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Editorial 
 

Clause seven of the Birmingham Amended Statement of Faith introduces 

us to the three primary promises which God has made to mankind.  These 

are those promises which form the basis of our hope.  In this edition of 

The Berean, we will focus on the first of the promises, the one made in the 

garden in the Garden of Eden.  Our basis of faith says that a promise was 

made to Adam, and this is the true fact, though that promise was 

specifically spoken to the serpent. 

Gen 3:15  And I will put enmity between thee and the woman, and 

between thy seed and her seed; it shall bruise thy head, and thou 

shalt bruise his heel.  

 

Here was the most important promise of all, the promise of a Messiah.  

The promise of one who would ultimately gain the victory over the now 

victorious serpent, or sin.   Adam had just suffered a humiliating defeat to 

the serpent, and he had become destined to die.  But in God’s words to the 

serpent comes the promise to Adam, and his descendants, of one who 

would reverse that outcome, and gain the victory over that which was now 

killing them.   

 

Included in this promise came several details.  This great hero of mankind 

would be born of a woman.  He would fight an epic battle with the serpent, 
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by which he would be bruised in the heel, but then he would gain the upper 

hand and crush the head of the serpent.  The seed of the woman would 

crush that force which had become the greatest enemy of all mankind, and 

that force which had resulted in man’s inevitable death. 

 

The imagery is clear.  A bruise to the heel, while painful, is not mortal, or 

final.  But a bruise to the head is.  In these words in the Garden are the 

promises that God would provide for us a hero who would suffer a wound 

from the serpent, but who would ultimately destroy him.  And it was 

confirmed by the apostle Paul in writing to the Hebrews, that this is 

precisely what Jesus did: 

Heb 2:14-15  Forasmuch then as the children are partakers of flesh 

and blood, he also himself likewise took part of the same; that 

through death he might destroy him that had the power of death, 

that is, the devil; And deliver them who through fear of death were 

all their lifetime subject to bondage.  

 

VII.--That He inaugurated this plan by making promises to Adam, 

Abraham, and David, and afterwards elaborated it in greater detail 

through the prophets (Gen. 3:15; 22:18; Psa. 89:34-37; 33:5; Hosea 

13:14; Isa. 25:7-9; 51:1-8; Jer. 23:5). 

 

As the faith uncovered by bre. Thomas, Roberts and Growcott comes 

under more and heavier attacks, our attention was drawn, this past month, 

to a paper done with the idea of showing, (and defending) the writings of 

modern Christadelphians who have been making steps towards returning 

to the worldly superstition and notion of the serpent, or  Devil being a 

fallen angel.  

 

This is actually the inevitable conclusion of the teachings called “clean 

flesh” or “partial atonement,” a teaching which says that Christ did not 

suffer from a condemned or defiled nature.  If you deny that sin is a 

physical condition, then what can the devil be?  Since they affirm that sin 

can only be moral, they are first forced into a completely untenable 

position, that the devil or diabolos is the personification of moral sin, 

rather than a description of sinful flesh.     

 

A typical discussion might be similar to one given by the late Richard 

Stone of Central in Long Beach, California, in 1978. 

(Question)  How do we explain the devil if we can't use Heb. 2:14 to 

do it? 

 

(Richard Stone)  “All right.  Let’s look at it this way.  The word devil, 

diabolos, false accuser is obviously a personification of something.  

Isn't it.  There is no such thing as the devil.” 
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“…the devil is obviously a personification of something.  When Paul 

speaks in the 6th chapter of Romans, ‘let not sin reign in your mortal 

bodies,’ sin is obviously personified as a king.  So a king is a 

personification of something, isn't it?  Of what is the king a 

personification of?  Sin.  The wages of sin is death, he speaks of sin 

as a master, so master is the personification of something.  Of what is 

the master of personification?  Of sin.   

 

Now what is the devil a personification of?  Well you won't find it in 

Heb. 2:14.  Because that verse doesn't explain itself.  But what did 

Christ destroy on the cross.  Sin.  Didn't he?  He destroyed sin in as 

much as he provided a way by which sin could be forgiven.  There is 

therefore no condemnation of those who are in Christ Jesus.  Because 

in Christ Jesus we have forgiveness of sins.  As far as we are 

concerned, sin has been destroyed.  And the effect of the destruction 

of sin by his dying upon the cross as an offering for sin, sin was 

condemned and executed on the cross. 

 

This is a very typical way in which the diabolos is changed by those 

Christadelphians with alternative views on the sacrifice of Christ, from the 

Devil being a description of human nature, to the devil being the 

personification of sin, in the sense of transgression.  And since it takes no 

time at all to show how silly an idea this is,--  

(such as:  1 Pet. 5:8  “Be sober, be vigilant; because your adversary 

the devil, as a roaring lion, walketh about, seeking whom he may 

devour;”) 

--those who suggest such things are ultimately forced to embrace yet a 

different idea for what the devil is in Heb. 2:14.  In the natural progression 

of things, this brings them back the idea of a fallen angel. 

 

The article which defends Christadelphians who it alleges are returning to 

a belief in a supernatural devil, correctly pointed out that the verse which 

most clearly shows how Jesus destroyed the devil, in fulfilling the promise 

made to Adam in the Garden, is Heb 2:14, as already quoted.  The article 

states: 

“Christadelphians have often attempted to defend the ‘internal devil 

theory, by claiming that Jesus destroyed this supposed ‘internal 

devil’, allegedly within His human nature, when He allowed Himself 

to be crucified upon the cross. Christadelphians have believed that 

‘the devil’ is ‘destroyed’, when the human nature, which supposedly 

contains it, is also destroyed. This is how Christadelphians have 

traditionally understood Hebrews 2:14, which reads in the Authorized 

Version: 
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“Forasmuch then as the children are partakers of flesh and blood, 

He [Jesus] Himself likewise took part of the same; that through 

death He might destroy him that had the power of death, that is, 

the devil.” 

 

“This leads Christadelphians to ask: ‘How can there possibly be a 

supernatural devil, when Jesus has already ‘destroyed’ him, on the 

Cross? 

  

“However - the word ‘destroy’ which is used in the King James 

translation of Hebrews 2:14, is the Greek word ‘katargese’, which is 

a form of the Greek word ‘katargeo’.  “But the vital point to note is 

that ‘katargeo’ does not literally mean ‘destroy’ Katargeo means ‘to 

render unemployed’; ‘to reduce to inactivity; of ‘to render 

ineffective’. 

 

“Strong’s Concordance states that the primary meaning of ‘katargeo’ 

is: 

“to leave unemployed”. 

 

“Katargeo therefore, does not literally mean to ‘destroy’ – in the sense 

of annihilation. Unemployed persons do not necessarily cease to 

exist! The Greek word that does mean “to destroy utterly” is 

‘exolothreuo’, but ‘exolothreuo’ is not used at Hebrews 2:14 

 

We would make one caveat to this fellow’s definition of the true 

Christadelphian faith.  Christadelphians do not believe the diabolos is 

“within” human nature.  Christadelphians believe the diabolos is human 

nature. 

 

But to argue that this verse’s meaning hinges on how the word “katargeo” 

is translated is simply absurd.  First, “destroy” is not an incorrect 

translation, and indeed, is the most frequently chosen English word in Heb. 

2:14 translations, even by modern translators, such as the Net Translation: 

Heb 2:14  Therefore, since the children share in flesh and blood, he 

likewise shared in their humanity, so that through death he could 

destroy the one who holds the power of death (that is, the devil), 

 

And similarly the modern “Analytical Literal Translation of the Bible:” 

Heb. 2:14  Therefore, since the young children have shared of flesh 

and blood, He Himself also likewise shared in the same, so that 

through death He should destroy [or, render powerless] the one 

having the power of death, that is, the Devil, 
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So obviously there is nothing wrong with the translations choosing the 

word “destroy.”  This is further shown by examining other verses where 

“katargeo” is translated “destroy.” 

1 Cor. 6:13  “Meats for the belly, and the belly for meats: but God 

shall destroy [katargeo] both it and them.” 

 

2 Thess. 2:8  “And then shall that Wicked be revealed, whom the 

Lord shall consume with the spirit of his mouth, and shall destroy 

[katargeo] with the brightness of his coming:”  

 

But the point of the verse is not simply the degree of destruction in what 

Jesus does to the diabolos, (whether destroyed or rendered useless) but 

when and where he accomplishes this.  The verse tells us that Jesus became 

flesh and blood for this purpose.  Why would this be important, if the 

diabolos is something other than flesh and blood?   

 

As bro. Thomas points out in his article “Tempter and Tempted,” it would 

not make any sense to send Jesus in flesh and blood, if the battle was to be 

waged with an immortal angel.  What sort of battle would that be? 

 

He was sent in flesh and blood, that he might battle flesh and blood and 

overcome it in his lifetime, and then destroy it, render it useless, render it 

powerless, or pick any such description you prefer to describe what he did 

to his own flesh and blood in his death.   

 

No mighty angel was destroyed or rendered useless when Jesus died.  Sin, 

in the sense of transgression, was not destroyed or made powerless in his 

death.  In fact during the events of his death, sin, in the sense of 

transgression, was obvious everywhere.  The Romans sinfully sanctioned 

the death of an innocent man.  The Jews rejoiced in their great sin of 

crucifying their saviour.  And the disciples fled in fear during this bruising 

of the heel of the seed of the woman.  So sin in the sense of transgression 

was everywhere.  The only sin which was destroyed when Jesus died, was 

the sin he bore in his flesh, his human nature which he voluntarily crucified 

on the cross. 

 

And in this death was the fulfillment of that great promise made in the 

garden.  Sin, or the serpent had its victory in biting our saviour on the heel, 

wounding him.  But after it had killed him, sin had done all that it could 

do.  And being dead, he was freed from the sin which killed him. 

Rom. 6:6-7  “Knowing this, that our old man is crucified with him, 

that the body of sin might be destroyed, that henceforth we should not 

serve sin. For he that is dead is freed from sin.”  
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In Christ bruised on the heel, we see the old man, the “body of sin” 

crucified.  But as Paul says, he that is dead is freed from sin.  Being freed 

from the sin he bore in his body, and himself having never sinned himself, 

he was now completely free from all sin.  As such, the grave could not 

hold him.  And in consequence of this he was resurrected on the third day, 

Sunday morning, and later that morning granted the glorious body of life 

eternal.  This dealt the serpent that final, mortal blow to his head, in that 

sin had no more dominion over him.  It was now gone, and achieving this 

great victory, he opened up the path for life to all of us. 

 

Saved in Child Bearing 
By Robert Roberts 

 

S. H.—1 Tim. 2:15 (Nevertheless she shall be saved in child-

bearing, if,” &c.) does not teach that godly women are exempt 

from the “pain and sorrow in child-bearing experienced by other 

women.” There is a “the” before “child-bearing” in the Greek that 

will help matters a little. It is a particular child-bearing that is in 

view. Read what goes before, and you will see that the subject Paul 

is speaking of is woman’s position now as determined by what 

happened in Eden. “Adam was not deceived, but the woman being 

deceived was in the transgression. Nevertheless” (and then come 

the words above). The idea is that though woman brought sin into 

the world, yet she will not be excluded from the deliverance to be 

wrought out in (or by) the bearing of a particular child for its 

taking away—which child was to be her seed and not the man’s 

seed—“the seed of the woman who should bruise the serpent’s 

head.” But even her being saved in or by this child-bearing was to 

be contingent on her continuance “in faith and charity and holiness 

with sobriety” (see finish of verse).  Chdn 1898 pg. 293  

 

THE TRUE MISSION OF 

RELIGION 

BY DR. THOMAS. 

THERE was a time when religion was not, and time will be when the 

Lamb of God shall have taken away the sin of the world, that 

religion will be no more. But mankind’s necessities are not 
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individual only, they are social and national also. Society in its 

widest sense is sick, heart-sick, “from the sole of the foot even unto 

the head there is no soundness in it; but wounds, and bruises, and 

putrefying sores.” Religion proposes to heal these—to regenerate 

the world, and to bless all nations in the seed of Abraham. The 

gospel, which is good news to nations, glad tidings of great joy to 

all people, to society as well as to individuals, proclaims the medium 

of this blessedness to mankind; and in proclaiming this, announces 

the purpose of Jehovah in terrestrial creation, and providential 

supervision. It proclaims to us “the secret of His will which He hath 

purposed in Himself: that in the economy of the fulness of the times 

He would reduce under one head (anakephalaiosasthai) all things 

unto Christ, both the things in the heavens, and the things in the earth 

under him.”— (Eph. 1:10). Who then need be in ignorance of the 

reason of things as they exist? The Lord Almighty did not form the 

nations, and set the bounds of their habitations for the behoof of the 

thrones, dominions, principalities, and powers, which now possess 

and rule over them. They are the mere accidents of providence—

provisional governments for the time being—until He shall appear 

in power and great glory on account of whom (dia auton) and for 

whom (eis auton) they were created.—(Col. 1:16). His purpose, 

then, is to aggregate all kingdoms, empires, and republics; and all 

nations, languages, and people, into one vast dominion under the 

Lord Jesus as the Imperial Pontiff of the world. To do this he must 

bruise the head of the Serpent-power—machatz rosh al-eretz 

ravbah; he shall bruise the head over a great land (Psa. 110:6,) and 

subdue the nations under his feet.—(Psa. 47:2, 3). “O let the nations 

be glad, and sing for joy; for he shall judge the people (Israel) 

righteously, and govern the nations upon earth.”— (Psa. 67:4). The 

power of the oppressor will then be broken; and his enemies will 

lick the dust. In his days will the righteous flourish; and in him will 

the needy find a friend. All kings shall fall before him; all nations 

shall serve him, and call him blessed. Happy will the generation be 

that shall rejoice in these events. A just code and righteous 

government, the administration of Jesus and the saints, will heal the 

nations and cause peace and goodwill to become the rule of society 

on earth. A divine socialism will then obtain, characterized by a 

liberty and fraternity in wisdom, knowledge, and the truth. The 

refuges of lies which now abuse the world will be all swept away; 

and “the knowledge of the glory of the Lord will cover the earth as 

the waters cover the sea.” What men cannot accomplish—even their 
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own social regeneration, the Lord will have gloriously performed; 

and in perfecting His work will have wrought out for himself a great 

name throughout all the earth. 

But of what individual interest to us is this prospective 

blessedness of the Age to Come? Before it shall supervene, death 

may have laid us low, and corruption have carried us down to the 

shades of the pit. What interest, then, shall we have in all that obtains 

among the living? This question brings home the great salvation of 

the Age to Come to every one of us; for the future goodness of God 

invites us to repentance, on the ground that He hath appointed a day 

of one thousand years, a season and a time, in the which He will rule 

the world in righteousness by Jesus Christ, whereof He hath given 

assurance to all men in raising him from the dead.—(Dan. 7:12; Acts 

17:30, 31; Rom. 2:4). He calls you also to this kingdom and glory 

(1 Thess. 2:12), and invites you to share with Jesus in his joy.—

(Matt. 25:23). He invites you on condition of believing what He 

promises concerning the Kingdom and the Age to Come, and 

concerning the name of Jesus; and of becoming the subjects of 

repentance and righteousness through him. He offers to make you 

heirs of all things terrestrial; joint heirs with the future Monarch of 

the world. He proposes to exalt you to an equality with the angels 

(Luke 20:36); to make you rulers over the nations (Rev. 2:26, 27; 

5:10), and to give you glory, and honour, and life eternal.—(Rom. 

2:7). But you must become righteous men and women, heirs of 

righteousness which is by faith (Heb. 11:7), perfecting your faith by 

your works, after the example of Abraham, “the friend of God.” This 

is indispensable; for the kingdom to which you are now called is a 

righteous government, and needs to be administered by righteous 

and incorruptible men. It is to make you familiar with these things 

that we now present ourselves before you. We do not seek to 

proselyte you to a theory or sect; but to show you the way of the 

Lord, that you may become obedient to the faith, and heirs of the 

kingdom of God. “Strait is the gate, and narrow is the way which 

leadeth unto life, and few there be that find it;” you need not 

therefore expect a multitude to cheer you on. Faith, hope, self-

denial, patience, and perseverance, are the lines that fall to those 

who walk not by sight, but by faith in the promises of God. The road 

is tedious and uninviting; but in the kingdom to which it leads, there 

are honour and glory, riches and life for evermore. These are what 

we come to set before you; therefore while we remain here “lend us 

your ears” that ye may understand, believe, and do. 
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The Promised Messiah, a Light to the World 

or Why We Attend Meetings 
By Robert Roberts 

 

WE are here to remember Christ. We have come because it is our duty to 

come, because it is profitable to come, and because we like to come. It is 

a duty because it has been commanded: it is profitable because it tends to 

strengthen the hold of Christ upon the mind: and it is pleasant because 

every agreeable and ennobling exercise of the mind is called into play by 

the ideas presented for contemplation. 

 

We make a mistake if we excuse ourselves from attending on any ground, 

except absolute inability. Duty, advantage and pleasure will be sure to 

bring us—one or other of them—if we are even moderately in subjection 

to the truth. The presence of an enemy or an obnoxious friend will not keep 

us away if we can realise that Christ requires our attendance. Christ did 

not say, “Come when all things are agreeable: come when all think well of 

you: come when everyone else at the table is perfect.” He said, “Do this:” 

and (by Paul) “Keep the ordinances as delivered unto you.” He also said, 

“He that hath my commandments and keepeth them, he it is that loveth 

me.”  

 

Now, if we stay away because someone has played Judas, or we think they 

have, we are not keeping his commandment but breaking it, and making 

ourselves as much a transgressor as we think our neighbour is in some 

other particular. The way to do is to go and see our offending neighbour if 

there is anything seriously wrong, and bring about a restoration. Try it; it 

will have a conciliatory effect for you to go and see him. If the thing is not 

serious enough to call for a visit of this kind, it is not serious enough to 

think of at all.  

 

It is your duty to “drop it” and go on as if all were sweet and right. If your 

feelings have been hurt, it is an opportunity of seeing if you can overcome 

evil with good; “not rendering railing for railing, but contrariwise, 

blessing.” It certainly is not a reason for staying away from the table. 

Nothing can justify this but the open rejection of the truth or of the 

commandments by the assembly, or the open espousal of error or 

unrighteousness in the person or persons of others. 

 

Some may stay away because they think it unnecessary for them to come. 

They think they can get all the good they want by staying at home and 

reading. This also is a mistake, as must appear to any one on reflection. It 

is first of all setting up their judgment against Christ. Do they think the 
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Lord would have required our attendance at the table if it had been 

unnecessary for us? As a matter of fact, experience shows the wisdom of 

his appointment in the matter.  

 

We do not get the same benefit staying at home and reading that we do in 

the assembling of ourselves together to call the Lord to remembrance. For 

this, there may be more reasons than one. First of all, the going out, the 

seeing others, the taking part in an outward act in connection with the 

name and memory of Christ, all has a power to feed the mind more richly 

and more powerfully than belongs to the mere act of reading at home. We 

are mentally constituted for variety of exercise, and we get more “good” 

by going out to a meeting for the breaking of bread than we can get in the 

passive monotony of home.  

 

But then, there is another element in the case which may not enter into the 

hearts of the careless to think about. Jesus has said, “Where two or three 

are gathered together in my name, there am I in the midst of them.” Does 

not this indicate a special interest on the part of Christ in assemblies held 

for his memory and love and honour? And must it not be that his attention 

fixed on such an assembly has a beneficial effect on those who are present?  

 

We must remember that in his exaltation, Christ is “the Spirit,” as well as 

the glorified Son of Man. He is a bodily nucleus that has become one with 

universal power, in nature and control. He requires not to be bodily in a 

place to be aware of those who are present, or to influence them for good 

or evil. His attention practically amounts to a being “in the midst;” and his 

power to give this attention to different assemblies at the same time must 

be as great as his power to act as intercessor for thousands at once who 

pray in different parts of the earth. The capacities of the Spirit in this 

respect may baffle our mortal powers of conception; but that they exist is 

manifest in many ways in heaven and earth.  

 

The simultaneous operations of the Spirit is one of the most wonderful 

facts in the history of revelation, and in the physical constitution of the 

universe. The action of gravitation, light, “ether,” and electricity illustrate 

the point in physical nature. The opening of the mind to the Lord’s power 

in this respect will help us to appreciate the assemblies in honour of his 

name, which he has required; and to understand the possible cause of the 

blessing we receive in the act of obedience in the matter. 

 

But every right-minded brother and sister will come also, because of the 

pleasure it is to them. I may safely appeal to the experience of such 

whether it is not the sweetest, purest, holiest pleasure they have—to come 

to the table of the Lord and fix the memory on Him. The memory of a dear 

friend is sweet. True friendship is prone to this memory, and finds pleasure 



552 

 

in every occasion and mode of its exercise. In its ultimate form, it is not 

satisfied with anything less than looking on the countenance: and one look 

is not enough. Twenty looks are not enough. There is boundless hunger 

and boundless capacity in true love. It wants always to see its object. This 

privilege we shall have by-and-bye in Christ, if we are happy enough to 

receive his approbation.  

 

The apostles enjoyed it in measure, in their day, while he was with them; 

and their breakings of bread after his departure would doubtless have a 

reality and a zest of memory that we cannot attain, who have not seen him, 

and do not know what he is like.  

 

Meanwhile, we have to be content with the privilege that is within our 

reach, and with nothing less will true intelligence be content. We may 

know the love of Christ though we have not seen him; and feed sweetly at 

the table on his memory though we cannot recall the sight of the eye. Our 

love does not rest on the contour of his face and the shape of his figure, 

though both will charm us when we can see. It is what he is in himself, 

and what he is in relation to our highest well-being, that excites our interest 

and engages our admiration and love. 

 

For himself, we know him as the “altogether lovely and chief among ten 

thousand.” All possible excellence unites in him—the greatness of God 

and the loveliness of man: the power of omnipotence and the gentleness 

of friendship: the justice of the highest and the kindness of the most 

merciful: the spotlessness of perfection and the compassionateness of the 

most erring; all depths of manly wisdom and knowledge with all grace and 

tenderness of womanly true affection. Mercy and truth embrace: 

righteousness and peace salute: strength and beauty unite: unutterable 

grace is poured into his lips: ineffable majesty girds him; honour and glory 

rejoice in his presence. To know him truly is to “know the love of Christ 

which passeth knowledge.” “He is thy Lord, worship thou him.” 

 

Consider how immeasurably his interestingness and glory are heightened 

for us by the meaning he has for the noble earth we inhabit and the poor 

afflicted race to which we belong. We may know an excellent friend, who 

can do nothing for us. He is powerless to bless. To that extent our 

appreciations are diminished. It is only an artificial philosophy that 

attaches a sinister meaning to this fact. There is nothing evil in it in right 

connections. We esteem an excellent friend, and we rejoice for his sake in 

his good fortune if he have any; but if he have power and disposition to 

bless his neighbours as well, an additional number of our faculties are 

engaged, and the stream of gratification is broadened. A friend of this sort 

is simply overpoweringly interesting, though you don’t meet with him 

often. Now such a friend Christ is for all the world at last. Consider the 
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whole ground is covered by that description in which he calls himself “The 

Light of the World.” 

 

This name suggests that we are afflicted with darkness which he is 

destined to remove. So it is. We suffer from darkness in many ways. As 

regards our mental state, we naturally belong to darkness. We are born 

without light; and if we are not subjected to the discipline and restraint of 

some education, we grow up barbarians—ignorant and evil. Even with the 

best of education, we suffer much on both points; and as regards our 

relation to God, we are “enemies in our minds by wicked works”—are 

dead in trespasses and in sins—“having no hope, and without God in the 

world.”  

 

What light is there for any man in this state? Apart from Christ, there is 

absolutely none. Away from the righteousness of God in him, we are in 

darkness and must stumble on in darkness and disappear in darkness. 

Christ is our Passover, sacrificed for us. He is our high priest, whoever 

liveth to make intercession for all who come unto God by him. By him, 

we have justification through faith, forgiveness of our sins, and peace with 

God. Naturally darkness, we now become light in the Lord, and have 

prospect of inheritance among all them that are sanctified through the faith 

that is in him. Our present darkness flies away before the enlightenment 

that comes by Christ, and by him alone. Not only are our sins forgiven, but 

a new man is formed within us by the power of his name, and we become 

totally different and truly noble creatures. 

 

Looking into the state of man upon the earth, what do we see but darkness? 

Think of the countless millions scattered over earth’s wide surface, in 

poverty, in ignorance, in hopelessnesses and miseries of all kinds. What 

prospect of betterment is there? Man has had 6,000 years of self-

management, and this is what has come of it. Is there any hope of anything 

different?  

 

Politicians are busy with their nostrums; but man is as far off from what 

he ought to be as ever, He requires a government no politician can give 

him. He wants a powerful head who knows what is good for him, and has 

power to bring it about and ability to preserve it from the “time and 

change” which are “busy ever,” a kind and powerful captain who can 

manage rightly, and enforce his management against all comers—securing 

plenty and peace and righteousness and light and comfort and gladness for 

all.  

 

Where is such a shepherd-captain to be found? Is he not in the nature of 

things impossible unless God provide him? Yet without him, is not man 

doomed to welter on in darkness now covering all the earth? But God has 



554 

 

provided such a head and captain—“a light to lighten the Gentiles and the 

glory of his people Israel.” “God hath appointed a day in which he will 

judge the world in righteousness by him.”  

 

The Bible is full of the promise of him. It is the earliest covenant: a seed 

to poor mother Eve who should bruise the head of the serpent—the 

beginner of all our woes: a seed to Abraham in whom all families of the 

earth shall be blessed: a son to David to sit on his throne—in whose days 

the righteous shall flourish, and abundance of peace so long as the moon 

endureth: who shall come down like rain on the mown grass, like showers 

that water the earth; who shall judge for the poor and needy and break in 

pieces the oppressor; who shall fill the hungry with good things and send 

the rich empty away.  

 

He has already shewn his reality to mankind in the words and works of 

2000 years ago, which have already planted a blessing on the earth, 

notwithstanding the confusion and evil that prevail. Shortly, he will 

manifest his power in the greater marvels needed to abolish the present 

evil world and establish a new heavens and new earth wherein light and 

righteousness and joy will dwell. 

 

Finally, look at the darkness that pertains to individual life followed to its 

certain goal. See how completely and how gloriously Christ is “the light 

of the world” here. All is gay and bright in life’s early morn. There are no 

clouds in the sky. Christ is an apparent superfluity. The talk of darkness 

and vanity seems morbid and unnatural. But give us time enough, and the 

true state of the case shortly appears.  

 

We get older, and the friends of youth disappear one after another. The 

edge goes off our own enjoyments. Things slowly cease to be what we 

thought them. Strength begins to get less. Elasticity leaves us. Vexations 

multiply. Earthly hopes twinkle out one after another. The sky clouds over. 

A short way ahead the horizon is blocked. Friends and acquaintances die 

off all around us. The cemetery fills and there is no returning. We 

ourselves have occasional warnings. Ahead, is what people call “the leap 

in the dark.” Dull and dark the night closes in. What light or hope is there 

apart from Christ? Absolutely none. We walk in the graveyards of 500 

years ago, and realise how completely the people who sleep under the 

worn slabs and long grass have vanished from the scene. Occasionally, the 

fact stares in upon us, that we too are on the same road and will disappear 

in the dark with all our friends and concerns. Under this shadow most 

men’s contemplations fall some time or other. What other light is there 

then but Christ the Resurrection and the Life? None, none—all else is 

darkness. 
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As we sit round the table, then, and call Christ to memory, we can see that 

everything belonging to him makes him an object of surpassing interest 

and loveliness. How wise to do this every time we have the opportunity. 

How unwise to let little things stand in the way. How insignificant will our 

most important temporal affairs appear when we stand before him in the 

day of his appearing? How misguided shall we then seem in our own eyes, 

if it turn out that we have given him the second, or scarcely a place at all 

in our lives. How satisfied shall we be to have made him the goal and 

guiding star of our course through the present darkness. This satisfaction 

is to be earned now, while our mortal days are still in hand. Once attained, 

it will last forever, for concerning those who remain steadfast in the midst 

of life’s tribulations, it is written that they shall be presented before the 

presence of his glory with exceeding joy, and find in Yahweh everlasting 

strength and peace. 

 

The Old Serpent 
And His Destiny Promised in the Garden 

By John Thomas 
 

“The Great Dragon, the old Serpent, surnamed the Diabolos and the 

Satan, who misleads the whole habitable.” 

 

The whole habitable, ten oikoumenen holen, was that portion of the earth 

comprehended within the limits of the great Pagan-Dragon dominion, 

which, in the epoch of the Sixth Seal, acknowledged the jurisdiction of the 

great city Rome. The head of this dominion was the Roman emperor, who 

united in his own official person the supreme pontifical, civil, and military 

authority. He was the sovereign living incarnation, for the term of his 

official existence, of the power resulting from the combination of the 

dwellers upon the habitable into a body politic, or kingdom of men. 

Human power enthroned upon the seven mountains, and exercising 

authority over the whole habitable—imperial human power—is 

apocalyptically styled “the Old Serpent,” ho ophis, ho archaios—the 

Serpent which was in the beginning. 

 

The apocalyptic dominion ruled by this Serpent was Mediterranean. It 

enclosed this sea within its territory. On the north, it was bounded by the 

Caucasus, the Euxine, the Danaster, the Danube, the Rhine, and the 

German Ocean. On the south, by the Roman Africa, a strip of land lying 

between the Atlas range and the sea, and extending from the Atlantic to 

the Red Sea: on the west, it was washed by the Atlantic: and on the east 

reached to the Tigris, Euphrates, and the Arabian Desert. This territory, 

two thousand miles by three thousand, extended into Scotland; but did not 

include Ireland, Germania, Sarmatia, nor Persia. The former three were 
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peopled by savage hordes; but at the epoch of the Sixth Seal they did not 

belong to the dominion of the apocalyptic Serpent. 

 

But an inquirer might ask, were not all the outlying countries as much 

ruled by the Serpent, as the inhabiters of the Roman earth and sea? To this 

I reply, not in the apocalyptic sense. The apocalypse prefigures the conflict 

between “the Seed of the Woman” and the Serpent, for the sovereignty of 

the world (Gen. 3:15). This conflict was not between the Woman’s Seed 

and the governments outlying the Roman Empire. At the opening of the 

Sixth Seal, the time had not come for that. The time to deal with the sin-

powers of Asia and America had not then arrived. It was therefore 

necessary only to indicate by appropriate symbols that section of the 

general enemy with whom the saints would have especially to contend; 

and this was the Serpent in his Graeco-Latin, or Roman, manifestation 

upon the territory defined. 

 

But, if the Pago-Roman Dragon Power be the Old Serpent, did that power 

exist in the days of the serpent that tempted Eve? To this question the 

answer is, it did unquestionably exist. The testimony before us, bears 

witness to the fact. It is there styled archaios, which signifies, not only old, 

ancient; but primeval, from the beginning, original. The Roman Dragon 

was the original serpent power. This is not to be disputed. 

 

The reader will bear in mind that we are treating of a power styled the old 

serpent,” not of the reptile styled nahkash, which Moses says, “was more 

sagacious than any beast of the field, which Yahweh Elohim had made.” 

The animal was not the power, but only the type of it. He was quick of 

thought, penetrating, and acutely discerning. He was the most intellectual 

of all the creatures, and had but one superior among the living, and that 

was Man.  

 

The difference between man and the serpent was diversity of organization. 

They were both dust of the ground; but the one more highly and perfectly 

organized than the other. The organism of the serpent embodied faculties 

whose functions placed him in harmony with man’s nature. The lust of the 

flesh, the lust of the eye, and the pride of life, were common to them both; 

so that their intellectual and animal tendencies were on a par. Hence, man 

was more nearly related to the serpent than to any other animal—so nearly, 

that the serpent-nature and the man-nature, without much exaggeration, 

might be termed identical.  

 

I have said that man was intellectually his superior. This, however, must 

not be taken absolutely. The serpent showed himself to be more of an adept 

than Eve. He purposed to make her and Adam eat the fruit; and to do so 

by reasoning them into the commission of the act. In this he succeeded, 
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and thereby proved that his intellectual subtlety was superior to theirs. Had 

they been as quick of thought and penetrating as he, he would have found 

his match, and the temptation would have failed. They, however, were 

over-matched by the serpent, who succeeded in deceiving them. He was 

the intelligent deceiver who darkened their understandings; while they 

stood in the humiliating position of the serpent-deceived. 

 

Man has a class of faculties which the serpent had not. These are the moral 

faculties. The possession of these is the mental difference between the two 

creatures. The moral faculties are the basis of man’s accountability. If he 

had been destitute of these he would have been as little accountable as the 

serpent. This organic difference is a matter of capacity for the reception of 

ideas. The mental capacity of the man was more ample than the serpent’s, 

though less acute. He had more knowledge of things in general, and was 

capable of higher attainments in knowledge than the serpent, but he was 

not so sharp-witted in the use of what he knew as the subtle beast, whose 

wisdom has passed into the proverb, “Be ye wise as serpents, and harmless 

as doves.” 

 

The moral faculties, I say, are the basis of man’s accountability. The mere 

fact, however, of their possession would not have made him responsible 

to the Deity. The possession of them gave the man no advantage over the 

serpent. The serpent was “very good,” and the man was “very good;” for 

it is written, “Elohim saw everything that he made, and behold, it was very 

good” (Gen. 1:31). As mere material creatures, then, the capacity of one 

of them for the reception of moral, or spiritual ideas, did not destroy the 

analogy, or rather the identity, of the serpent nature and the man nature.  

 

The truth of this is apparent in mankind at this day. The Fejees, Japanese, 

New Hollanders, and such-like, have the same number of cerebral organs 

as Adam when pronounced “very good.” Among those are organs capable 

of high moral developments. But, what better are they for the possession 

of them under existing circumstances? Manifestly none. They are as 

thoroughly serpent in nature as though they had but the intellectual and 

animal faculties of the serpent, and no more. 

 

Morally, then, the serpent could not respond to the thoughts, principles, 

and the institutions of the Deity; but man could, because of his organic 

capacity for the reception of them. The serpent could not, and the man 

would not; so that in relation to the way and principles of the Deity, both 

man and the serpent were reprobate; and of the two the man who could but 

would not believe and do, was unquestionably the worse. 

 

Man was the only creature of the Deity’s “very good” animal creation, 

whose action was restrained by a law. It was said to him, “Of every tree of 
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the garden eating thou mayest eat; but of the tree of the knowledge of good 

and evil thou shalt not eat of it; for in the day of thine eating thereof, dying 

thou shalt die.” This was spoken to man only; but in the hearing of the 

serpent. Had the serpent, or any other animal, eaten of it he would not have 

transgressed, because the eating, or touching of the tree, was only 

prohibited to man.  

 

The law demanded of man the recognition of the Deity as his ruler and 

lawgiver by a faithful abstinence from the thing forbidden. The law was 

the spoken word, or oracle, of the Deity; and threatened the man with death 

if he despised it. No greater offence could be committed by the man; 

because “the Deity hath magnified his word above all his name;” so that 

to despise his word is equivalent to despising him. 

 

The serpent saw the lawgiver, heard the law, and could distinguish the 

trees. Being very quick of thought, he instinctively speculated, or 

reasoned, upon what he saw and heard. “The eyes of the Elohim are open, 

and they know both good and evil, and yet are immortal. Adam is made in 

their image and after their likeness; and is doubtless like them in all things 

but the knowledge of evil as well as good. This knowledge, it is clear, may 

be obtained by eating of the tree forbidden. If they eat thereof, the man and 

the woman would be like the Elohim; their eyes would be open, and they 

would know good and evil. And as for dying, that is by no means a 

necessary consequence. The Elohim are immortal, and Adam and Eve may 

be so too; for all that is needful to be done to avoid the threatened penalty 

of the law, is for them to go to the other tree, called the Tree of Lives, and 

to eat of it, and they will live forever.”  

 

Such was the intellectualizing of the serpent upon what he had seen and 

heard. It brought him to conclusions, not altogether false nor entirely true. 

His conclusion was a mixture of truth and error, in which the error 

neutralized the truth and made it void. It was therefore “a lie;” and he, 

though ignorant of the falseness of the theory he was thinking out, “a liar, 

and the father of it.” 

 

Highly satisfied with his newly discovered views of the situation, he 

presented himself before the mother of all living, and opened a 

conversation with her upon the subject of the law and its penalty, in which 

he submitted to her the conclusions to which he had come from the 

premises before him.  

 

He introduced the conference by showing that he knew what the Elohim 

had said, “Yea,” said he, “hath Elohim said, Ye shall not eat of every tree 

of the garden!” The “yea” implies that he knew the fact; but he put what 

he knew interrogatively to draw the woman out.  
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She admitted that it had been so said, and specified the particular tree, and 

its locality in the midst of the garden, and added that they were forbidden 

even to touch it upon pain of death. This was the point he wished her to 

come to as it enabled him at once to state the discovery he had made of 

what Deity really intended contrary to his word.  

 

He replied, “Dying ye shall not die:” that is, “Your dying shall not end in 

death.” This was a point-blank denial of what the Deity had said. He had 

said they should die, and the serpent said they should not, and undertook 

to establish his position by declaring his acquaintance with the secret of 

the Deity hidden from her—“Dying ye shall not die; for Elohim knows 

that in the day of your eating thereof then your eyes shall be opened, and 

ye shall be as Elohim, knowing good and evil.” The Elohim do not die, 

they know good and evil, and you will become like them. 

 

The woman listened to his sermon on the law, and thought his exposition 

of the word might be its true spiritual import. It was possible that the Deity 

did not mean what he said; that it was the letter of the law only that killed; 

but the spiritual or secret meaning expounded by the intelligent and 

eloquent serpent, was the real life-imparting truth. She entertained this 

supposition, since become so popular with her descendants; and, half 

convinced, she moved towards the tree to take a look at it, and more 

practically consider the matter.  

 

Her faith in the unadulterated Word was shaken. She believed the 

spiritualizing serpent, and she believed the Deity; for she believed the 

eating of the tree would impart the knowledge of the good and the evil 

divinely indicated; but then she believed also, that the death-penalty might 

be evaded according to the doctrine of the serpent.  

 

The tree, she knew, was “good for food,” it was also “pleasant to the eyes.” 

Here were two classes of human lusts co-working in favor of the serpent’s 

conclusion. There remained only one class more to be gained and his 

triumph would be complete. She was ambitious. She knew the Elohim, 

how wise and exalted they were, and how superior to Adam and herself. 

She wanted to be like them, and the serpent had assured her that she had 

the power of this desirable self-exaltation in her own hands. But then, 

might she not lose all by the operation of the death-penalty? True; but the 

serpent had assured her that Elohim did not intend to carry it into effect; 

and besides, was there not that other tree—the tree of lives—as accessible 

as the tree of the knowledge of good and evil? Could she not also eat of 

that, and be immortal as the Elohim?  
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Surely, this was a well-combined scheme of the serpent’s by which they 

might easily and speedily attain to wisdom and immortality upon their own 

terms! With the earth in their possession, what independent, glorious, and 

powerful ones they would be when like the Elohim! The thought was 

charming; it was quite fascinating to contemplate! What more could “the 

pride of life” desire? They would live on the earth forever; and all the 

world that might inhabit it would be subject to them and to the principles 

of the serpent, by which they would have attained their high Elohistic 

estate! 

 

Thus was the mother of all living “drawn away of her own lusts, and 

enticed.” She was attracted by “the lust of the flesh, the lust of the eyes, 

and the pride of life.” These instincts of the flesh predisposed her to 

believe the serpent and to follow his suggestion, regardless of the divine 

law. Lust conceived within her. The doctrine of the serpent sown in her 

heart inflamed her desires, and stirred them up into rebellious exercise. 

Faith in the word was obliterated; her mind was darkened by false 

teaching; she was beguiled and corrupted from the simplicity of the truth; 

her thinking was serpentized, and she “brought forth sin,” or the 

transgression of the law; and when the sin was perfected, contrary to the 

serpent’s theory and her own expectation, “it brought forth death” (James 

1:14, 15). 

 

Such was the first lie, the father of it, and the consequence of believing it. 

YAHWEH Elohim admitted that the lie contained some truth. As the serpent 

said, their eyes were opened, but opened to discover their own shame; they 

became as the Elohim in the knowledge of good and evil of an evil state 

adapted to the formation of character under trial; but independence, glory, 

honor and power, they were not permitted to attain.  

 

Nor could they so easily as they imagined eat of the tree of lives, and live 

forever. When the sin was finished they were too much occupied with their 

new discovery of their nakedness, and devices to conceal it from their 

expected Elohistic visitors, to promptly follow out the serpent’s 

programme. In the midst of their perturbation they perceived their 

approach, and fled for concealment among the trees from the presence of 

YAHWEH Elohim. This appearing of “the Lord the Spirit” was an incident 

not provided for in the programme of the serpent. It marred the whole 

scheme, and stamped his speculation with falsehood and deceit.  

 

The Lord’s appearing arrested the guilty in their career of sin, and brought 

them before the Judge for trial and sentence according to their works. The 

offence was charged upon Adam, who accused the woman as the first in 

the transgression; and when she was interrogated she confessed, saying, 

“The serpent beguiled me, and I did eat.”  
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The serpent was the progenitor of the whole transaction. Animal 

intellectuality, or the thinking of flesh in accordance with its own lusts, 

emanating from the serpent in discourse, was the spirit that worked in the 

disobedient, and caused them to stumble at the word. The divine Judge did 

not interrogate the serpent. It had preached according to its instinct, 

making proclamation simply of its own reasoning in the premises. The 

subtle beast, however, was visited with reprobation for the mischief 

incurred by his ignorant presumption in prating about what he did not 

understand. He had given expression to what had proved to be a lie, and 

therefore, he was truly the father or inventor of it. This particular serpent 

that beguiled Eve by his subtlety, spent all the days of his life in the dust 

upon his belly; and from being the most sagacious, he became “cursed 

above all cattle, and above every beast of the field.”  

 

The intellectualism of the serpent had been transferred to the man. The 

serpent-system of ideas and mode of thinking had become characteristic 

of the man, whose lustful nature, inflamed to rebellion by the serpent’s 

reasoning, came to occupy the same relation to the word of the Deity in all 

after ages, that the original speaking beast did before the fall of man. All 

the primeval serpent, or any other kind of serpent, has had to do with 

serpentine developments since that important crisis has been merely as the 

expressive and appropriate symbol of the nature of man. 

 

The serpent, then, is the reasoning of the flesh, which is inseparable from 

it, and tends only to death. This is human nature, and styled by Paul in 

Rom. 8:3, sarx hamartias, SIN’S FLESH, in which, in ch. 7:18, he says, 

“dwelleth no good thing.” In its original creation, this flesh, like the 

serpent, was “very good” of its kind. It had its affections and desires, 

which, like the affections and desires of other creatures, were innocent and 

harmless; and the man would not have known sin in the gratification of 

them, except the law had said, Thou shalt not eat of the tree. There would 

have been no scope for the serpent’s speculation if no law had been 

enacted; for without the law his doctrine could have no existence.  

 

The serpent’s reasoning was sin in conception. “Sin is the transgression of 

law,” and this transgression was originally conceived in the brain of the 

serpent, and by reasoning on false premises, was transferred into the 

woman’s, where, taking occasion by the commandment ordained for life, 

and in itself holy, just and good, it wrought in her all manner of intense 

and unlawful desires. Had she been contented to believe the Deity, and to 

obey the commandment, her course would have resulted in life eternal. 

But, instead of this, she found the commandment to be for death; because 

the reasoning of the serpent, taking occasion by the commandment, 

deceived her, and by it slew her. Thus, the serpent’s reasoning which she 
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adopted as her own, worked death in her by the good and just and holy 

law, by which, when the reasoning was perfected in transgression, Human 

Nature displayed itself as an exceedingly great sinner—kath’ huperbolen 

hamartolos. 

 

The theory generally entertained concerning “the old serpent” is, that “an 

Evil Genius under the semblance of a serpent styled the Devil, was the 

primary cause of man’s fall, and that he used the serpent as his instrument. 

This theory is founded in incredulity, or unbelief of the Mosaic account. 

A brute beast, they say, was incapable of reasoning the woman into the 

transgression of the law. They might as well say that the dumb ass upon 

which Balaam rode was incapable of speaking with man’s voice and 

rebuking the madness of the prophet. The one is as improbable as the 

other; yet improbable as the story of the ass, and incapable of speaking and 

rebuking madness, as by experience we know asses to be, the fact is 

attested by both Moses and Peter, and, therefore, rests upon as good 

evidence, and is as worthy of belief as any other fact in Scripture.  

 

He that made the serpent and the ass—“very good” brutes of their kind, 

and not so much inferior to man, their fellow brute, as is generally 

supposed—could also for any special occasion or emergency confer upon 

them the power of expressing their thoughts in human speech. No 

reasonable being will deny the power of the Creator to do this. Whether 

he did so is a matter of evidence, and no evidence can be more plainly, 

pointedly, and intelligibly testified than that the serpent was a beast of the 

field, pre-eminently subtle, and capable of expressing his thoughts in 

man’s speech rationally.  

 

There is not a word said about any other “evil genius,” devil or satan, than 

the serpent himself; and to bring in another in an interpretation is only to 

spoil the narrative, and to confess ignorance of its meaning, and inability 

to expound it as it stands. No, the whole transaction is referable 

exclusively to the serpent and the woman. There was no third party behind 

the scenes styled “the great enemy of mankind”. The greatest enemy of 

mankind is man, and more to be feared than any devil or evil genius 

incredulity and ignorance of the word are able to invent. The serpent was 

an acute observer and an attentive listener; and all the inspiration he was 

the subject of consisted in the things he had seen and heard. 

 

As to the incapability of a woman being reasoned into transgression by a 

brute beast, we are every day familiar with the contrary. Man that is in 

honor and does not understand the word has no pre-eminence over a beast. 

This is the doctrine of Scripture. He is as an ass or a serpent, whether 

performing in a pulpit, a temple, a mosque, or in the private walks of life. 

The folly that hisses from their mouths is but the teaching of the serpent 
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less speciously expressed than in the beginning; so that it is not a question 

of principles and brains, but of external configuration, that establishes an 

apparent difference between them and “their father who abode not in the 

truth, because there is no truth in him” (John 8:44). These “natural brute 

beasts, made to be taken and destroyed,” serpent-like, speak evil of the 

things that they understand not; “and creeping into houses, lead captive 

silly women laden with sins, led away with divers lusts, ever learning, and 

never able to come to the knowledge of the truth.” They reason them into 

transgression of the word, and into self-satisfaction and contentment in sin, 

as effectually as their father did the mother of all living. 

 

After the death of the particular serpent that beguiled Eve, the only 

speaking serpent was within man. His own lusts are the internal serpent by 

which he is drawn away and enticed. He is hungry. This condition of 

stomach creates a strong desire for food. This is a lust. He may have power 

to convert stone into bread for the satisfying of his hunger. He begins to 

reason, what harm is there in exercising one’s power for the appeasing of 

one’s hunger? Manifestly none. But would it be right to exercise the power 

under the circumstances of the case? I have been placed thus in order to 

be made to know that man lives not by bread only, but by what proceeds 

out of the mouth of Yahweh. If I exercise the power, I distrust him, and 

express my conviction to the contrary; and in effect declare, that without 

bread supplied by my own providence, I should die. I have the power, it is 

true, to put an end to this painful craving for food; but I will not frustrate 

Deity in placing me here, by anticipating his deliverance. 

 

In this example, the reasoning suggested by the hunger, and counselling 

its immediate satisfaction by any means within reach, is the innate serpent, 

or devil, speaking within the man. It is the “I carnal sold under sin”—the 

sin dwelling in the man; the sin-law in the members. Such reasonings are 

the writhings and twistings of the serpent, or the motions of sins working 

in the members, which, if unchecked and unrestrained by “the engrafted 

word” as the law of the mind, bring forth fruits unto death. All 

unenlightened men are what the Scripture terms “the natural man.” This 

man does “not assent to the things of the Spirit of the Deity; for they are 

foolishness to him; and he is unable to know them because they are 

spiritually discerned”. This was exactly the serpent’s case. He was without 

the power of spiritual discernment. And so with all men in default of a 

revelation of spiritual things from the Deity. If he had not made known his 

purposes none of Adam’s descendants could have discovered them. 

Hence, while ignorant of the word, they are as the serpent, and Scripturally 

classed with him as his seed or children. 

 

Thus, mankind in whom the truth is not, being the Seed of the Serpent, the 

flesh of sin, is their natural parent. This is “their father the Devil, whose 
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lusts they do.” But when the truth obtains entrance into a serpent-man, or 

sinner, and makes a lodgment in his understanding and affections, a power 

gets possession of him, and generates there “a new man,” styled also “the 

inward man;” so that a Christadelphian, or brother of Christ, is not what 

he appears to be in the eyes of ordinary men. The serpent-world of sinners 

does not know them. To the eye of sense they appear as serpent-men. Their 

outward man differs nothing from the seed of the serpent; while their 

inward man is beyond the range of the perceptions of the serpent-man, or 

sinner. It is this new man of the heart, within the old man of the flesh, 

which constitutes an individual a saint, a son of the Deity, and a brother of 

Christ.  

 

Collectively, the saints or brethren of Christ, constitute his woman or 

spouse; they are, therefore, styled the Seed of the Woman. This 

arrangement distributes mankind into two unequal and opposite classes—

THE SERPENT-WORLD, and the Woman-Seed; the former, being based 

upon a lie; the latter, upon the truth. 

 

In the beginning, the Serpent-World consisted of no more than two 

sinners—Adam and his wife; yet small as was its extent, all the evil that 

has since manifested itself, was latent in them. Their symbol was the 

Serpent, or Dragon, and represented falsehood, unbelief, and rebellion 

against the Deity. Wherever these three have been found politically 

organized, and in conflict with the saints, there is the Serpent which was 

in the beginning—“the old serpent.” Of this serpent-world the Scripture 

saith, “Love not the world, neither the things that are in the world. If any 

man love the world, the love of the Father is not in him. For all that is in 

the world—the lust of the flesh, and the lust of the eyes, and the pride of 

life—is not of the Father, but is of the world. And the world passeth away, 

and the lust thereof; but he that doeth the will of the Deity abideth for ever” 

(1 John 2:15–17). 

 

Now, after Adam had brought sin into being by transgression of the law, 

the Deity proceeded to organize the “evil” to which man had subjected 

himself by his rebellion. He had come to know it elohistically, as the 

serpent had said; but he was not also to be like the Elohim in abiding 

forever. He had sinned, and the law he had violated was now to take its 

course.  

 

YAHWEH Elohim therefore proceeded to expound the penalty of the law, 

and to teach him the practical import of the phrase, “Dying thou shalt die.” 

He began with the instinctive whispering promoter of the mischief, whom 

having cursed, he addressed as the representative of the disobedient in all 

future time, and said, “I will put enmity between thee and the woman, and 
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between THY SEED and HER SEED; this shall bruise thy head, and thou 

shalt bruise his heel.”  

 

To the woman, as first in the transgression, he said, her progeny should be 

greatly multiplied, her desire should be to her husband, who should rule 

over her.  

 

And to Adam, because he hearkened to his wife instead of to him, he said, 

“Cursed is the ground for thy sake; in sorrow shalt thou eat of it all the 

days of thy life;… till thou return to the ground; for out of it wast thou 

taken; for thou art dust, and to dust shalt thou return” (Gen. 3:15–19).  

 

The specifications in these sentences upon the serpent, the woman, and the 

man form THE CONSTITUTION of the Serpent-World, or KINGDOM OF SIN; 

and termed in Scripture “the Kingdom of Men”—dominion hostile to the 

Divine law administered by the Serpent’s Seed. It matters not what form 

the dominion assumes, whether imperial, regal, republican, or papal, its 

basis is one and the same; and most appropriately symbolized by the 

serpent which was in the beginning—ho ophis, ho archaios. 

 

In after times, far distant from the beginning, the serpent-world acquired 

an immense development. From two persons it had increased to myriads 

of millions; and without specifying the outlying savages of the dominion,  

is treated of in Scripture as “the kingdom of Egypt;” which, in the days of 

Moses, had attained great political proportions—a kingdom of kingdoms. 

It was “the dragon, the old serpent,” of his day—the great enemy and 

bruiser of the woman’s seed, who sought their extirpation from the earth.  

 

This was the political relation of things then. The “Woman’s Seed” was 

identified with Israel; the “Serpent’s Seed,” with all that had enmity 

against, or oppressed, them; while the “Head of the Serpent,” styled in the 

sentence upon the serpent “thy head,” is that chief government of the 

Gentiles, or nations, which directs, controls, or influences, the policy of 

the world for the time being. 

 

The Scriptures oftentimes connect the beginning and the end without 

taking cognizance of the interval of a multitude of generations and ages, 

or, if at all, only very slightly. Thus, in Psa. 74:12, the Mosaic salvation 

from Egyptian bondage, and the future Messianic salvation from the 

down-treading of the mystic Babylon, apocalyptically and “spiritually 

called Sodom and Egypt” (ch. 11:3), are so connected: as it is written, “My 

King of old is Elohim, working salvation in the midst of the earth. Thou 

didst divide the sea by thy strength.”  
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Then, predictive of what will assuredly come to pass, and befall the same 

Serpent-power in its latter-day manifestation, as apocalyptically displayed 

in the binding of the Dragon, it proceeds in verse 14 to state, “Thou 

bruisedst the heads of leviathan, and gavest him to be meat to the people 

inhabiting the wilderness.” LEVIATHAN signifying “a serpent coiling 

himself in folds,” is the Dragon of Apoc. 20:2; and embraces all the 

intermediate dragonic manifestations of previous ages and generations, 

which are the folds of his coil. The “heads of leviathan” are those 

apocalyptically exhibited. “The people inhabiting the wilderness” are the 

saints, and Israel after the flesh made willingly subject to them. “The 

wilderness” is “the two wings of the Great Eagle” where the fugitive 

woman was fed and “nourished for a time, times, and half a time from the 

face of the serpent,” or, for 1260 symbolic days (Apoc. 12:6, 14); and 

where John saw Leviathan as he will be seen by the discerning after the 

thief-like advent of the Ancient of Days (ch. 17:3). 

 

In the thirteenth verse of the Psalm brief and passing reference is made to 

the dragon-powers of the interval; as, “Thou breakest the HEADS OF THE 

DRAGONS upon the waters.” In the English Version, “breakest” occurs in 

relation to the “heads of the dragons” and “the heads of leviathan;” though 

in the original different words are used. In reference to the dragon-heads 

the word used is shivbarta; while the other is ritzatzta. This verbal 

difference was doubtless not accidental. The former signifies “to break the 

power of, destroy;” the latter, “to bruise.” Leviathan is bruised and bound 

for a thousand years, and at the end thereof revives, and embraces the 

serpent-world in his coils: but the power of the dragons and their heads in 

the long interval antecedent to the epoch of the binding, is destroyed. 

 

Now there have been different dragon-manifestations of “the old serpent” 

in the long interval between the Mosaic salvation of Israel and the 

Messianic, which is at the door. That contemporary with Moses, and styled 

“Rahab” in Isa. 51:9, was developed into what Ezekiel describes in ch. 

29:3. Here the power of Egypt, called Pharaoh, is thus addressed by the 

Spirit, “Behold I am against thee, Pharaoh, King of Egypt, THE GREAT 

DRAGON that lieth in the midst of his rivers”—the mouths of the Nile, 

representative of the subjects of the power: “which hath said, My river is 

my own, and I have made it for myself.”  

 

For this arrogance, and blasphemy against the source of all power, 

YAHWEH Elohim sentenced it to destruction, so that Egypt should no more 

exalt itself above the nations to rule over them; and, as Nebuchadnezzar 

had received no recompense for executing the sentence of Deity against 

Tyre, therefore YAHWEH Elohim gave the land of Egypt to him for his 

labor. Thus Egypt became a part of Babylon; the great Egyptian Dragon 

was abolished; and the power of “the old serpent” thus symbolized, 
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transferred to the FIRST of Daniel’s four Mediterranean empires; which 

under Nebuchadnezzar stood man-like upon its feet, with a lion’s head, 

and the heart of a man (Dan. 7:2, 4). Hence, at this epoch, when the Seed 

of the Woman; of which Daniel, Ezekiel and Jeremiah were constituents, 

was heel-bruised in Babylon, the wing-plucked lion-power was “the Great 

Dragon, the old serpent, surnamed the Devil and the Satan.” 

       

The Head of the old serpent, in this first beast manifestation, was the 

dynasty represented by Nebuchadnezzar, who had conquered Egypt, and 

plucked the wings of the Assyrian Lion. This dynasty was “the Head of 

Gold”—the cockatrice, or adder, which came forth out of the Egypto-

Assyrian Serpent’s root, whose fruit the world has found to be “a fiery 

flying serpent” (Isa. 14:29). 

 

The Dragon under this dynastic form continued only seventy years. At the 

end of this period it was changed; and “Lucifer, son of the morning, who 

weakened the nations, was cut down;” and made to give way to YAHWEH’S 

“sanctified ones,” the Medes and Persians; who, under the command of 

Darius and Cyrus, “took the kingdom” (Isa. 14:12; 13:17; Dan. 5:28, 31). 

This was the Medo-Persian dynasty of “the old serpent”. It answered to 

the second of Daniel’s four beasts; and is represented in Nebuchadnezzar’s 

Lion-Man image by the breast and arms of silver; and by the two horns of 

unequal height upon the ram (Dan. 2:32; 8:3). 

 

The old serpent continued under the Bear, or silver, dynastic manifestation 

some two hundred and six years. Another change was then developed. 

Power set in from the west, and diffused itself “over the face of the whole 

earth.” The Medo-Persian Bear, or Ram dynasty was made to give place 

to Daniel’s third dominancy, symbolized by the four-winged and four-

headed Leopard, the brass of the image, and the four-horned goat (Dan. 

7:6; 2:32; 8:5–8). These symbols represent “the old serpent” in the Era of 

the Greeks. Dominion was given to this people over the whole Dragon 

territory, which was enlarged towards the west. But the power of the old 

serpent was not to remain in the form of the four heads of the leopard, and 

four horns of the Grecian goat. The Greeks of “the whole earth,” the 

sovereign race, were to yield the dominion given to them, to “A LITTLE 

HORN,” or power; which, in relation to the Lion-Man territory of Daniel’s 

first beast, which included the Holy Land, was to appear in the country of 

the Northern Horn of the Goat. This is evident from Dan. 8:9. The power, 

which was new to the Asiatic, came from Europe west of Greece; and 

planting itself in Syria, north of Palestine, extended its dominion eastward, 

and southward, until it had absorbed within itself the power of all the Four 

Horns of the Goat. 
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The Little Horn power was that of a rude and uncultivated people 

inhabiting Italy; and known in the history of that country, as Etrurians, 

Umbrians, Ligurians, Sabines, Veientes, Latins, Aequi, and Volscians. 

About five hundred years after the foundation of ROME, Italy was subdued 

to the authority of this city of the seven mountains; and all these tribes 

came to bear indiscriminately the name of Romans. After the subjugation 

of Italy, the Little Roman Horn proceeded to conquer all the nations round 

the Mediterranean. It subdued Greece about 146 years before Christ. In 67 

before Christ, it appeared in Syria; and from thence “waxed exceedingly 

great, toward the south,” and “toward the pleasant land,” absorbing 

Palestine and Egypt; “and toward the east,” to the Tigris and lands of 

Euphrates. 

 

Thus the Little Horn became an exceedingly great power. Its empire, 

which, seven hundred and thirty years before the birth of Jesus, was 

confined to the walls of a small city, in the second century of our era, was 

about two thousand miles in breadth, from the walls of Antonine and the 

northern limits of Dacia, to Mount Atlas and the tropic of Cancer; it 

extended in length more than three thousand miles from the Western 

Ocean to the Euphrates, and was supposed to contain 6,000,000 square 

miles. The number of subjects, who, either as citizens, provincials, or 

slaves, observed the rule of Rome, is estimated at 120,000,000. 

 

This Little Horn become so great was now the fourth of Daniel’s beast-

dominions. It planted itself in Jerusalem B.C. 63; and in A.D. 33, was 

popularly and pontifically acknowledged as “the King of the Jews” (John 

19:12, 15). It had acquired identity with “the old serpent” by its 

incorporation of the Syro-Babylonian, or Northern Horn power (out of 

which, in relation to the Holy Land, it came forth), into its Italian 

dominion. It was now “the Dragon, the Old Serpent”—Leviathan, the 

flying and very tortuous serpent, the dragon that is in the sea (Isa. 27:1). 

But when it conquered the Syro-Babylonian Horn, B.C. 67, it did not 

thereby acquire the apocalyptic “surname” of “the Diabolos and the 

Satan.” It was not until the Little Horn had “magnified itself against the 

Prince of the Host,” or Messiah the Prince; and undertook, as “a roaring 

lion, prowling about, seeking whom he might devour,” to exterminate the 

saints from among the living; that it acquired the character signified by the 

terms “fiery red,” “diabolos,” and “Satan” (Apoc. 12:9). 

 

This crocodile, or Egypto-Romaic Babylonian, embodiment of falsehood 

and rebellion is styled purros, “fiery red,” or red as fire. Daubuz, on the 

authority of certain heathen writers, says, “the Roman emperors and 

empresses had fire carried before them; also kings and generals at the head 

of their armies; it serving instead of trumpets as signs to begin the fight.” 

This was notably the fact in the aggressions of the Dragon. Fire preceded 



569 

 

him when he stood before the woman and her seed. During 280 years he 

had contended with her in all the fire of his fury, blazing forth against her 

with all the power of destruction at his command. He became red with rage 

and slaughter, especially in the period of the fifth seal, in which he vowed 

the extermination of the very name of Christianity, which he likened to a 

hydra. But the archer of the first seal, who continued his warfare through 

all the six, was Divinely commissioned to go on conquering until he 

conquered him “through the blood of the Lamb, and the word of their 

testimony.” The fiery redness of his wrath caused multitudes of the 

woman’s seed to lie beneath the altar weltering in their blood. But their 

death availed him nothing in the end. The truth is stronger than human 

wrath—too mighty for the Dragon though confederate with all the 

potentates of earth. 

 

I have termed this symbol of fiery destruction, the Egypto-Romaic 

Babylonian Crocodile. The propriety of this designation will appear from 

what has been said in this section; and from the fact, that “the Great City” 

of the Seven Hills, which in John’s day, as also in ours, “reigns over the 

kings of the earth,” is styled Babylon and Egypt (Apoc. 11:8; 17:5, 18). 

These specifications identify Rome, Babylon, and Egypt, as well as 

Sodom, with “the Great City;” so that the crocodile, dragon, or serpent, 

symbolizing the power of which Rome was the capital until ceded to the 

Beast (ch. 13:2) is properly designated Egypto-Romaic Babylonian. 

 

The Peace Offering 
From The Law of Moses, pg. 219-220 

 
The meat-offering was the communion of friendship with God—as when 

friend gives a gift to friend out of pure love. But the peace-offering by its 

very name imported the idea of making peace, and, therefore, of removing 

cause of dispeace. The cause would be on the offerer’s side wholly, for 

there is never cause of dispeace from God when men walk in harmony 

with his requirements. A man might feel cause of dispeace without being 

guilty of any overt act of trespass. He might not feel bad enough, as we 

might say, to bring a sin-offering or a trespass-offering, which would be 

for some particular act of nonconformity with the law: yet he might feel a 

sense of general shortcoming sufficient to make him fear the divine 

disapproval: or he might feel special cause for thanksgiving which he had 

not fully met. He might in such case bring a peace-offering. His offering 

in such a case must be more than a mere present. It is only man that can 

be propitiated with a gift. We cannot give anything to God in this sense—

in the sense of enriching Him. We must give Him that which pleases Him; 

and in the case of fault, it is not giving Him something that can conciliate 
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Him. It is abasement even unto death. Hence, a peace-offering had to be a 

living creature for sacrifice: the recognition of God’s greatness and 

prerogative: the acknowledgment that the continued life of a sinner is by 

favour and not of right. 

 

The peace-offering might be of the cattle, sheep, or goats, and, as regards 

the two first, it might be male or female (Lev. 3:1, 6, 12) in which latter 

point there is a distinction between the peace-offering and the sin-offering, 

and all the leading offerings instituted; in these, “a male without blemish” 

was the requirement: but here “male or female.” We have already 

considered the meaning of the male element in sacrifice: how are we to 

understand the admissibility of the female element in the peace-offerings? 

It certainly shows that woman is not excluded from the work of salvation, 

though she was not to figure in the first degree. It was a man that was to 

be the saviour, yet the man was to be by the woman. She was to contribute 

her part. If woman was the means of man’s downfall in Eden, she was the 

means of his redemption in Bethlehem. See her bending over the manger. 

This was evidently the relation of ideas before the mind of Paul when he 

said: “Adam was not deceived, but the woman being deceived was in the 

transgression. Notwithstanding, she shall be saved in child-bearing (or ‘by 

the child-bearing,’ as it is in the original) if they continue,” &c. If she was 

not to be the Lamb of God, taking away the sin of the world, she was to 

provide him. “The seed” was to be “her seed.” In this way, she was 

admitted to a close fellowship in the work of redemption. Therefore, the 

female animal was allowed a place in the subordinate sacrifices, though 

not eligible for those sacrifices that directly typified the sin-bearing Man 

of Sorrow. 

 

Whether a bullock, sheep, or goat, the peace-offering was to be brought 

by the offerer himself and not sent by deputy: “His own hands shall bring 

the offering” (Lev. 7:30). What can this typify but the hearty humble 

energy of personal service as contrasted with the modern effeminacies of 

sentimental pride that can send a cheque from the lordly seclusion of a 

country-seat, but cannot stoop to a personal condescension? “You know 

how it is,” says Jesus, “with the great ones of the Gentiles: it shall not be 

so among you: he that is great among you let him be as the servant, even 

as the Son of Man came not to be ministered unto but to minister.” 

Bringing the offering, he was to lay his hand on the animal’s head, thus 

identifying himself with it, in self-condemning humility, and then he was 

to kill it, and the priest was to sprinkle the blood upon the altar, and cut up 

the creature for use as a peace-offering: that is, the fatty linings of the 

interior were to be laid upon the altar-fire and consumed, and the leading 

joints (the breast and the right shoulder) were to be taken possession of by 

the officiating priest: “He among the sons of Aaron that offereth the blood 

of the peace-offerings and the fat shall have the right shoulder for his part. 
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For the wave breast and the heave shoulder have I taken of the children of 

Israel from off the sacrifices of their peace-offerings and have given them 

unto Aaron, the priest, and unto his sons by a statute forever” (Lev. 7:33–

34). 

 

The meanings traced in former articles enable us to discern the 

significance of these details. The poured-out blood was the ceremonial of 

confession to be observed even in thanksgiving-approaches—of which we 

enjoy the antitype when we draw nigh to God with confession on our lips 

and the crucified Christ in our hearts—on whom God laid the iniquities of 

us all, that with his stripes we might be healed: the fat is described as “the 

food of the offering made by fire for a sweet savor”—(3:16)—that part 

upon which the altar-fire feeds. If blood means life, it is evident that fat 

means the strength and goodness of life. When used figuratively, it always 

implies with the sense of prosperity and good condition, e.g., “All that are 

fat upon earth shall worship,” “Thou art waxen fat: thou art grown thick: 

thou art covered with fatness.” Consequently, a man giving his time, his 

love, his service, his substance, gives the fat of his life. This is “the food 

of the peace-offering,” and ascends as a sweet savor to God. This is the 

very language almost that Paul uses concerning the munificence of the 

brethren in the supply of his wants: “I have received of Epaphroditus the 

things which were sent from you, an odor of a sweet smell, a sacrifice 

acceptable, well-pleasing to God” (Philip. 4:18). Christ not only gave his 

life for us, but for our sakes “impoverished himself”—(a more correct 

translation than became poor)—that is, voluntarily submitted to 

circumstances of poverty and humility when he might not only have had 

“twelve legions of angels,” but “all the kingdoms of the world.” He offered 

the fat as well as the blood. As his followers, we are invited to do the same, 

though we necessarily follow at a long distance off. The young man 

looked, but did not follow. He was “grieved, having great possessions.” 

 

And what about the house of Aaron having the chief part of the peace-

offerings for their own use? The clergy make a very obvious application 

of this, but their application is the Judaizing application—not a spiritual 

interpretation at all, but a mere parallelism—a mere transfer of the 

temporal privileges of the Mosaic priesthood which is supposed to have 

succeeded them. They make a type teach itself, which is absurd. The 

antitypical Aaron and his house is Christ and his house. The offerings 

dignified by the slain animals yield no joints of mutton, but something 

sweeter to the divine taste of the immortal sons of God—the offered lives 

and wealth and homage of rejoicing obedient millions. This does not 

exclude the restoration of sacrifice in the age to come as a detail in the 

machinery of national reconciliation: but it vaults to a higher and more 

glorious meaning, at which a Judaized clergy only laugh: “Woe unto you 

that laugh now.” 
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Will all Men ultimately be Saved? 
Does the Promise in Eden Extend to All Mankind? 

SIR, —May I intrude on your pages to say a few words on the view you 

take of the doctrine of universal redemption in your remarks on M.M.’s 

diagram and tracts. We cannot judge of what God has done, or will do, in 

his dealing with man as a sinner, except by the express statement and scope 

of scripture. If God has said he will do, and have certain things done, what 

created being shall be able to frustrate his purpose, or bring his counsel to 

nought? If God says “The seed of the woman shall bruise the serpent’s 

head,” will he not perform it? Speaking by Paul, he promises, “the God of 

Peace shall bruise Satan under your feet shortly,” and by St. John, “for this 

purpose the Son of God was manifested, that he might destroy the works 

of the devil.” Now the works of the devil are sin and death, and the word 

here rendered destroy, lusee, is not to annihilate, but to loosen so as to pull 

down, render powerless, inoperative. It is not people who are destroyed, 

but DEATH. Now what can destroy death, make it of no effect? Plainly, 

restoration to life, by the resurrection of Jesus Christ, from the state and 

power of death, through the operation of God. Jesus as the head of the new 

creation, tasted death for every man,—not for some men, but for all 

(pantos). Therefore if it be a fact that all men are partakers of death, from 

and by reason of Adam (Rom. 5), so they will be made partakers of eternal 

life in Christ, after they have undergone sentence of death and judgment 

in resurrection. The statement is not all in Christ but in Christ all shall be 

made alive. Further, if any man be in Christ, he is a new creature, by the 

power of the operation of the spirit of holiness, through faith in the 

promises of God in Jesus Christ whose headship over all men is as much 

a fact, as God’s headship over Him. (1 Cor. 11:3, ) and which was 

promised from the beginning (Titus 1:2), not before the world began, but 

from the times of the AGES, pro chroure aionian, alluding to the word 

spoken in paradise, for while truths are proclaimed distinctly, God keeps 

the times and seasons which he has arranged, (Gen. 1:14.) in his own 

hands. 

 

You say “Annihilation can be no injustice,” &c. Very true, but if he who 

passed sentence of death upon man, has the power and will to restore life, 

and promises that he will do so by placing man under another headship, in 

and by whom they shall receive back by grace, what they forfeited by law, 

can he not do it? Hear this declaration, “God wills all men to be saved”—

not indiscriminately—but by coming to the “knowledge of the truth.” In 

harmony with this degree is the promise of Christ “I, if I be lifted up from 

the earth will draw all men unto me.” “1 am the way, the truth, and the 

life; no man cometh unto the Father, but by me,” for he knew that the 

Father had ordained by the mouth of the prophet Isaiah that unto him every 
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knee should bend in submission, every tongue should swear allegiance 

giving glory to God, even the Father by him. This is not making law of 

none effect, but honoring it in the person of Jesus who has fulfilled the law 

and thereby earned for himself a kingdom, and a name, above every name, 

which name he bestows upon every sinner who receives him as his 

Saviour, as he is indeed whether he receives him or not, otherwise there 

would be no righteous condemnation for rejecting him, and this will be 

made manifest in the ages to come, as we shall see. Meantime, it is equally 

true that at the setting up of Christ’s kingdom on the earth when he shall 

take up his great power and reign, those who have up to that time rejected 

his kingship in this life, will be raised to the glory of that age. And this 

seems a proper occasion to state that if the word aionios, was given its true 

rendering in English, it would clear away much difficulty from this 

subject. Aionian, does not represent endless duration—never. And it’s 

being supposed to do so, forms one of the main arguments for the dogma 

of eternal torments, because the expression is applied to the two classes, 

of righteous and wicked in Matt. 25. 41 and other passages, but in every 

case it is limited, and governed by the contextual subject; the wicked shall 

be punished with age-lasting destruction”—and nevertheless they shall 

rise again, as all men shall, and having lost the glory of the kingdom of 

that age, shall be further dealt with in the age to come. The everlasting 

kingdom of the Christ, is not left to be expressed by that term (aionian) 

for it is written that of his kingdom there shall be no end. In fact as our 

finite minds cannot comprehend infinite duration, we are taught by 

negatives respecting its duration; it is incorruptible, undefiled, fadeth not 

away, &c., and the Life (Zoe) is immortal, endless, continuing &c., terms 

that are never applied in the original scripture to the natural constitution of 

the animal man. I feel reluctant to trespass any further on your space, and 

shall conclude by calling your attention to the blessed fact, that God having 

given Jesus power (authority) over all flesh, in order that he shall give 

eternal life (Zoe aionian) to the all that thou hast given him, (our 

translators have substituted many for pantos, ) there is no room left for 

doubt on the promise, however distant may be the times of the Ages, 

through which he will guide his means to the end. The 17th of John 

contains that magnificent prayer of Jesus, founded on the promises which 

went before concerning himself, and the association of his apostles, and 

believing disciples, in the work of bringing the world to the Father, will be 

fully answered in the times of resurrection. Not seeing this, believing it to 

be incredible (to use an Irishism), that God will raise the dead to life in 

Christ from the second death, aye or from a seventh death, if it pleases 

him, limiting God’s mercy to this age, has paled the hope of missionary 

enterprise, and given the scoffer room to sneer. Yet the heathen shall be 

given to Jesus for his inheritance, for he shall inherit all things. And the 

church of the first-born from the dead shall be the kings of the renewed 
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earth. Let us not stagger through unbelief, but be fully assured that what 

God has promised he will certainly perform. 

Au revoir, 

J. U. H. 

Reply to the Foregoing 

WE give insertion to the foregoing letter, because it advances a doctrine 

which while in our view utterly fallacious, receives a colorable support 

from certain statements in the scriptures, and sweetly beguiles some honest 

minds into a delusion which is calculated to sap spiritual vigor and 

circumspection. J. U. H. believes it is God’s purpose ultimately to reclaim 

every individual of Adam’s race that has ever lived, and in proof of this, 

cites a variety of testimonies which we shall examine in detail, and which 

we shall find to be destitute of the import claimed for them. In doing so, 

we join our correspondent in the profession of absolute deference to the 

declarations of the Almighty as against the opinions of crotchets of any 

created being, but at the same time, we cannot lose sight of the fact that 

the whole gist of the question turns upon the meaning of what he says, and 

that there is such a thing as sincere misapprehension, which we take to be 

the case in the present instance. 

 

“The seed of the woman shall bruise the Serpent’s Head.” This is the first 

testimony cited by our correspondent. In considering its meaning, it is 

necessary to recognize the essential figurativeness of its style. It cannot 

mean that a son of Eve was to place his foot upon the head of the literal 

serpent which was the agent of the temptation, for the purpose of crushing 

its head. Such a transaction would not have developed the remedy which 

was germinally predicted in the words in question.  

 

The serpent is simply selected as the symbol of the evil which it was 

instrumental in causing. This will be evident in view of the facts of the 

case. Its seductive sophistry in the exercise of its natural gifts as “the most 

subtle of all the beasts of the field that the Lord God had made,” led Eve, 

and through her, Adam to disobey God’s commandment not to touch a 

certain tree, and following upon this (as the result), there fell upon the 

sinning pair that sentence of death under which their posterity die off in 

their generations like the leaves of autumn.  

 

God formed the purpose of repairing the mischief thus occasioned; and in 

intimating this purpose, he uses the serpent itself as the representative of 

the evil for which it was to be considered at least mechanically responsible, 

and describes the process of accomplishment as an operation of bruising 

upon the serpent. This was beautiful as a figure, because our first parents 

might well regard the serpent, in the bitterness of their calamity, as the 
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emblem of their misfortune, and would therefore be ready to apprehend 

the promise of the reptile’s extermination.  

 

But as a literal prediction, it is in every way inapplicable. It was not 

fulfilled literally, and if it had been, we should have been unable to 

understand it. The destruction of the literal serpent would not have 

removed the cause of death, which was sin. The serpent had nothing to do 

with inflicting death. It simply enticed Eve into a position in which God 

exercised that prerogative. It had nothing to do essentially with the sin 

which provoked the penalty. It simply placed temptation in the way, which 

was not sin. The sin consisted in disobedience, and the serpent did not 

disobey. “Sin is the transgression of the law, but where there is no law, 

there is no transgression.” (Rom. 4:15.) For this reason, the serpent did not 

and could not commit sin. It was not under law. It was not a moral agent.  

 

It was simply an animal possessed of observant faculties without the 

guiding power of conscience or profound reflection. Having no moral or 

essential connection with sin or death, the bruising of the literal serpent 

could not have effected anything for the removal of either. The sin 

consisted in Adam’s disobedience, and the death was a divine penalty. The 

only way, therefore, in which they could be destroyed was by such an 

operation in relation to the Adamic nature as would change its moral 

relation to God. Sin was the cause of death; and the only way to get rid of 

death was to remove sin. The destruction of the serpent could have effected 

nothing in this respect. If it had been destroyed at the moment, it would 

still have left Adam and Eve under the burden of impending death, because 

of disobedience which the destruction of the serpent could not have 

annulled.  

 

Some other remedy was necessary, and that remedy was figuratively 

predicted in the words under consideration. Fortunately, the development 

of the remedy is a matter of history, so that we are left in no doubt as to 

the true import of the words under consideration. Christ appeared in 

human nature to take away sin BY THE SACRIFICE OF HIMSELF. In doing 

this, Paul says he “destroyed him that hath the power of death, that is the 

devil.” “For this purpose was the Son of God manifested that he might 

destroy the works of the devil.” In these testimonies, the figurativeness of 

the Edenic promise is retained in an altered form. Instead of the serpent, 

sin is represented by “the devil,” in accordance with the scriptural usage 

of personifying abstract principles involved in the relations of God and 

man, of which we have illustrations in the words “mammon,” “old man,” 

“Belial,” &c. Jesus condemned sin in the flesh by suffering in the flesh of 

Adamic nature, the condemnation due to Adam’s sin. In this way, while 

himself bruised in the heel by the serpent-principle, he incipiently bruised 

its head in meeting its claim and escaping its power.  
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But this result was entirely limited to his own person. It accomplished 

nothing beyond his own individual nature. It did not destroy the power of 

sin and death throughout the human race at large, who still continue as 

sinful and mortal as ever. What it did do was to provide a representative 

of Adam’s race, who in his own person had by a Divine arrangement 

vanquished the curse under which the race was hopelessly held, and who 

was prepared by the favour of God to extend the result to all who in the 

way appointed of God, were prepared to avail themselves of it.  

 

The result of his sacrificial accomplishments was therefore only relative. 

It created an opportunity for ALL; it opened up a way which had no 

existence before; it resulted in an offer of salvation to all, but the offer is 

saddled with conditions. It opened a fountain of life, but the drinking is a 

voluntary act, to which men are invited. It did not secure salvation as a 

legal entail upon Adam’s race, but simply as an accessible privilege 

guarded by conditions which still maintain the majesty of law as the 

foundation of God’s government of created beings, and permit the 

enforcement of the penalty of sin with as much rigor in the case of Adam’s 

descendants individually, as in the case of the original breach. 

 

The principle on which this was done was that Christ as a second Adam 

acquired in his representative capacity, deliverance from the 

condemnation of the first Adam, and is commissioned to invite all men 

who are involved in that condemnation, to share his freedom, on condition 

of allying themselves with him after the form and completeness of 

marriage, and submitting themselves to his requirements in all things. In 

the words of John “This is the record, that God hath given us eternal life; 

and THIS LIFE IS IN HIS SON. He that hath the Son of God hath life; and he 

that hath not the Son hath not life.” (1 Epis. 5:11–12.) This indicates a 

limitation which is fatal to the theory of universalism; and all that we read 

in the New Testament on the subject is in harmony with this limitation.  

 

If we commence with the apostles, we start strongly in the direction 

indicated, “He that believeth and is baptized shall be saved; he that 

believeth not shall be condemned.” This is unequivocal. If it is possible to 

determine the nature of the condemnation to which the unbelieving are 

obnoxious, the question advances to settlement. We think it is possible.—

“HE SHALL NOT SEE LIFE,” a statement which can only refer to the day of 

decision when “He that loveth his life (in preference to the truth) SHALL 

LOSE IT, —the day namely when “God shall judge the secrets of men by 

Christ Jesus,” (Rom 2.) which is “the day of his appearing and kingdom 

“when Christ shall judge the quick and the dead.” (2 Tim. 4.1) This 

judgment operates upon “just and unjust” of both of whom “there shall be 
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a resurrection” (Acts 17). The former come forth to “the resurrection of 

life,” and the latter to “the resurrection of CONDEMNATION.” (John 5:29.) 

 

What is this condemnation? It is a decree or sentence that those who are 

the subjects of it “shall not see life,” but “shall be punished with aionian 

destruction from the presence of the Lord and the glory of his power.” We 

agree with our correspondent that the word aionian, translated 

“everlasting,” is destitute of the English idea of either “eternal,” or 

“everlasting,” though rendered by both these words; but the admission 

does not invalidate the testimony quoted as a proof that the punishment 

inflicted at the coming is a final destruction of being. “Age-lasting” is not 

a strictly proper rendering for aionion; the idea contained in the word is 

better expressed by the phrase, “pertaining or belonging to the age,” and 

this not understood in the sense of duration, but in the sense of quality or 

nature.  

 

The punishment to be inflicted at the coming of Christ, is generically 

peculiar to that great crisis. Punishments overtake men and nations in the 

present state of things; but these are neither in their nature nor mode of 

occurrence direct and final dispensations of judgment. In some instances 

they come through judicial instrumentality; in others, through the 

inevitable workings of the instincts and passions of men in the arena of 

social and political life. God undoubtedly works behind all, agreeably to 

Daniel’s statement, that he hath the hearts of all men in his hand, and that 

he “ruleth in the kingdom of men;” but the results are indirect, and limited 

to the present order of things. Aionian judgments, or the judgments 

belonging to the age of God’s purposed interposition in human affairs are, 

on the contrary, the visible and decisive and final awards of divine justice 

through Christ, to whom “God hath committed all judgment.”  

 

The nature and results of these awards we have to learn from other 

testimony. The mere use of the word aionian teaches nothing except in so 

far as we are previously instructed what the judgments pertaining to the 

“aion” are. This much it teaches that there is a time when God will enter 

into judgment with men,—when he will settle the many complicated 

questions of responsibility connected with our state of existence, and 

avenge the many wrongs to which man through use have become oblivious 

but which can never be hidden from the sleepless eye of Eternal Justice.  

 

And we may remark that the judgment of that aion is in relation to the 

judged, something beyond the most aggravated fears of man. The terrors 

of a human tribunal are great, but what are these before the awful 

solemnity of a judicature at which Omnipotence presides, whom no 

simulation can deceive, no stratagem outwit, no lapse of time make 

forgetful, who penetrates the most inner recesses of consciousness, and 
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commands the springs of existence? Man in the presence of God at such a 

crisis stands in the most dread position it is possible for a created being to 

occupy; called to judgment,—to give an account,—to answer for 

responsibilities, not the arbitrary and limited creations of human law, but 

the absolute relations to creative power which human law and usage 

overlook and ignore in their shallow ways of life.  

 

The prospect of such an ordeal, is calculated to inspire even the flippant 

with solemnity. A good conscience may enable us to pass through it 

without shame; and the love of God filling the heart and mind may fortify 

us to endure the terrors of a divine scrutiny without consternation; but what 

shall be said of those who appear before the Judge with an intense 

consciousness of unfruitfulness, unfaithfulness, yea, sin, and worse than 

sin repented,—reprobation, wild, wanton, and daring? The words of Jesus 

in reference to Judas best answer such a question: “IT WERE GOOD FOR 

THAT MAN THAT HE HAD NOT BEEN BORN.” “TRIBULATION, WRATH, AND 

ANGUISH,” are the words employed by Paul (Rom. 2:7,) to describe the 

portion of those who appear before the Judgment seat in such a state; and 

what these import can scarcely even be realised in the absence of the 

circumstances to which they apply, “It is a fearful thing,” says Paul, “to 

fall into the hands of the living God.” (Heb. 10:31.) “Weeping, and 

wailing, and gnashing of teeth” is all that remains for those who have sown 

to such a bitter harvest, till mercifully released from their sufferings, they 

disappear in the judgments that afflict them, swallowed in the “second 

death.” 

 

That the recurrence of death (after judgment and punishment) by the hand 

of God violently laid on the wicked, finally and forever terminates their 

career in the universe, is made evident by a variety of forms and figure of 

speech in the Bible, as well as by several plain statements from which we 

are to gain our notion of the scope of aionion destruction. Malachi likens 

the wicked to stubble, and declares that “the day that cometh shall burn 

them up that it shall leave them neither root nor branch.” (Mal. 4:1.) 

David likens them to the fat of lambs consumed by fire, and says in like 

manner they will “consume away into smoke.” (Psalm 37.) Job says, “As 

drought and heat consume the snow waters, SO DOTH THE GRAVE THOSE 

THAT HAVE SINNED,” and declares with equal emphasis though perhaps 

less elegance, “The wicked shall PERISH FOREVER LIKE HIS OWN DUNG.” 

Solomon says, “As the whirlwind passeth, SO IS THE WICKED NO MORE.” 

(Prov.)  

 

The same idea is enforced by such statements as the following:—“The 

candle of the wicked shall be put out.” (Pro. 24:20) “The name of the 

wicked shall rot.” (Prov. 10:7.) “He shall fly away as a dream, yea he shall 

be chased away like a vision of the night” (Job 20:8). “They are extinct, 
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they are quenched as tow” (Isaiah 43:17). “Whose END is destruction.” 

(Phil. 3:19.)  

 

All these statements agree with the New Testament enunciations of 

principle as affecting destiny. “He that soweth to the flesh shall of the flesh 

reap corruption.” This reaping is at the time of the harvest, and therefore 

at the coming of Christ. To reap corruption is to inherit death, since the 

one is the accessory and cause of the other. The corruptible is upon all who 

appear at the judgment seat to receive in the body according to the things 

done, but the righteous escape death, by putting on incorruptibility, by 

which their mortal is swallowed up of life. They thus escape corruption 

which is the consummation of the tendency of the corruptible. 

 

Now since it is evident from the testimony adduced that destruction in the 

most absolute sense, is the destiny of the wicked, there seems to be no 

room for the idea that they will ultimately be saved.  In fact such an idea 

is positively excluded by statements like the following:—“They shall go 

to the generation of their fathers; THEY SHALL NEVER SEE LIGHT: man that 

is in honour and understandeth not is like the beasts that perish.” (Psalms 

49:20.) “He that wandereth out of the way of understanding shall REMAIN 

in the congregation of the dead.” (Prov. 21:16.) “THEY SHALL NOT SEE 

LIFE.” (John 3:26.)  

 

It is suggested that they will have a resurrection after judicial annihilation 

for the purpose of undergoing a second probation with a view to ultimate 

life. We can only say that this is at best but a far-fetched supposition, of 

which there is not the slightest hint in any part of scripture. We admit that 

a supposition in the shape of a deduction in some circumstances may have 

all the value of an attested fact; but in this case, we think it is utterly 

worthless from the unsoundness of the premises from which it is drawn. It 

is founded on the presumption that all men are ultimately to be saved. This 

presumption our correspondent bases upon particular statements in the 

New Testament; and these statements are taken to be confirmed by 

passages in the Old Testament of the kind we have already dealt with.  

 

With regard to the latter class of passages, we may dismiss them generally 

with the remark that they are of no value to the universalist, apart from the 

definitive declarations in the New Testament from which he primarily 

derives his idea, for the simple reason that if they do apparently accord 

with his belief, they are equally capable of being harmonised with the idea 

which he opposes.  
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The Necessity for Christ in God’s Scheme 

of History 
 

WE speak of his appearing 1,800 years ago. Why did he appear 

then, and not later or sooner? The general answer is plain, leading 

to one not so plain, but which is pleasing in its speculative interest. 

The general answer is, that the time appointed had come. This is 

what Paul says, “When the fulness of the time had come, God sent 

forth His Son, made of a woman, made under the law” (Gal. 4:4). 

Jesus himself referred similarly to the matter: “The time is 

fulfilled” (Mark 1:15). The vision shewn to Daniel necessitates the 

conclusion: for to him it was said by the angel who enlightened 

him, “From the going forth of the commandment to restore and to 

build Jerusalem unto Messiah the Prince shall be,” such and such a 

time which expired in the days of Christ. 

 

The next question would introduce a more difficult topic: “Why 

was such a time appointed?” We might well leave this. We might 

well be satisfied that the appointment of Him who worketh all 

things after the counsel of His own will, must needs have its basis 

in perfect wisdom, even if our poor blind eyes could not see it. But 

it is not presumption to scan His work in the spirit of enquiring 

reverence. On the contrary, it is well pleasing to God that we do 

so: “The works of the Lord are great: sought out of all them that 

have pleasure therein.” Christ is His greatest work upon earth 

hitherto: and those who love him most will find the most pleasure 

in seeking out all the divine whys and wherefores that may be 

attainable. 

 

One clue we get simply, when we look back and see that 1,800 

years ago, the time for the ending of the Mosaic system of things 

had come. The ending of it then, is beyond all controversy. Both 

the law-worshipping Jew and the divinity-of-Moses denying 

Gentile are compelled to recognise the historical fact (whatever 

their theoretical constructions may be), that since that time, the 

Law of Moses has ceased to be a nationally operative thing in the 

earth. It has had neither the land nor the nation essential to its 

operation. The land has been in the hands of strangers and in a 

state of desolation; and the race on whom alone it was enjoined 
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have been scattered, down-trodden, and denationalized in the lands 

of the heathen. 

 

Now, considering that the end of the system as a divinely operative 

system in the earth did actually, as a matter-of-fact not to be 

contradicted, arrive 1,800 years ago, we may easily see one reason 

why Christ should appear then, and not before or since. It is an 

apostolic declaration that Christ is “the end of the law for 

righteousness to everyone that believeth” on him (Rom. 10:4). It is 

another declaration, already quoted, that in becoming “the end of 

the law,” he was “made under the law.” He could not have been 

“made under the law,” if he had appeared after the law had passed 

out of operation; and he could not have become “the end of the 

law,” had he been born while it was in the full career of its national 

mission. His appearance at the exact time chosen, was a necessity 

from this point of view. 

 

But why, and in what sense, and how, did he become the end of the 

law? We will not enter largely into the field of contemplation to 

which these questions invite. Yet a glance at general outlines is 

necessary. The “why” requires us to remember that the law was of 

God’s appointing, and that Christ was of God’s sending, and that 

the one and the other were associated in God’s plan of things upon 

the earth. They were not disconnected. The mission of the law 

could not be completed till it ended in Christ. It had to be fulfilled 

in him, as he said: “Think not that I am come to destroy the law 

and the prophets: I am not come to destroy, but to fulfil,” and again 

that “not one jot or tittle should pass from the law till all was 

fulfilled” (Matt. 5:17–18). Paul declared Christ to be substance of 

the things contained in the law (Col. 2:17). 

 

To us, the righteousness of God is manifested “without the law,” 

and made available by faith in Christ outside the law altogether 

(Rom. 3:21); but though preached “without the law,” it was not 

developed “without the law.” It was generated under the law, in so 

far as Christ was born under the law, and obedient under the law, 

and died under the law. Paul denies that the faith of Christ made 

void the law; he contends it established it (Rom. 3:31). The 

correctness of his contention we can see when we realise that the 

Christ who is offered for our faith is a Christ in whom all the 

excellence and virtue of the law became, as it were, personally 
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incorporated. It was under it that he was “made unto us wisdom 

and righteousness and sanctification and redemption.” That is, He 

was in all things obedient while in that position, and therefore the 

rightful heir of whatever blessedness it was in the power of the law 

to confer upon those who “continued in all things written in the 

book of the law to do them,” which none else did but He. But this 

heirship in Christ was inaccessible to others so long as the law 

continued in force. It was needful it should be taken out of the 

way, before those who were cursed by it (because of sin) could 

partake of the blessings secured in the sinless Christ alone. And it 

was taken out of the way—not arbitrarily—not in caprice; for it is 

not in God to change. It was taken out of the way in a manner that 

preserved the continuity and harmony and majesty of the divine 

action, while opening the way for forgiveness and favour to those 

believing in Christ. It was taken away by Christ dying, which 

placed Him beyond its operation. “The law hath dominion over a 

man so long as he liveth” (Rom. 7:1). When he is dead, it has no 

further jurisdiction. It was only ordained for living mortals. When 

Christ hung lifeless on the cross, it had no further hold on him. 

When he rose from the dead, he was a free man. This is Paul’s 

argument: “Ye (who have been baptized into the risen Christ) are 

become dead to the law by the body of Christ (in his death) that ye 

should be married to another, even to him who is RAISED FROM 

THE DEAD” (Rom. 7:4). It is in this connection that the force is 

apparent of Paul’s declaration that Christ, in his death. “blotted out 

the handwriting of ordinances that was against us, which was 

contrary to us, and took it out of the way, nailing it to His cross” 

(Col. 2:14); and further, that those who are in Christ are “no longer 

under the law, but under grace” and are to “stand fast in the liberty 

wherewith Christ hath made us free, and be not entangled again 

with the yoke of bondage” (Gal. 5:1). 

 

There were two purposes in the establishing of the law, that ended 

in Christ. Paul informs us that one was that sinful man might be 

manifest to himself, and that every mouth might be stopped in the 

conviction of his own helplessness. “The law entered that the 

offence might abound” (Rom. 5:20): that sin “might appear sin, 

work death by that which is good” (7:13), ‘that every mouth might 

be stopped, and all the world become guilty before God” (3:19). 

The other was, that what the law could not do for man left to 

himself, God in His love and grace might do, in sending His own 
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Son, who should “magnify the law and make it honourable” in its 

complete observance, and who should then, in further and loving 

obedience, remove it out of the way in surrendering to the death of 

the cross, by which the curse of the law should come on him, for 

all who should come unto God by him. The law during the time it 

was in force, completely accomplished these two things. First, 

Peter declared that Israel had found it a yoke which neither his 

generation nor their fathers’ were able to bear” (Acts 15:10). 

Secondly, Jesus, who could challenge the Jews on the score of his 

perfect fulfilment of it, saying, “Which of you convinceth me of 

sin?” (John. 8:46); appeared just before it had run its course, 

putting away sin by the sacrifice of himself, and in rising again, 

laid the foundation for the salvation of all those who have faith in 

him as the Lamb of God. 

 

These things bear upon the question of why Christ should have 

appeared before the disappearance of the Mosaic system from the 

land of Israel. They may not touch other enquiries that may arise. 

Why should the Mosaic system have disappeared 1,800 years ago? 

Why should it not have continued till the time for the setting up of 

the kingdom of God? And why should not Christ then have 

emerged from the tomb to ascend at once the throne of universal 

power and glory? We may be sure there is wisdom in the Divine 

plan on all these heads. We may even, with a little reflection, be 

able to discover it. 

 

Israel’s transgressions required their dispersion amongst the 

Gentiles for double the length of time occupied by their national 

existence; the land had to rest unoccupied and untilled for a 

protracted period to make up for the years that Israel stole from the 

land in violation of the law that required them to let the land rest 

every seventh year (Is. 40:1; Lev. 26:34–35). Both these 

eventualities were provided for in prophecy. Moses and all the 

prophets foretold the down treading of the land and the scattering 

of the people. Both were necessities in the divine plan; and both 

involved the suspension of the Mosaic system. It was, therefore, 

impossible that that system could continue till the setting up of the 

kingdom under the seed promised to Abraham and the Son 

promised to David. A long interregnum of “many days” was 

inevitable, during which Israel was to be “without a king, without a 

prince, without a sacrifice, &c.” (Hos. 3:4). 



584 

 

 

It was impossible for other reasons. It was necessary that there 

should be an interval between the sufferings of Christ and his 

exaltation as Jehovah’s king in all the earth, in preparation for his 

effectual assumption of that position, both as regards the Jews and 

the Gentiles. The Jews were not in any sense ready to receive him 

at the time of his first appearing. He was a stranger to them, who 

interested them for a while by his extraordinary “works,” and then 

alienated them by his unpalatable condemnations of the national 

ways. All interest in him ceased with his destruction. His 

resurrection re-kindled that interest in the heart of a class: but had 

the Lord, at that time ascended the throne of David, instead of 

departing to the Father’s for a season, there would have lacked the 

pathetic interest and the dramatic triumph that will belong to his 

installation in their midst after more than 18 centuries’ absence and 

rejection. For all that time, the Jews have refused him, and cursed 

his name. They have not been allowed to forget him. “By a foolish 

nation I will anger you,” said God, by Moses. In the providence of 

God, the civilization of the Gentiles, among whom Israel has been 

scattered, has been inextricably blended with the name of the 

crucified Jesus; and in all the countries of their dispersion, they 

have been kept in a chronic state of anger by the exhibition of the 

mementoes and symbols of their crucifixion of Christ, and by the 

taunts, and insults, and persecutions on that head to which they 

have been subjected at the hands of their Christian neighbours. 

They have been kept face to face, in all the generations of their 

exile, with the crucified Nazarene. With what an interest, so far as 

they are concerned, does this long and bitter interval invest the 

introduction of Christ to them at his second appearing? “They shall 

look upon me, whom they have pierced, and they shall mourn for 

him as one mourneth for his only son, and shall be in bitterness for 

him” (Zech. 12:10). Nothing in human narrative approaches in 

touching pathos the story of Joseph’s contact with his brethren 

after their sale of him into slavery, and his separation from them 

for over 20 years. It brings tears to the eyes of strong men who 

have read it many times. So nothing in history will at all come near 

the sublime event of the revelation of “Jesus of Nazareth, king of 

the Jews,” after many centuries of scorn, to the nation whose 

fathers crucified him 1,800 years ago, and who in all the interval, 

have endorsed and justified their fathers’ act. He will interfere in 

their behalf before they know him, and will be identified as the 
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Crucified only after he has manifested himself as the Victorious 

against their foes. Who can conceive anything more superlatively 

interesting than such a situation—a completer retribution, a more 

thrilling scene of national self-humiliation, a more eagerly willing 

people to serve and to glorify the man of God’s right hand? All this 

will result from the plan by which Christ appeared and was 

rejected by Israel many centuries before the time appointed for the 

manifestation of his kingly glory in their midst. It will be a 

repetition on the largest and grandest scale, of the wisdom and 

beauty and thrilling interest which have attached to all the 

arrangements in which God has had a hand in the past. They have 

all been characterized by perfect ripeness of result, intensity of 

interest, and completeness of climax. 

 

When we consider the bearing of the interval on the Gentile world, 

it is not difficult to see, if not an exactly similar, at least an equally 

valuable preparation for what is coming. Had Christ proceeded to 

“reign over the Gentiles” at his first appearing, there would have 

been a want of that fitness of circumstances that make things 

interesting. The principal part of European territory was in a state 

of native wildness. The Roman world was limited in extent and 

crude in condition, possessing a civilization that was more of the 

nature of barbarism. Had Christ been introduced to the world’s 

notice at such a time in a political capacity, he would have found 

the situation in every sense unprepared. He would have been as 

unsuited to the situation as the situation would have been unsuited 

to him. He would have been without a history and without an 

identity in the world’s eyes, and the world would have been 

without a population, or an appreciation adequate to his kingly 

glory and power, whereas, after 1,800 years of preparation, how 

differently the matter stands. Introduced to them as a doctrine—

“preached among the Gentiles” by apostolic and many other 

agencies.—talked of and debated about and wondered at—fought 

over, warred about, loved and hated, belauded and condemned,—a 

problem for philosophers, a theme for believers, stumbling block 

for angry Jews and atheists, his name and renown have enwoven 

themselves with human affairs in all civilized countries. And his 

influence, by these very means, has been made operative. His 

influence has altered human ways and modified human condition 

in many important respects. Europe of 1885 is a very different 

Europe from that of A.D. 34. Though the world is all dark and 
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ungodly, there is a state of things on which the kingdom of God 

will more readily graft than it would have done upon the Roman 

society of the first century. 

 

Above all, the world has become acquainted with his name in a 

way that prepares for his entrance upon universal power at his 

coming. Though Christ is not intelligently or savingly known in 

the world at large, all have heard of him, and have formed such an 

estimate of his greatness and worth (however distorted by 

superstition) that they will be predisposed to acquiesce in his 

authority much more readily when he comes than if they had never 

heard of him at all. This is the result of Christ having appeared 

1,800 years ago and remaining absent for all the period since. 

There is a better and more developed world to inherit, and the 

conditions of a readier and heartier welcome existing than there 

would have been if the appearing of Christ as a sacrifice had 

happened just before his manifestation as a king. 

 

But the principal object accomplished by having the sufferings and 

the glory so far apart, is doubtless that which has reference to the 

Lord’s own brethren. These had to be developed in certain fixed 

number for the work of governing the nations with Christ upon the 

earth in the day of his glory. Many had been prepared for that work 

in the times of the law that went before Christ—Abraham, Isaac, 

and Jacob, and all the prophets, and all that feared Yahweh’s name, 

small and great—who, having pleased God by faith and obedience 

in their several generations, went to “rest,” like Daniel, in faith of 

the promised Messiah, and in waiting for “the end of days” when 

they should rise at his coming to “stand in their lot” or inheritance. 

But they were not nearly sufficient in number for the great world-

wide work to be done in the day of Christ. It was therefore needful 

to send out for “guests” to the Gentile “by-ways and hedges,” that 

the number might be made up. And the interval of 1800 years has 

proved a needed interval for this work. The interval is now nearly 

ended and the work nearly done. But not only the time has been 

needed; the doctrine associated with Christ’s first appearing was a 

necessity in the work of their development. The brethren of Gentile 

times were to be developed by the preaching of the Cross in its 

scriptural relation to the kingdom. They were to be attracted by the 

offer of the forgiveness of sin through faith in the shed blood of the 

Lord Jesus; as of a lamb without spot, who died that they might 
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live and reign with him. Their affections were to be drawn to him 

as the Purifier from sin and the Saviour from death, without whom 

they could do nothing. They were to be prepared to take part in the 

song which ascribes their deliverance “to Him who washed them 

from their sins in his own blood.” If Christ had not “appeared at 

the end of the (Mosaic) world to put away sin by the sacrifice of 

himself,” this could not have been done. But it has been done. The 

preparation has been accomplished, as it could in no other way, by 

the occurrence of the death of Christ 1800 years ago, and its 

proclamation, in all the interval, as God’s arrangement for the 

reconciliation of men. Many thousands, in the apostolic age and 

since, have “washed their robes and made them white in the blood 

of the Lamb.” The true greatness of the triumph will not be 

manifest, however, till the thrilling moment when a multitude that 

no man can number stands before the Lord Jesus in the day of his 

return, in the rapturous conviction declared in song that they owe 

to him the acceptance they find, and the glory, honour, and 

immortality in which they rejoice. 

 

From all these considerations, it becomes evident that it was not a 

matter of chance that Christ appeared 1800 years ago, or that his 

manifestation in kingly glory has been far separated from the day 

of his rejection and shame. Both are matters of divine arrangement: 

and both are essential to the scheme of things which God has 

devised for the final deliverance of the earth from all its woe. 

 

Brisbane Baptism Question 

The First Promise 
 

FAITH, HOW SIN ENTERED INTO THE WORLD, 

THE FIRST PROMISE … 
 

“In the mental constitution of man, God designed that the sentiments (or 

feelings that produce hope and belief, etc. that made man a morally 

accountable being) enlightened by His truth, should have the ascendancy, 

and preside over, and govern his actions. Under such an arrangement, the 

thoughts of the man would have resulted from spiritual thinking as 

opposed to the thoughts of the inferior creatures, which are purely the 

thinking of the flesh (the propensities or lusts). Where the truth has 

possession of the sentiments, setting them to work and so forming the 

thoughts, it becomes the law of God to them; which the apostle styles ‘the 
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law of his mind’; and because it is written there through the hearing of 

‘the law and the testimony’, which came to the prophets and apostles 

through the spirit, he terms it, ‘the law of the spirit’ inscribed ‘on the 

fleshly tables of the heart’; and ‘the law of the spirit of life’ because while 

obeyed, it confers a right to eternal life.” (Romans 7:23; 8:2 and 2 

Corinthians 3:3)” (Elpis Israel Part 1, chapter 3 ‘The Carnal Mind’ pg. 

89). 

 

53. You have said that our faith is counted to us for righteousness 

when we obey the truth in baptism. What is faith? 

“Faith is the substance of things hoped for, the evidence (or conviction) of 

things not seen”. It is the act of mind by which we believe or have 

confidence in the promises God has made (Hebrews 11:1; Romans 4:3, 9 

& 20). 

 

54. You have said faith is a confidence or conviction in what God has 

promised. What was God’s first promise? 

After man sinned, Yahweh Elohim spoke to the serpent in the presence of 

Adam and Eve: “I will put enmity between thee (the serpent) and the 

woman, and between thy seed (serpent’s seed) and her seed: it (the 

woman’s seed) shall bruise thy head (serpent’s head) and thou shalt bruise 

His heel” (Genesis 3:15). 

 

55. How did sin enter the world? 

Paul tells us that by one man sin entered into the world and death by sin 

(Romans 5:12). 

 

It is the rule of God’s grace that before He exalts man they must pass 

through an indispensable period of probation. Probation characterized by 

the obedience of faith tested under trial. For this purpose Adam and Eve 

were placed in the Garden of Eden and given a law to keep. This was a 

test of their obedience aimed at demonstrating faith in their lives to the 

glory of God.  

 

What was the law they were commanded to keep? 

God commanded them that they could eat of all the trees of the garden into 

which God had placed them but of the Tree of the Knowledge of Good and 

Evil they could not eat of it lest they die. Eve was beguiled by the serpent’s 

reasoning and ate of the tree. This thinking of the serpent which had 

aroused Eve’s desires was now presented by Eve to her husband and he 

also ate of the forbidden fruit (Romans 5:12; 2 Timothy 2:20-21; 1 Peter 

1:5-7; Genesis 3:1-7; 2 Corinthians 11:3). 

 

56. What was the serpent? 
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The serpent was one of the living creatures Yahweh Elohim made, which 

He pronounced as “very good.” It was subtler or shrewd, quick of 

perception, than any other creature God had made. God enabled it to speak, 

to give utterance to its thoughts (Genesis 1:24-25 & 3:1). 

 

Was the serpent moral, i.e. could it understand the difference between 

right and wrong? 

No. Its ability to speak did not give it moral accountability. The thinking 

of its flesh could not ascend to faith being as an animal without the 

physical ability to believe. Its speech only expressed fleshly thoughts as 

generated by its sensations. Being more observant and reasoning than the 

other creatures God had made, it must have overheard the Angels in 

conversation with Adam in respect to God’s law (Genesis 3:1; Ecclesiastes 

3:21). 

 

Were the serpent’s words to Eve the truth?  

No. It was a lie for God had said dying thou shall die.  

 

Did it intend to deceive Eve? 

The serpent was incapable as an animal, of moral intention. It 

unintentionally deceived Eve and caused her to come under the sentence 

of death. 

(Note Elpis Israel pg. 88). 

 

57. What happened when Eve listened to the serpent question what 

God had said and utter a totally false statement? 

The reasoning of the serpent was not immediately dismissed as the Lord 

Jesus gave example when he was tempted after 40 days in the wilderness. 

In contrast the serpent was listened to; its reasoning thought upon and then 

accepted as truth, which aroused desire or lust for equality with God, 

which tempted them to take of the tree. This desire was then given into 

and they sinned first in their hearts and then by putting into action their 

deceitful lusts.  

 

Why was it necessary that the serpent, by Divine arrangement be the 

source of trial to test man’s faith? 

Adam and Eve were not created mortal (i.e. subject to death), but ‘very 

good’. Adam’s transgression resulted in the defilement of his body. This 

defilement has been inherited by all Adam’s descendants including Christ. 

Unlike Adam and Eve before sin entered into the world, we are born into 

a state in which we are subject to disease, death and to a law of sin in our 

bodies which incites us to transgress. ‘Sin in the flesh’ (or diabolos) was 

not the quality of Adam’s nature before he transgressed, therefore the 

serpent was placed in the garden to expose man to false reasoning as a 



590 

 

means of testing man’s faith without in any way violating God’s 

righteousness.  

 

What was the result of Eve and then Adam through Eve, adopting the 

reasoning of the serpent? 

The adoption of the serpent’s reasoning caused “enmity” (hostility) 

against God’s law and God Himself. God had warned that transgression 

against His law would result in the sentence of death. Man’s sin as a result, 

became a physical defilement in their bodies which was inherited by all 

Adams descendants including, as we have noted Christ. Paul refers to this 

physical defilement as “the law of sin in my members,” which resulted in 

him possessing “a body of death,” which would lead eventually to death. 

As these elements of corruption in their bodies were the result of 

transgression, Paul refers to it as, “the law of sin” and because death is the 

wages of sin, he also refers to it as, “the law of sin and death” (Genesis 

3:15, 2:17; Romans 7:23-24 & 8:2). 

 

58. What does the serpent symbolize in the scriptures? 

It is a symbol of “sin in the flesh” - the serpent in the flesh (John 3:14-16; 

1Corinthians 15:56; Romans 8:3). 

 

Jesus said his body crucified on the cross fulfilled the type of Moses lifting 

up the flesh - coloured serpent in the wilderness (John 3:14-16; Numbers 

21:9). That serpent represented ‘sin,’ for Paul says, “the sting of death is 

sin” (1Corinthians 15:56). Therefore Jesus’ Body crucified = 

“condemned sin in the flesh” = the brazen serpent lifted up.  

Bro. Thomas shows man’s adoption of the serpent mind and the belief of 

its untruthful reasonings caused a similar mode of thinking to be generated 

in the minds of Eve and her husband. “Hence the carnal mind, or thinking 

of the flesh, unenlightened by the truth, is the serpent in the flesh….By a 

figure, sin is put for the serpent, the effect (sin) for the cause (the serpent); 

seeing that it was the suggester of unbelief and disobedience to man, by 

whom it entered into the world. Hence the idea of the serpent in the flesh 

is expressed by ‘sin in the flesh’; which was ‘condemned in the flesh’ 

when Jesus was crucified for, or on account of, sin, ‘in the likeness of 

sinful flesh’.” (Elpis Israel Part 1 chapter 3 ‘The Carnal Mind’ pg. 91-

92).  

 

In your own words, how do you think this relates to Christ? 

Christ came to destroy “sin in the flesh,” or the devil and his works. This 

sinful flesh was lifted up when His body was nailed to the cross for, or on 

account of sin. In this sense, He fulfilled the type of Moses lifting up the 

brazen serpent in the wilderness, that those bitten by the fiery serpents 

would in faith look upon it and live. It is only in this sense that Christ “was 

made sin for us who knew no sin”. He was subject to a nature in which 
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“serpent-sin” was an all pervading element in his flesh and therefore 

subject to the sentence of death and impulses of the flesh. He however put 

to death all unlawful obedience to these lusts being absolutely obedient to 

God’s word, even to the death of the cross (Hebrews 2:14; Romans 8:3; 1 

John 3:8; Numbers 21:9; John 3:14-16; 11 Cor. 5:21). 

 

As we have tried to emphasize, the object was to open a way out of this 

state, both for himself and his brethren, by death and resurrection after 

trial. It pleased God to require the condemnation of this sin-nature; a body 

under the dominion of death because of sin; in crucifixion, in the person 

of a righteous possessor of it, as the basis of our forgiveness. 

 

59. Can you explain Genesis 3:15?  

“And I (God) will put enmity (hatred and hostility) between thee (serpent, 

symbol of “sin in the flesh” embodied in the political and religious 

opposition of the world) and the woman (symbol of the ecclesia of God) 

and between thy seed (the serpent’s seed or the servants of sin) and her 

seed (the servants of righteousness); it (woman’s seed in the singular - the 

Lord Jesus) shall bruise thy head (serpent’s or Sin), and thou (serpent-

power) shall bruise his heel (woman’s seed).” 

It is a prophecy of the enmity (hostility) between “sin in the flesh” 

embodied in the political and religious opposition of the world 

(symbolized by the serpent) and God’s people (symbolized by the 

woman), which will result in the final triumph of God’s truth over sin. The 

means by which God’s word could have this victory was through Christ 

(woman’s seed - “the word made flesh”). The seed of the serpent (or Sin) 

manifested through the Roman power and initiated by the chief priests of 

Israel, but by the foreknowledge and determinant council of God, bruised 

Christ in the heel (a temporary wound) by crucifying the Lord but God 

was to raise him from the dead. In this act of malice and wickedness 

against him Christ would however strike Sin a fatal blow. By this means, 

God through Christ, condemned the serpent in the flesh, or “sin in the 

flesh,” (the devil or the root of all rebellion against God) a deathblow to 

the head, through the offering of his body once for all, to declare God’s 

righteousness as the basis for the remission of sins. (Statement of the Faith 

No.12 pg. Error! Bookmark not defined.). 

 

This great work set forth from the foundation of the world required a body 

specifically prepared for sacrifice (Hebrews 10:5 & 10). This is illustrated 

by the fact that immediately after sentence was passed upon the serpent 

the woman and the man, that Yahweh Elohim “appointed coats of skins” 

for their covering. This command implies sacrifice of animals which 

pointed forward to what would be accomplished as outlined in this first 

promise of Genesis 3:15. This sacrificial condemnation of sin was to be 

accomplished in the seed of the woman who bore the very defiled nature 
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that was the result of man’s rebellion. For God’s righteousness to be 

declared it necessitated that before this sacrificial condemnation could 

take place Christ had to pass through a period of trial like Adam in which 

his faith would be put to the test. Christ overcame by perfect obedience, 

defeated, held transfixed and crucified the power of sin within him. This 

opened the way so that God could publicly condemn sin in the flesh and 

actually destroy the diabolos, or Sin physically through the death of the 

cross. In the terms of Genesis 3:15, this was a work accomplished in 

Christ’s flesh. The Lord Jesus himself draws comparison between his 

actual body lifted up and the brazen serpent Moses lifted up in the 

wilderness (John 3:14-15) symbolizing that which has ‘the sting of death’ 

which is ‘sin’ (1 Corinthians 15:56). Sin in the flesh, having been publicly 

condemned in Christ’s sacrifice, his body was purified or purged of the 

physical ‘law of sin and death’ on the third day when he was given 

immortality (Note: Eureka Vol I pg. 248). By this divinely appointed means 

Christ received the right from God to bestow the same blessing on all who 

should in faith and obedience come to God through him. 

The whole divine purpose of salvation from death―including Christ’s 

own redemption― depended on the seed of the woman overcoming the 

diabolos through perfect obedience, and then by the body of sin being 

lifted up in public condemnation so as to declare ‘This is how condemned 

human nature should be treated according to the righteousness of God;’ 

it is fit only for destruction (The Blood of Christ, section ‘The place for 

forgiveness, pg. 11 Logos ed.). Diabolos was then put to death before all 

men to make plain and vindicate God’s holiness as the basis of acceptable 

approach and the forgiveness of sins.  

 

Is there a further application to Genesis 3:15? 

Yes. The enmity the woman’s seed (Christ) experienced at the hands of 

the Romans (the old serpent power) was but a taste of what the woman’s 

seed, in a plural sense as manifested in Christ’s disciples, would 

experience in a long conflict from the time of Christ’s ascension until his 

return. In this, many of Christ’s followers have also been bruised in the 

heel, but will prove to only be a temporary bruising, for they shall be raised 

from the dead along with those who are responsible at Christ’s appearing 

and kingdom. At Christ’s second appearing with his Immortal Saints, he 

will contend with the old serpent “Gog,” (Russian/European confederacy) 

who will control the territory of the Ancient Roman Empire. In the battle 

of Armageddon this sin-power (the devil and Satan) will be overwhelmed 

and bound 1000 years until the end of Christ’s millennial reign. The Book 

of Revelation states there will be a rebellion against Christ’s authority at 

the end of this time resulting in the final destruction of the power of Sin. 

At that time the second resurrection and judgment (of those who died 

during the 1000-year reign of Christ) will take place. The righteous will 

be given immortality and the wicked destroyed. Only sinless immortals 
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shall then inhabit the earth. Thus, the serpent-power will be given its final 

deathblow to the head and Genesis 3:15 will be fulfilled completely. Christ 

who overcame the world in his own person will “take away the sin of the 

world,” and will “make all things new.” Every curse will then cease, and 

death will be swallowed up in victory; for death shall be no more. 

(Revelation 12; 2 Timothy 4:1; Ezekiel 38; Revelation 16:14, 20:2-15; 

Genesis 3:15; John 16:33; Revelation 21:5, 22:3 & 21:4) 

 

60. What did God say to the woman? 

“Unto the woman He said, I will greatly multiply thy sorrow and thy 

conception; in sorrow you shall bring forth children; and thy desire shall 

be to thy husband, and he shall rule over you.” (Genesis 3:16). 

 

61. What did God say to the man? 

“And unto Adam He said, Because thou hast hearkened unto the voice of 

thy wife, and hast eaten of the tree, of which I commanded you, saying, 

You shall not eat of it: cursed is the ground for your sake; in sorrow you 

shall eat of it all the days of your life;” “Thorns also and thistles shall it 

bring forth to you; and you shall eat the herb of the field;” “In the sweat of 

your face you shall eat bread, till you return unto the ground; for out of it 

you were taken: for dust you are, and unto dust you shall return.” (Genesis 

3:17-19). 

 

62. After man’s rebellion, did God permit them to stay in the garden 

He had placed them? 

No. The Angels drove them from the garden so they could not partake of 

the Tree of Life and become immortal sinners. 

 

63. What did God provide Adam and Eve? 

God provided them with skins of lambs to cover their nakedness. 

 

Why was this necessary and what did it signify? 

These animal skins the Lord Jesus tells us in the last book of the Bible 

were lamb skins “the lamb slain from the foundation of the world” and 

represented the sacrifice that the seed of the woman was to make for his 

people thereby providing a covering for sin. (Hebrews 9:22; John 1:29; 

Revelation 13:8). 

 

We see in these God’s arrangements, first of all in the poured out blood, 

the symbol of the life offered (Leviticus 17:11). It was the ritual 

recognition and declaration by the worshipper that he was under 

condemnation and had no right to his life. He acknowledged this in coming 

to God in this appointed way. Man was humbled and God exalted. By this 

humble approach man acknowledged that the cause of death was the 

breach of God’s supremacy in the beginning, and the restoration of that 
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supremacy is the condition under which God’s grace is extended to man. 

Bro. Roberts states “The lesson of sacrifice is not so much the idea of 

man’s punishment as God’s vindication” (The Law of Moses pg. 91). That 

vindication was ultimately set forth through the death of Christ by which 

man was asked to see, “that God might be just” while acting the part of 

justifier or forgiver. The sacrifice of lambs at the beginning to provide a 

covering for man did not illustrate this, except typically and preliminarily. 

It did not, as Bro. Roberts explains, exhibit the righteousness of God 

except in a prophetic sense; it was a type of the true exhibition of God’s 

righteousness that God would accomplish in the Lamb of His providing.  

Bro. Thomas shows that when the sacrifice of Adam was accepted, his and 

his wife’s offence was “provisionally remitted for “the scripture saith, that 

it is not possible for the blood of animals to take away sins. (Heb. 10:4) It 

was impossible, because sin was to be condemned in sinful flesh… The 

great principle to be compassed was the condemnation of sin in sinful 

flesh, innocent of actual transgression. This principle necessitated the 

manifestation of one, who should be born of a woman, but not of the will 

of man… He would be Son of God by origination; and Son of Mary by 

descent, or birth of sinful flesh. Now it is not to be supposed that Adam 

and Eve did not understand this: God doubtless explained it to them; for 

they had none to teach them but Him, and without His instruction, they 

would not have known what they should believe… Adam and his wife had 

faith, or God would not have accepted the sacrifices with whose skins they 

were clothed; for it was as true then as it is now, that "without faith it is 

impossible to please God." (Elpis Israel Part 1, chapter 5 “The Way to the 

Tree of Life” pg. 164). 

 

God therefore calls upon us to understand, admire, and recognize, so that 

we have the opportunity to humbly and thankfully identify with what God 

has done for us in the death of Christ. “To declare the righteousness of 

God” was the condition of the exercise of His forbearance. That is to say, 

God maintains His own righteousness and His own Supremacy while 

forgiving us, and exacts the recognition of them and submission to them, 

as the condition of the exercise of His forbearance in the remission of our 

sins. (Note The Blood of Christ section ‘The Conditions of Forgiveness’ 

pg. 5 & 6 Logos ed.) 

 

Why was the fig leaf (Adam and Eve’s invention) an unacceptable 

covering? 

Such a covering did not involve the shedding of blood. Blood is the life of 

the flesh (Leviticus 17). The principle of how man was to be redeemed 

necessitated the humble recognition of what was due to man from God 

because of sin. This is the reason why Christ was made subject equally 

with those of the defiled race He came to save.  
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We therefore can see that from the foundation of the world God ordained 

the sacrificial shedding of blood as the means by which mankind could be 

cleansed from the defilement of ‘sin in the flesh’ brought on the race 

through Adam. This was to vindicate God and humble man. God was 

pleased to require this before extending his grace and forbearance to 

fallen man. This divine principle, so that God’s righteousness might be 

declared, of necessity had to apply to all mankind, including Christ.  

 

Signs 
Beyond the Rivers of Cush 

 

Once again, Afghanistan has proved itself to be too big a dilemma for an 

American President.  Afghanistan is America’s longest war ever, now in 

its 19th year, and it is a war no American President has wanted, or been 

able to end. 

 

The Taliban soldiers from Saudi Arabia which brought down the Twin 

Towers in New York City, had trained in Afghanistan, and this made 

Afghanistan the natural target for American Retribution.  But the 

administration under George W. Bush did not consider Afghanistan the 

real enemy, but rather the regime of Saddam Hussein in Iraq.  President 

Bush declared war on the Taliban in Afghanistan, but immediately went 

to war in Iraq, only giving lip service to waging the war against the Taliban 

in Afghanistan. 

 

And as soon as the war in Iraq was settled, President Bush began making 

plans to leave Afghanistan.  But in the upcoming elections, candidate 

Barak Obama, interested in criticizing the Iraq war and the Bush 

administration, argued that the Iraq war focused American’s attention in 

the wrong direction.  That in fact the real enemy was Afghanistan.  And if 

elected, he would broaden the war in Afghanistan.  The truth was that no 

one was interested in Afghanistan, only a popular political slogan. 

 

But when candidate Obama won the election, as President he was stuck 

with expanding, at least temporarily, America’s presence in Afghanistan.  

This he did, while at the same time announcing the date for America’s 

departure from Afghanistan.  After expanded the US role in Afghanistan, 

he took American troops out of Iraq intending shortly thereafter, to remove 

the American presence in Afghanistan as promised.  But into the vacuum 

created in Iraq by America’s abandoning Iraq, ISIS sprung up, and became 

nearly as threatening a force as the Taliban had been.  Fearing the same 

thing would happen if the US left Afghanistan, Obama left the US troops 

in Afghanistan. 
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Then came candidate Donald Trump, who promised to get America out of 

Middle Eastern wars by defeating ISIS, and then leaving Afghanistan and 

all the Middle Eastern wars.  He was marvelously successful in defeating 

ISIS, and then determinedly set his sights on leaving Afghanistan.  His 

entire military cabinet opposed his ideas.  He has had to fire several 

defense secretaries, and several generals have resigned rather than 

participate in his desired draw down of US troops.  Still President Trump, 

who considers it very important to keep campaign promises, persisted with 

plans to leave Afghanistan.  His most recent attempt was to draw down the 

US and allies from 22,000 troops, to 6,000 troops.  He thought he had a 

peace agreement with the Taliban, which would allow him to do this. 

 

But on the very eve of those direct peace talks between the President and 

the Taliban at Camp David in Washington, D.C., the Taliban launched an 

attack killing yet another US serviceman.   The Taliban thought this action 

would strengthen their position during the bargaining talks.  An irate 

President Trump instead cancelled the peace talks, and has since launched 

an all new offensive in Afghanistan against the Taliban. Thus Tarshish 

retains her position to be able to “spread her wings” from “beyond the 

rivers of Cush,” which bro. Thomas identified as Afghanistan. 

 

Making Sense of the Israeli Elections 

 
Israel is a parliamentary government, which might be best understood as 

the American system with only a Congress.  If we think of the American 

system, imagine that the Speaker of the House became effectively the 

President.  And then all governance was done by the Speaker with the 

support of the majority party. 

 

There are a total of 120 parliamentary seats, which are assigned by the 

party, based on the percentage of votes received.  It takes 61 seats to have 

a majority.  In the most recent election, the two most centrist parties, 

Likud, and the Blue and White parties barely got over 30 votes each, at 

this writing it appears that Benny Gantz’s Blue and White got 33 seats, 

while Benjamin Netanyahu’s Likud party received 32.  When this 

happens, a alliance between other groups must be formed, that some group 

could receive the 61 votes necessary to govern. 

 

There are a large block of voters who vote a strict form of Judaism.  There 

were four such parties in this last election.  They are Shas, who received 9 

seats, United Torah Judaism who received 8 seats, Yemina who received 

7 seats and Otzma Yahudit who failed to receive any seats, though 

receiving almost 2% of the vote.  All these groups will support 

Netanyahu’s Likud, giving them a total of 56 seats, 
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There were also a block of economically leftist groups, made up of Labor 

Gesha, who received 6 seats, and Democratic Union who received 5 seats.  

These have thrown their support behind the Blue and White Party of 

Benny Gantz, giving them 44 seats.  So neither of these groups can get the 

61 votes necessary to form a government. 

 

There third largest block of voters is called the Joint List.  This block is 

formed of Arab Israelis.  There are actually four separate Arab parties, but 

since most of them would not individually qualify for any seats, they bind 

together to become a united political force, quite uncharacteristically  of 

their father Ishmael.  They control 12 seats, but neither the Blue and White 

party nor Likud can have anything to do with them, as this group generally 

advocates for the destruction of Israel. 

 

(They do present a special problem for Israel, for if the Likud and Blue 

and White party join together to form a government, then the Joint List 

would be the ranking minority party and they would then be entitled to 

high security information, to the detriment of Israel’s national defense.) 

 

The final party, and the kingmaker, if there is to be one, is the Yisrael 

Beytenu party of Avigdor Lieberman.  They received 8 seats in the last 

election, and therefore control enough seats to put Likud over the edge in 

forming a government.  Politically, they sit between Likud and the Blue 

and White party.  Lieberman has been insisting upon a unity government 

between Likud and the Blue and White party.  Lieberman could then freeze 

out the religious parties. 

 

The obstacles for Likud is that Likud has been very supportive of the 

religious voters, Beytenu is not, and this was the reason that Prime 

Minister Netanyahu was not able to form a government in May.  

Lieberman is insistent that military exemption for ultra orthodox Jews be 

ended, and he also supports some anti Judaism positions such as bus 

service on the Sabbath.  Likud is afraid that if they adopt those positions, 

then the religious parties will desert them. 

 

But Lieberman also has issues with the Blue and White party, and their 

stand on the Arab Israelis.  The Blue and White party has been supportive 

of Arab Jews, keeping Jews out of Arab portions of Israel such as the West 

Bank, (though the party has never supported backing the two state 

solution,) Lieberman has been extreme in another direction.  He would like 

land swaps with the Palestine Authority to give Israel the Arab lands where 

predominantly Jews now live, and vice versa.  He has in the past supported 

“loyalty tests” where Arabs Israelis would have to declare their allegiance 
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to Israel, to remain in Israel.  And if he could get these conditions, he has 

supported the two state solution. 

 

The support for the two state solution seems to be important, as this is 

rumored to be part of the conditions for peace in President Trump’s 

upcoming suggestions for a peace agreement.  This might be a hard pill 

for Prime Minister Netanyahu to swallow. 

 

Another possible wild card would be the religious groups freezing out 

Lieberman’s anti-religious Beytenu party by forming some sort of an 

alliance with the Blue and White party.   

 

From the standpoint of Bible prophesy, any and all of the three likely 

leaders, Netanyahu, Gantz, or Lieberman will take the same positon as 

regards Israel in prophesy.  They will stand firm against Iran, and Iranian 

hegemony.  They will actively seek alliances with the Arab neighbors 

which make up the southern coalition of Daniel 11 and Ezekiel 38, which 

are Egypt Saudi Arabia, Jordan UAR, and Qatar.  Their differences may 

effect the Israeli people, in matters of exemptions for religion, and 

settlements on the West Bank, but would not change the current political 

momentum which appears in the direction of soon fulfilling Bible 

prophesy.  

 
Iran attacks Saudi Oil Installations 

 

In their continuing attempt to draw the United States and others into a war 

in the Middle East, Iran bombed an oil facility in Saudi Arabia, stopping 

50% of the Saudi’s ability to export oil, and effecting 5% of the world’s 

oil capacity.  The Iranians attacked 17 different sites with drones and 

cruise missiles. 

 

The purpose of the attacks are to solve an unfolding problem within Iran.  

The American sanctions are crippling Iran, effectively ruining their 

economy, and their ability to support the tumult they have sponsored 

throughout the Middle East, such as in Lebanon, and in Yemen.  Secondly, 

it is causing unrest among the Iranian population, who are now wondering 

what has been done with the billions of dollars that the Mullah’s have 

recently received, most of which has been spent on foreign wars. 

 

It is speculated by Iran, that these attacks will cause those nations which 

are dependent upon Middle Eastern oil, such as most of Europe, India, and 

China, to pressure the United States to end the sanctions.  And secondly, 
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it is hoped that military action will solidify the native population against 

foreign enemies. 

 

The inverse appears to be happening.  A proposal by France to loan 15 

billion dollars to Iran which required US approval was solidly rejected by 

the US, and now following the attack, that rejection has European support.  

President Trump has also removed the last vestige of the American 

financial system that had been left open to Iran, to increased sanctions even 

more following the strikes.   

 

President Trump appears unwilling to strike back militarily.  His theory 

seems to be that since the sanctions are working so well to create unrest 

among the Iranian people, it would seem senseless to do something that 

might rally support for the Mullahs, as a foreign attack would be sure to 

do.   Also, by not striking back, Iran has been put into the expensive 

position of remaining on high alert from attacks throughout the country, a 

position they cannot afford.   

 

Following the Iranian attacks, the US announced that it will be adding 

more missile and air defense squadrons for its own defense.  The US 

currently has 70,000 servicemen already stationed throughout the Middle 

East.  They also announced the speeding up of the delivery of new 

armament systems already sold to Saudi Arabia. 

 

Perhaps most importantly to President Trump would be the fact that 

another major war in the Middle East would all but end his hopes to bring 

about a peace agreement this coming fall.  He may be looking at the 

sanctions as an important bargaining chip to bring Iran to the peace table.  

While it hasn’t done so yet, perhaps he feels another 90 days of absolute 

financial discord will force the Mullah’s in Iran to put their nuclear dreams 

on the table, at least till they can get by the next American election. Then 

a treaty can be made with the “untempered mortar” called “promises” from 

the Iranian Mullahs. 

Eze 13:10  Because, even because they have seduced my people, 

saying, Peace; and there was no peace; and one built up a wall, and, 

lo, others daubed it with untempered morter:  

 

Dan 11:27  And both these kings' hearts shall be to do mischief, and 

they shall speak lies at one table; but it shall not prosper: for yet the 

end shall be at the time appointed. 
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Hints For Bible Markers 
The Psalms 

Psalm 10: 5 

 

“His ways are always grievous; thy judgments are far above out of 

his sight: as for all his enemies, he puffeth at them.” 
 

Though this verse can be applied to mankind in general it can be easily 

seen that is an indictment against the Man of Sin and the daughters of the 

Roman Harlot. One has but to look at history to find men writhing in pain 

as the result of the edicts that have been proclaimed. They hold no 

righteousness, no glorification of Yahweh, but only self-glorification and 

gratification. As this verse declares, His ways are always grievous. His 

mode of action is always against the God of heaven and earth and therefore 

always against the best interest of man. 

 

Thy judgments are far above out of his sight for cursing, deceit, fraud, 

mischief and vanity is where he lives, moves, and has his heart. “For from 

within, out of the heart of men, proceed evil thoughts, adulteries, 

fornications, murders, thefts, covetousness, wickedness, deceit, 

lasciviousness, an evil eye, blasphemy, pride, foolishness: All these evil 

things come from within, and defile the man.” (Mark 7:21-23). The ways 

of the Lord are higher than man. “Righteous art thou, O LORD, and 

upright are thy judgments.” (Psalms 119:137). The current crop of 

religious Reverend Divines, their laity, and the world at large discerns 

them not. 

 

As for all his enemies, he puffeth at them. The Name of Blasphemy makes 

a great wind and much noise to the confusion of those who know not, who 

love not, the Deity. But it is done to no effect on those who love His word 

for, “Great peace have they which love thy law: and nothing shall offend 

them.” (Psalms 119:165). The Lion-Mouth of the Beast declare the 

Scriptures of truth as false. Just a scant few years ago in1984 Dr. David 

Jenkins was appointed Bishop of Durham. The ceremony for his 

installation as Bishop the current The Archbishop of York, and as was 

pointed out last month, the second most powerful bishop of the Church of 

England presided. There was a little controversy over Dr. Jenkins 

appointment because he had publicly declared that he did not believe that 

Jesus was born of a virgin and that he did not believe in the resurrection 

of Jesus. But the church won out. Thus does the great wind of man’s 

thoughts blow to his everlasting destruction. 

Continued next month should the Lord will                                                                               
bro. Beryl Snyder              


