates 
left to itself-is enmity against God: it is not subject to the law of God, 
neither indeed can be.” He further says: 

“They that are in the flesh cannot please God”- 
that is, men who are animated by the views and principles that the flesh 
invents for itself, which is the sort of men all the world is composed of, 
of whatever age, country, or nation. 
 
We have only to allow reason to rule to see how purely reasonable and 
good are God’s requirements in the matter, and how intrinsically absurd 
and mischief-working merely natural views are. God is self-subsistently 
the first. Nothing was before Him or could be. He has contrived all 
things, and all things subsist in Him. Is it not reasonable, therefore, that 
His views should prevail? If there is any credit or glory arising out of 
man, is it not reasonable it should be to God and not to man at all, seeing 
it is of His hand man holds everything, and man made nothing? Does not 
common honesty and common gratitude require that all thanks and all 
praise should be to Him, and that man, while highly gifted, should be 
humble and thankful? Is it not robbery and barbarism for man to ignore 
God and take all the glory to himself when in truth none belongs to him? 
Is it not the programme of the simplest justice that God should aim to fill 
the earth with His glory? 
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But there is another side to the question. God’s goodness is seen in 
nothing more than in this insistence on His own glory and supremacy as 
the first condition of human fellowship with Him: for how stands the 
fact? That man seeking his own glory fails by the very constitution of 
things to attain any good at all. Man living for himself cannot rise to 
even what possibilities of good lie latent in his organization as a creature 
formed in the image of the Elohim. He necessarily sinks into all kinds of 
earth gravitating ignoblenesses: languishes in sluggishness and ennui; 
spends his fire and his interest, and sinks in a quagmire of vanity and 
vexation of spirit. For a man to see God and love and worship and serve 
Him is, on the contrary, to rise to beauties and joys of life even now that 
are outside the highest experiences or conceptions of the most dashing 
child of disobedience. How good, then, for God to do that which the poor 
maudlin, slobbering world of “charitableness” so-called, thinks it is harsh 
and narrow-minded to think He would do. How good for God to insist 
that without His exaltation in the way He has appointed there can be no 
fellowship or wellbeing or life. Then there is another aspect of the case 
which will commend itself to common sense. Does it not stand to reason 
for us to believe that the way God appoints must be the best? Even if we 
could not see the goodness of its exacting character, is it not in this view 
the most sensible, and in fact only truly sane course for us to be 
implicitly subject to all He appoints and commands? Reason, if it works 
correctly, will not only have no fault to find with the cross of Christ, but 
will rapturously recognise the glory of eternal wisdom in an institution of 
salvation which exalts God to the highest and abases man to the 
uttermost, while securing for man a wellbeing that is “unspeakable and 
full of glory.” 
 
We look back then at the sufferings of Christ. They were real and terrible 
to him. We have known them so long by report that we may not always 
realise their dreadfulness. It was no performance he went through when 
he laid down his life for us. We have only to watch him in the garden of 
Gethsemane to feel this. See him throw himself on his face-on his face-
the most abject posture of entreaty it is possible for man to assume. See 
him do so three times. Hearken to the petition he offers: 

“My Father, if it be possible, let this cup pass from me: 
nevertheless, not my will but Thine be done!” 

 
Mark the tokens of his mental anguish: he sweats as it were great drops 
of blood. Behold an angel strengthened him. Does it not all tell us of the 
terrible reality of his sufferings? The cup did not pass. Therefore it could 
not. As we behold him drink it in the agony of painful, faithful 
resolution, let us learn the high and ineffable majesty of God who, 
though full of lovingkindness and tender mercy, cannot forgive and 
receive sinners unto life eternal except on the basis of His authority 



216 
 

vindicated-His righteousness declared-His law upheld in the person of 
one entirely acceptable to Him, to whom He can confide the dispensation 
of His love for all who implicitly and unreservedly, and with the humility 
of little children, accept and identify themselves with all that has been 
accomplished in him. It is a truly magnificent arrangement of wisdom 
that has given us such an one in Christ, “who” as Paul with lucid fulness 
remarks, “of God, is made unto us wisdom, and righteousness, and 
sanctification, and redemption.” At once the Son of God and the Son of 
Man, David’s Lord and David’s Son, the partaker of our common 
mortality, and yet the vanquisher thereof by the spotlessness of a perfect 
obedience and submission to the death passed on all men, he is the 
central meeting point of all sympathies and all greatness. He appeals to 
our tenderest love in the laying down of his life; he commands our 
complete homage in the intimacy of his relation to the Father with whom 
he declared himself one. He engages our highest admiration as the 
Master who stooped to be a servant: the Heir who voluntarily submitted 
to poverty: the most honourable King and Lord who humbled himself to 
keep the company of the lowly, and endure the insults of the base. And 
through him, as we gaze upon him as our elder brother, the head of the 
family, we see shining the greatness and the glory, and the holiness, and 
the love of the Eternal Father, of whom are all things. 
 
It is a due sense of these things that is preparing us to take part in the 
mighty anthem that will yet roll in majestic measures around the person 
of Christ in the day of his manifested glory, when before him will be 
gathered the countless multitude of lovers and worshippers and servants 
whom God has been preparing for him in all the ages. What is the 
leading feature of that anthem, as heard by John in vision in Patmos, and 
recorded in advance for the knowledge of the redeemed? 

“Thou hast redeemed us to God by thy blood out of every kindred 
and tongue, and people and nation.” 
“Thou hast washed us from our sins in thine own blood.” 

 
How will it be possible for us to take part in this song, and in the 
everlasting holy service it represents if we are not now in full and living 
sympathy with the work expressed in the words? It is the work of the 
Truth to create this full and living sympathy by instructing us in the ways 
of God. It is the work done now. It is the work of Christ as defined in the 
language of inspiration, to “purify unto himself a peculiar people, 
zealous of good works.” Let us never forget this zealousness. Some 
people talk of “zeal” as if it were a peculiarity-a spiritual superfluity. It is 
far from this. It is the characteristic, the indispensable peculiarity of 
acceptable believers. It is a zeal having its basis in the forgiveness of 
sins. As Jesus said of the woman- 

“She is forgiven much, therefore she loveth much.” 
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People who have no sense of the dreadfulness of sin have no appreciation 
of the privilege of forgiveness, and are therefore not likely to be called 
out in love on its account, or to find any pleasure in praising Christ in its 
behalf. We must be prepared to say with gladness- 

“Thou hast washed us from our sins in thine own blood.” 
 
To say it with gladness, we say it with the understanding, of course. The 
truth in these words is expressed in figure. There are no robes to be made 
literally white in the literal blood of the Lamb. There are sin-disfigured 
characters to be cleansed by the double process of forgiveness and 
reformation. 

“God, for Christ’s sake, hath forgiven you.” 
 
This is the literal truth as divinely expressed (Eph. 4:32). “For Christ’s 
sake;” that is, for the sake of what has been effected in Christ. What this 
is, has also been made plain to us in words of the utmost value, as 
revealing to us God’s view of the death of Christ: 

“Whom God hath set forth to be a propitiation through faith in his 
blood to declare His righteousness for the remission of sins that are 
past, through the forbearance of God: to declare, I say, at this time 
His righteousness, that He might be just and the justifier of him that 
believeth in Jesus.” 
 

These words will repay the deepest thought. They deserve-they demand-
the utmost consideration. They are a compendium of instructions on the 
difficult subject of the death of Christ. They hold to the front two 
features of it which together yield nearly its entire explanation. The first 
is that it was “for the remission of sins that are past, through the 
forbearance of God.” “Remission” and “forbearance” exclude the 
popular idea of “substitution” and “payment of debt.” A sin or debt is not 
remitted that is discharged to the last farthing. There is no forbearance in 
allowing a debtor to go free whose debts have been paid by another. It is 
highly important to have clear views of this. It is, in fact, imperative that 
we hold no view of the case that obscures the kindness and grace of God 
in the matter. It is forgiveness He proposes: and to forgive, we all know, 
is to let go: to pass by: to remember no more against, and to do this 
freely, and not because of satisfaction received. The second point is that 
the forgiveness is connected with an event by way of condition. It is not 
inconsistent with the nature of forgiveness to require a condition, such as 
when an apology is asked for. The event is the shedding of the blood of 
Christ “to declare His righteousness.” We must be able to see a 
declaration of the righteousness of God in the shedding of the blood of 
Christ before we can understand the relation of that event to the kindness 
which God proposes to show in the forgiveness of our sins “for Christ’s 
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sake.” If we look upon Christ as a being separate from the human race--
of angelic or other nature in no way under the power of sin-we cannot 
see the righteousness of God in his death; but the reverse; for it cannot be 
righteous that he should die on whom death has no claim. It requires that 
we see him as he is presented in the apostolic writings-- 

“Of the seed of David according to the flesh” (Rom. 1:3) 
“in all things made like unto his brethren”-- 

a partaker of the identical flesh and blood which belong to them in which 
death works (Heb. 2:17,14). Seeing him thus, we see a fellow sufferer 
with us of the death that came by Adam, and therefore one who could 
righteously suffer on our behalf, as our representative, one who, though 
without sin himself, was a possessor of the nature that had come 
righteously under the power of death in the beginning of its history upon 
the earth. We can therefore understand how his crucifixion was divinely 
intended to declare the righteousness of God “for the remission of sins 
that are past.” We can understand how God in him thus “condemned sin 
in the flesh” (Rom. 8:3), publicly, openly, ritually for all time: and thus 
established a meeting point for “propitiation through faith in his blood.” 
God asks men to look to Jesus crucified as the serpent-bitten Israelites 
looked at the elevated serpent of brass-that is, to look in faith; that is, to 
realise that our common nature was thus in him condemned; to recognise 
that they were crucified with him; to partake of that death and burial in 
baptism; and therefore to admit and confess that they are unworthy of 
approaching to God as sinners of Adam’s race: that in themselves they 
have no hope, yea, that they are unworthy to live; and that the life that 
God will permit them to live is by His favour alone which He will extend 
to them “for Christ’s sake,” with whom He was well pleased, in whom 
there was no sin, though involved in the mortality of a sinful race, and 
whom He raised from the dead because of his righteousness, and gave 
him power to raise all who should come to God by him. 
 
With these contemplations, we can understand Paul’s meaning in the 
words- 

“God for Christ’s sake has forgiven you.” 
 
We are prepared to see the love of God in the whole matter, however 
enveloped in cloud and mystery it may appear at first sight. We can 
understand the part the love of Christ has played in this laying down his 
life for his friends. We see how he redeems them by his blood without 
those terrible confusions that come with the idea that in his sacrifice God 
accepted the punishment of the innocent as a satisfaction to the crimes of 
the guilty. Love and light shine through all. Reason, wisdom, and beauty 
take the place of darkness, confusion and bafflement. We are enabled to 
rejoice that God forgives-truly forgives-our sin. We are enabled to feel 
with Paul, that love of Christ constrains us, because judging with him 
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that if one died for all, then did all (with him) die, that they who live 
should not henceforth live unto themselves but with him who died for 
them and rose again (2 Cor. 5:15). And realising that the end of it all will 
be our own assimilation by him and the incorruptibility of joy and 
holiness of the Spirit nature which he possesses in everlasting fulness 
and power, we are compelled to say with John the beloved disciple: 

“Unto him that loved us and washed us from our sins in his own 
blood and hath made us kings and priests unto God and his Father, 
to him be glory and dominion for ever and ever. Amen.”  

 
Yahweh Elohim 

“He Who Shall Be Mighty Ones” 
By bro. G. V. Growcott 

 
“This is life eternal, to know Thee, the only true God, and 

Jesus Christ, whom thou hast sent” (John. 17:3). 
 
This is the most solemn and exalted, and should be the most joyful and 
inspiring, consideration possible to man. Certainly it is the most 
important and fundamental.  As to the evidence of the Divine Existence, 
the inspired Paul said- 

Rom. 1:20 “The invisible things of Him from the creation of the 
world are CLEARLY SEEN, being understood by the things that are 
made, even His eternal power and Godhead,* so that they are 
WITHOUT EXCUSE.”  
 

God plainly says that He has given ample evidence of His existence and 
infinite power, and that men are therefore without excuse in not 
perceiving it in all things around them. This is CONCLUSIVE, and 
every wise man will agree heartily. He says again through David- 

Psa. 14:1 “The FOOL hath said in his heart, There is no God”.   
 
Again- 

Psa. 19:1”The heavens declare the glory of God; and the firmament 
showeth His handiwork.”  

 
More specifically, He says of the Jewish nation- 

“Ye are my witnesses, that I am God” (Isa. 43:12). 
 
No one who intelligently considers the 3,500-year history of the Jewish 
people, right down to this very day, in connection with all the Biblical 
statements and prophecies concerning them, could fail to perceive their 
positive evidence, not only of God’s existence, but of His infinite power 
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and foreknowledge. Furthermore, His dealings with them reveal a 
tremendous amount about His character and purpose. Practically the 
entire Bible is about the Jews, and what God has done, is doing, and will 
do, with and through them. His whole purpose centers in them. 
 
As a result of the absurd and godless superstition of Evolution, modern 
man has repudiated the idea of sin and morality, and has in effect 
adopted the animal philosophy of “Might is right,” and “Survival of the 
fittest.” This cold, dead outlook is essential to a consistent and logical 
acceptance of the Evolution superstition, based on blind force and blind 
chance. It has brutalized man, mocking all the finer, spiritual principles 
and characteristics as folly and weakness in a jungle world. 
 
In casting away the Bible, and the rigid restrictions of God’s law of 
holiness and purity on conduct and morals, man thinks he has cast away 
his chains; but in reality he has cast away his compass, and all the real 
values and meanings and beauties and joys of his life. 

* * * 
 
It is vitally important to have a clear perception of the relationship of 
God, Christ, and the Holy Spirit. The Scriptures clearly distinguish them 
as THE FATHER, supreme and self-existent from all eternity, His 
absolute Oneness emphasized over and over and over again; the HOLY 
SPIRIT, God’s universe-filling Power and Presence, by which He does 
everything and is everywhere; and JESUS CHRIST, God’s Son, a man 
born of the virgin Mary, completely subject to and dependent on God, in 
and through whom God manifested Himself to Israel by His Spirit, and 
whom He (God) has now-because of his real and actual obedience and 
overcoming-raised to the divine nature, and given all power in heaven 
and earth. 
 
We believe the Trinity theory is incorrect, for several reasons: 

1. We do not find anything like it in the Bible. 
2. It is directly OPPOSITE to what we do find in the Bible. 
3. It is contradictory, impossible, and absurd within itself. 
4. It was developed by the Roman Catholic Church, the merciless 
persecutor of God’s people all through the ages. 
5. It was developed from Greek pagan philosophy in a corrupt age 
by men who could not possibly have been right in divine things. 

 
We do not wish to ridicule or belittle anyone’s sincere beliefs, but the 
Bible makes it clear that knowing the truth about God is vital to 
salvation, and we wish to strongly present what we believe to be that 
Truth. “Trinity” is an invented, unscriptural word, and an invented, 
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unscriptural theory. The Bible never, from beginning to end, speaks of or 
even hints at three gods. It is repeatedly insistent on ONE, and One only. 
 
Orthodox writers on the Trinity always say that though the Bible does 
not ever actually teach the Trinity theory, yet it infers it, and takes it for 
granted. They strain every mention of the Father, Son and Holy Spirit 
into this preformed Greek philosophical mold, even though this straining 
makes an absurdity, as when one everliving, almighty co-equal anoints 
another co-equal with a third co-equal without measure; or when one 
everliving, almighty co-equal sends another co-equal to overshadow a 
woman so that a third, everliving, almighty, all-knowing co-equal will be 
born of her as a helpless baby, and gradually grow up and increase in 
knowledge and understanding. We repeat that we are not making fun: 
just seriously trying to point out what we believe to be error. 
 
It was the Holy Spirit that came upon Mary, and we are told she was 
“found with child of the Holy Spirit”: but it is always God Himself, and 
not the Holy Spirit, that is said to be the Father of Jesus-the very term 
“Father” indicates this. This is quite clear and harmonious according to 
the Bible picture that the Holy Spirit is not a person but the power of 
God; but by the Trinity theory it is confusion. 
 
No one reading the Bible in its simplicity would ever come up with the 
idea of three gods in one, or of Jesus being an almighty, all-knowing, co-
equal, untemptable god who could not die: pretending to be tempted, to 
learn, to overcome the lusts of the mortal flesh in a mighty struggle, with 
“strong crying and tears,” and to die. 
 
It is undeniable that nearly all pagan religions had trinities. The 
trinitarian International Standard Bible Encyclopedia admits (as it must)- 

“Triads of divinities occur in nearly all polytheistic religions.” 
 
The writer is arguing that his Platonic Roman Catholic Trinity is 
different, but he does concede this incontrovertible fact. 
The Encyclopedia Britannica says (9th edit., art. “Theism,” by a 
trinitarian)- 

“The propositions constitutive of the dogma of the Trinity were only 
formed through centuries of effort; only elaborated by the aid of 
conceptions, and formulated in the terms of Greek and Roman 
metaphysics. 

 
“The evolution of the Doctrine of the Trinity was the most 
important doctrinal fact in the history of the Church in the first five 
centuries. The fusion of theology and philosophy was the distinctive 
feature of medieval Christendom.” 
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This is the trinitarians’ own explanation of its origin. 
 
The essence of the Trinity theory (after “centuries” of “evolution”) is that 
there are three persons in what they label “the Godhead”: all existing 
from all eternity, all perfectly equal, none greater or less, none before or 
after, not one but three, and not three but one-and that one must believe 
that or be damned everlastingly to eternal hell tortures. 
 
The period in which the Trinity theory was confessedly “evolved” was 
very corrupt religiously. The church historian Mosheim, himself a devout 
trinitarian, said of the Council of Nice, ad 325, at which this theory was 
first officially formulated (though by no means in its final form)- 
“Those idle fictions which a regard for the Platonic philosophy and for 
the prevailing opinions of the day had induced most theologians to 
embrace even BEFORE the times of Constantine, were now confirmed, 
extended and embellished.” 
 
Of the general religious conditions of that time he says (Cnt. 4, pt. 2, ch. 
2-3): 

“Constantine assumed to himself the supreme power over the 
Church, and the right of modeling and controlling it . . . nor did any 
bishop call in question this power of the Emperor. 
 
“There were now added, by the authority of the Emperor, grand 
councils of the whole Church, the emperor having first summoned 
one of this character at Nice. 
 
“The bishops, whose wealth and influence were not a little 
augmented from the time of Constantine, gradually subverted and 
changed the ancient principles of church government. They 
excluded the people altogether from having a voice, and deprived 
the presbyters of their authority, so that they might control 
everything at their discretion, and in particular appropriated the 
ecclesiastical property to themselves. 
 
“Constantine and his successors assembled councils, presided in 
them, assigned judges for religious disputes, and decided contests 
between bishops and people. 
 
“The Bishop of Rome exceeded all other bishops in the amplitude 
and splendor of his church, in the magnitude of his revenues and 
possessions, and in the sumptuousness and magnificence of his style 
of living. These indications of power and worldly greatness were so 
fascinating to the minds of Christians even in this age, that often 
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most obstinate and bloody contests took place at Rome when a new 
pontiff was to be created. In the year 366 the contention issued in a 
bloody warfare, in which there was fighting, burning of buildings, 
and many lost their lives. Damasus came off victorious in the 
contest. 
 
“The vices of the clergy, especially those who officiated in large 
and opulent cities, were augmented in proportion to the increase of 
their wealth, honors and privileges, derived from the emperors and 
various other sources; and that this increase was very great, after 
the time of Constantine, is acknowledged by all. The bishops had 
shameful quarrels among themselves, and while they trampled on 
the rights of the people and of the inferior clergy, they vied with the 
civil governors of the provinces in luxury, arrogance and 
voluptuousness. 
 
“Genuine piety was supplanted by a long train of superstitious 
observances, derived partly from a disposition to adopt profane 
rites and combine them with Christian worship, and partly from the 
natural predilection of mankind for a splendid and ostentatious 
religion. 
 
“The public supplications by which the pagans were accustomed to 
appease their gods were borrowed from them, and were celebrated 
in many places with great pomp. Worship of the martyrs was 
modeled by degrees into conformity with the pagans’ worship of 
their gods. 
 
“The doctors who were distinguished for their learning explained 
the sacred doctrines after the manner of Origen (on whom they all 
fixed their eye) in accordance with the principles of that philosophy 
which they learned in their youth at school, the Platonic philosophy. 
They were admirers of Plato, and held as certain all his decisions 
which were not absolutely repugnant to the truths of Christianity; 
and proceeding upon these as their first principles, they drew from 
them many and very subtle conclusions. 
 
“From disputes on religion, the ancient simplicity had nearly taken 
its flight; and in place of it, dialectical subtilties and quibbles, 
invectives, and other artifices had succeeded. Many endeavored to 
involve in obscurity the question under discussion, and to excite 
odium against their antagonists. So far from disguising these faults, 
they claimed praise for them. 
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“The truth of doctrines was proved by the number of martyrs who 
had believed them, by prodigies, and by the confessions of devils. 
Ambrose, in controversy with the Arians, brings forward persons 
possessed with devils, who are constrained, when the relics of 
Gervasius and Protasius are produced, to cry out that the doctrine 
of the Nicene Council concerning the three persons in the Godhead 
is true and divine. This testimony of the prince of darkness Ambrose 
regards as proof altogether unexceptionable.” (End of quotation 
from Mosheim). 

 
And so we could go on endlessly, from Mosheim and others. We urge 
that the writings of reputable church historians about this period be read. 
We just cannot believe that God would use such men to “evolve” new 
doctrines about Himself from pagan Platonic philosophy. 
The Holy Spirit was not fully added to make up the modern Trinity until 
quite a late date in the development of the theory. The Herzog 
Encyclopedia of Theology (by trinitarians), describing the admitted 
gradual development of this theory, says (Article: “Trinity”)- 

“Tertullian (about 200 ad) made the Logos the Son: he reached only 
a trinity* of succession. Origen (about 250 ad) made the Sonship an 
eternal fact, but his trinity* is only one of subordination, and Arius 
might as well be his pupil as Athanasius. 
 
“Up to 360 ad, the whole development was markedly dyadic 
(having just two elements: Father and Son). Even after the Council 
of Constantinople in 381 ad, it took a long time before the Holy 
Spirit attained full equality with the Father and Son in the divine 
triad.” 
 

Other trinitarian writers say the same. Mosheim says Origen taught- 
“That the Holy Spirit is nothing else than the divine energy or 
power of acting and working.” 

 
Origen is certainly no authority on Truth, but he was the most influential 
churchman of his century, and this shows that the Trinity theory was far 
from developed in his day (about 250 ad). His admiring followers would 
have done well to follow him on this point, rather than in his myriad 
speculations, but this was too true and simple. 
 
There is much more very interesting in this Herzog article. These men 
sincerely believe the Church is making commendable progress in 
developing new doctrines the apostles never dreamed of. It says further- 
“Richard of St. Victor (about 1200 ad) poured his whole wealth of half-
poetical mysticism into the subject, and produced one of the greatest 
efforts of medieval theology . . . Luther, as well as Calvin, felt the 
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necessity of regenerating and remodeling the dogma .Ê.Ê. The first really 
new departure in the development of the doctrine of the Trinity since the 
days of Richard of St. Victor was due to the Protestant philosophy, now 
set free from the fetters of the Church, more especially to Jacob Boehme. 
His idea of an imminent process by which the Deity evolves into a 
Trinity is one of the profoundest speculative thoughts which ever sprung 
from a dogma, and has exercised a widespread, fertilizing influence both 
on theology and philosophy.” 
 
And so on and on and on! What a far cry from the refreshing picture of 
simple, unchanging, pure, revealed scriptural Truth! The final official 
form of the Trinity, the Athanasian Creed, which is the current standard 
Creed that must be believed on pain of eternal hell torment, had nothing 
to do with Athanasius, who flourished in the fourth century. It was long 
thought to be from him, but now is universally admitted not to be. It 
cannot be traced back earlier than the eighth century. 
 
The Trinity theory was established as church dogma by armed force. The 
battle raged through the fourth century, as political power shifted back 
and forth between trinitarian and anti-trinitarian emperors. It was finally 
permanently established* by the emperor Theodosius (379-395), 
apparently because he was prepared to be most ruthless and thorough. 
The historian Gibbon says (Decline and Fall of Roman Empire, chapter 
27)- 

“The ecclesiastics who governed the conscience of Theodosius 
suggested the most effective methods of persecution. In the space of 
fifteen years he promulgated at least fifteen severe edicts against the 
heretics, more especially against those who rejected the doctrine of 
the Trinity. And to deprive them of every hope of escape, he sternly 
enacted that, if any laws should be alleged in their favor, the judges 
should consider them as the illegal productions either of fraud or 
forgery. 
“They were exposed to the heavy penalties of exile and confiscation. 
Their religious meetings, whether public or secret, by day or by 
night, in cities or in the country, were equally proscribed by the 
edicts of Theodosius. The buildings or ground which had been used 
for that illegal purpose was forfeited to the imperial domain. 
“The theory of persecution was established by Theodosius, whose 
justice and piety have been applauded by the saints.” 

 
Mosheim confirms this and, like Gibbon, gives an account of the running 
battle between trinitarians and non-trinitarians through this period- 

“Constantine was persuaded that Arius had been unjustly 
oppressed. He recalled him from exile, and Athanasius was 
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banished (Athanasius was exiled and recalled four times in his 
lifetime, as the struggle surged back and forth). 
 
“After the death of Constantine (when his three sons divided the 
Empire), Constantius in the East was very partial to the Arian 
cause, but Constantine and Constans in the West supported the 
(trinitarians). Councils were arrayed against councils. 
 
“Constans died in 350, and much of the West, including Italy, came 
under Constantius, who involved the (trinitarians) in numerous evils 
and calamities. The latter made no hesitation to return the same 
treatment as soon as time, place and opportunity were afforded 
them. The history of Christianity under Constantius was a war 
among brethren carried on without religion, justice or humanity. 
The Orthodox and the Arians were constantly in the field, and they 
often came to bloodshed. The victorious party oppressed the 
vanquished with banishments and violence. 
 
“When Constantius died, 362, the Arians’ prosperous days ended. 
Julian had no partiality for either. Jovian (363-364) espoused the 
orthodox sentiments, and therefore all the West and most of the East 
rejected Arian views and reverted to trinitarianism. 
 
“But the scene changed when Valentinian (West) and Valens (East) 
came to power in 364. Valentinian adhered to the Nicene decisions, 
therefore in the West Arianism (a few excepted) was wholly 
extirpated. Valens joined the Arians, and so in the East many 
calamities befell the orthodox. 
 
“Theodosius (379-395), by depriving the Arians of all their 
churches, and enacting severe laws against them, caused the 
decisions of the Nicene Council to triumph everywhere, and none 
could any longer publicly profess Arian doctrines.” 

 
Such was the sorry picture of the Trinity’s birth pangs. In all this period, 
the true believers were a small fleeing minority, persecuted by both 
political factions-trinitarians and non-trinitarians-keeping themselves 
separate from and unsullied by the ungodly fleshly strifes and wars of 
these “Christians” who had entered totally into the evil, carnal politics of 
the world of sin, and were murdering each other as that political power 
passed back and forth among them, just like the warring “Christian” 
nations of today. How could such worldly, warring “Christians” possibly 
have God’s Truth? 

* * * 
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The Scriptures emphasize over and over, not only that there is only one 
God, but that God is ONE, not three or any other number, as- 

Deut. 6:4  “Hear, O Israel, the Lord our God is ONE Lord”  
 

And far from modifying this, the “man Christ Jesus” repeats it word for 
word, and declares it to be the “first commandment of all” (Mark. 
12:29). 
 
God proclaims several times through Isaiah (ch. 44 and 45)- 

“I am God, and there is none else . . . Beside Me there is no god.”  
 
This testimony alone is conclusive. It is begging the question, and 
denying the meaning of words, to say, as trinitarians do, that in all these 
emphatic statements of absolute oneness, God really is trying to say that 
He is actually three, and there are two others. 
 
But the Scriptures go even further, and put the matter beyond any 
possibility of cavil by very clearly, in several places, distinguishing 
between this One True God and the man Christ Jesus, as Jesus’ prayer- 

“This is life eternal, to know Thee, the only true God, AND Jesus 
Christ, whom Thou hast sent” (John. 17:3). 

 
Note:  
1. Jesus is SEPARATE and DISTINCT from the “only true God.” 
2. Jesus PRAYS to this “only true God.“ 
3. This only true God SENT Jesus. 
 
The well-known commentator Adam Clarke, trying to defend the Trinity 
theory against the obvious absurdity of one co-equal praying to another 
co-equal of which he is an inseparable part, said that Jesus just prayed as 
an example to us. Consider the agony of Gethsemane in the light of that 
facile explanation; and Paul’s words (Heb. 5:7)- 

“He (Jesus) offered up prayers and supplications with strong crying 
and tears UNTO HIM that was able to save him from death, and 
was heard in that he feared.” 

 
It is IMPOSSIBLE to make any sense out of that if he were a co-equal 
part-an all-powerful, undying part-of an everlasting Trinity. Again, on 
the clear distinction between the man Jesus and the one true God- 

1 Cor. 8:6 “There is one God, AND one Lord Jesus Christ.”  
 
And even more clear and inescapable, if possible- 

1 Tim. 2:5 “There is one God, AND one mediator between God and 
men, the MAN Christ Jesus.”  
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The Scriptures many times call Jesus a man, as- 
Acts 2:22  “A man approved of God by miracles which GOD did BY 
him.”  

 
When he was tempted (which God cannot be) he applied to himself- 

Matt. 4:4 “Man shall not live by bread alone, but by the word of 
GOD 

 
He likewise applied to himself the command- 

Matt. 4:10 “Thou shalt worship and serve the Lord THY God.” 
 
According to the Trinity theory, that is telling him to worship and serve 
himself. He called God his God (John. 20:17). He is called man now- 

Acts 17:31 “God will judge the world by that man whom He hath 
ordained.” 

 
This is still future: long after Christ’s glorification and ascension to 
heaven. God is still the prime Power: Christ is still the man whom God 
has glorified and is using. If Christ is still a man, under God’s control 
and subservient to God’s use, where is the co-equal Trinity? 
 
Those who are committed to the Trinity theory through tradition or 
position have to have some kind of answer for all the vast bulk of clear 
Scripture that disproves that theory. Therefore they have arbitrarily 
divided Christ into two people. These two people they call his “divinity” 
and his “humanity.” According to their theory, complete opposites can be 
true at the same time of these two invented people. 
 
One can know something, and the other at the same time can not know it; 
one can be almighty and omnipotent, the other weak and totally 
dependent. One can be possible of sin; the other absolutely unsinnable; 
one temptable, the other not. One can be dead, the other alive and 
impossible of death. One an almighty, all-knowing god, the other a 
helpless new-born babe, knowing nothing. One eternally co-equal with 
Almighty God, the other completely subject to and dependent on God for 
everything. 
 
Two things about this weird conception will immediately strike any 
rational person: 1) it has no basis in Scripture, and 2) by such an invented 
theory, any truth could be nullified, and any error proved. The entire 
complicated fabric of the Trinity theory hangs on this completely 
groundless assumption, this absurdity, that Christ was a host of two sets 
of diametrically opposite things at the same time. 
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Go carefully through the Gospels. There are literally hundreds of 
incidents and statements showing Christ to be completely subject to and 
dependent on God. Over and over he himself emphasizes that God was 
everything: supreme, all-wise, all-powerful: and that he himself was 
nothing apart from God’s power and presence and wisdom in him. It is 
impossible to imagine a picture more different from the coequal Trinity 
idea. 
 
There are a great multitude of passages which we sincerely believe the 
Trinity theory makes meaningless and absurd, as- 

John. 14:28 “My Father (said Jesus) is GREATER than I.”  
1 Cor. 11:3 “God is the head of Christ, as Christ is the head of 
man”   
Mark. 13:32 “Of that day the Son knoweth not, only the Father 
knows”  
Luke. 22:42; John. 12:27 “Not my will, but Thine, be done . . 
Father, save me from this hour.” 

 
Gethsemane alone is more than enough to disprove the Trinity theory. 

Matt. 20:23 “To sit on my right hand is not mine to give: it shall be 
given to them for whom it is prepared of my Father.”  
Heb. 2:10 “God made Christ perfect through suffering.”  
Mark. 15:34 “My God, my God, why hast thou forsaken me?” 
Matt. 12:18 “Behold (said God), my servant, whom I have chosen: I 
will put My Spirit on him”  

 
Three co-equals? 

“The son can do NOTHING of himself, but what he seeth the Father 
do”  
Heb.1:2 “God appointed Jesus the heir of all things”  
Luke 1:32  “God SHALL GIVE Jesus the throne of his father 
David”  

 
Face these honestly, and do not hide behind the meaningless word-jingle 
about his “divinity” and “humanity.” They could be multiplied 
indefinitely. The whole picture in the Gospels is the very opposite of the 
Trinity. Just one more (1 Cor. 15:24), describing the final, eternal 
consummation of God’s glorious purpose with mankind- 

“Then cometh the end, when he (Jesus) shall have delivered up the 
kingdom to God . . . And (v. 28) when all things shall be subdued 
unto him, then shall the Son also himself be subject UNTO HIM that 
put all things under him, that GOD may be all in all.” 

 
The final picture: Jesus ETERNALLY SUBJECT that God may be 
ETERNALLY SUPREME. Trinitarians make little attempt to harmonize 
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their theory with this scripture, though some, again splitting Jesus into 
two people, say his “humanity” will be subjected, but not his “divinity.” 
One confessed bemusedly: “Subjection certainly is irreconcilable with 
equality.” Adam Clarke says “How this shall be we can neither tell nor 
know till that time comes.” And Speakers Commentary lamely says it is: 
“A grand summary of sublime mysteries which their own fulfillment in 
eternity alone can solve.” We believe it completely disproves their 
theory. 
 
Note:  This article now moves to a discussion of the relationship of Jesus 
to his Father.  This will be the subject of the next issue (May, 2019) and 
will be continued there, Lord Willing. 

 
Anti-Semitism Continues to Rise  

in the US 
 
We have been pointing out that the events of Ezek. 38 indicate two 
separate and opposite characteristics of the Tarshish powers.  They 
must first be set for the defense of Israel, and actually in the land to 
resist the Northern Alliance of Nations (United Europe, controlled 
by Russia, along with the Shi’ite Islamic states.)  Secondly, they 
must fail.   
 
We might think these characteristics are contradictory. The 
promises to Abraham were that God will bless those nations which 
bless Israel.  How then could a nation which is set for the defense 
of Israel, as the US truly is today, and having been blessed as no 
nation on earth has been blessed since Hiram’s Tyre, become 
cursed to the point where they are utterly destroyed by the 
advancing northern hosts, as described in Ezek. 38?  The answer 
appears to be in a drastic change in the attitude of the government. 
 
Just as in ancient Egypt, a Pharaoh is said to have risen up who 
knew not Joseph.  That is, the government of Egypt changed and 
removed the leadership to whom Joseph had been their hero.  
History tells us that at this time, the Hyksos, an invading people 
came in and conquered Egypt, and set up a new government which 
had no respect for the history of Egypt.  These new rulers set up 
new political leadership, and the entire attitude towards Israel 
changed, virtually overnight. 
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A very similar thing appears to be on the verge of happening in the 
United States.  While today the US enjoys a strong and loyal 
relationship with Israel through the close associations of Prime 
Minister Benjamin Netanyahu and President Donald Trump, and 
while streets and train stations in Israel are being named after 
President Trump, a very ugly trend towards anti-Semitism and 
anti-Israeli feelings are growing in the opposition Democratic 
Party, within the American Congress. 
 
During the last election, several declared socialists were elected to 
the Congress, and for whatever reason, these appear to be 
exercising a strong influence on the American Congress.  Clear 
anti-Semites have been elected, and attacks on Jews and on Israel 
are well underway.  What is particularly alarming is the refusal of 
a major political party not to decry these remarks, or reprimand the 
speaker.  Rather, the speaker appears to be celebrated. 
 
Perhaps most prominent among the newly elected, is  
Congresswoman Ilhan Omar, who was known to be anti-Semitic 
prior to her election.  The following is from the New York Post, 
Nov. 11, 2018: 

In a 2012 tweet, for instance, the Democrat explained that “Israel 
has hypnotized the world, may Allah awaken the people and help 
them see the evil doings of Israel.” 
 
“Now, it isn’t inherently anti-Semitic to be critical of Israeli 
political leadership or policies. The Democratic Party antagonism 
toward the Jewish state has been well-established over the past 
decade. But Omar used a well-worn anti-Semitic trope about the 
preternatural ability of a nefarious Jewish cabal to deceive the 
world. 
 
“It’s something you would expect to read in the Protocols of the 
Elders of Zion or hear from a professor of comparative literature at 
Columbia University, not a US congresswoman. 
 
“Omar had a chance to retract, or at least refine, her statement. 
Instead, she doubled down. ‘These accusations are without merit,’ 
she claimed, blaming Jewish Islamophobia for the backlash. ‘They 
are rooted in bigotry toward a belief about what Muslims are 
stereotyped to believe.’” 
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While Congresswoman Omar was called out by many in her own party 
for her earlier remarks, she has now doubled down on her anti-Semitic 
rhetoric.  And it is these more recent comments which have caused the 
concern of growing anti-Semitism, due to the decision of a major 
American political party, not to condemn them.  She has recently 
claimed in various posts that American representatives have been paid 
off, or bribed for their support of Israel, and in another comment, have 
accused American Jews of having dual loyalties, though she herself is 
thought to have dual citizenship, American and having been born in 
Somalia. 
 
Eight of the eleven Democratic candidates for President in 2020 have 
refused to condemn her.  The leader of the House of Representatives has 
refused to remove her from the Foreign Affairs Committee, which has 
direct contact with Israel.  And the reasons appear to be the growing 
influence of anti-Semites in the Democratic Party. 
 
Rashida Tlaib, another freshman Congresswoman who came to congress 
with an anti-Semitic background, having been a contributing writer to the 
Newspaper of a well-known anti-Semite who praises the work of Adolph 
Hitler, Louis Farrakhan; has also been outspoken in Congress.  Working 
to undermine a bill in Congress, which would punish American 
companies that participate in the economic boycott of Israel, wrote of the 
supporters of the bill: 

“They forgot what country they represent.” 
 
Commenting on her remarks, Fox News reported: 

“Top Republicans in the Senate are also alleging that Democratic 
leaders are hoping to hide the fact that Tlaib is just one of many new 
Democratic politicians in Congress who harbor deeply anti-Israel 
views. 
 
“Tlaib, responding to a post by Vermont Independent Sen. Bernie 
Sanders on Monday, suggested that Senate Republicans were more 
loyal to Israel than the U.S., amid a report that GOP leaders 
were planning to introduce a bill that would punish companies that 
participate in the so-called "Boycott, Divestment, and Sanctions" 
(BDS) global movement against Israel.  BDS proponents seek to 
pressure Israel through economic and other means -- often, until 
Israel ceases to exist in its current form. 
 
"’They forgot what country they represent,’ Tlaib, a Palestinian-
American who made history last week by becoming one of the first 
two Muslim women to ever serve in Congress, wrote.” 
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“Florida Republican Sen. Marco Rubio, one of the Republican 
senators to introduce the anti-BDS bill, immediately called Tlaib's 
post an ‘anti-Semitic line’ that perpetuates a longstanding ‘dual 
loyalty’ conspiracy that holds that Israel effectively controls 
Washington politicians. 
 
“The accusation that Jewish politicians could be vulnerable to 
having ‘dual loyalties’ has been made for centuries in various 
contexts, and has been seen widely as a religious-based attack intent 
on undermining their leadership. 
 
“The posts by Sanders and Tlaib specifically criticized Senate 
Republicans for planning to introduce the ‘Strengthening America’s 
Security in the Middle East Act of 2019,’ a pro-Israel series of bills, 
instead of legislation to end the ongoing partial federal government 
shutdown, which entered its 17th day on Monday.” 
 

This really shows the contradiction of politics in the US, which we 
should expect to see in the latter days, based on Ezek. 38.  One group of 
individuals represented generally by the Republican Party support Israel 
and are taking steps to guarantee her future.  The other party, in their 
move towards socialism, (which is necessarily anti-Semitic at its very 
roots) is quite hostile to Israel, and to all who would support her.  As the 
New York Post article quoted above states, this has been going on for the 
last 10 years, but the unwillingness of the Democratic Party to take a 
public stand against it, is something new to American Politics. 
 
Even the new darling of the Democratic Party, freshman 
Congresswoman Alexandria Ocasio Cortez, in an early interview 
referred to Israel as “the occupied territories.”  And while she later 
apologized for “not understanding the Middle East,” her strong recent 
support of both Omar, and Tlaib, shows she understood exactly what she 
was saying. 
 
Personally, I found her comments on Jerusalem as “occupied territory” to 
be the most telling of the direction of the Democratic Party, since former 
President Obama’s National Security Advisor, John Brennan in 2010, 
said that his favorite city was Al Qud, which is the Islamic name for 
Jerusalem. 
 
Some might think Socialism and Islam to be strange bedfellows, but they 
are actually quite similar.  Socialism is thought to be about “liberty, 
fraternity, and equality,” but it is not.  It is about the government 
controlling every aspect of an individual’s life.  This is why God calls the 
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socialistic co-opting of these principles to be “unclean” spirits.  It doesn’t 
do, what it claims to do. 
 
Sharia law, the law of Islam (which is openly supported by both Omar 
and Tlaib,) is similar to socialism, in that it is all about the Mosque 
controlling every aspect of the individual’s life.  But in Islam, the 
Mosque is the government.  So they both share the same goals.  Both 
systems believe that the individual is subordinate to the state, and the 
state has the authority to control the individual.   
 
But just as important is the theology behind both systems.  Socialism is 
the belief that man is in control of his own destiny and can rule himself.  
The Jews are God’s witness, that He is in control of man and his destiny, 
and that He is setting up whom He will. 
 
Likewise to the Muslims, the Bible testifies that in Isaac shall God’s seed 
be called.  But the book of Muslim testifies to the supposed 
righteousness of Ishmael.  And more importantly, it ignores the promises 
made to Abraham, Isaac, and Jacob this way: 

Book of Iman, 3.67:  Ibrahim was not a Jew nor a Christian but he 
was (an) upright (man), a Muslim, and he was not one of the 
polytheists. 

 
Now no follower of Judaism could agree to such a thing from the Koran.  
And for that reason, Mohammad, in a chapter from the Koran critical of 
Jews said: 

The Dinner Table 5.60:  Say: Shall I inform you of (him who is) 
worse than this in retribution from Allah? (Worse is he) whom 
Allah has cursed and brought His wrath upon, and of whom He 
made apes and swine, and he who served the Shaitan; these are 
worse in place and more erring from the straight path. [The Shaitan 
is roughly equivalent to the Christian Devil, an ugly creature with 
human form, but hoofs, who tempts people to do evil.--jp] 

 
No doubt any follower of the news has seen an Islamic Iman or Holy 
man say that Jews are descendants of apes and swine.  This is actually a 
part of the teaching from the Koran. 
 
So it is easy to see that the beliefs of Moslems and Jews are as opposed 
to each other, as are the views of Jews and Socialists.  So the two make 
strong allies, enemies of Jews and the nation of Israel, and the fact that a 
major American political party is accepting of both theologies, gives us a 
clue as to how Bible prophesy will be fulfilled in the near future. 
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If we wonder just how deep the feelings of anti-Semitism have become 
in the US., we have a clear and recent example.  This past week Chelsea 
Clinton, daughter of former Democratic President Bill Clinton, who is 
married to a Jewish man, had called Congresswoman Omar’s remarks 
which we have referred to in this article, anti-Semitic.  Following the 
recent killing of 50 Muslim worshippers at the Mosque in New Zealand, 
Chelsea Clinton was confronted at a vigil for the dead at New York 
University, and accused by Democratic Socialists, that her tweets were 
directly responsible for the murder of 50 Muslims in New Zealand. 

Fox News:  “Chelsea Clinton received an earful in New York City 
on Friday night from a college student who said the former first 
daughter "stoked" the hatred behind the massacre earlier in the day 
in Christchurch, New Zealand.” 
 
“Some of the NYU students told Clinton she wasn't welcome at the 
vigil. One of the students referred to Clinton's recent condemnation 
of Rep. Ilhan Omar, over the congresswoman's anti-Semitic 
remarks.” 

 
What Chelsea said would hardly have seemed controversial.  She had 
simply made what appeared to have been an obvious comment: 

“We should expect all elected officials, regardless of party, and all 
public figures to not traffic in anti-Semitism” Chelsea said. 
 

But among today’s Democrats, this brought a stunning response against 
Chelsea, and her simple comment: 

“This, right here, [the vigil—jp] is a result of a massacre stoked by 
people like you and the words that you put out into the world,” one 
student told Clinton. “And I want you to know that and I want you 
to feel that deep down inside. Forty-nine people died because of the 
rhetoric you put out there.” 
 

And this was followed by an op-ed in Buzz Feed, an internet organ:  
“We did a double take when we first noticed Chelsea Clinton was at 
the vigil. Just weeks before this tragedy, we bore witness to a 
bigoted, anti-Muslim mob coming after Rep. Ilhan Omar for 
speaking the truth about the massive influence of the Israel lobby in 
this country. As people in unwavering solidarity with Palestinians in 
their struggle for freedom and human rights, we were profoundly 
disappointed when Chelsea Clinton used her platform to fan those 
flames. We believe that Ilhan Omar did nothing wrong except 
challenge the status quo, but the way many people chose to criticize 
Omar made her vulnerable to anti-Muslim hatred and death threats.” 
 

It will be instructive to watch this progress in the US Congress. 

https://www.foxnews.com/politics/chelsea-clinton-says-shes-a-definite-maybe-to-run-for-office
https://www.foxnews.com/politics/chelsea-clinton-says-shes-a-definite-maybe-to-run-for-office
https://www.foxnews.com/category/topic/new-zealand-shooting
https://www.foxnews.com/category/topic/new-zealand-shooting


236 
 

Baptismal Questions concerning God 
from Brisbane 

WHAT THE BIBLE REVEALS CONCERNING GOD 
 

1. You have said the Bible reveals God’s purpose. What does the Bible 
reveal concerning God? 
That there is only one God, the Father of all, the Father of the Lord Jesus 
Christ and, therefore, the common idea that God is a trinity is utterly 
unscriptural. “There is one God, and one mediator between God and 
men, the man Christ Jesus.” (1 Timothy 2:5). “Hear, O Israel, the Lord 
our God is one Lord.” (Deuteronomy 6:4). Also Isaiah 45:5; 1 
Corinthians 8:6; 2 Corinthians 1:3 etc. 
 

2. The first chapter of the Genesis record states, “In the beginning God 
created the heavens and the earth.” It then goes on to show that 
during a process of six literal days all life on the earth was created. 
Do you believe the first chapter of Genesis is a true literal record of 
Creation and not just a vision Moses saw, representing long ages of 
Evolution? 
Yes. I believe the Genesis record in chapter one is a literal account. I do 
not believe in Evolution. Yahweh through Moses commanded Israel, 
“Six days shalt thou labour, and do all thy work: but the seventh day is 
the sabbath of Yahweh thy God…for in six days Yahweh made heaven 
and earth, the sea, and all in them is, and rested the seventh day: 
wherefore Yahweh blessed the sabbath day and hallowed it.” (Exodus 
20:9-11). (Note Berean Restatement No. 3 ‘Evolution’ on page 145).  
(Also note February 2019 Berean.) 
 

3. What is the nature of God? 
God “only hath immortality,” i.e. underived immortality (1 Timothy 
6:16). 
 

4. Where does God dwell” 
In heaven for Solomon at the dedication of the temple in Jerusalem 
prayed, “What prayer or what supplication so ever shall be made of any 
man or of all Thy people Israel…hear Thou from heaven Thy dwelling 
place, and forgive…” (2 Chronicles 6:29-30) “Our Father Who art in 
heaven, hallowed be Thy Name…” (Matthew 6:9). 
 

5 Is God confined to heaven though dwelling there? 
No. He is everywhere present and nothing can be hid from His 
knowledge (Jeremiah 23:24; Psalm 139:6-12). 
 

6 Has God shape and form? 
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Yes. “Therewith bless we God, even the Father, and therewith curse we 
men, which are made after the similitude of God.” (James 3:9; also 1 
Corinthians 11:7 - image; John 5:37 - form and voice; Psalm 34:15-16 - 
eyes, ears and face; Hebrews 1:3 - the right hand of the Majesty on high). 
 

7 Is God a trinity? 
No. “There is one God and one mediator between God and men, the man 
Christ Jesus.” (1 Timothy 2:5). 
 

8 Is the word “trinity” in the Bible? 
No. 
 

9 Why is it to God alone all honour and power everlasting is due? 
Because He is Omnipotent - all-powerful (Revelation 19:6); Omnipresent 
- all present by His spirit and Omniscient - all seeing (Jeremiah 23:24: 
Hebrews 4:13: Psalm 139; 1-8). 
 

10 What does the Bible reveal concerning the character of God? 
Note Exodus 34:6-7 etc. 
That He is kind, yet inflexible in the requirements of His law; loving and 
compassionate, yet terrible as a destroying fire against the rebellious and 
the guilty; forgiving towards offences, yet jealous of the dignity, the 
glory, and supremacy of His name. He is holy, and cannot look upon sin. 
He is wise, and cannot tolerate fools. He is true and faithful, and will 
destroy all the false and perfidious. He is just and true and perfect - at 
once the fountain of love and vengeance, the author of life and death; the 
source of reviving mercy and consuming fire. He is eternal, 
unchangeable, unsearchable, infinite, and glorious in power and majesty 
- the king immortal, the possessor of heaven and earth, to whom alone is 
glory due. (The Christadelphian Instructor pg. 9 no.14).  

The above summary by bro. Roberts of the name or character of God has 
a most important principle. The apostle Paul says we ought to note “the 
goodness (kindness ESV) and the severity of God” (Romans 8:22). Bro. 
Thomas reminds us in Elpis Israel that the character of Yahweh is not 
constituted of one attribute only, but that he is sovereign of the universe 
as well as kind and merciful. He is not merely an intellectual but also a 
moral being. His purpose with man who He intellectually and morally 
constituted is to reflect His moral glory voluntarily by belief and 
obedience to His word, so as to be in harmony with, and thereby honour 
His name. (Refer Elpis Israel pg. 180 – 181). We in fact can only be the 
recipients of His loving kindness when we first understand and humbly 
bow before His righteousness and holiness, acknowledging that He is 
“just and the justifier of the one who has faith in Jesus.” (Romans 3:26). 
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11 What is the spirit of God? 

It is God’s power by which He made heaven and earth and all creation is 
preserved by this same power. (Psalm 104:30; Jeremiah 32:17; Job 33:4; 
Acts 17:24-28; Job 34:14-15). 
 

12. Is the Holy Spirit a God? 
No. Nowhere in scripture does it say this. It is the power of God 
separated out (meaning of Holy) to do a particular work (Luke 1:35). 
 

13. Is God therefore separate from and different from His spirit? 
No. God and His spirit cannot be separated. They are both one. (John 
4:24). He is everywhere present by His spirit. “Whither shall I go from 
Thy spirit?” (Psalm 139:7). 
 

14. What do these things teach us about our conduct? 
They teach us that we are always in His presence. Even our innermost 
thoughts and intentions He can discern. (Hebrews 4:12-13; Psalm 
139:12). 
 

15. What is God’s free spirit? (Psalm 51:12) 
It is God’s spirit and His breath of life. (Job 34:14). 
 

16. What is the “right spirit” the Psalmist prays for?   
(“Create in me a clean heart God; and renew a right spirit within 
me.” Psalm 51:10) 
It is the mind of men cleansed by the word of God (Psalm 51:6-10). 
 
Bro. Thomas describes in beautiful language what is this right spirit that 
must be developed in every man and woman who becomes a true believer 
of the gospel. “This new mode of thinking and feeling created in a true 
believer by the divine law and testimony, is variously designated in 
scripture. It is styled ‘a clean heart and a right spirit’ (Psa. 51:10); ‘a 
new spirit’ and ‘a heart of flesh’ (Ezek. 11:19); the ‘inward man’ (2 Cor. 
4:16; Rom. 7:22); ‘new creature’ (2 Cor. 5:17); ‘the new man created in 
righteousness and true holiness’; and ‘renewed unto knowledge after the 
image of him that created him’ (Eph. 4:24; Col. 3:10); the ‘hidden man 
of the heart’ (1 Pet. 3:4); and so forth. This new and hidden man is 
manifested in the life, which is virtuous as becomes the gospel. He 
delights in the law of the Lord, and speaks often of His testimonies. He 
denies himself of all ungodliness and worldly lusts, and walks soberly, 
righteously and godly in the world. His hope is the glorious 
manifestation of Jesus Christ, with the crown of righteousness, even 
glory, honour, and immortality, promised to all who look for him, and 
‘love his appearing’, and desire his kingdom (Titus 2:11-14; 2 Tim. 
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4:1,8: Heb. 9:28).” (Elpis Israel Part 1, chapter 4 ‘The two principles’, 
pg. 144). 

 
17. You said that God is one. Who is the “us” in Genesis 1:26? (“Let us 

make man in our image, after our likeness.”) 
The Elohim or Yahweh’s mighty ones - the angels. 
ANGELS AND WHAT SCRIPTURE REVEALS CONCERNING 
SPIRITUAL AND NATURAL BODIES  
 

18. Who are the Elohim? What did they do? 
They are glorious beings, manifestations of God, sent by God on various 
errands throughout the universe doing His pleasure. (Psalm 103:20) It 
was by their hands that Yahweh executed the acts of creation as is 
recorded in Genesis 1. (Job 38:7).  
 

19. What is the nature of the angels? 
They are spiritual bodies, immortal in nature, and like men in their form 
and aspect. 
 

20. Who made them spiritual bodies? 
God. (Psalm 104:4). 
 

12 We know God is a spirit being and “He maketh His angels spirits.” 
How many types of body are there? 
There is a natural body and a spiritual body. (1 Corinthians 15:44). 
 

21. Is a spiritual body like a natural body? 
It is like it in shape, but not in nature. 
 

22. What type of body have you? 
A natural, mortal body. 
 

23. What is the difference of nature between a spiritual body and a 
natural, mortal body? 

A mortal body grows old, decays and dies, whereas a spiritual body is 
immortal and glorious. (1 Corinthians 15:42). 
 
Bro. Thomas says “a spiritual body is as material, or substantial and 
tangible, a body as that which we now possess. It is a body purified from 
“the law of sin and death” (Elpis Israel, Part 1, chapter 2 “The spiritual 
body” pg. 43) 
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Hints For Bible Markers 
The Psalms 
Psalm 9:16 

“The LORD is known by the judgment which he executeth:” 
That day of judgment which has been long-awaited by the 

few who long for the rising new power in the Middle East that will 
smite the image upon its feet and grind it to powder, that the 
kingdoms of man shall become like the chaff of the summer 
threshing floors and carried away by the wind.  

 
“The wicked is snared in the work of his own hands.” 
Man's plots, plans, and his grandiose schemes shall be the 

snares that bring about his utter destruction. Why? “The LORD of 
hosts hath purposed it, to stain the pride of all glory, and to bring 
into contempt all the honorable of the earth.” (Isaiah 23:9). 
 

Psalm 9:17 
“The wicked shall be turned into hell, and all the nations that 

forget God.” 
When we look at the history of Israel we see that the hand of God 
is powerful upon his people. His Staff for guidance, showing 
kindness and mercy to those that love Him, and the Rod of His 
anger toward those that have afflicted them. We can see how the 
hand of the Lord affects those who love His name. History shows 
God's handiwork towards people and nations who befriend or 
afflict His people Israel. In that great day when the judgment 
Yahweh is executed, “The wicked shall be turned into hell, and all 
the nations that forget God.” Or as the apostle Paul says, “Who 
shall be punished with everlasting destruction from the presence of 
the Lord, and from the glory of his power;”  (2 Thessalonians 1:9). 

 
 

Continued next month should the Lord will                                                           
    bro. Beryl Snyder                                
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